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This book began in a weekly gathering. Since 2023 the author has sat with a small
congregation on Thursday nights and read the Qur'an with them from its opening towards
its close, twenty minutes at a sitting, a few ayahs at a time. What follows gathers those
sessions on the hundred and forty-second to the two hundred and tenth ayahs of Sarat al-
Bagara and develops the notes taken from them into connected prose. The second Juz’ of
the Qur'an opens at the hundred and forty-second ayah, and this volume carries it to a little

beyond its halfway mark.

The Qur'anic Arabic is given in the ‘Uthmani text. The translations of the ayahs, and of the
ahadith quoted throughout, are the author's own, and are offered in the plain register of the
gathering from which they came rather than as a rival to the established renderings. They

are not reproduced from any published translation.

The general introduction to the Qur'an and to the discipline of tafsir stands at the front of
Volume One and is not repeated here, nor is the transliteration key, which the reader will

find in either of the two earlier volumes. The system used for transliteration is unchanged.

Where a source has been named, the reference is given in the notes at the back of the volume
rather than at the foot of the page, so that the page may be read without interruption and

the reader who wants the chain of the matter may go and find it.
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The Author's Introduction
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All praise belongs to Allah '@Zé, who sent down His Book in truth and made it a
criterion, who guides whom He wills to a straight path, and who has not left the
ordinary man to find his own way in the dark. Peace and blessings upon our master
Muhammad £€, who was given the Qibla he loved after long looking at the sky, and
upon his family and his Companions and all who follow them in excellence until

the Day of Recompense.

The two volumes before this one carried the reader through the first Juz’ of the
Qur'an and set him down at the hundred and forty-first ayah, at the end of a long
argument with the Children of IsrZ’il. This volume takes up the second Juz’ from its
first word and carries it to the two hundred and tenth ayah, which is a little past its
middle, and there it stops, again for no better reason than that the pages have run

out.

The reader will find that the ground under his feet changes in these ayahs. The first
Juz’ was, for the most part, an argument, and the Muslim reader was standing at the
edge of it and listening to a case being made against somebody else. Here he is
brought into the middle of the room and addressed directly. The Qibla is turned
towards the Kaba, which is the first legal ruling in the sara to abrogate an earlier
one, and then there follows a stream of commands which have not stopped
governing our days since: the salih and the sabr, the safa and the marwa, the lawful
and the unlawful on our plates, the retribution and the bequest, the fasting of
Ramadin and the sighting of its moon, the du@ and the nights of the fast, the
wealth we take from one another and the courts we take it through, the fighting and
its limits, and then the Hajj from the ihram to the last pebble at Mina. Mufti Shafi
& 4 -y has said that the sara turns here from establishing the truth of the Qur'an to
teaching the people who have accepted it, and a reader who has felt the sara grow

personal is not imagining it.

Two passages in this volume are read badly rather often, and I should say at the
outset what I have done with them. The first is the passage on fighting at the
hundred and ninetieth ayah and those which follow it, where the words are hard

and the limits placed upon them are hard too, and where a Muslim can take a



sentence away without the dyah it was sitting in. I have set out my fuller thinking on
this in the addendum at the back, and I would ask the reader who finds those ayahs
difficult to turn there. The second is the sighting of the moon at the hundred and
eighty-fifth ayah, which divides our own communities in Britain every year and
which is discussed with more heat than it deserves. I have set out the positions as
their own people would set them out, and I have not given my own, because the
‘ulam3’ of this country hold several of them and every one of the holders is trying to

obey the same hadith.

Everything of worth in these pages has been draw‘n from the tafsir literaturei from
Imim Ibn Kathir 4| 4=, and Imam al-Qurtubi &) 4, and Imim al-Razi 4! e~
and Imam al-Tabari & 4 -, amongst the earlier authorities, and from Mufti
Muhammad Shafi & 4 - in his Mafrif al-Qur'an, Mawlana Ashraf ‘Ali Thanawi
& am , in his Bayan al-Qur'an, Mawlani Idris Kandhlawi & am 5, Shaykh
Muhammad ‘Ali al-Sabani O e -y in his Safwat al-Tafisir, Imam Abua al-Su‘ad 4=,
f\)\, Imam Muhammad al-Tahir Ibn ‘Ashar Al e - and Shaykh Muhammad Aba
Zahra &l 4 -, amongst those nearer to our own time. Where the reader finds
something useful, it belongs to them. Where the reader finds an error, it belongs to

me, and I ask that it be pointed out so that it may be corrected in a later printing.

Nor is this a book for the specialist. It is written for the ordinary worshipper, for the
man or woman who stands in the rows at Fajr and hears these ayahs recited and
wishes, quietly and without much fuss, to know what is being said. There is a great
deal in the tafsir tradition which is properly the business of the seminary, and I have
left almost all of it aside, not because it is unimportant, but because it is not what
this reader needs first. What this reader needs first is the meaning, and after the

meaning, the lesson, and after the lesson, the encouragement to go and act upon it.

This portion of the sara begins with a Prophet Le looking up at the sky and want-
ing something, and being given it, and it seems to me a mercy that Allah 3 opens a
Juz’ full of commands by first showing us that He noticed a longing which had
never been spoken aloud. If this small effort of mine has anything of that spirit in it,
it is from Allah 3&. May He accept it, and may He put it in abler hands than mine

when the time comes. Amin.



Where the Second Volume Left Us

A word for the reader who is opening this volume without the earlier ones at his
elbow, and a reminder for the reader who has them but has been away from them a

while.

The sara opened with the disconnected letters and with the declaration that this is
the Book about which there is no doubt, and it divided mankind into the believers,
the disbelievers and the hypocrites before it had finished its first page. Then it
turned, at the fortieth ayah, to the Children of Isr@’il, and it stayed with them for a
hundred ayahs. It recited the favours and the responses they drew. It told the story
of the calf, and of the cow which gave the sara its name, and of the hearts which
grew harder than stone. It set out the covenant and its five commands, and the
concealing of what they knew, and the wishing for death which they would not do,
and the magic at Babil, and the abrogation of an ayah for one better than it or like

it, which the reader will want to keep in his pocket for what is coming.

And then, in the last portion of the first Juz’, the stra took us away from the quarrel
altogether and set us down at the Kaba with Ibrahim (n‘)L.J\ 4o and Ismiadl e
(BLJ\ raising its foundations and praying that the work be accepted, and asking for a
messenger to be sent from their descendants who would recite the ayahs to them
and purify them and teach them the Book and the wisdom. It gave us the milla of
Ibrahim <->LJ\ e and the sibgha of Allah M2 His colouring, than which there is no
better. And at the hundred and forty-first ayah it closed the account of that earlier
community with the same sentence it had used before: that was a nation which has
passed away, theirs is what they earned and yours is what you earn, and you will not

be asked about what they used to do.

Two things from that closing portion are about to be picked up again, and the
reader should have them in his hand. The first is the Ka'ba, because the sara has just
spent a page and a half telling us who built it and why, and it is about to tell us to
turn our faces towards it. The second is the du@ of Ibrahim (n’JL.J\ 4le, because

Allah ¥ is about to answer it in front of us, word by word and in a better order

than it was asked in.

That is where we now take it up.



The Istiadha and the Basmala
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1 seek refuge with Allah from Shaytan, the accursed.

Allah 3¢ has commanded that when we recite the Qur'an we should seek refuge
with Him from Shaytan, the accursed, and the ‘ulama’ have understood from the
wording that the seeking of refuge comes before the recitation and not after it,
although the ayah, read flatly, might suggest otherwise. The reason is plain enough
once it is said. A man about to open the Book is about to do the one thing Shaytin
most wishes him not to do, and he is therefore about to be interrupted, and the
interruption will come as a wandering thought, or a sudden memory of an errand,
or a small quarrel with somebody in the house, and the refuge is asked for in

advance because that is when it is needed.

C:f)‘ g?vj‘ ol £

In the name of Allah, the All-Merciful, the Ever-Merciful.

And then the Basmala, with which every stira but one begins, and with which we
are taught to begin every matter of consequence, so that the work is done in His
name and not in our own. The two names are from one root, and the ‘ulama” have
said that the first is a mercy so wide that it takes in the believer and the disbeliever
and the animal in the field, and the second is a mercy reserved, which Allih R keeps
for those who turn to Him. A man who says these words honestly at the head of a

task has already said a great deal about who he thinks is doing the work.



Sarat al-Baqara

Volume Three - A_yabs 142-210

Madinan - The second siara of the Qur'an

The opening portion of the second Juz’

Why Have They Turned From Their Qibla?
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The foolish amongst the people will say: what has turned them away from the
Qibla they were upon? Say: to Allab belong the east and the west; He guides whom
He wills to a straight path.

al-Baqara 2:142

The Juz’ opens with a question which has not yet been asked. Allah 3% says say-
aqilu, they will say, in the future tense, and He sets down the objection and its
answer before a single objector has opened his mouth. Ibn Kathir & e -, notices
this and takes it as a preparation, that Allah N arming His Prophet %€ and the be-
lievers with the reply in advance so that the sneer, when it comes, lands on a

community which has already heard it and thought about it and is not disturbed by



it.! There is a lesson in the timing which is worth taking before the lesson in the
content. A man who knows what will be said to him tomorrow is not wounded by

it when it is said.

The objectors are named as al-sufaha’ min al-nas, the foolish amongst the people,
and the mufassiran have understood the phrase to take in the Jews of Madinah,
who had a Qibla of their own and a great deal invested in it, together with the
hypocrites and the idolaters of Makkah, each of whom found something in the
change to make trouble with.> The word safih does not mean a man of low intelli-
gence. It means a man who is light, whose judgement has no ballast in it, who will
pick up an opinion and put it down again according to what suits him, and the
Qur'an uses it for the man who cannot be trusted with his own wealth as well as for
the man who cannot be trusted with an argument. These were not stupid people.
Some of them were learned, and that is precisely what makes the description so

heavy.

And the answer given is not a defence. Allah 3= does not say, we turned them for
such and such a reason, and here is the wisdom of it, and we hope you are satisfied.
He says: t0 Allah belong the east and the west. The whole earth is His, every direction
on it is His, and a direction has no sanctity in itself which He did not put there, so
the question of why He should prefer one to another is a question about His
ownership and not about geography. He guides whom He wills to a straight path.
That is the end of the matter. Shaykh al-Sabani W 4 -, observes that the reply is
deliberately larger than the objection, because the objection was small and was not
really about the Qibla at all, and a small objection which is really about something

else is best answered by being lifted out of its own frame.?

What Actually Happened

The event itself is recorded plainly in the Sahih. Al-Bar? b. ‘Azib <« & (2 nhar-
rated that the Messenger of Allih L prayed towards Bayt al-Maqdis for si;iteen or
seventeen months, and that he wished he might pray towards the Ka'ba. The first
prayer he prayed towards the Ka'ba was the ‘Asr, with a group of people, and one of
those who had prayed it with him went out and passed a masjid whose people were

bowing in their prayer towards Jerusalem, and he called out to them that he bore

witness by Allah that he had prayed with the Prophet e facing Makkah, and they

turned, as they were, still bowing, towards the House.*
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The reader should hold that picture for a moment, because it is the whole of the
passage in one movement. A congregation in ruks‘ mid-prayer, hearing a single
man at the door say that the command has changed, and turning through a
hundred and eighty degrees without straightening up and without a word of
discussion. They did not send for a scholar. They did not wait until the prayer had
finished. They did not observe that the fellow at the door was only one witness and
that the matter needed corroboration. That masjid is still standing in Madinah, and
it is called Masjid al-Qiblatayn, the masjid of the two Qiblas, and what is being

commemorated in the name is not an architectural curiosity. It is an obedience.

Ibn ‘Umar Lz &) 2, narrated a similar thing at Qubz’. The people were in the
Fajr prayer when a man came and told them that Qur'an had been sent down
during the night and that the Prophet #£€ had been commanded to face the Kaba,
and that they should therefore face the Kaba; and their faces were towards Sham,

and they turned towards the House.>

A Point of Law Hidden in a Story

Tbn Kathir dil a~ -, draws out of these two narrations a principle which the students
of usal have leaned on ever since, and it is worth setting down carefully because it
governs a great deal more than the Qibla. The Companions who had prayed ‘Asr
and Maghrib and TshZ towards Jerusalem after the command had already been re-
vealed and announced in the masjid of the Prophet £€ were not told to repeat those
prayers. The abrogating text had come, and it was in force, and it had not yet
reached them, and their prayers stood. So the nasikb binds a man from the moment

he learns of it, and not from the moment it was revealed.®

There is a mercy in that ruling which the reader should not walk past. Allah #& does
not hold a man accountable for a command he had no way of hearing. And there is
a warning in it too, for the man who arranges his life so that the commands never
quite reach him, who does not sit in the gathering and does not ask and does not
read, because the ruling protects the man who could not have known and it says

nothing at all in favour of the man who preferred not to.

He Had Been Facing Both All Along
A detail of the Makkan years is often missed. In Makkah the Prophet L€ faced Bayt

al-Maqdis, and he was able to stand on the south side of the Kaba and face

Jerusalem in such a way that the Kaba was in front of him at the same time, so that

11



the two Qiblas were not yet in competition. In Madinah that arrangement was no
longer possible. Jerusalem lies to the north of Madinah and Makkah lies to the
south, and a man there must turn his back on one in order to face the other. So the
sixteen or seventeen months in Madinah were the first time that facing Bayt al-
Maqdis meant, plainly and physically, not facing the House which his father
Ibrahim (W\ 4Jc had built. That is the setting of the looking at the sky.

And the love was real and he did not hide it. When he was driven out of Makkah he
turned and addressed the city itself, and said:
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By Allah, you are the best of Allah’s earth and the most beloved of Allab's earth to Allab,
and bad I not been driven out of you I would not bhave left.”

A man who had said that about a city, and who was then made to stand with his
back to it five times a day for a year and a half, and who never once asked for the

ruling to be changed, is the man Allah #& is about to describe as looking at the sky.

12



A Middlemost Community
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And thus have We made you a middlemost community, so that you may be
witnesses over mankind and the Messenger may be a witness over you. And We
did not appoint the Qibla you were upon except that We might know who follows
the Messenger from bim who turns back on his beels. It was indeed a beavy thing,

save upon those whom Allah guided. And Allah was never going to let your faith go
to waste. Truly Allah is Most Kind, Most Merciful to mankind.

al-Baqara 2:143

Before anything else, a small thing which the ‘ulama’ of the Qur'an have counted
and which is pleasant to know. The word wasat, middlemost, is the middle word of
Sarat al-Bagara. The stra has a centre, and the word sitting at the centre is the word

for centre, and Allah ¥ is using it to describe us.

The word does not mean moderate in the way a modern ear takes it, as though the
Ummah had been praised for having no strong opinions. Ibn Kathir & e -y ex-
plains that wasat here means the best and the most honoured, and he gives the Arab
usage to prove it: to say that Quraysh are the wasar of the Arab tribes is to say that
they are the best of them, and to say that the Messenger L% was in the wasat of his
people is to say that he was of the finest of them, and the prayer described as wusta is
the best prayer.® Since Allah 3z has made this Ummah the wasat, He has given her
the most complete law and the clearest way. And Abta Sa‘id al-Khudri <& & @2
narrated the word straight from the Messenger L& with its meaning attached, Ehat

wasatan means adlan, justly balanced.”

13



The middle is also the place from which you can be seen and from which you can
see. A community placed in the middle is a community placed where the evidence

will be taken.

Witnesses Over Mankind
Here is the hadith of Aba Said 4= & 2, in full, because the ayah is describing a

scene and the hadith is the scene:
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A prophet will come on the Day of Resurrection and with him will be two men, or more
than that, and his people will be summoned and asked: did this man convey it to you? And
they will say: no. And he will be asked: did you convey it to your people? And be will say:
yes. And he will be asked: who will bear witness for you? And he will say: Mubammad
and his Ummah.*’

Then Muhammad ££ and his Ummah are summoned and asked whether that
prophet conveyed the message to his people, and they say yes, and they are asked
how they know, and they say: our Prophet came to us and told us that the
messengers had delivered. And it is upon that testimony that Allah & recites this

ayah.

Consider what has just been given to us. A prophet who spent his life calling and
was answered by two men is standing on the Day of Judgement, and his own people
are denying to his face that he ever spoke, and the witnesses who settle the matter in
his favour are us. Not because we were there. We were not there. But because our
Prophet LE told us that they all delivered, and our testimony is accepted on the

strength of his. The honour is not in the seeing. The honour is in whom we were

told by.

And the second half of the ayah is heavier than the first, that the Messenger may be a
witness over you. We give evidence about the nations, and evidence is given about us,
and the one giving it is the one man whose word about us we could not possibly dis-

pute.
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Wajabat, Wajabat

The witnessing is not reserved for the Last Day. It begins in the street. Aba al-
Aswad said: I came to Madinah when an epidemic had broken out and people were
dying, and I sat with ‘Umar b. al-Khattab 4= & 2, when a funeral passed and the
people praised the dead man, and ‘Umar said, ;wzjabat, it is due. Then another
passed and the people spoke ill of the dead man, and “‘Umar said, wajabar. Abu al-
Aswad asked him what he meant, and he said: I said what the Messenger of Allih
L€ said:
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Any Muslim _for whom four bear witness with good, Allah will admit bim to the Garden.

We said: and three? He said: and three. We said: and two? He said: and two. And we did

not ask him about one.”!

They did not ask about one. Al-Qurtubi & -, and others have paused on that
silence, and it is worth pausing on. They stopped asking because the number was
coming down and they did not want to hear it come down to a place where a man's
fate might hang on a single tongue.'? But the principle is set: the testimony of the
believers about a man carries weight with Allah 3z, and the Ummah which will
testify about the nations is testifying already, every time it stands at a graveside and

says what it knows.

Which puts our praise and our criticism in a different light than we usually give it. A
man who speaks carelessly about the dead, or about the living, is not merely

gossiping. He is giving evidence, and it is being written down.

The Test in the Turning

Then Allih 3% says why the first Qibla was appointed at all: zhat We might know
who follows the Messenger from him who turns back on his heels. And li-nalama,
that We might know, does not mean that Allih 3 acquires information. He knows
what will be before it is. The mufassirin explain it as knowing in the sense of the
thing coming out into the open, of the knowledge becoming a knowledge of
something that has actually happened, so that the man is judged on what he did and

not only on what he would have done.*?
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The turning of the Qibla was a sieve, and it worked. When the direction changed,
the men with a sickness in their hearts and the disbelievers amongst the People of
the Book were thrown into confusion by it, and they said, what has turned them
away from the Qibla they were upon, and the very same sentence which exposed
them left the believers exactly where they were. Ibn Kathir & 4~ ) compares it to
what Allah 3 says of the stiras when they are sent down, that the believers are
increased in faith by them and rejoice, and those in whose hearts is a disease are

increased in filth upon their filth.! The same rain, and two different soils.

And notice what the believer's position actually amounts to, because Ibn Kathir

& 4  states it in a sentence: it is they who believe that Allah #& does what He wills
and decides what He wills and commands His servants with what He wills and
abrogates what He wills of His commands, and that He has perfect wisdom and a
decisive proof in all of it. That is what was being tested at the turn. Not the

direction. The willingness to let Him be the one who decides.

Why It Stung Them
Nisha Le & s, narrated that the Messenger of Allah % said of the People of the
Book:
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They do not envy us for anything as they envy us for the Friday to which Allah guided us
and from which they went astray, and for the Qibla to which Allah guided us and from

which they went astray, and for our saying Amin bebind the imam.”

Three small things. A day of the week, a direction, and one word said aloud behind
the imam. The Messenger L is telling us that the envy did not attach to our
numbers or our victories, it attached to our being guided to little things that they
had lost, and there is something in that worth sitting with, because the things we are

envied for are not the things we are proud of.

Your Faith Was Never Going to Waste

Now the tender part, and the reason the ayah is here at all. The Companions asked a
question which had been troubling them. Men had died in those sixteen months.

Some had been killed at Badr. They had prayed their whole Muslim lives towards

16



Jerusalem and had gone to their graves having never once faced the Kaba, and now
the Kaba was the Qibla and the direction they had prayed towards was not, and
their brothers stood over their graves and did not know what to say about them. Al-
Bar? 4 4l 2, says it plainly in the hadith: we did not know what to say about

them.

And Allah 3z sent down: And Allah was never going to let your faith go to waste.
Truly Allab is Most Kind, Most Merciful to mankind.

Two things are worth noticing in that sentence. The first is that imanakum, your
faith, is the word used for the prayer. He did not say, We were never going to let
your prayers go to waste. He called the prayers faith, which the fuqaha’ have taken as
one of the plainest proofs in the Qur'an that action is part of iman, and which the
ordinary reader may take as something else: that when we stood in those rows facing
the wrong way in perfect obedience, what Allah M saw was not the direction. He

saw the faith.

The second is the closing: 74 %f, rabim. Ibn Kathir A am -, brings here the hadith of
the captives, and it belongs here. The Messenger of Allih € saw a woman amongst
the captives who had been separated from her child, and she was searching, and
whenever she found an infant amongst the captives she would snatch him up and
hold him to her chest, and when she found her own child she clutched him and
gave him her breast. And the Messenger of Allih L€ said to those with him:
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Do you think this woman would throw ber child into the fire while she bad the power not
to? They said: no, Messenger of Allah. He said: by Allah, Allah is more merciful to His

servants than this woman is to ber child.’®

A man may read the whole of the tafsir literature on this ayah and take away one
thing, that the anxiety of the Companions over their dead was answered, and that it

was answered with the two gentlest names in the Book.
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The Face Turned to the Sacred Masjid
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We have indeed seen the turning of your faae towards the sky, so We shall surely
turn you to a Qibla which will please you. Turn your face, then, towards the Sacred
Masjid; and wherever you are, turn your faces towards it. Those who were given
the Book know well that it is the truth from their Lord, and Allab is not unaware
of what they do.

al-Baqara 2:144

Muhammad b. Ishiq reports from al-Bard’ 4 & 2, that the Messenger of Allah
L& used to pray towards Bayt al-Maqdis and to keep looking up at the sky, waiting

for the command of his Lord, and then this was sent down.”

He never asked. That is the thing to hold. Allih 3 does not say, we have heard your
request, and He does not say, you have asked Us repeatedly and We have decided to
grant it. He says: gad nari taqalluba wajhika fi al-sama’, we have seen the turning
of your face towards the sky. The desire never became a demand. It never even
became a sentence. It stayed in his chest and came out only as a movement of the
head between the prayers, and Allah & watched the movement of the head, and

answered it.

And then, giblatan tardaba, a Qibla which will please yox. Not a Qibla which is
better, or a Qibla which is more correct, or a Qibla which suits the community. A
Qibla which will please you. Ibn “Ashiir B 4o -, notes the force of the address, that
the whole Ummabh is being turned and the reason given is the pleasure of one man.
18 Every one of us who has ever stood in a row anywhere on the earth has been

standing in a direction which was chosen because it would make our Prophet e

happy.
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The ordinary worshipper should take from that ayah the thing it is most obviously
teaching, which is not about the Qibla at all. It is that Allah ¥ notices the wanting
which is never spoken. A man may have a need which he is too shy or too proud or
too resigned to put into a du@, and he should understand that the need is not

therefore invisible.

Why a Direction at All?

Mufti Shafi‘ &) 4~ -, takes up the question which a thoughtful reader will already
have asked. Allah 3% is not confined to a direction or a place. His attention takes in
every direction and every dimension at once, and a man can find Him wherever he
turns. The Muslims, in turning towards the Ka'ba, do not mean to worship it, and

any child who thinks otherwise should be corrected before he grows up. So why a
Qibla???

Part of the answer is in front of us in every congregation. Imagine a masjid in which
every man faced whichever direction he preferred, on the sound principle that Allah
¥& is in every direction. The principle would be correct and the room would be a
shambles. We unite on one God, one Book, one Prophet LE one prayer, and one
direction, and the direction is the visible piece of that oneness, the piece a stranger
can see from the door. A man walking into a masjid in Dewsbury and a man
walking into a masjid in Jakarta are looking at the backs of people who are pointed

at the same building.

And part of the answer is that the ruling has been made light in exactly the places
where insisting on it would have become a burden, which shows what it is for.

\
Mufti Shafi® &l 4=, gathers the concessions:*’

a man travelling on a mount who
wishes to pray his nawafil is not required to turn towards the Qibla at all, but may
face the direction his animal is going and pray with the gestures of his head. And a
man who does not know the direction, and cannot work it out because of the
darkness of the night or for some other good reason, and can find nobody to ask, is
to use his best judgement and turn where he thinks it is, and that direction becomes
his Qibla, and if he finishes his prayer and then discovers that he was wrong, his

prayer stands and he does not repeat it.

Read those two rulings together and the point is hard to miss. The Qibla is a
discipline and not an idol. It is required of a man exactly to the extent that he is able
to give it, and where he is not able, it recedes and the prayer goes on, because the

prayer was never about the wall.
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Why the Kaba?

The mufassiran have gathered several reasons, and none of them cancels the others.

It is the milla of Ibrahim pu\ e, whose foundations the sara has just finished
describing, and the second Juz’ opens by turning our faces towards the building the
first Juz’ closed by raising. It is the love of Makkah, which he %€ had been made to
leave. It would draw the Arab tribes, for whom the House was the centre of
everything and who would find in this a door they could walk through. And it
distinguished the community from the Jews of Madinah, who were already
opposed and had grown harsher, so that the borrowed direction which had never
satisfied anybody was taken away and the Muslims were given something of their

own.

How Exact Must a Man Be?

The fuqaha’ have set out a plain ladder. If you can see the Kaba, you face the Kaba.
If you cannot see the Ka'ba but you can see al-Masjid al-Haram, you face that. And
if you can see neither, you face the direction of Makkah, and here the Messenger L

\
gave the community a wide door. Aba Hurayra ¢ 4| o>, narrated:
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What lies between the east and the west is a Qibla.”!

The ruling was given to people for whom Makkah lay to the south, so that the
whole southern arc was acceptable to them, and the fuqah have taken from it a
general licence of roughly twenty-four degrees on either side of the exact line.*?
Mufti Shaft* & 4=~ , adds a plea which every masjid committee in this country
ought to have framed on the wall: do not cause fitna over a few degrees. It is not
unknown for a congregation to divide itself over the angle of its carpet, and the
Sharia which permitted a traveller to pray facing his camel’s head is not the Sharia
which will thank them for it.

They Know It as They Know Their Sons

The ayah ends by turning to the People of the Book and telling us, and them, that
they know this is the truth from their Lord, and that Allah #Z is not unaware of
what they do. The knowledge was never the difficulty. That is a theme the stara has
been sounding since the fortieth ayah and it does not tire of it, and it is about to say

it again in the plainest words it has yet used.
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They Will Not Follow Your Qibla
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And if you were to bring every sign to those who were given the Book, they would not
follow your Qibla; nor are you a follower of their Qibla; nor are they followers of
one another’s Qibla. And if you were to follow their desires after the knowledge that

has come to you, you would then be of the wrongdoers.

al-Baqara 2:145

The first half of the ayah closes a door which we keep trying to open. Bring them
every sign, and they will not follow your Qibla. Ibn Kathir & -y reads it beside
the ayah of Yanus, that those against whom the word of your Lord has been realised
will not believe though every sign should come to them, until they see the painful
punishment.?® This is the message of Strat al-Kafiran given in a single line, that
there is a point at which the arguing has finished, and the finishing is not a failure of

the argument.

There is a relief in the ayah for the da'wah-minded man who is wearing himself out.
He should keep speaking, because the speaking is his job, and he should stop
measuring his worth by whether the other man moves, because that was never his
job. And he should notice the middle clause, which is a small piece of observation
with a long reach: nor are they followers of one another’s Qibla. They cannot agree
amongst themselves. A man who abandons his own position in order to be accepted
by people who are not united on any position has given away something real in

exchange for nothing at all.

A Proof Sitting in Plain Sight

Now the second half, and the reader should slow down, because there is an
argument here which has settled the doubts of a great many people. Allah ¥ turns
to His Prophet £ and says: and if you were to follow their desires after the

knowledge that has come to you, you would then be of the wrongdoers.
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Consider who is being addressed and by whom. If the Qur'an were the composition
of Muhammad £, as his enemies said in his lifetime and as others have said since,
then here is a man writing a warning to himself, in a book he is presenting to his
followers as the speech of God, in which God threatens him with the company of
the wrongdoers should he waver. Men who forge scriptures do not write themselves
into the dock. They write themselves a throne. The presence of this sentence in this
Book is an argument which needs no learning to follow, and it is the reason the

mufassiran have called these addresses to the Prophet e, proof of revelation.?*

And there is a second thing in the sentence, which is a matter of balance. The ayahs
just before this one were an outpouring of love. Allah 3 saw his face turning to the
sky, and gave him a Qibla to please him, and turned an entire Ummah on the
strength of his happiness. A community which is given that and nothing else will do
to its Prophet ££ what was done to Tsa V‘JLJ\ e by his. So immediately after the
love comes the reminder, that the Master is still the Master and the servant is still the
servant, and the man whose face Allih & was watching in the sky is the same man
who is told that if he followed their desires he would be a wrongdoer. Our love for
him £ is meant to be intense, and the Qur'an will not let it become worship, and it

holds the line by placing the two sentences next to each other.
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Those to whom We gave the Book recognise bim as they recognise their own sons;
and indeed a party of them conceal the truth while they know.

al-Baqara 2:146

As they recognise their own sons. There is no stronger image available for certainty
without effort. A man does not study his son's face and reach a conclusion about it.

He knows him across a crowded street from the back.

‘Abdullzh b. Salim <& 4! 2, is the standing proof of the ayah and the sara has
already given him to us. He was a rabbi of Madinah, he had the knowledge, and
when the Messenger LE came he recognised what he had been waiting for and

entered Islam. Others had precisely the same knowledge and did not. So it was never
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a question of information. It was a question of acceptance, and the two are
separated by something which no amount of evidence will bridge, since the
evidence was already in their hands. Mufti ShafT & am -y observes that these two
ayahs together are showing us that the conduct of that party towards the Prophet
L2 was dishonest as well as hostile, because a man who does not know is merely

wrong, and a2 man who knows and hides it has decided something about himself.*

And notice the precision, which the stira never loses: @ party of them. Not all of
them. The Qur'an is more careful with that community than we are, which is a

strange position for a man to have reached by reading the Qur'an.
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The truth is from your Lord, so do not be of those who doubt.
al-Baqara 2:147

Four words of Arabic and then a prohibition. The truth is from your Lord; the

definite article is on it, so it is not # truth amongst others.

And then, do not be of the doubters. The Prophet %% did not doubt, and the ‘u-
lama’” have long observed that an address of this kind is aimed through him at us, in
the way that a father corrects the guest so that the son will hear it. The instruction
to the reader is short enough to carry about: when a matter has been settled by
Allah #2, do not let other people's opinions of it get inside you. They will try. The
whole passage has been about a community which stood in the middle of a chorus
of objections, some of them from learned men, and did not move. The Qur'an is
not asking us to win the argument. It is asking us not to be talked out of what we

know.
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Race One Another to the Good
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For everyone t/oere is a direction to which he turns, so race one another to the good
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things. Wherever you may be, Allah will bring you all together. Truly Allah has

power over everything.

al-Baqara 2:148

The word wijha is a direction a man turns himself towards, and the mufassiran have
taken the ayah first in its plain sense, that every community has had its Qibla
appointed for it, and then in the wider sense which the wording invites, that every
person alive has a direction he is facing in life, whether he has named it or not.*®
This is one of those places where the Qur'an says a thing about a dispute in
Madinah in the seventh century and hands the ordinary worshipper a rule for his

Tuesday.
And then, having noted that everybody is facing somewhere, Allah 3z does not tell

the believers to go and argue about the directions. He tells them to race. Fastabigi
al-kbayrat. The commandment has been given and the objections have been
recorded and the answer to the objections is: get on with it. Mufti ShafT & 4~ 3)
puts it in a sentence which is worth keeping, that once the divine commandment
has been promulgated the Muslims need not concern themselves with the taunts
and the ridicule of others, but should give up fruitless controversy and strive to excel
in good deeds, because they have to appear before Allah 3% on a Day when they will

be dealt with according to what they did.*”

There is a diagnosis hidden in that instruction. A man who has time to sit in the
objection has time he could be spending in the race, and the one is very often a way
of avoiding the other. It is easier to hold an opinion about the Qibla than to get up

for Fajr and face it.
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The Race and the Finish

The image is a race and the reader should let it be a race. We are running towards the
Garden. Some are far ahead, some are behind, some have wandered off the road
altogether and are sitting in a field congratulating themselves on their
independence. And the ayah does two things with the picture which change it en-
tirely.

The first is that the race ends. Wherever you may be, Allah will bring you all togeth-
er. Every runner is coming to the same finish, and no one is going to be left out on
the course. The man who was far ahead and the man who wandered off will both be
standing in the same place, and the distance between them will be visible, and it will

be the distance they made.

The second is that the finish is not chosen by the runner. He is bronght. The timer is
running now and we do not know how long it has left, and when it stops a man will
see exactly how far he got. That is the whole of the matter. Not how far he meant to
get, and not how far he told people he had got. How far he got.

And Allah has power over everything is the seal on it, because the gathering of every
man who has ever lived, from every grave and every sea and every field, is a thing a
man cannot picture, and Allah Mz closes the ayah by reminding us not to measure

His power against our imagination.

From Wherever You Go Out
=3
u;‘- r-b\} r‘}\ M\JE.M uk@;-} dj u’-f-wuﬁj

&:le;:l;; }.Q_’u ‘Léj L./J:_;uﬁ

And from wherever you go out, turn your face towards the Sacred Masjid; it is
indeed the truth from your Lord, and Allah is not unaware of what you do.

al-Baqara 2:149
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And from wherever you go out, turn your face towards the Sacred Masjid; and
wherever you are, turn your faces towards it, so that people may have no argument
against you, except those of them who do wrong. So do not fear them, and fear Me,
and. so that I may complete My favour upon you, and that you may be guided.

al-Baqara 2:150

Three times now. The command was given at the hundred and forty-fourth ayah,
and it is repeated at the hundred and forty-ninth, and again at the hundred and
fiftieth, and a reader who is paying attention will ask why.

Mufir Shaft* 4l 4~ -, gives two reasons and both are worth having. The first is that
this was the first occasion in the Shari'a on which a command came to abrogate an
earlier one, and a first is a heavy thing, and repetition impresses upon the mind what
a single statement would not. The second is that an abrogation of any command
whatever is likely to give rise to doubts and to produce disorder inside a community
and outside it, and the simple man cannot be expected to work out for himself the
why and the how of a ruling being lifted by the One who gave it, so an emphatic

reiteration becomes necessary.?

And the mufassiran have found that the three are not three sayings of one thing.

Each takes a different case, so that the ruling is sealed at every corner:

Ayah 144 Ayah 149 Ayah 150
Those in Makkah, in sight of Those in the Arab lands Those living anywhere in
the House around it the world

Covering every state and con- . Covering every age to
§Evely Covering every place geveryag

dition come

Athome, in Madina Tayba Taking in the whole of it
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On ajourney, having
gone out
So the man reading this in England fourteen centuries later is not applying a ruling

given to somebody else. He is in the third dyah.

Which Argument?

Then: so that people may have no argument against you. What argument were they
going to make? That we keep changing our minds. That we prayed one way and
now we pray another, and who is to say we will not be facing somewhere else next
year. And the answer given is not an explanation. It is a finality. This is the last one.

There will be no more turning. Face it and let your steadiness be the reply.

And then the exception, which is honest and which every da‘wah worker learns
eventually: except those of them who do wrong. There is a kind of objector whose
objection is not an objection, and he will have an argument whatever you do, and
no answer will close it, because the argument is not where his difficulty lives. Allah
3Z sets him outside the sentence and then tells us what to do about him, which is

nothing: do not fear them, and fear Me.

A community which fears people will spend its life adjusting itself. It will keep half
an eye on how the ruling looks from outside, and it will explain, and it will
apologise, and it will never once be at rest. A community which fears Allah 3Z does

the thing and lets the comment fall where it falls.

That I May Complete My Favour

And the reason given at the end of the hundred and fiftieth ayah lifts the whole pas-
sage. And so that I may complete My favour upon you, and that you may be guided.

The Qibla is being called part of the favour. It is being placed alongside the sending
of the Messenger L€ in the very next ayah, as an item in the same account. So the
direction was not a piece of administration which had to be settled so that the
prayers could be organised. It was a gift, and it was withheld for sixteen months so
that the community would want it, and it was given at the moment when wanting it

had become an act of worship in itself.
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As We Have Sent a Messenger Amongst You
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As We bave sent amongst you a Messenger from yourselves, who recites Our ayahs
to you, and purifies you, and teaches you the Book and the wisdom, and teaches you
what you did not know.

al-Baqara 2:151

The favour which was to be completed is now itemised, and the first item on the list

is the man standing in front of them.

The reader who has the first Juz’ in his hand will recognise every word of this ayah,
because he has read it before. Ibrihim (-‘)L.J\ aJe stood at the foundations of the
House with his son and asked: our Lord, and send amongst them a messenger from
themselves, who will recite Your ayabs to them and teach them the Book and the
wisdom and purify them.”” The du@ was made forty centuries before this ayah was
recited, and here is the answer, arriving in the same vocabulary in which it was

asked, so that the community which heard it could put the two side by side and see
that Allah 3 had kept a note.

The Messenger %€ said of himself that he was the supplication of his father Ibrahim
PMJ\ 4le and the good news of his brother Isa fBLJ\ 4Je.3® A man who had waited

that long to arrive did not arrive by accident.

The Order Was Corrected
And now the thing which repays the reading. The du@ was granted, and the

sequence in it was rearranged, and the rearrangement is a teaching.

Ibrahim r}LJ\ 4Jc asked for recitation, then the Book, then the wisdom, then the
purification. Allah dz gives recitation, then the purification, then the Book and the

wisdom. The zazkiya has been moved forward, out of last place and into second.

Why? Consider who was standing next to Ibrahim TM\ 4Jc when he made the
du?. Ismail PL.J\ 4dc was beside him, laying the stones, a prophet and a son of a
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prophet, and the only child he had experience of. A father whose only child is Is-
ma‘il r‘)&..J\ e will put purification last, because purification is not the problem in
front of him. The boy is pure. What the boy needs is the Book and the wisdom, and
if there is any purifying to be done it can be done afterwards, since a pure man does

not stay pure by himself.

Allah 3% knew what was coming. He knew that the children who would receive this
Messenger £€ would not be Ismail r‘JL.J\ 4Je, and that they would arrive at the
lesson already needing to be cleaned before they could hold anything, and that a
man who is taught before he is purified will take the teaching and use it badly, and
will not be interested in it besides, since wisdom is what happens when a man learns
a thing and then acts upon it, and an unpurified man will not act upon it. So the
order was corrected in the answer. The du@ of a Prophet (‘)L.J\ 4Je was accepted
and improved, which tells the ordinary worshipper something about his own du@’s

which should be a comfort rather than a worry.

Reciting Is Not Teaching

And notice that the reciting and the teaching are listed as two separate favours.
Yatli alaykum ayatind, and then yu allimukum al-kitab. If recitation were only a
delivery system for meaning, the two would be one item. They are two, which the
‘ulama have taken as a proof that the recitation of the Qur'an is itself an act of

worship with its own reward, quite apart from the understanding of it.*!

This is worth saying plainly in our own time, because a certain kind of clever young
man will tell his grandmother that there is no point in her reciting what she does
not understand. He is wrong, and he is wrong on the authority of this dyah, and she
should carry on. Understanding is better and she should be helped towards it. But
the reciting was a favour before the teaching was, and the tongue which moves with

the Book is doing something whether or not the mind has caught up.
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Remember Me and I Will Remember You
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So remember Me, I will remember you; and be thankful to Me, and do not be

ungrateful to Me.
al-Baqara 2:152

After a list of favours, a bill. And the bill is: remember Me, and thank Me. That is
the whole of what is being asked in return for the Messenger L€ the Book, the wis-
dom, the purification, and the Qibla.

Al-jaza min jins al-amal, the recompense is of the same kind as the deed, and here
the principle is stated as bluntly as language allows. Remember Me, I will remember
you. There is no fa- in it, no thumma, nothing to suggest a delay or a procedure.

The two verbs sit next to each other.

Now weigh what is being offered. In this world, the people we remember do not
remember us. A man may follow a public figure for twenty years, know his opinions
and his history and the names of his children, and the man does not know he exists.
That is the ordinary shape of remembering upwards: it goes one way. And Allah 8z
who has no need of us at all, says that if we remember Him He will remember us,

and He says it in the imperative, as though He were asking for a favour.

And in the hadith qudsi He goes further:

é«ﬁ%adﬁw@wé«ﬁwedﬁy AW s

Allah Most High says: whoever remembers Me within himself, I remember bim within

Myself; and whoever remembers Me in a gathering, I remember him in a gathering better
than bis.

A man sitting alone in his car at a traftic light saying subbanallab is being answered
in a place he cannot imagine, and a man sitting in a circle of twelve in a cold masjid
on a Thursday night is being spoken of in a gathering better than his. That is the

exchange rate.
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Dhikr With the Tongue Only

Al-Qurtubi o 4 -, raises the difficulty which every honest man raises, that the
dhikr is often mechanical and the heart is elsewhere.*> The poets of this way have
said hard things about it, that the repetition of a Name has no effect in a man who is
thinking about his cattle while his tongue moves. The criticism is just and it should

sting.

And then the mercy, which is the reason we bring the criticism at all. It is related
that a man complained to the great Abt ‘Uthmin of exactly this, that his tongue
was busy and his heart was not, and Aba ‘Uthman told him to be grateful to Allah
Y& that at least one organ of his body had been drawn into His service. Which is the
correct answer, and the reader should take both halves of it. A dhikr without the
heart is not what we are aiming at, and a dhikr without the heart is not nothing, and

the man who abandons the tongue because the heart is cold has now lost both.

And Be Thankful, and Do Not Be Ungrateful

Then ushkuri li wa la takfurin, and the opposite of thankfulness is given as kufr.
Not forgetfulness. Not carelessness. Kufr, which comes from a root meaning to
cover a thing over, and which is exactly what ingratitude does to a gift: it does not

destroy it, it hides it, so that the gift is still there and the man can no longer see it.

The ordinary worshipper should sit with the pairing for a moment. The Book has
put ingratitude on the same continuum as disbelief, and a man who has spent a life
complaining about what he was not given, with a roof over his head and food in his
kitchen and his children asleep upstairs, has been doing something to his soul that

he did not have a name for.

Seek Help in Sabr and Salah
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O you who believe, seek help in sabr and in the salah. Truly Allah is with those who

have sabr.

al-Baqara 2:153
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The previous ayah asked for dhikr and shukr, and the honest man reads it and asks
the practical question: how? How does a man remember constantly and thank
constantly, when his life is not arranged for it and his temperament is against it? The

answer is this ayah. Sabr and salah. The two tools.

And the word sabr is worn thin in English by being translated as patience, which
suggests a man sitting quietly and waiting for something unpleasant to end. That is
not the word. Sabr is self-restraint, it is grip, it is the refusal to be moved off a
position by pressure, and it takes in the man in the gym as much as the man at the
graveside. The ‘ulamZ have divided it into three, and the division is worth

memorising because it turns an abstraction into a diary:

The first is sabr away from sin, which is the eye that does not go where it wants to
go, and the tongue that does not say the thing which would have been so satistying
to say. The second is sabr upon obedience, which is the wuda” made in cold water in
a cold house in January when the bed was warm. And the third is sabr upon

affliction, which is what the word is usually reserved for and which is only a third of
it. 3

Most of us are prepared to give the third and think we have paid. The first two are

where the account is settled.

The Affair of the Believer
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How wonderful is the affair of the believer, for the whole of bis affair is good, and that is
not for anyone except the believer. If ease comes to him he gives thanks, and it is good for

him; and if bardship comes to him be bas sabr, and it is good for him.>

Look at what the hadith does with the two words of the previous ayah. Shukr and
sabr are put in the two positions a man can be in, and between them they cover
every hour he will ever live. There is no third position. So the believer has been given
a way of profiting from the whole of his life, and it is not available to anybody else,
and the Messenger Le begins the hadith by expressing wonder at it, which he did

not often do.
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And the Salah

Salah is the second tool, and it is the submission which makes a difficulty carriable.
Hudhayfa <= 4l o2, narrated that whenever a matter of any weight came upon
the Prophet £E he ;vould hurry to the prayer.>® Not after the matter had been dealt
with, as a thanksgiving, and not before it, as a preparation. When the thing landed,
he went to the prayer, and through the baraka of it Allah ¥z would open the way.

The ordinary worshipper has this available to him and does not use it. A letter
comes, or a phone call, and we reach for the phone to tell somebody, and then for
the internet to look something up, and then for the kettle. The prayer mat is in the

room the whole time.

Where the Patient Will Be Standing

‘Ali b. al-Husayn Zayn al-‘Abidin & 4 -y said: when Allah gathers the first and the
last, a caller will call out, where are the people of sabr, that they may enter the
Garden before the reckoning? And a company of people will stand, and the angels
will meet them and say, where are you going, children of Adam? And they will say,
to the Garden. And they will say, before the reckoning? And they will say, yes. And
they will say, and who are you? And they will say, we are the people of sabr. And
they will say, and what was your sabr? And they will say: we had sabr upon the
obedience of Allah, and we had sabr away from the disobedience of Allih, until
Allah took us. And they will say: you are as you have said. Enter the Garden, and

excellent is the wage of those who worked.?”

And notice which two kinds of sabr they named when the angels asked them. Not
the third. They did not mention their bereavements. They mentioned obedience
and abstention, which is the sabr nobody sees, and it was enough to get them past

the queue.

Allah & says elsewhere that the patient will be given their wage without any reckon-
ing.>® Every other deed is weighed and measured and comes back with a figure
attached. This one is handed over without a scale, and the ‘ulama’ have said that this
is because sabr has no ceiling and therefore no unit, and a thing which cannot be

measured cannot be paid at a rate.
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Do Not Say of Them That They Are Dead
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And do not say of those who are killed in the way of Allah that they are dead.

Rather they are alive, and you do not perceive it.
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al-Baqara 2:154

The prohibition is on the saying. Allah 3z did not say, do not think it, and He did
not say, do not believe it. He forbade the sentence itself, because the words we use
about a thing govern what we come to feel about it, and a community which stands

over the graves of its best men and calls them dead will slowly cease to produce any.

And then the correction: bal abya’, rather, they are alive. Not alive in a manner of
speaking, and not alive in our memories, which is what we say at funerals when we
do not believe in anything. Alive. And the reason we cannot see it is given in the last
clause and it is not flattering to us: wa lakin la tash‘urin, but you do not perceive.

The failure is in the instrument, and the instrument is us.

Masraq asked ‘Abdullah b. Mas‘ad 4« 4'33\ 2, about this ayah, and he said: as for

that, we asked about it, and were told:
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Their souls are within green birds, which have lamps banging from the Throne. They

roam the Garden wherever they wish and then return to those lamps.””

And their Lord looked upon them and said: do you wish for anything? And they
said: what could we wish for, when we roam the Garden wherever we please? And
He asked them again, and again, and when they saw that they would not be left
until they asked for something, they said: our Lord, we wish that You would return
our souls to our bodies so that we might be killed in Your way once more. And

when He saw that they had no need, they were left.
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Read that carefully. They were asked three times and could not think of anything
they wanted, and when they were pressed into naming something, the thing they
named was to be killed again. That is what they thought of the transaction, having
seen the receipt. And Allah 3z says elsewhere that they are rejoicing at what Allah
has given them of His bounty, and are receiving good news about those who have

not yet joined them, that no fear shall be upon them and they shall not grieve.*

We do not understand the life they are living. The ayah says so and the hadith
confirms it. What we can understand is that not one of them wants to come back to
ours, and a man who has understood that has been given a rather large piece of

information about the value of what he is currently protecting.

We Shall Surely Test You

Mw} d,A!\ o u@j potly A o F L ;,u}

JM‘ Py u/v”)

And We shall surely test you with something of fear, and bunger, and loss of
wealth and lives and fruits. And give good news to those who bave sabr.

al-Baqara 2:155

The oath is doubled in the Arabic and the testing is certain. There is no reading of
the ayah which lets a man out of it. The only question ever open is what kind and

how much.

And the first mercy is in the second word. Bi-shay’in min al-khawf, with something
of fear. A little of it. The indefinite is being used to make the thing small, and the
mufassirain have all noticed it, that Allih #& announces the test and in the same
breath tells us that He has kept the dose down.*! We should measure our afflictions
against what they could have been rather than against what we wanted, because
Allih 3§ has described elsewhere what a full measure looks like, when He made a
town taste the garment of hunger and fear.** A garment covers a man completely.

That is what it looks like when it is not shay’.
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The Five, in Order

And the five named are not a random selection. They are the things we are most

afraid of losing, and Allah % has put them in the order in which they frighten us.

Fear first, because insecurity is worse than anything it is fear of. Then hunger, which
is the fear made physical. Then wealth, then lives, then fruits. And the ‘ulama’ have
noted that this passage was recited to a community which was about to live it in the
most literal way at Tabuk, in the height of the summer, at the time of the harvest,

when the men were called away from the very fruits the ayah names.*?

Sit with the fruits for a moment, because a townsman reads the word and passes
over it. Some trees bear once. A man works a year for one crop, and the crop fails, or
comes in unfit to eat and unfit to sell, and the year is simply gone and cannot be
worked again. That is what is being named, and Allah #Z named it last because it is

the one which follows a man home.

Some of the mufassiran have offered a reading of the five which turns them into
acts of worship, that the fear is the fear of Allih M2 and the hunger is the fasting of
Ramadin, and the loss of wealth is the zakih, and the loss of lives is illness, and the
loss of fruits is the death of children. Ibn Kathir & a~ -, reports it and then says,
plainly, wa fihi nazar, there is a difficulty in it.** The reader may take the report and
take the judgement with it. The dyah is about affliction, and turning affliction into a

metaphor is a way of not having to face it.

And Give Good News
Then the closing, which changes the subject of the ayah. Wa bashshir al-sabirin.

Give good news to those who have sabr.

He does not say, give good news to those who are tested. Everybody is tested; there
is no distinction in that and no news in it. The good news is for what a man does
inside the test. So we are not congratulating the afflicted for being afflicted, which is
the sentimental thing our age likes to do, and which leaves a man exactly where he

was with a medal on. We are congratulating the man who held on.
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Those who, when a calamity strikes them, say: we belong to Allab, and to Him we

are returning.

al-Baqara 2:156

The word musiba is from asiba, yusibu, to hit a thing, to reach it, to strike the
target. So a musiba is the thing which was aimed at you, and the grammar of the
word carries the whole doctrine: it was never going to miss. It had your name on it
before it left. Al-Sabani O e -y and others draw the consequence, which is that the

question why me is a question with a grammatical error in it.*

And then the response, and the reader should look at what is missing from it. There
is no thumma and no fa-. Allah #£ does not say, when a calamity strikes them, zhen
they say. He puts the striking and the saying next to each other with nothing in
between, which is the grammatical way of describing a man for whom the sentence
is the first thing out of his mouth and not the conclusion of a process. That is a high
station and the reader should know that it is being described rather than demanded,

since the dyah is praising the people who reach it.

Two Words Worth Weighing

First, innd lillah, we belong to Allah. Not, this belongs to Allah, or this happened
by the will of Allah, which is what we usually mean. 72 belong to Him. The man
himself is the property under discussion. And once a man has said that honestly, the
loss of a thing he owned is a smaller matter than he thought, because he has just
conceded that he never owned anything at all, including himself. The Qur'an has
been preparing us for this from its second page, where the believers are described as
spending out of what We have provided them, which is a sentence that concedes the

ownership before it describes the generosity.*

Second, 74ji%n and not turja‘sn. The Qur'in elsewhere says that you will be
returned, in the passive, as a man is returned to a place whether he likes it or not.
Here it is active. We are returning. The man is walking. He is going home and he is
going willingly, and the difference between being sent back and going back is the

difference between two kinds of Muslim.
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Umm Salama Says It

Umm Salama L 4l 2, said: Abh Salama came to me one day from the
Messenger of Allah £ and said, I heard from the Messenger of Allih £ a saying
which pleased me. He said: no Muslim is struck by a calamity and says inna lillabi
wa innd ilayhi rajiun, and then says, O Allah, reward me in my calamity and give

me something better than it in its place, except that Allih does that for him.

She said: I memorised it from him. And when Abta Salama died, I said inna lillahi
wa innd ilayhi vajiin, and 1 said, O Allah, reward me in my calamity and give me
something better than him in his place. And then I thought to myself: and where am
I going to get somebody better than Aba Salama?

And when her ‘idda was over, the Messenger of Allih e asked permission to come
in, and she was tanning a hide, and she washed her hands of the tanning solution
and let him in and put out a leather cushion stuffed with palm fibre for him to sit
on, and he proposed to her. And she said: Messenger of Allah, it is not that I do not
want you, but I am a woman with a fierce jealousy in me, and I fear you will see
something in me for which Allah will punish me; and I am a woman advanced in
years; and I am a woman with dependants. And he said: as for the jealousy you
mention, Allah will take it away from you; and as for the years you mention, the
same has come upon me as has come upon you; and as for the dependants you

mention, your dependants are my dependants.

And she said: I surrendered to the Messenger of Allih L€, And she said afterwards:

Allah gave me, in the place of Aba Salama, someone better than him. The
Messenger of Allah L

She said the words while doubting that they could be answered, and she said them
anyway, and she was answered beyond the limit of what she had been able to
picture. The lesson is not that every widow will marry a Prophet L€ The lesson is

that her imagination was the smallest thing in the room, and so is ours.
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Upon those are blessings from thezr Lord, and mercy; and those are the rightly
guided.

al-Baqara 2:157

Three things are given, and any one of them would have been enough. Salawat
from their Lord, which is His praise of a man in the highest assembly. Then rabma,
and the ‘ulama’ have said that this is a mercy beyond the general mercy which
reaches everybody, a particular one, which raises a man's rank in the Garden after he
is in it. And then the third: and those are the rightly guided, which is a certificate,

and it is being handed to a man for one sentence said at the worst moment of his

life.

Imam Ahmad & 4~ -y records from Aba Misa «s & 2 that the Messenger of
Allah £ said: when a servant's child dies, Allah says to His angels, you have taken
the child of My servant. And they say, yes. And He says, you have taken the fruit of
his heart. And they say, yes. And He says, what did My servant say? And they say, he
praised You and said inna lillahi wa innd ilayhi rajiin. And Allih says: build for

My servant a house in the Garden, and call it the House of Praise.*®

The angels are made to state the case for the prosecution. He knew. He is telling
them, and He is telling us, that He knew exactly what was taken and what it cost,

and that when the man said the words, He heard him.
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Al-Safa and al-Marwa
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Truly al-Safa and al-Marwa are amongst the symbols of Allah. So whoever makes

mng

Hajj to the House, or performs Umra, there is no blame upon him that e goes
between them. And whoever does good of his own accord, then Allah is
Appreciative, 4 [l-Knowin 0.

al-Baqara 2:158

The subject of the House returns, and the reader who has been following the Juz’
will see the shape of it: the Qibla was turned towards the Kaba, and now the two
hills beside it are named, and the sara is drawing the reader physically closer to the

building it made him face.

Sha@’ir is from shu%r, to know or to be aware of a thing, so a sha%ra is a sign, a
mark set up which makes something known. The hills are not sacred in themselves.
They are two lumps of rock, and there are a great many lumps of rock in that valley.

They are markers, and what they mark is an event.

The Question ‘Urwa Asked

There is a difficulty in the wording which troubled a very great man, and the answer
he received is one of the finest things in the Sahih. ‘Urwa said to his aunt ‘A’isha <
e &l what do you think of the saying of Allah, there is no blame upon him that be

goes between them? By Allah, there is no blame on a man if he does 7or go between

them.

His reading is grammatically reasonable. No blame is the language of permission,
and permission is not obligation, so a man who reads the Arabic and nothing else
might conclude that the sa’y is optional and might even conclude that it is the

leaving of it which is being excused.

And she rebuked him. She said: what a bad thing you have said, nephew. If it were
as you say, the ayah would have been, there is no blame upon bhim that he does not go

between them. And then she told him what the dyah was actually doing. The Ansir,
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before Islam, used to enter ihrim for the idol Manit, and those who did so felt a
difficulty about going between al-Safi and al-Marwa, because of what was attached
to the two hills in the days of ignorance. So when Islam came they asked the
Messenger of Allah e about it, and Allah revealed this ayah. And she said: and the
Messenger of Allih L€ made the going between them a Sunnah, so no one may

leave it.%

The lesson in method is worth more than the ruling. A man with excellent Arabic
read the words correctly and arrived at the wrong place, because he did not have the
occasion of the revelation, and the occasion turned the meaning around completely.
The ayah was not making the sa’y optional. It was removing a hesitation from the
hearts of people who had a bad memory attached to the place. And she settled the
matter by telling him what the Arabic would have said if he had been right, which is

the cleanest argument in the book.

Start With What Allah Started With
Jabir < A 2 described the Hajj of the Prophet & he finished his tawaf, and
kissed the black stone, and went out from the door nearest to al-Saf, and as he

came near to it he recited inna al-safa wa'l-marwata min sha @iri'llah, and said:

1 begin with what Allab began with.>

He recited the dyah and then followed its word order with his feet. Allah ¥Z said al-

Safa first, so he went to al-Safa first, and the sequence of the ritual was taken from

the sequence of the sentence.

What the Sa‘y Is Remembering

Hajar L & 2, was left in that valley with her infant son and no water, in a place
where nobod); lived, by a husband who was walking away because he had been told
to. And when she feared that the child would die she got up and went between the

two hills looking for help, and she went back and forth seven times, and she was
humbled and frightened and in need, and she begged Allah 3% the whole way. And

Allih 3£ answered her, and relieved her loneliness, and brought out for her the well

of Zamzam, of which the Messenger LE said:
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It is food that feeds, and a bealing for sickness.>!

Ibn Kathir & 4~ -y draws the conclusion which every pilgrim should carry up the
hill with him. Whoever makes the sa'y between al-Safi and al-Marwa should
remember his own meekness and humbleness and need for Allah 3%, and should ask
Him to guide his heart and to set his affairs right and to forgive his sins, and to
remove his shortcomings from him and to keep him firm on the straight path until
he meets Him, and to change his condition from one of sin and error to one of

soundness and forgiveness, in the way that He changed hers.>

She was a woman with nothing, in a desert, running because there was nothing else
left to do. That is the posture the ritual preserves. And Allah #& made her running
into a pillar of the religion which millions of people repeat every year, which is
worth remembering the next time we think that a small act of desperation,

performed properly, is beneath the notice of the Lord of the worlds.

As for the ruling, the details of the Hajj and the ‘Umra and the sa‘y are available in
the books of figh and this is not the place for them. It may be noted that the say is
mustahabb according to Imam Ahmad A am -, fard according to Imam Malik a=~,
& and Imam al-Shafi &l 4= -, and wijib according to Imam Aba Hanifa & 4 38

which means that one who abandons it must slaughter a goat in compensation.>

And Whoever Does Good of His Own Accord

The ayah ends with the nawifil, and the placement is not accidental: a passage about

a required rite closes by praising the voluntary.

The picture worth holding is of layers. Every obligation is a wall between a man and
Shaytan, and every voluntary act is another wall built outside it, and a man with
many walls is hard to reach. And there is a second use for them, which the fuqah@
have always mentioned and which should be said aloud in every masjid: the nawafil
will be brought on the Day of Judgement to make up the shortfall in the fard. Our
obligatory prayers are not what they should be. Something has to cover the gap, and

this is what covers it.>*

But the highest thing said about the voluntary is in the hadith qudsi which every
reader should have by heart. Allah Az says: whoever shows enmity to a friend of

Mine, I declare war upon him. And My servant does not draw near to Me with
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anything more beloved to Me than what I have made obligatory upon him. And My
servant continues to draw near to Me with the voluntary until I love him; and when
I love him, I am his hearing with which he hears, and his sight with which he sees,
and his hand with which he strikes, and his foot with which he walks. If he asks Me,
I shall surely give him; and if he seeks refuge with Me, I shall surely grant him

refuge.”

Notice the order in it, because it is the correction of a whole class of pious errors.
The obligatory is the most beloved. The voluntary comes after, and it is the
voluntary which does the climbing, and a man who is generous with his nawafil and

careless with his fard has built the roof and left out the walls.

And Allab is Shakir, which is the name to end on. He is the One who appreciates.
The servant does a small thing of his own accord, something nobody asked him for
and nobody saw, and the Lord of the worlds calls Himself, in that connection, the

Appreciative.

Those Who Conceal What We Sent Down
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Those who conceal the clear proofs and the guidance which We sent down, after We
had made it clear to the people in the Book, upon those is the curse of Allah, and the

curse of those who curse.

al-Baqara 2:159

The immediate reference is to what the stra has already told us twice, that a party of
the People of the Book were hiding what they knew about this Prophet £€ and the
sara has already said, at the hundred and forty-sixth ayah, that a party of them
conceal the truth while they know. This ayah is the sentence passed on that con-

duct.

But the wording is left open, and the earliest generations understood it to be open.

Abt Hurayra <& & 2 said: were it not for an ayah in the Book of Allih, I would
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not have narrated a single hadith to anybody. And then he recited: truly those who
conceal what We sent down of the clear proofs and the guidance.>®

Sit with that for a moment. The man who transmitted more of the Sunnah than
anybody else says that he would have kept his mouth shut for the rest of his life, and
would have preferred to, and that the only thing which moved him to open it was
the fear of this ayah. He did not narrate because he enjoyed narrating. He narrated

because he had read the punishment for the alternative.

And the Messenger € made the matter general:
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Whoever is asked about knowledge and conceals it will be bridled on the Day of
Resurrection with a bridle of fire.”

A bridle goes in the mouth. The punishment has been fitted to the organ, and the
man who would not open his mouth when it was needed will have it held open with

something he cannot bear.

And What “Ali Said

Now, before any reader takes the dyah and goes out to empty his head over the first
person he meets, the balance. ‘Ali 4 41 >, said: speak to the people according to

what they can understand. Do you want Allah and His Messenger to be denied?*®

The two things are not in tension, and a man who thinks they are has not
understood either. The concealment which is cursed is the hiding of what a man
needs in order to be guided. What ‘Alf 4= & 2, Is warning against is the dumping
of what a man cannot yet carry, which will br.eed doubt in him and may push him
into a denial he would never have reached on his own. So the 4lim has two duties
and they pull in opposite directions and he must hold both. He must not hide the

religion. And he must not hand a man a thing which will break him.

And for the ordinary worshipper the application is nearer than he thinks. We do not
conceal the Qur'an; we believe in the whole of it. What we do, and what this ayah
touches, is share a version of Islam which has had the difficult parts taken out of it,
because we are amongst people we would rather not be embarrassed in front of.
That is a kind of concealing, and it is done by people who would never dream of

hiding an ayah.
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The Curse of Allah and of the Cursers

The wording of the punishment repays attention. Three things in it.

The first is the shift of person. The dyah has been in the first person: what We sent
down, after We had made it clear. And then, at the point of the curse, it turns to
the third: upon those is the curse of Allah. He steps back and names Himself from a
distance. The ‘ulama” of balagha have said that the turn expresses His remoteness
from these people, and that the naming of Himself by the name Allah, which
gathers every attribute of majesty and retribution into one word, is heavier here
than My curse would have been.>” The reader will see the opposite movement in the

very next dyah and should watch for it.

The second is that Allah 3z does not say who the cursers are. Wa yalanubum al-
ld‘indn, and those who curse, curse them, and the phrase is left without an
identification, so that it takes in whoever curses. Mujahid W am -y said that when the
earth is struck with drought the beasts say: this is because of the sinners amongst the

children of Adam; may Allih curse the sinners amongst the children of Adam.®

Turn that around and you have the other side of the coin, which is the greatest
encouragement available to a man who teaches. The one who makes the truth
known is the one for whom the whole of creation asks forgiveness, down to the fish
in the sea and the ant in its hole.’ The one who hides it is cursed by the same
creation. The same congregation, the same universe, and the direction of the prayer

depends entirely on what a man did with what he knew.

The third is that they will curse each other. Allah 3 describes it in Sirat al-Ahzab,
where the followers say: our Lord, we obeyed our chiefs and our great men and they
led us astray from the way; our Lord, give them a double punishment and curse
them with a mighty curse.®> The men who hid the knowledge will be cursed by the
very people they hid it from, and those people were their following, and they were

the reason it was hidden.
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Except those who repent and put right and make clear; those, I turn to them; and I
am the Ever-Relenting, the Merciful.
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al-Baqara 2:160

And there is the movement the reader was told to watch for. In the dyah of the
curse, the curse of Allab, in the third person, from a distance. In the dyah of repent-
ance, [ turn to them, and I am the Ever-Relenting, in the first person, twice, as near
as language can put Him. He is far from the concealer and He is close to the one

who comes back, and the grammar is doing the work of a whole sermon.

The door is opened, as it always is, and it has three conditions on it, and the third is

the one which distinguishes this repentance from the ordinary kind.

The first is zabi, that they repent, which is the remorse, the turning of the back on
what was done. The second is aslabi, that they put right, which is the mending of
the man's own conduct, because a repentance which changes nothing is a sentence

and not a repentance. And the third is bayyani, that they make clear.

Consider what that third condition is asking. The man's sin was that he hid
something. It is not enough for him to stop hiding it, and it is not enough for him
to be sorry that he hid it. He has to go out and say the thing he was concealing, in
public, to the people he concealed it from. He was a hider; he must now become a

caller. Allah 8% is not asking him to undo the sin. He is asking him to reverse it.

There is a rule in that for the rest of us, and it is not a comfortable one. A man
whose sin had a public shape has a public repair to make. A man who spread a lie
has to spread the truth. A man who put people off the religion by his conduct has to
be seen doing something else. Silence is not the opposite of a wrong which was itself

a silence.
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Truly those who disbelieve and die while they are disbelievers, upon them is the
curse of Allah, and of the angels, and of all mankind.

al-Baqara 2:161
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Abiding in it forever; the punishment will not be lightened for them, and they will
not be given respite.

al-Baqara 2:162

The door which was opened at the hundred and sixtieth ayah is now shown to have
a closing time, and the closing time is death. And die while they are disbelievers.
Every word of the curse is conditional on that clause. A man is not sentenced for
what he was; he is sentenced for what he was still holding when the hand came for

him.

Why Forever?

The question is old and honest, and the reader deserves an answer rather than a

reproach for asking. How is an endless punishment a just return for a finite life?

The answer the ‘ulama’ have given from the earliest times is that a man is raised in
the state he died in, and that he is judged on what he was, and not merely on the
number of years he had to be it in. The disbeliever who dies in kufr dies in a settled
and permanent condition. Had he been given a thousand years he would have gone
on as he was; had he been returned he would have returned to it, and Allah 3 says
exactly this, that if they were sent back they would return to what they were
forbidden, and they are liars.®> The permanence of the punishment answers a per-
manence in him. The shortness of his life was an accident of the world and was

never the measure of the thing.
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And then the two closing clauses, and they should be read slowly because they take
away the two things a man in pain lives on. The punishment will not be lightened, so
there is no hope of the pain reducing. Nor will they be given respite, so there is no
hope of a pause. Everything a sufferer in this world holds onto has been removed by

name.

May We Curse Them?

The practical question follows from the dyah and it is asked in every masjid, so it

should be answered.

A named individual who is still alive may not be cursed. The reason is in the ayah
itself: the curse falls on the man who dies in that state, and no living man has yet
done that, and he may repent tonight and be better than the one cursing him. The

Messenger L€ was asked to curse the idolaters and said: I was not sent as a curser,

and I was sent as a mercy.** And the men he was asked to curse at Uhud, whose

faces were bleeding as he asked, were the fathers of the Companions of tomorrow.

As for a class of people described by their conduct rather than their names, the
Qur'an does it in this very ayah, and the Prophet € did it in the qundt, so it is
permitted within the limits in which they did it. And the reader should notice
where the limits sit. It is permitted to say what Allah 3£ said. It is not permitted to

enjoy it.

Your God Is One God

£ 0T o voé . //

And your God is one God; there is no god but He, the A ZZ-M erczful, the Ever-Mer-
ciful.

al-Baqara 2:163

Two ayahs of curse and eternity, and then this. The reader should notice the habit,
because once he has noticed it he will find it everywhere in the Book: wherever a

punishment is described, the mercy follows it, and usually within a line.

The Qur'an is not a book of threats with occasional relief, and it is not a book of

comfort with occasional threats. It holds the two together and will not let a man
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settle into either. A man who reads only the punishment becomes hard and
frightened and eventually cruel. A man who reads only the mercy becomes careless
and eventually stops noticing that anything is required of him. So Allah %% puts the
eternal fire and the two names of mercy on the same page, and requires the reader to

hold both, and a heart which can hold both is what the Book is trying to produce.

And the two names are not decoration here. He has just described a permanent
punishment. He then tells us who imposed it: the All-Merciful, the Ever-Merciful.
The same One. The reader who feels the difficulty in that is feeling the ayah
correctly, and the resolution of it is not a formula but a station, and it is reached by a
man who has understood that his idea of mercy is a small and sentimental thing and

that the Merciful is not obliged to match it.

Signs for a People Who Use Their Reason
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Truly in the creation of the heavens and the earth, and the alternation of the night
and the day, and the ships which run in the sea with what benefits people, and the
water Allah sends down from the sky with which He gives life to the earth after its
death, and He has scattered in it every kind of creature, and the turning about of
the winds, and the clouds pressed into service between the sky and the earth, are

signs for a people who use their reason.

al-Baqara 2:164

The dyah before this one made the claim. This one gives the evidence, and it does

not give it from a book. It gives it from the window.
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Eight things are named, and the reader should take them one at a time rather than

let them run together, because the ayah is long and the eye slides.

The Eight

The creation of the heavens and the earth. Ibn Kathir 4l 4~ -, pauses here on
the two of them together: the sky, with its height and its intricacy and its vastness
and the bodies turning in it; and this earth, with its density and its lowlands and its
mountains and seas and deserts and valleys and everything useful in it.*> The one is
a roof we did not build and the other is a floor we did not lay, and a man walks
about between them all his life without once being astonished, which is the only

strange thing in the whole arrangement.

The alternation of the night and the day. This one comes and then goes and is
followed by the other, which does not delay for a moment. And Allah 3 has put
the argument to us directly: tell me, if Allah made the night perpetual over you
until the Day of Resurrection, which god other than Allah could bring you light?
Will you not then hear? And tell me, if Allah made the day perpetual over you until
the Day of Resurrection, which god other than Allih could bring you a night to rest
in? Will you not then see?*® And of His mercy He made for you the night and the
day, that you may rest in it and seek of His bounty, and that you may be grateful.

The ships which run in the sea. The sign is not the ship, which we built. The
sign is the sea, which was shaped so that a ship will float on it and travel across it, so
that the people of one land can carry to another what they have and bring back
what they lack. Every economy that has ever existed has rested on a property of

water which nobody arranged.

The water sent down from the sky. And with it, the giving of life to the earth
after its death, which is the argument of the resurrection made small enough to
watch. Allah 3 says that He sends the winds as good news before His mercy, until,
when they have carried heavy clouds, He drives them to a dead land and sends down
water and brings out with it every kind of fruit; and then: thus shall We bring out
the dead, that you may take beed.*” A man who has seen a brown field turn green in

March and still finds the resurrection unimaginable has not been paying attention
to March.
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And He has scattered in it every kind of creature. In every shape and colour
and size and use, the very small and the very large, and Allah H£ knows every one of

them and provides for it, and not one of them is hidden from Him.

The turning about of the winds. And the word is zas7if, a turning this way and
that. Sometimes the wind brings mercy and sometimes it brings punishment.
Sometimes it announces the clouds, and sometimes it drives them, and sometimes it
scatters them. It comes from the north and it comes from the south, and from the
east, striking the face of the Kaba, and from the west, striking its back. And Allah
= says: if He willed, He could still the wind, and they would lie motionless on the
surface of it.°® Every ship in that clause is at the mercy of a thing which has no

substance at all.

The clouds pressed into service between the sky and the earth. Musakbkbar,
made to serve. A cloud is water, and water falls, and this water is held up in the air
over our heads for as long as it is needed and then let go over the field which needs
it. A man who has watched a rain cloud cross a valley has watched something being

carried.

Signs for Whom?
And then the closing, which is the point of the whole ayah: signs for a people who use

their reason.

The signs are not for everybody. They are in front of everybody, and they are signs
for the ones who think. Everything in the list is visible to the disbeliever exactly as it
is to the believer; the astronomer sees more of the sky than we do and the sailor

knows more about the sea. The difference is not in the eyes.

And the ayah in Al ‘Imrin adds what this one leaves out, that these are signs for
those of understanding, who remember Allah standing and sitting and on their sides,
and reflect upon the creation of the heavens and the earth: our Lord, You did not create
this in vain; glory be to You, so protect us from the punishment of the Fire.”” There is
the method. Remembrance and reflection together, and the reflection ends in a
du? rather than in a theory. A man may look at the stars and come away with an
opinion, and a man may look at the stars and come away afraid of the Fire, and the

second man has understood the sky.
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Rivals Loved as Allah Is Loved
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And amongst the people are those who take rivals besides Allah, loving them as
Allah is loved; and those who believe are stronger in love for Allab. If only the
wrongdoers could see, when they see the punishment, that all power belongs to
Allah, and that Allah is severe in punishment.

al-Baqara 2:165

A whole ayah has just been spent on the evidence, and now we are told what men

do with it. They look at the sky and the sea and the rain, and then they take a rival.

The word is andad, plural of nidd, which is not merely a partner. A nidd is a peer,
an equal, a thing set up as a match for something else. And the word for what is
given to it is hubb, love. Allah ¥z did not say that they worship them, or that they
bow to them, or that they sacrifice to them. He said they love them the way He is

loved, and He treated that as the whole of the offence.

Which lifts the dyah out of the ancient world and puts it in ours. A man reads about
the idols of Quraysh and is quite sure the matter does not touch him, because he has

never bowed to a stone. But the dyah is not about stones. It is about a rival love.

Where the Sacrifice Goes

Every man has something he will sacrifice for. It is not optional; a man is built that
way and cannot help it. So the only question a man ever faces is what the thing is
going to be, and he can find out what it is without any introspection at all, by

simply looking at what he does.

We are meant to get up in the night for Allah 3§, and we get up in the night to
watch a fight. We are meant to be generous to the poor, and we are generous to a
season ticket. There is a man who cannot find twenty minutes for the Qur'an and

can find four hours for a match, and it is not that he has decided the match is more
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important; he has never decided anything. But the hours have decided for him, and

they are on the record.

Your god is the thing which gets you out of bed in the morning. Your love is
measured by your sacrifice, and by nothing else, and certainly not by your feelings
on the subject, because everybody's feelings about Allah M are excellent. The signs
of a real love are three, and they can be checked: that a man prioritises the beloved,
that he remembers him often, and that he gives things up for him. Take those three

to your own week and the answer will be there.

And then the reply: and those who believe are stronger in love for Allah. The idolat-
er's love is divided, because a man with several gods must portion himself out
amongst them, and it is spent on things which will fail him besides. The believer's
love has one object and therefore all of him, and that is the meaning of ashaddn

hubban. Not that he feels more strongly. That he is not split.

The Wrongdoers Are the Disbelievers

And alladbina zalami, the wrongdoers, here means the disbelievers, and Allah 3&
makes this plain at the end of the passage by saying of these same people that they
will not come out of the Fire.”” The Qur'an explains its own vocabulary if a man
reads enough of it. Lugman CBLJ\ 4Je told his son not to associate anything with
Allah, because shirk is a great wrong.”! And Allah Mz says: and the disbelievers, they

are the wrongdoers.”” And He says: and do not call besides Allih upon what neither

benefits you nor harms you, for if you did, you would then be of the wrongdoers.”

Four places, one meaning. The greatest wrong a man can do is not to another man

at all.
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When those who were followed disown those who followed them, and they see the

punishment, and every tie between them is cut.

al-Baqara 2:166
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And those who followed will say: if only we bad a return, that we might disown

them as they have disowned us. Thus will Allah show them their deeds as regrets
upon them, and they will not be coming out of the Fire.

al-Baqara 2:167

The scene is the leaders and the led, and it is one of the most repeated scenes in the
Qur'an, which suggests that Allah 3 considers it a thing we need to watch several

times before it lands.

The argument runs as it always runs. The weak say to the arrogant: had it not been
for you, we would have been believers. And the arrogant say to the weak: did we
turn you away from the guidance after it came to you? No, you were criminals
yourselves. And the weak say: it was your plotting by night and by day, when you
were ordering us to disbelieve in Allah and to set up rivals to Him. And they will

conceal their regret when they see the punishment.”*

And then Shaytan stands up and gives the speech which ought to be pinned above
every man's bed: when the matter has been decided, Shaytin will say: Allah
promised you a true promise, and I promised you and I broke it; and I had no
authority over you at all, except that I called you and you answered me. So do not
blame me, blame yourselves. I cannot help you and you cannot help me. I disbelieve

in your having associated me before.”

Read the defence he offers. It is not a denial. He admits the whole charge and pleads
that it makes no difference. 7 called you and you answered me. That is all he ever did.
He has no power to compel, and every man who followed him did so on his own
legs, and on the Day when it matters, the one who led us there will point that out in

public.

Every Tie Cut

Wa tagatta‘at bibim al-asbab, and the ties between them are cut. 4sbab is the plural
of sabab, a rope, and it came to mean any connection, any means, any relationship

which links one man to another and gets things done. Every one of them is cut on
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that Day, and the picture is of a man reaching for the rope which has always been
there and finding the end of it in his hand.

And this is what the Qur'an says of that Day again and again. The criminal will wish
he could ransom himself from the punishment of that Day with his sons, and his
wife, and his brother, and the kin who sheltered him, and everyone on the earth
altogether, if only it would save him.”® And when the deafening blast comes, on the
Day a man will flee from his brother, and his mother and his father, and his wife
and his children; every man amongst them, that Day, will have a concern to occupy

him.””

The people we spent this life arranging ourselves around will be the first people we
run from. Every follower in that scene is a man who once thought he was in good

company.

Their Deeds as Regrets

And here is a sentence which should stop a man where he stands. Thus will Allab

show them their deeds as regrets upon them.

Not their sins. Their deeds, a‘malabum, the works they did and were proud of. The
whole record will be produced, and it will turn, in front of them, into grief. Allih
¥ describes it elsewhere: and the deeds of the disbelievers are like a mirage in a
plain, which the thirsty man takes for water until he comes to it and finds it to be

nothing.”® He runs the whole way. The running was real; the water was not.

And then, if only we had a return. Which is the request Allah 3 has already recor-
ded and already answered, in the dyah where He says: until, when death comes to
one of them, he says, my Lord, send me back, that I may do righteousness in what I
left behind. Never. It is a word he is speaking; and behind them is a barrier until the
Day they are raised.”

They will be shown the way back and they will not be given it. And the reader is
sitting here, on this side of the barrier, with the return they are asking for in his

hands, and with the whole of today still in front of him.
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Eat of What Is Lawful and Wholesome
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O mankind, eat of what is in the earth, lawful and wholesome, and do not follow
the footsteps of Shaytan. He is to you an open enemy.

al-Baqara 2:168

The address is y2 ayyuha al-nas, O mankind, and not ya ayyuba alladhina amanii.
This is one of the passages of the Qur'an which speaks to everybody, because the
benefit in the lawful and the wholesome is not a benefit reserved for Muslims. What
a man puts into his body does something to him whether or not he believes

anything, and Allah Mz is addressing the human being as such.

The passage has come immediately after the rivals and the idols and the following of
leaders into the Fire, and a reader might wonder what food is doing here. The
connection is the following of footsteps. The men in the last ayah followed their
chiefs into ruin; the men in this one follow Shaytan one step at a time, and the first

place he leads them is the plate.

Two Conditions, Not One

Halalan tayyiban. Two words, and we have got into the habit of hearing only the
first.

Halal is the legal condition: that the thing is permitted, that the animal was
slaughtered as the Shari‘a requires, that the money which bought it was clean. 7zyy-
b is something else. Ibn Kathir & 4 -y defines it as mustataban fi nafsibi ghayra
darrin li'l-abdan wa la li'l-‘ugil, wholesome in itself, harmful neither to the bodies

nor to the minds.%°

So a thing may be technically lawful and still fail the second word. Food which is
certified and is doing damage to a man's body has passed the first test and not the
second. Food which fogs the mind has failed it too, and Ibn Kathir 4l 4~ puts the

minds in his definition alongside the bodies. The two words are two conditions and
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the Qur'an joined them, and a community which has spent thirty years arguing

about the first and has never once raised the second has taken half of an ayah.

Why the Stomach Comes First
Abu Hurayra «¢ & (s, narrated that the Messenger of Allah £ said:
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Allah Most High is pure and accepts only what is pure. And Allah commanded the
believers with what He commanded the messengers, and said: O messengers, eat of the good
things and do righteous work; and said: O you who believe, eat of the good things We have
provided you. Then be mentioned a man who travels long, dishevelled and dusty,
stretching out bis hands to the sky: my Lord, my Lord! And bis food is unlawful, and his
drink is unlawful, and bis clothing is unlawful, and be bas been nourished on the

unlawful; so how is be to be answered®!

Look at the man in that hadith, because the Messenger L€ has stacked the odds in
his favour deliberately. He is a traveller, and the traveller's du@ is answered. He is
dishevelled and dusty, which is the state of a man in need. His hands are raised. He
is calling on the Lordship, y2 Rabb, which is the name of nurture and provision,
and he is repeating it. Every door which can be opened for a supplicant has been

opened. And then one sentence closes all of them.

And the hadith begins with the reason, which is the finest theological argument in
it: Allab is pure and accepts only what is pure. The refusal is not a punishment. It is a

consequence of who He is.

Sa'd b. Abi Waqqas 4= & 2 asked the Messenger of Allah % to supplicate that
he be made one whose supplications are answered, and he LE said: O Sa'd, make
your food pure, and you will be one whose supplication is answered.®* He did not

tell him to pray more. He told him to check his kitchen.
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If You Cannot Govern Your Stomach

And here is the reason the ayah opens the whole passage of commands rather than
sitting somewhere near the end. A man who cannot control what goes into his
mouth will not control anything else. The stomach is the first appetite and the
easiest to satisfy and the one which asks most often, and a man who says yes to it
whenever it asks has trained himself, three times a day, in the habit of saying yes. He
will then be astonished to find that he cannot say no to his eyes, or to his tongue, or

to his temper. He has been practising.

Which is also why the fasting is coming later in this same Juz’. Allah 3 did not be-

gin our training with the hard things. He began it with the plate.

Slaughter, Briefly

The details are the business of the figh, and the criteria which the certifying bodies
of this country work to are a matter of public record and any reader may go and
look at them. In outline, what is being checked is that the animal is of a permitted
species and is alive and healthy before the slaughter; that the tasmiya is said by a
Muslim over each animal; that the cut is swift and by hand and renders the animal
insensible; that at least three of the four vessels of the throat are severed; and that

there is no cross-contamination anywhere in the line.®

And a word of restraint, because it is needed more than another argument. A man
should be careful about declaring a thing unlawful without knowledge. The sara
will come to this in the eighth Juz’, where Allah 3z asks whether He gave them per-
mission, or whether they are inventing lies against Allah.** It is a heavy business to
put a word into the mouth of Allah Yz and it is as heavy when the word is forbid-

den as when it is permitted.
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He only commands you to evil and indecency, and that you say about Allah what
you do not know.

al-Baqara 2:169

Three things he asks for, and they are a ladder.
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Sz’ is anything which distresses a reasonable man, any wrong, any sin of the
ordinary kind. Fahsha’ is the indecency, the shameless thing, the major sin which a
man's own nature recoils from. And then the third, which is higher than either and
which the reader should notice is the destination: that you say about Allah what you

do not know.

He starts a man with a small wrong and works him upwards, and where he is taking
him is to a place where the man will speak in the name of Allah 3% about a matter he
has not studied. That is the summit of the whole climb. A man who declares things
lawful and unlawful from his armchair, and who has never opened a book of figh in
his life, thinks he is being pious, and the dyah has just told him whose staircase he is

standing on.

And notice the verb: ya’murukum, he commands you. Shaytin has no power to
compel and he said so himself, so the command is a suggestion which we have
obeyed as though it were a command. He whispers, and he makes the sin look
profitable, and he lends a man the courage to do the thing he had already half
decided on. Ibn Mas‘ad < 4! &2 narrated from the Prophet £ that the son of
Adam is approached by a toucl; from Shaytin and a touch from the angel; the
touch of Shaytin is the promising of evil and the denying of the truth, and the
touch of the angel is the promising of good and the affirming of the truth. So
whoever finds the second, let him know that it is from Allah, and let him praise
Allah; and whoever finds the other, let him seek refuge with Allih from the

accursed Shaytan.*

Both of them are just suggestions. The man is the one who acts. And Shaytan will

stand up on the Day of Judgement and say so.
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What We Found Our Fathers Upon
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And when it is said to them, follow what Allah bas sent down, they say: rather, we

follow what we found our fathers upon. And even if their fathers understood
nothing and were not gnided?

al-Baqara 2:170

The answer given in the ayah is one question, and it dismantles the whole position

without a word of argument. And even if their fathers understood nothing?

Notice what is not being said. Allah & does not say that following the fathers is
wrong. He asks what the fathers had. The objection is not to the following; it is to
the following of men who had nothing to follow. Their forefathers had no
revelation, no reasoning, and no guidance, and they were being imitated for one

reason, which was that they came first.

And the proof that the following of forefathers is not itself the fault is that the
Qur'an has a prophet doing it, in exactly these words. Yasuf CM\ 4Je said in the
prison: I have left the way of a people who do not believe in Allah and who are
disbelievers in the Hereafter; and I have followed the way of my fathers, Ibrahim
and Ishaq and Ya'qab.*® He left one inheritance and took another, and the deciding
factor was what the fathers had in their hands.

A Word About Taqlid

The ayah is quoted in our time against the following of a madhhab, and it will not

carry the weight, and the reader should see why in one sentence.

The people in the dyah were following men who had no revelation, against a
revelation which had come to them. Taqlid is the following of men whose whole
occupation was the revelation, in order to act upon it. The two are opposites, and

they have been made to look alike by putting the word following on both.
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The ordinary worshipper knows this from his own life without needing the
argument. He does not diagnose his own illnesses; he goes to a doctor, and the
doctor is not standing between him and medicine, the doctor is how he gets any.
The imams of the madhahib spent their lives on the Qur'an and the Sunnah, and
what they left us is a settled and tested way of acting on it, in the way that a cooked
meal is a way of eating rice. A man is free to grow the rice himself if he has the field
and the years. He should not pretend that opening a translation on his phone is the

same as having the field.

And there is a question worth putting to the man who rejects the four. What is he
proposing instead? He is not proposing that we go without a method. He is
proposing a fifth, which is his own, or the one belonging to whoever he is listening
to, and it is a method with no centuries behind it and no one to check it. The

alternative to a madhhab has never once been no madhhab.
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The likeness of those who disbelieve is as the likeness of one who shouts at what bears

nothing except a call and a cry: deaf, dumb, blind, so they do not use their reason.

al-Baqara 2:171

The picture is a shepherd calling to his flock. The animals hear a noise and they
know that a noise means something is wanted of them, and they move. What they
never hear is the words. The man is saying something, and the sound arrives and the

meaning does not.

That is what the Qur'an says is happening when it is recited to a man who has
closed himself. The sound reaches him. He can even repeat it. And the three
faculties are named and every one of them has been shut: deaf, so he cannot hear the
call; dumb, so he cannot answer it; blind, so that even if he wished to come he

would not know which way to walk.

And the reader should be careful before he settles this dyah comfortably on
somebody else, because the deafness described here is not a defect of the ear. Every

man in that image has working ears. The dyah closes with fabum li ya‘qilin, they
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do not use their reason, which is the same phrase the ayah of the signs closed with,
in the opposite direction. The heavens and the earth are signs for a people who use

their reason. And a man who will not use it can be shouted at for a lifetime.

Eat of the Good Things
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O you who believe, eat of the good things We have provided you, and be thankful to
Allah, if it is He whom you worship.

al-Baqara 2:172

The same instruction as the hundred and sixty-eighth ayah, and now addressed to
the believers rather than to mankind, and with one thing added and one thing
changed.

What is added is the reminder of the source: ma razagnakum, what We have
provided you. The believer is not merely told to eat well. He is told whose food it is.
And what is changed is the ending, because when Allah ¥z addressed mankind He

warned them about Shaytan, and when He addresses the believers He asks them for

thanks.

Which is the part we drop. We do the first half of the ayah with great enthusiasm.
Most of us eat. Very few of us finish, because the dyah has two commands in it and
the second one comes after the plate is empty, at exactly the moment when a man is
least inclined to do anything at all. Shukr after eating is the smallest act of worship
in the religion and it is the one which is most often skipped, and Allah 3£ has at-
tached to it the sentence which should stop us where we are: #f it is He whom you

worship.

And having told us to eat the good things, He now tells us what is not amongst

them.
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He has forbidden you only carrion, and blood, and the flesh of swine, and what

has been dedicated ro other than Allah. But whoever is compelled, neither desiring
it nor exceeding, there is no sin upon him. Truly Allah is Forgiving, Merciful.

al-Baqara 2:173

The word to notice first is zznama, only. The list is short. Four items, and a man
who has been given the whole earth to eat from has been told that four things are
shut to him, and we manage to speak about the religion as though it were the other

way around.

The Four

Al-mayta, the carrion, which is the animal that died without a lawful slaughter.
And the fuqaha” have been clear that the manner of death does not rescue it: an
animal killed by a stun which kills, or by a gun, or by an electric shock, or by a
machine, or which dies of itself, is mayta. And it is not only the eating which is
forbidden; the buying and the selling of it are forbidden too, so a man who has no
use for it should not attempt to recover his money by passing it on. Leave it out for

the animals if it is fit for them and let the loss fall where it fell.

Al-dam, the blood, which means the blood which flows out. The blood which
remains in the meat after it has been properly drained is not what is meant, and the
meat of a bird which has been slaughtered correctly is lawful with what is left in it,

as every housewife has always known and as the fuqaha’ have always said.

Lahm al-khinzir, the flesh of swine, and the ‘ulama” have taken the whole animal,
every part of it and every product derived from it, and the word /abm is not a li-

cence to look for a permitted portion.

'Wa ma uhilla bihi li-ghayrillah, what was dedicated to other than Allah. And the
reader should notice that this fourth item is not about the animal at all. The animal
may be a perfectly good sheep, killed with a perfectly good knife. What ruins it is a
name. Three of the four prohibitions are about the flesh and the fourth is about the
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intention, and it is the fourth which is really the subject of the passage, because the

passage began with rivals set up beside Allah 3&.

Two Dead Things Made Lawful

The creatures of the sea are outside the list. Ibn ‘Umar Ly & (o2, narrated:
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Two dead things have been made lawful to us, and two bloods: the fish and the locust; and

the liver and the spleen.”

The Hanafis permit fish on the strength of this, and exclude from it the fish which
dies of itself and decomposes and floats on the surface, which is what is called a/-

taft, and the distinction is a matter of the reports and is set out in the manuals.®®

The Man Who Is Compelled

And then the exception, with two conditions on it, and the conditions are the

whole of it.

Ghayra bdghin, not desiring it. He must not want it. The moment a man begins to
take pleasure in the concession, he has left the concession. And wa la ‘adin, nor ex-
ceeding, which means he takes what will keep him alive and not what will satisfy

him. Enough, and no more, and then he stops.

The two conditions between them describe a man's inward state during a lawful act,
which is a thing the Sharia does more often than we notice. The eating is permitted.
The enjoying of it is not. And a religion which can permit a man to eat carrion in a
desert and still tell him not to enjoy it is a religion which is interested in something

other than the rules.
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Selling the Book for a Small Price
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Truly those who conceal what Allah has sent down of the Book and sell it for a
small price, those eat nothing into their bellies except the Fire; and Allah will not

|
i

speak to them on the Day of Resurrection, nor purify them, and for them is a
painful punishment.

al-Baqara 2:174

The link with what came before is the eating, and it is deliberate. Allah ¥Z has just
told the believers what to put in their stomachs, and He now shows them a group
of men who put fire in theirs, and the connection is that they made the unlawful
lawful and the lawful unlawful and sold the ruling for a price. The warning is placed

in a passage about food because that is where the trade in rulings does its business.

Tbn Kathir 4l 4~ -, explains what they were selling and why. They concealed what
was in their Book about this Prophet € because exposing it would have cost them
their position. They were the leaders of a community, and the Arabs around them
honoured them on the assumption that the final prophet would come from
amongst them, and the day they admitted where he had actually come from was the

day the honour and the income stopped.*’

And the price is called ga/il, small. Not because the money was little. Some of them
were doing well. It is small because of what it was set against, and Allih ™ is doing
the arithmetic for us: whatever they got, weighed against what they gave up, is small,
and the whole of this world at its highest price is small against a single ayah of guid-

ance.
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A Hand Over the Line

The concealing was not always metaphorical. There is a hadith in al-Bukhari which
shows it being done with a hand, and it should be read once because it makes the

abstraction physical.

A Jewish man and a Jewish woman were brought to the Messenger of Allah £ hav-
ing committed adultery, and he asked them what the punishment was in their Book.
They said: our rabbis have made it the blackening of the face and public
humiliation. ‘Abdullzh b. Salam < &\ o2, said: Messenger of Allah, tell them to
bring the Tawrah. The Tawrih was broug;ht, and one of them put his hand over the
ayah of stoning and read what came before it and what came after it. And Ibn Salim
said to him: lift your hand. And he lifted his hand, and the ayah of stoning was
underneath it. And the Messenger of Allah L€ ordered that the two be stoned, and

they were.”

He knew the ayah was there. He knew it well enough to find it in the dark and cover
it with his palm while he read fluently around it. And the man who exposed him
was a man from his own community who had read the same Book and had made a

different decision about it.

That is the whole of these ayahs in one image. A hand over a line. And the reader
who thinks he has never done it should ask himself whether there is a passage of the

Qur'an he skips when he is explaining his religion to somebody at work.

Fire in the Belly

The expression is used elsewhere. Allah 3 says: those who devour the wealth of
orphans unjustly only devour fire into their bellies, and they will burn in a blaze.”
And the Messenger £E said of the man who drinks from a vessel of gold or silver

that he is only pouring the fire of Hell into his belly.”*

The mufassiran have understood this in two ways which do not exclude each other:
that what a man consumes unlawfully will become fire in him on the Day, so that
the thing itself is the punishment; and that what he is doing now, invisibly, already
has that nature, and the Day will only show it. A man swallowing something

bought with a sold ruling is swallowing fire this evening. He simply cannot feel it

yet.
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And He Will Not Speak to Them

Abt Hurayra «¢ & 2 narrated that the Messenger of Allah £€ said: three whom
Allah will not speak t:) on the Day of Resurrection, nor look at, nor purify, and for
them is a painful punishment: an old man who fornicates, a king who lies, and a

poor man who is arrogant.”®

Three men who had no excuse. The old man's appetite had left him and he went
and found it. The king had no need to lie, since he could simply command. The
poor man had nothing whatever to be arrogant about. Each of them committed a
sin which his own condition had already argued him out of, and that is why they are
grouped, and it is why the men of this ayah are grouped with them, since a man

who has been given the Book has been given the last thing that could be given.

Now, the difficulty. Allah 3% says elsewhere that He will question them: by your
Lord, We shall surely question them all, about what they used to do.* So there is
speech on that Day. The mufassiran have resolved it plainly: the speech which is
denied here is the speech of favour, the address of a Lord to a servant He is pleased
with. They will be spoken to as a prisoner is spoken to in the dock. What they will
not receive is a word of kindness, and it is the kindness which is being withheld, and

the withholding of it is the punishment.
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Those are the ones who bought error at the price of guidance, and punishment at
the price of forgiveness. How patient they are with the Fire!

al-Baqara 2:175

The closing sentence is one of the sharpest in the sara, and it is a rebuke dressed as
astonishment. Fz-ma asbarabum ‘ald al-nar. How much sabr they have for the

Fire.

Here is the argument inside it, and every reader should turn it on himself before he
turns it on anybody else. A man will tell you that he cannot manage the religion. He

cannot manage the Fajr in winter. He cannot manage the fasting with his job. He
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cannot manage the lowering of his gaze, or the giving up of the interest on his
savings, or the sitting with his relatives who annoy him. He has no sabr for any of it

and he says so quite openly and expects sympathy.

And the same man has, apparently, an unlimited sabr for the Fire, since he has
looked at the two and chosen. So Allih 8 expresses wonder at his endurance. You

cannot bear a cold wud@’ and you can bear that? What a strong man you must be.

The reader should notice that this is the only place in the passage where Allih e
does not argue. He simply holds the two things up next to each other, and a man
who has understood what he has been holding up is not going to need the argu-
ment.

L
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That is because Allab sent down the Book with the truth; and those who differ
about the Book are in a distant schism.
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al-Baqara 2:176

The Book came down with the truth, so a difference about it is not a difference of
the honest kind. This is not the disagreement of two scholars over a ruling, which
the Ummah has always had and which is a mercy. This is shigdgq, a splitting, a taking
of sides, and the men described here are not confused about the Book. They are in a
quarrel with it, and the quarrel has a personal interest underneath it, and the

interest is what is blinding them.

And the word to sit with is ba %d, distant. A distant schism. The mufassirin have
taken the distance in more than one way and the readings are worth having
together. It is a distance from the truth. It is a distance from any prospect of
reconciliation, so that the two parties are so far apart that they will never be brought
together again. And it is a distance which they made themselves, since Allah HZ has

not moved and the Book has not moved and the Kaba is where it always was.

A man who is far from Allih 3£ in this world is standing exactly where he put

himself, and the reader should take the warning in the tense: the distance a man
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keeps here is the distance he will find himself at there. Nobody is sent away on that
Day who had not already walked.

Righteousness Is Not the Turning of Faces

Before the ayah, a word from Mufti ShafT 42:\5\ 4a~ about where we have arrived,

because the stra is turning here and a reader who does not notice the turn will read

the second half of it as though it were the first.”

From its beginning to this point, Sarat al-Bagara has been reaching its halfway
mark. Until now the message has been addressed mostly to those who denied it,
because the truth of the Qur'an was the first thing which had to be established. In
that setting we were shown those who accepted it and those who rejected it, and
then given the proof of the Oneness of Allih 3% and of the prophethood. Then
came the favours upon the progeny of Ibrahim ¢3! 4, running to the ayah of his
testing. From there the matter of the Qibla began, and it continued undil it was
settled, and the status of al-Safa and al-Marwa was named as a sign from Allah $&.
Then the affirmation of the Oneness was followed, as it had to be, by a refutation of
shirk in its principles and its branches. Everything so far has been warning, mostly

to those who deny, and the Muslims were addressed only as a consequence.

The ayahs which follow contain nearly the other half of the sira, and there the
purpose is to teach the Muslims the principles and the branches of their religion,
and any address to the non-Muslim is by implication. And the subject is opened by
presenting the idea of bzrr, which is an umbrella word in Arabic for what is good in
the absolute sense, and which gathers into itself every act of righteousness and
obedience, inward and outward. So the dyah begins by insisting on belief in the
Book, and the spending of wealth, and the keeping of promises, and patience in
distress, which happen to be the principles behind all the injunctions of the Qur'an.
The articles of belief, the deeds which follow from them, and the character which
grows out of both, are the essence of every religious injunction, and every detail falls

under one of the three. This one ayah houses all of them.
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Righteousness is not that you turn your faces towards the east and the west.
Righteousness is the one who believes in Allah and the Last Day and the angels and
the Book and. the prophets; and gives wealth, despite loving it, to the near of kin and
the orphans and the needy and the wayfarer and those who ask, and for the freeing

of necks; and establishes the salah and gives the zakab; and those who keep their
agreement when they have made an agreement; and those who are patient in
hardship and in affliction and at the time of fighting. Those are the ones who have
been true, and those are the God-fearing.

al-Baqara 2:177

This is the last word on the change of the Qibla, and it is the word the Companions
needed. Allah 3 knew what the turning had cost them. He knew that a community
had been made to argue about a direction for a year, and that the direction had
begun to fill the whole horizon, and that men were now in danger of thinking that
the religion was the direction. So He closed the matter by telling them that the

facing of a wall was never the point of it.

The parallel is the sacrifice, where He says: their flesh will not reach Allah, nor their
blood, but the taqwa from you reaches Him.”® The animal is real and the command

is real and the blood is not what is being collected.

Aba al-‘Aliya & e -y said that the Jews faced the west and the Christians faced the

east, and Allah sent down this ayah.”” Two communities, each convinced that its
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wall was the religion, and the Muslims had just been handed a wall of their own and

were about to make the same mistake.

The Word Birr

Birris a width. It is the goodness which spreads out and takes everything in, and the
Arabic uses it for the land as opposed to the sea, for the same reason: it is what is
broad. So birr al-walidayn is not one act towards the parents, it is the whole of a
man's conduct with them, and the Hajj which is accepted is called mabrir, because

the goodness has got into every part of it.

Which is why the ayah is the answer to the two kinds of Muslim we all know. There
is the ritualist, who is at the masjid for every prayer and whose family are frightened
of him. And there is the man of the heart, who tells you that religion is about how
you treat people while he has not prayed since Ramadan. The ayah takes both of
them by the collar. Belief, and then money, and then the salah, and then the
promises, and then the sabr in the worst hour. Nobody gets to pick.

What Is Actually in It

Take the list slowly, because it is a definition and every item in it is load-bearing.

Belief in five things: Allah Mz the Last Day, the angels, the Book, and the
prophets. That is the creed, and it is put first because nothing which follows it

means anything without it.

The giving of wealth, ‘2la hubbihi, despite loving it. The condition is in three
words and it changes everything. The giving which counts is the giving which hurts,
which is why the Messenger € said, when asked which charity is greatest in reward:
that you give while you are healthy and tight-fisted, fearing poverty and hoping for
wealth.”® Not the man on his deathbed distributing what he can no longer spend.

And notice the order of the recipients. The near of kin first. Before the orphans,
before the needy. Your family have the first right over you, and a man who is
generous in the masjid appeal and mean to his sister has inverted the ayah. And it is
not a lesser deed: the Prophet L€ told a man that what he spends on his family is a

charity, and if a man intends it as such, it is written for him as such.”

Then the orphans, and the siira has told us before why they come before the poor:

the orphan is a child, and a poor man can go out and earn or at least ask, and a child
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who has lost his father can do neither and has nobody whose business it is to notice

him.

Then the masikin. Ibn Kathir &\ 4~ - defines them as those who do not find what
suffices them in their food and their clothing and their housing, and who are
therefore to be given what closes that gap.!’ The definition is practical. It is not a

category of person; it is a gap, and the instruction is to fill it.

Then the wayfarer, and those who ask. And on the one who asks, the Messenger
%€ said: the beggar has a right, even if he comes on a horse.!”® Which is aimed ex-
actly at what we do, which is to inspect the man's shoes and reach a verdict. The
ruling is that the asking creates the right, and what he does with it afterwards is
between him and Allih 8%, and the man who was deceived out of a pound was not

the one being tested.

And for the freeing of necks, wa fi'[-rigab, which was the freeing of slaves, and
which the ‘ulama have extended to every neck under a weight: the prisoner, the

debtor, the man held for a ransom he cannot raise.

Then the salih and the zakih, named after the general spending and separately
from it, because the general spending is virtue and these two are law, and a man does

not discharge an obligation with a donation.

A Change in the Grammar

Now something the reader would miss in a translation and which repays the
noticing. Up to this point the ayah has used verbs: 2mana, he believed; aza, he gave;
agama, he established. And then it changes to nouns of the doer: al-mifina, the

keepers of the agreement; al-sabirina, the patient ones.

The verb describes an act. The zsm al-fa %l describes a man. And the shift is precisely
at the point where the ayah stops asking for deeds and starts asking for a character,
because a man who keeps his promises on Tuesday and breaks them on Thursday is
not a keeper of promises at all. Sabr and trustworthiness are not things a man does.

They are things he is, or he is not.

And on the promises, the Messenger L gave the sign of the hypocrite: three, and
when he speaks he lies, and when he promises he breaks it, and when he is trusted
he betrays. And in another wording: and when he makes an agreement he is

treacherous, and when he disputes he is foul.!**
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Then the three sabrs: a/-ba’sa’, hardship, which the mufassiran take as poverty; a/-
darra’, affliction, which they take as sickness; and hin al-ba’, the hour of fighting,
when the lines meet. Poverty, illness, and terror. The three places a man's religion

actually goes.

Those Are the Ones Who Have Been True

And then the seal, and it is a double one: #laka alladhina sadaqi, those are the
ones who have been true; wa ula’ika hum al-muttagin, and those are the God-fear-
ing.

Imim Abi al-Su‘ad & 4~ -, has a remark on this ayah which is worth the price of
the commentary. He says that the ayah, as you can see, contains the whole of human
perfection, expressly or by implication, because for all its many branches and its
scattered concerns it is confined to three things: soundness of belief, good dealing
with the servants of Allah 3, and the disciplining of the self. The first is pointed to
by the belief in what is listed; the second by the giving of wealth; the third by the
establishing of the salih and what follows. And that is why those who hold these
qualities are described as having been true, with regard to their belief, and as God-
fearing, with regard to their dealings with the creation and their conduct with the
Truth.'®* And he closes with the hadith: whoever acts by this ayah has completed bis
faith.

Ibn Kathir 4l a~ -, reports that Aba Dharr 4 &) 2 asked the Messenger of
Allah € what iman was, and he recited this ayah to him. And he asked again, and
he recited it to him again. And he asked again, and he L€ said: when you do a good

deed and your heart loves it, and you do a bad deed and your heart hates it.!%

The chain is broken and Ibn Kathir 4il a~ - says so, and the meaning is a mercy to
anybody who has read the ayah and despaired. The list is long and no man will
complete it. And the sign that a man is inside it is not the completing. It is that his

heart has taken sides.
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In Retribution There Is Life
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O you who believe, retribution is prescribed for you in the matter of the slain: the
free for the free, and the slave for the slave, and the female for the female. But
whoever is pardoned anything by his brother, then let there be a following up in
what is right and a payment to him with excellence. That is a lightening from

your Lord, and a mercy. And whoever transgresses after that, for bim is a painful

punishment.

al-Baqara 2:178

The reader may be surprised at the turn. We have just had the highest definition of

righteousness in the Book, and the very next thing is a homicide.

The connection is exactly that. The ayah of birr gathered belief and worship and
money and character into one sentence, and Allih & now begins to unpack it, and
He begins with the hardest case in any society, which is what to do with a man who
has killed. A religion which claims the whole of a man's life has to have an answer
here, and the reader should notice that Islam does not hand the question to
somebody else. It is holistic and it guides us about everything, and everything

includes the mortuary.

The Word Akhihi

Now the word which the ordinary reader should carry away from this ayah, because

it is doing more work than the rulings around it.

The killer has just taken a man's life. The victim's family are standing in front of the
Prophet L€ and they have the right of retribution in their hands. And Allah 3z de-

scribes the pardon in these words: whoever is pardoned anything by bis brother.
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His brother. The man who killed him is called the brother of the family who are
about to decide his fate. Allih ¥ has put the word into the sentence at the exact
moment when the pardon is being considered, and He has done it because a man
will not pardon a monster and he might pardon a brother. The word is placed there
to make the mercy possible, and it costs Allah iz nothing to have placed it there and

it may cost a man his life to have missed it.

That is the temper of the whole passage. The right is confirmed and the pardon is
made attractive, and then the pardon is given a procedure so that it does not turn
into a second quarrel: let there be a following up in what is right and a payment to
him with excellence. The family who accept the blood money must ask for it
decently, and the man who owes it must pay it well and promptly. Both sides are
told to behave, because the ‘ulama’ have seen what happens next, and what happens

next is a family which pardoned a killing and then fell out over the instalments.

And that is a lightening from your Lord, and a mercy. The permission to take blood

money is a concession to a community which the earlier communities did not have
\

in the same way, and Ibn Kathir 44! 4=~ notes it as a mercy of Allah 8& upon this

Ummabh, that the door was opened between the two.!®
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And in retribution there is life for you, O people of understanding, so that you may
become God-fearing.

al-Baqara 2:179

Six words of Arabic which the Arabs themselves recognised as beyond them. Their
own proverb on the subject was al-gatlu anfi li'l-qatl, killing is the greatest de-
terrent to killing, and it was admired for its brevity. Set the two beside each other
and the difference is not decoration. Their sentence has killing twice in it and
nothing else. This one puts /ife in the middle of a ruling about death, and says the

thing they were reaching for and says more of it in fewer letters.

And the argument is one which every generation has to work out again. A man
looks at the law of retribution and calls it harsh. And the ayah answers, without

arguing: there is /ife in it. Whose life? The life of the man who would have been the
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next victim and now will not be. The life of the killer himself, who did not kill
because he knew what it would cost him. The life of the whole community, which is
not being torn apart by the blood feud, because when the law does not take the
matter in hand the family does, and a family which takes the matter in hand does

not stop at one.

The alternative to this law is not a society in which nobody dies. It is a society in
which the dying is unregulated. That is the reckoning the ayah is asking us to do,
and it addresses itself to #/7 al-albab, the people of understanding, which is a plain
statement that you will have to think in order to see it. The heart says harsh. The
intellect, if it is used, says life. And Allah #Z has told us which faculty to use before

we form a view.

And the closing: so that you may become God-fearing. That is what the whole appar-

atus is for. Not order, and not deterrence, though it produces both. Taqwa.

The Bequest and What Follows Death
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Prescribed for you, when death comes to one of you and he leaves bebind good, is the
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bequest to the parents and the near of kin, in what is right; a duty upon the God-
fearing.
al-Baqara 2:180

The link with what came before is money and death, and it is direct. The previous
ayahs dealt with a man who has been killed. This one asks the question which the
family will be asking within the week: what happens to what he left?

And the first word is kutiba, it is prescribed, the same word which opened the
retribution and which will open the fasting in three ayahs' time. It is the word of
obligation, and the reader should notice the company it is keeping. The writing of a

will is being placed in a list with the siyam.
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Wealth Is Called Khayr

In taraka kbayran, if he leaves behind good. Allah M called the money kbayr. The
Qur'an is quite capable of calling wealth a trial and a distraction and a thing which
makes a man rebel, and here, in the context of leaving it behind properly, it is called
good. Wealth is not the difficulty. What a man does with it is the difficulty, and a
man who has left his family provided for and his affairs in order has left behind a
good.

Advice Before Money

And the ‘ulama’ have noted the shape of the word waszyya itself, because it is not the
word for a distribution. A wasiyya is an instruction, a counsel, and the wills the
Qur'an actually records for us are not about property at all. Ya'qab pu\ ae
gathered his sons at his death, and the sara has already given us the scene in the first
Juz', and what he asked them was: what will you worship after me? Ibrahim 4lc
(‘)L.J\ enjoined it upon his sons, and Ya'qub: my sons, Allah has chosen the religion

for you, so do not die except as Muslims.'*

He did not mention the flocks. A man on his deathbed with a house full of sons
spoke about the one thing he could not leave them in a bank, and the ordinary
worshipper who is writing his will this year should ask himself whether his own

document says anything at all about what he actually cared about.

Was It Abrogated?

The ayah is one of the standing questions of the tafsir, and the reader should have

the three positions.

The first, which is reported from Ibn ‘Abbas le:e 4\3\ (2, is that it was abrogated
by the ayahs of inheritance in Sarat al-Nisa: for the Wlf;’Z a share of what the parents
and near relatives leave, and for the women a share of what the parents and near
relatives leave, whether it be little or much, a fixed share!”” Allah & Himself fixed
the shares, and once He had fixed them a man could no longer bequeath to his
parents or his heirs beyond what the Sharia states. And the Sunnah sealed it: ‘Amr
b. Khirija 4¢ & &2, heard the Messenger of Allah % say in a khutba: Allah has

given every possessor of a right his right, so there is no bequest to an heir.!*

\
The second, which is al-Razi's 4] 4&~ ,, is that there is no abrogation here at all, and

that the ayahs of inheritance explain this one rather than remove it.!%
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The third is the middle ground, and it is where most of the ‘ulama’ have settled and
where the reader will find it easiest to stand. The particular instruction, that a man
must bequeath to his parents, is no longer in force, because their shares are now
fixed and cannot be added to. The general theme is entirely in force, that a man
should leave something for the relatives who will not inherit, up to a third of his
estate. So the dyah is not a dead letter in the Book. It is the licence for the third, and

every will written by a Muslim today is written on the authority of this ayah.

A Note on the Third

The limit is from the Sunnah, and it was set in a conversation which is worth having
in full because of who was in it. Sa'd b. Abi Waqqas 4 & o2, was ill, and he said:
Messenger of Allah, I have wealth, and only one daughter to }nherit from me. Shall I
bequeath two thirds of my wealth? He said: no. He said: then a half? He said: no.
He said: then a third? He said: a third, and a third is a lot. And then he said the

sentence which the ordinary worshipper needs more than the ruling:
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That you leave your heirs wealthy is better than that you leave them destitute, begging
from people.!1”

A Companion of the Messenger L€ wanted to give two thirds of his estate to charity
and was told no, twice. And Ibn ‘Abbas Ly & 2. looked at that hadith and said:

if only people would come down from the third to the quarter, for the Messenger of

Allah € said, 2 third, and a third is a lot. !

In What Is Right
And the bequest must be bi/-maif, in what is right, which the fuqah have

explained as: no wrong to anybody, not excessive, not too little. A man may not use
his third as a weapon. He may not use it to punish a son he fell out with in 1998, or
to correct what he considers an unfairness in the shares Allah 3% fixed, and any man
who reads the fixed shares and reaches for his pen to improve them should read the

next ayah before he starts.

The Arab poet said that the wrong done by relatives is more bitter than the fall of a
well-tempered Indian blade upon a man, and he was talking about exactly this, that

a man will take from a stranger what he cannot take from his own brother.!12
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The Ahadith on the Matter

Ibn ‘Umar Lz 4l &2, narrated that the Messenger of Allah € said: it is not right
for a Muslim man WilO has anything to bequeath to pass two nights without having
his will written with him. And Ibn ‘Umar said: not a night has passed over me, since

I heard the Messenger of Allah L& say that, except that my will has been with me.!*?

Two nights. That is the outside limit the Messenger e gave, and Ibn ‘Umar i\s\ @2
lege did not even take the two; he kept it under his pillow for the rest of his life.
And the reader should count the nights he has passed.

And a hadith qudsi which is a mercy: Allih Most High says: son of Adam, two
things, neither of which was yours. I made for you a share in your wealth at the
moment I took you by the throat, so that I might purify you and cleanse you with

it; and the prayers of My servants over you after your term has ended.!*

The third is a gift. At the moment when everything is being taken away from a man,
he is handed a portion of it back and told to spend it, and the spending is a
purification. The will is not an administrative task. It is the last act of worship a man

performs with his money, and most of us die without performing it.

What Actually Has to Happen
The gathering asked for the practical order, and it is worth setting down, because a
family in the first week after a death is in no condition to work it out and will do

whatever the loudest person in the room says.

The estate pays, in this order. First the funeral costs: the funeral directors, if there is
no community group to take charge of the arrangements; the cost of the kafn, if the
deceased did not have one ready; the cost of the ghusl, if the masjid charges for it
and the cost of the grave and the boards, which is arranged with the cemetery. Then
the clearance of debts, and the reader should notice what counts as a debt: the
unpaid bills, and the mahr if it was never given, and the fidya for the acts of worship
which were missed, where that applies. Then the execution of the will, up to a third.
And then the distribution of the inheritance according to the fixed shares, which is

the remaining two thirds, and over which the deceased had no say at all.

All of that comes out of the estate. Family and friends may choose to pay for some
of it themselves, and it is a fine thing to do and a rewarding one, and it is not an

obligation and nobody should be made to feel that it is.
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Do You Know What You Own?

Ask yourself a question which sounds foolish and is not. Who owns your house?
Who owns the family car, the mobile, the computer on the kitchen table, the
furniture? A man will say we own it, and we is not a category the Shari‘a recognises

when it comes to distributing an estate.

Why does it matter? Because where the ownership is not clear, the disputes arrive
within days. Somebody will lay a claim to a share in the car, or the business, or the
house, and there will be no document and no witness and the whole thing will turn
on who remembers what. And there is a nearer question than that one, which is:

how have you been calculating your zakih, if you do not know what is yours?

And why do we not discuss it? Because the thought of death and of being separated
from the people in the room terrifies us, and because a man who raises the subject is
afraid of being thought greedy, or of being thought not to trust his own family. So
we say nothing, and we proceed on an assumption which is steeped in ignorance of

the Shari‘a, which is that the spouse will simply get everything.

What now? Identify your assets and your liabilities and put them in a document.
Learn to have the difficult conversation, because it is a great deal less difficult than
the one your children will have without it. And ask yourself the plain question: if
you were to die tonight, have you left, in one place, the information which makes
clear what you own, so that there is no ambiguity for the heirs and no room for a
dispute? If not, then the answer is not to feel bad about it. The answer is to do it

this week.

Ownership lasts until the deathbed. That is the whole of the matter, and it is why

the discussion frightens us, and it is why it cannot be avoided.

Debts

Keep a paper trail of every debt you owe, and let your family know where it is. This
is a religious obligation before it is a practical convenience, and it happens also to be
what the tax authorities of this country require, because a debt which cannot be
evidenced will not be deducted from the estate and your heirs will pay tax on money

you did not have.

If your family do not know what you owed, they should make an announcement at
the funeral, so that anybody who is owed anything can come forward. It is not a

pleasant thing to do and it is a great deal better than the alternative.
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And the reason for the seriousness is in the Sunnah. Muhammad b. ‘Abdullah b.
Jahsh 4 & 2, said: we were sitting with the Messenger of Allih £ when he
raised his headﬁto the sky, then put his palm on his forehead and said: subbinallab,
what a severe thing has been sent down! We fell silent and were alarmed. And the

next day I asked him: Messenger of Allah, what was this severe thing which was sent
down? And he said:
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By the One in whose hand is my soul, if a man were killed in the way of Allah and then
brought to life, and then killed, and then brought to life, and then killed, and he had a
debt upon him, e would not enter the Garden until bis debt was paid for him.'1°

Three martyrdoms, and the debt is still standing. And the Messenger £& would re-
fuse to lead the janiza of a man who had died owing money for which no
arrangement had been made, until somebody stood up and took it on.'*¢ He did
not do this to shame the dead. He did it so that the living would understand what

they were looking at.

Inheritance in Islam

A short word on the system itself, because the ordinary worshipper in this country

is living under two laws and often knows neither.

The shares are dictated by the Qur'an and the Sunnah, and the general principles,
which change with every particular case, are contained in some fourteen ayahs of
Sarat al-Nisz. There is no hierarchy of the kind English law has, in which a whole
class must be exhausted before the next is considered. The closest relatives inherit,
and only in their absence do the more distant ones come in, and it happens auto-

matically.

The written will is 2 maximum of one third of the estate. The other two thirds are
fixed, they belong to your family, and you cannot bequeath them to anybody else.
And the order matters: the two thirds are distributed affer the will has been ful-
filled.

81



A man who has understood that has understood why the Shari‘a is so severe about
the will. The third is the only part he controls, and it is the only part he will be asked

about.

Last-Minute Wills

And a warning which needs to be said plainly, because a great deal of harm is done

here by people who meant well.

A will made on the deathbed is not binding in the Sharia. Gifts given on the
deathbed are not binding either. A gift to an heir would need the approval of all the
remaining adult heirs after the person’s death, and their approval before the death is
of no consequence at all, because at that point they were not yet heirs and had
nothing to approve. So the conversation in the hospital in which everybody agreed

is worth nothing on the day it matters.

Which is why the will must be written beforehand, and why the Messenger Le
when a man asked him which charity was greatest in reward, answered him in these

words:
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That you give charity while you are bealthy and tight-fisted, fearing poverty and hoping
for wealth; and that you do not delay until, when the soul reaches the throat, you say, so

much for so-and-so and so much for so-and-so, when it already belonged ro so-and-so.1”

The last clause is the sting. [z already belonged to so-and-so. The man at the end is
distributing what is no longer his to distribute. He is being generous with the
property of his heirs, and he feels wonderful about it, and Allah ¥z has already as-

signed every pound of it to somebody else.
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And whoever alters it after be bas heard it, its sin is only upon those who alter it.
Truly Allab is All-Hearing, All-Knowing.

al-Baqara 2:181
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The dead man is safe. He said what he had to say, and the sin of the alteration falls
on the man who altered it, and the reader should notice how carefully the

responsibility has been placed, because it is a principle with a very long reach.

The wrong belongs to whoever did it. If the deceased wrote an unjust will, the sin is
his. If he wrote a just one and the family carved it up in the kitchen after the funeral,
the sin is theirs and he is not touched by it. Allah #Z does not distribute the blame

by proximity.

And the practical form of this rule in our own time is the fatwa. If a man goes to a
mufti and misrepresents his situation, and receives a ruling which suits him, the
mufti is not accountable and the man has gained nothing whatever, because the

Messenger of Allah %€ said it about his own judgements:
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So whoever I rule in favour of, in something belonging to bis brother, let him not take it; for
I am only cutting off for him a piece of the Fire. '

The Messenger of Allah L€ himself. If his judgement, obtained by a good argument
on false facts, does not transfer ownership, then no muftf's letter is going to. A man
who has cleverly obtained a ruling has obtained a document. He has not obtained

the money.

And the seal: Allab is All-Hearing, All-Knowing. He heard what was said, and He
knows what was intended by it, and the two names between them cover the whole
of what a man can hide. Your plans, your arrangements, the reasoning you gave the
mufti and the reasoning you gave yourself, and the desire at the bottom of your

heart which you have never once put into words.

c
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But whoever fears from a testator a leaning or a sin, and puts things right between

them, there is no sin upon bim. Truly Allah is Forgiving, Merciful.

al-Baqara 2:182
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The previous ayah forbade the altering of a will, and a reader might have concluded
that a will is untouchable whatever is in it. This one opens the door for the one case

where it must be touched.

Two words are used, and they are two different problems. Janafis a leaning, an un-
intentional tilt, an error of the ordinary sort, a man who miscounted or
misremembered or misunderstood the law. [thm is a sin, which is the deliberate
wronging of somebody. The first is a mistake and the second is a crime, and the dyah
covers both, because a family which is being wronged by an error is being wronged

just the same.

And the man who steps in and sets it right is not an alterer. He is a muslih, and the
word is the word Allah % uses for the repairers of things, and he is told that there is
no sin on him. That permission is needed, because otherwise the previous ayah

would have frozen every executor in the country.

Sixty Years

Abt Hurayra <& & &2, narrated that the Prophet £€ said: a man may work in the
obedience of Allah foﬁr sixty years, and then, when death comes to him, he causes
harm in his will, and the Fire becomes due for him. And then Aba Hurayra recited:

after a bequest which is made, or a debt, without harm being caused; a bequest from
Allabh?

Sixty years. Read that again slowly. A lifetime of obedience, and a document signed
in the last month of it, and the whole account is turned over. And notice that the
man in the hadith is not an evil man. He is a worshipper. He spent sixty years at it.
What he did at the end was to arrange his money in a way which harmed somebody,
and he probably had reasons which sounded excellent to him, and possibly he

thought he was correcting an injustice.

And the reason it costs him everything is worth putting plainly. The Garden is an
inheritance. Allih 3£ calls it that: those are the inberitors, who shall inberit Firdaws.
120 A man who spends his last strength cutting somebody off from an inheritance

should not be surprised at what he is cut oft from.

And the principle reaches past the will, as Mufti Shaft f\)\ 42, notes, into every ar-

rangement a man makes with other people. You make a contract. It is lawful. You
are entitled to what is in it. And you look at it again and see that a clause of it is

going to hurt somebody, and you improve it so that it does not, and Allah ME calls
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that islah and takes the sin off you.'?! The Shari is not asking for the minimum. It

is asking a man, at every point where he holds an advantage, to put the thing right.

Fasting Is Prescribed for You

o ol Je 56 el Ko O 1T G G L

A

O you who believe, fasting is prescribed for you as it was prescribed for those before
you, s0 that you may become God-fearing.

al-Baqara 2:183

A whole way of teaching is contained in the second clause, and the reader should

have it before anything else.

Allah 32 could have said: fasting is prescribed for you. Full stop. It is His command
and He owes no explanation to anybody. Instead He added: as iz was prescribed for
those before you. Why? Because a man who is told to do a hard thing wants to know
that it can be done. The clause is not a piece of history. It is an encouragement, and
it says: this is not a new burden invented for you; people have carried it, ordinary

people, in every community, and they managed, and so will you.

This is the psychology of the Qur'an and it appears everywhere once a man starts
looking. And there is a maxim of the fuqaha’ which points the same way: idha
ammat al-balwa kbaffat, when a difficulty becomes general, it becomes lighter. A
thing everybody is doing is easier than the same thing done alone, which every
Muslim in this country knows from the difference between fasting in Ramadin and

making up a missed fast in October.

And notice the mercy in the frequency, which we never mention. The siyam is fard
once a year. It is not a daily obligation like the salah. Allah 3% asks for a month and

gives us eleven.
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So That You May Become God-Fearing

And the purpose is stated in the last word, and it is the only purpose named. Not
health. Not discipline. Not solidarity with the poor, which is a fine thing and is not
what the ayah says. Taquwa.

And the logic of the training is exact. For a month a man stays away from things
which are entirely lawful: his own food, his own water, his own wife. Nobody
would blame him for taking any of them, and at four in the afternoon nobody
would even know. And when he has spent thirty days proving to himself that he can
stand back from the lawful, the argument is finished. He can no longer tell himself
that he is unable to stand back from the unlawful. He has just done something

harder for a month.

A Word on Taqwa

The word is one of the most important in the religion and one of the most badly
served in English, so it is worth setting out properly, since the gathering asked for it

and since the whole of Ramadin is aimed at it.

It comes from the root waqa, yaqi, to protect, to shield, to guard against. So taqwa
is a protection a man builds around himself, and the word says nothing about fear
atall in its origin. Some translate it as the fear of Allah 3%, and fear is one aspect of it
and it is not the whole, and the translation has done a great deal of harm, because it

has produced a generation which thinks the religion is about being frightened.

Here is a nearer picture. Taqwi is the reason a man does not disobey his father. It is
not that he expects to be hit. He is a grown man and his father is old. It is that he
cannot bear the displeasure, whatever the displeasure would lead to, and the feeling

comes from reverence and not from fright. That is the temper of it.

Or take it from the road. Taqwa is not driving through a red light at three in the
morning on an empty street with no police in sight, because you know there is a
camera and you know that the letter will arrive. It is the awareness that the thing is

being recorded and that a day is coming when the record will be read out.

Allah ¥& says: and He is with you wherever you are.'* He is not absent and He is not

missing. What is absent is our awareness of Him. He is with us at every step and we
are away from Him at every moment, and taqwa is the closing of that gap. Itis a

state of alertness against slipping into a sin through simple carelessness, the

86



condition of a man who is always on guard and never quite off duty, and who is

therefore never quite alone.

And the definition which settles it is ‘Umar b. ‘Abd al-“Aziz's 4l 42~ -t taqwi is not
by praying all night and fasting all day; it is by leaving what Allah has forbidden and
doing what Allah has commanded, and whatever is given beyond that is a good on

top of a good.'?

Take that to the man who prays all night in Ramadan and is short in his weights all
year. The nights are a good on top of a good. The weights are the taqwa, and he

does not have any.

What the Qur'an Says the Muttaqi Looks Like

The reader need not speculate about the word, because the Book defines its own

vocabulary if a man will gather the places.

At the opening of this stra: @ guidance for the God-fearing, and then the descrip-
tion: those who believe in the unseen, and establish the salah, and spend out of
what We have provided them, and believe in what was sent down to you and what

was sent down before you, and are certain of the Hereafter.!?*

In Al Imrin: 2 Garden whose breadth is the heavens and the earth, prepared for the
God-fearing, and then: those who spend in ease and in hardship, and who swallow
their rage, and who pardon people; and Allah loves the doers of good.'® Read the
list. Spending in the bad times as well as the good. Swallowing anger. Forgiving

people. Every one of them is about somebody else.

In al-Anbiya: and We gave Miisa and Harin the criterion, and a light and a

reminder for the God-fearing, and then: those who fear their Lord in the unseen,

and who are apprehensive of the Hour.'?

In al-Zumar: and the one who brought the truth and confirmed it, those are the God-

fearing.'¥

And the promise: truly Allah is with those who are God-fearing and those who do
good 1

The Girl With the Milk

And the story which teaches it better than any of the definitions, and which the

ordinary worshipper never forgets once he has heard it.
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‘Umar b. al-Khattib «¢ & 2, was leaning against a wall at night when he
overheard a mother and her daL;ghter. The daughter had brought in the milk for the
day and it was less than expected, and the mother told her to mix water with it to
make it go further. The girl objected and reminded her mother that the Khalifa
‘Umar had forbidden the mixing of milk with water for sale. The mother said that
‘Umar was not here and nobody would know. And the girl said: I cannot obey

Allah in public and disobey Him in private.

“Umar 4= 4 2 went home and sent to find out about her, and when he learned
that she was uI;married he offered her to his sons, and his son ‘Asim, who had not
yet married, came forward and married her. And ‘Asim and his wife had a daughter,
and that daughter married ‘Abd al-‘Aziz, and from the two of them came ‘Umar b.
‘Abd al-“Aziz il an 122

The girl whose taqwa we have just quoted a definition from is the great-
grandmother of the man who gave the definition. He got it from her. And her
taqwa was a single sentence said in a dark room to her own mother, with nobody

listening except the Khalifa, who was not the one she was worried about.

And there is the poet's summary, which is worth memorising:
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Leave the sins, the small of them and the great of them; that is taqwa. And be like a man
walking over ground full of thorns, wary of what be sees. And never think a small thing
small: the mountains are made of pebbles.’

What He Gives for It
And the reader should know what is on the other side of the ledger, because Allah
Yz has been generous in naming it. And whoever fears Allah, He makes for him a

way out, and provides for him from where be does not reckon.*>* And whoever fears
Allah, He makes bis affair easy for bim."3* And whoever fears Allab, He will remove
his evil deeds from bim and magnify bis reward.*3
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A way out of what he is stuck in. Provision from an account he did not know
existed. Ease in his affairs. His sins removed and his wage increased. Four things, in

three ayahs, all of them hanging on one word.

And a Word About Happiness

Ramadin teaches us something which the whole of the modern world is arranged
to prevent us from learning, and it teaches it by accident, and the ordinary

worshipper notices it every year and never says it out loud.

On a normal day we eat several times and we do not look forward to any of it. In
Ramadin we eat once and we look forward to it all day. We have less, and we are
happier. That is the whole lesson, delivered without a sermon, and it is available to a
man for thirty days a year: happiness has never once been about quantity, and the

proof is on his own kitchen table at Maghrib.
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For a number of days. So whoever amongst you is ill or on a journey, then a
number of other days. And upon those who can hardly bear it is a ransom: the
feeding of a needy man. And whoever does good of bis own accord, it is better for
him; and that you fast is better for you, if you only knew.

al-Baqara 2:184

The first words are a consolation, and they are placed before any of the rulings.
Ayyaman ma didat, a number of days. Counted days. Days you could count on

your fingers if you wanted to.

The obligation has just been announced and Allih R immediately tells us that it
has an end, and that the end is near, and that we will be able to see it from the
beginning. He knows the human being. Tell a man that a hardship is permanent

and he will not start; tell him it is thirty days and he will get up in the morning.
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The Concessions

Then the two excuses, and the reader should notice how quickly they arrive. The

command has barely been given and the exemptions are already being read out.

The marid, the ill man, and the musdfir, the traveller, both make up the days later.
And on the traveller, the ruling of the HanafTs is that a man is a traveller for this
purpose if he is not at home at the time of the sahar and will be a traveller in the

legal sense that day, and the details belong to the figh.!**

And the wideness of the door for the sick man should be looked at, because we are
harder on ourselves than the Shari‘a is, and then harder on other people than we are
on ourselves. Hamza b. ‘Amr al-Aslami = 4l 5, asked the Messenger of Allah &

about fasting on a journey and he said:
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If you wish, fast; and if you wish, do not fast.'>

And when he saw a man on a journey surrounded by a crowd who were shading

him, and asked what was wrong, and was told that the man was fasting, he said:
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It is not righteousness to fast on a journey.'

The ‘ulama’ have read that in its setting, which is a man whose fast had put a crowd
of people to trouble on his behalf. Which is the point worth taking home: the
concession is widest exactly where the insistence would begin to cost other people

something.

A Detail in the Wording

And Mufti Shaft &l 4~ -, draws out something from the phrasing which a reader
would not find on his own. Allih 3 could have said simply that their replacement is
upon them. Instead the wording is fz-%ddatun min ayyamin ukbar, a number of
other days, which suggests days which will come, days the man will live to see. So
the qada’ becomes due when the sick man is well and the traveller is home and has
the days in front of him. A man who dies before that happens does not owe the

fasts, and no bequest for a fidya is required of him.'?’
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Those Who Can Hardly Bear It

Wa ‘ald alladbina yutiginabu fidyatun ta Gmu miskin.

Salama b. al-Akwa* 4= 4| 2 said: when this ayah was revealed, whoever wished to
break his fast did so and i)aid the fidya, until the ayah after it was revealed and
abrogated it.'* So in the earliest days of the ruling a man had a choice: fast, or feed a
poor man for each day. Then the choice was withdrawn and the fasting became

binding.

And yet the clause is not a dead letter, and the ‘ulama’ have kept it alive in the
reading which the Arabic supports. Yutiginahu is from a form which carries the
sense of a thing done at the very limit of a man's strength, so it describes the man
who can just barely manage it and no more. Ibn ‘Abbas e ) w2 read it as la
yutiqunabu, and the ‘ulam’ of the language have called this the 5425 al-ma‘na, the
taking of the negative sense from the form itself. On that reading the clause is still in
force for the elderly and the chronically ill, the man who will never be well enough

to make the days up, and he feeds a poor man for each day and that is his fast.'®

Three Changes

Mudh b. Jabal «e & o2, described the whole development, and it is worth
having in one place because it shows how the community was brought along.'*
The fasting came in three stages. First, the three days of each month and the day of
‘Ashira’, which was the practice before Ramadin was given. Then Ramadan, with
the choice of fasting or paying the fidya. Then Ramadan without the choice, and
the fidya kept back for the man who genuinely cannot. And the third change
concerned the nights, which is coming at the hundred and eighty-seventh ayah.

A community was not handed the finished obligation on the first day. It was walked
up to it. And a man who is trying to bring his own household to something should

notice the method, because he is usually in a great deal more of a hurry than Allah

%2&; was.

And Whoever Does Good of His Own Accord
The ayah ends where the dyah of al-Safa and al-Marwa ended, with the voluntary. A

man has been given an obligation, and then a concession, and then he is told: and

whoever does good of his own accord, it is better for him.

Which is the shape of the whole religion in one line. There is the fard. There is the

rukhsa for the man who cannot manage it. And then there is the invitation, sitting
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at the end, addressed to the man who has taken the concession and could perhaps

do a little more.

And then the last words, which are not a ruling and are the reason the ruling works:
and that you fast is better for you, if you only knew. Allah 32 has just given a man per-
mission not to fast, and then leans in and tells him that fasting would be better for

him, and closes with a clause which suggests we do not entirely believe it.

The Month of Ramadin
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The month of Ramadan, in which the Qur'an was sent down, a guidance for
mankind and clear proofs of the guidance and the criterion. So whoever amongst
you witnesses the month, let him fast it; and whoever is ill or on a journey, then a
number of other days. Allah desives ease for you and does not desire hardship for
you, and that you complete the number, and that you magnify Allah for having

guided you, and that you may be thankful.

al-Baqara 2:185

The month has been named twice in the sira now without being named, and here it

is given its name, and the reader should notice what Allah % uses to introduce it.

He does not say: the month of Ramadin, in which fasting is obligatory. He does
not say: the month of Ramadan, in which the devils are chained. He says: the month

of Ramadan, in which the Qur'an was sent down.

That is the identification. Ramadan is the month of the Qur'an, and the fasting is
the means and not the end, and a community which has made the month about
food and about the length of the day and about what is on the table at Maghrib has

taken hold of the instrument and left the work.
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The name itself is from ramida, to burn, and the ‘ulama’ have offered more than

one reason for it, and the one worth carrying is that it burns the sins away.

All the Books Came in It

Tbn Kathir & 4~ -, singles the month out for a virtue which is larger than our own
portion of it. It is the month in which the divine books were sent down to their
prophets, each of them, and he brings the hadith of Wathila b. al-Asqa® 4= il @2
that the suhuf of Ibrahim C-M\ 4Je were revealed on the first night of Ramac_iin,
and the Tawrih after six nights of it had passed, and the Injil after thirteen, and the

Qur'dn after twenty-four.'*!

As for the Qur'an, the ‘ulama’ have distinguished the two descents. The whole of it
came down in one go to the lowest heaven on the Night of Qadr, and from there it
was sent down to the Messenger £E over twenty-three years as the events required.
This is how Allah's #& words are reconciled: #ruly We sent it down on the Night of
Qadr, and truly We sent it down on a blessed night, with the plain fact that the

revelation arrived piece by piece over a lifetime.'#?

Guidance and Criterion

Two words are given for what the Qur'an is, and they are not the same thing.

Huda is guidance: the signs and the information a man needs in order to find his
way, the map and the road and the directions. And it is hudan li'l-nas, for mankind,

not for the believers only, so the offer is open to everybody who will take it.

Furgan is the discriminator, the thing which separates. It is what tells a man that
this is right and that is wrong, and it is the only objective instrument he will ever
hold. Everything else which claims to sort right from wrong is a consensus, and a
consensus moves. It moved in the last century and it will move again in this one, and
the man who took his moral compass from it will find that the north he was using

has quietly shifted while he slept. The Furgan does not move.

Whoever Witnesses the Month

Fa-man shabida minkum al-shabra fa'l-yasumbu. Whoever witnesses the month,
let him fast it. And now the question which divides our communities every single
year in this country, and which is asked in every masjid in March, and which the

reader deserves an honest treatment of rather than a slogan.
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Let us begin with what is agreed, because a great deal is agreed and it is forgotten in
\

the arguing. Aba Hurayra <= | 2 narrated that the Messenger of Allah £€ said:
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Fast upon sighting it and break the fast upon sighting it; and if it is hidden from you, then

complete the number as thirty.!*

And Ibn ‘Umar b & s, narrated that the Messenger of Allah £ said: Allzh

has made the crescents timings for the people, so fast upon its sighting and break

upon its sighting, and if it is obscured from you, then count thirty days.™**

Every party to this dispute is holding that hadith. That is the thing to understand
before anything else. Nobody in it is ignoring the Sunnah, and nobody in it has
decided to be modern. They are all trying to obey the same sentence, and they differ
about what it requires of a man standing in a cloudy country a long way from
Madinah.

The Positions

Six approaches are held amongst the Muslims of Britain, and I set them out as their

own people would set them out.

Global sighting. The month begins when the crescent has been reliably sighted
anywhere in the world. The argument is unity, and it is that the hadith says s#ma li-
ru’yatihi without naming a place, and that the Ummah is one body and should not

be beginning a pillar of the religion on three different days in one city.

Regional sighting. A region is defined within which sightings count, and for
Britain that might be the country itself or might take in continental Europe. A real
sighting is still required and must be reliably witnessed, and a sighting from outside
the region does not count. The argument rests on the hadith of Kurayb, which is
coming below, and on the plain fact that the calendars of Makkah and Madinah
differed in the Prophet's L% own lifetime.

Local sighting. The same, with the acceptable range narrowed to one's own

locality, the city or the town of one's residence.

Sighting, with calculation used to exclude the impossible. This is fundament-
ally a sighting method and rests on the principles of any of the first three. The

difference is that astronomical calculation is used to make sure that no claim is
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accepted which could not physically have occurred, where the crescent at that
location was not old enough to be seen by the eye or by any instrument. And on this
method, if the sky is wholly covered and no sighting is reported, thirty days are

counted, even where the calculation says the crescent would have been visible.

Calculation where sighting is not possible. This accepts traditional sighting in
places which have good visibility, and argues that in a cloudy climate such as ours a
different approach has a use: that calculation can tell us accurately what would have
been seen had the cloud not been there, and can therefore decide whether thirty
days must be counted. Like the fourth, it can be built on a global, regional or local

base.

Pure calculation. The calendar is determined by astronomical calculation alone,
with sighting reports playing a corroborative role if any. This too can be global,
regional or local, and it depends on what parameters are set, such as the minimum

time from the birth of the new moon before a new month may be declared.

The Evidence Each Side Leans On

The hadith of Kurayb is the great text of the regional position and every reader
should know it. Kurayb said that Umm al-Fadl bint al-Harith sent him to Mu‘Gwiya
ce A 2, in Sham. He said: I came to Sham and did what she needed, and
Ramadigl began while I was there, and I saw the crescent on the night of Friday.
Then I came to Madinah at the end of the month, and ‘Abdullah b. ‘Abbas h @2
lege asked me, and then mentioned the crescent and said: when did you see i"t? I
said: we saw it on the night of Friday. He said: you saw it yourself? I said: yes, and
the people saw it and fasted, and Mu‘awiya fasted. He said: but we saw it on the
night of Saturday, so we shall go on fasting until we complete thirty, or we see it. I
said: is the sighting of Mu‘wiya and his fasting not enough for you? He said: no.
This is how the Messenger of Allah L€ commanded us.'#°

A Companion in Madinah was told of a confirmed sighting in Sham, by an
eyewitness he trusted, and did not act on it, and said that this was the command he

had received.

Alongside it, the historians have noticed something in the sira itself. The Farewell
Hajj was on Friday, the ninth of Dha al-Hijja in the tenth year, in Makkah; and the
demise of the Messenger L€ was on Monday, the twelfth of Rabi‘ al-Awwal in the

eleventh year, three months later, in Madinah. A lunar month is twenty-nine or
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thirty days. Work it through and the two calendars cannot be made to agree; even if
all three months are given thirty days, the Madinan calendar comes out a day short
and the demise falls on a Sunday. Mulla ‘Ali al-Qari & 4 - resolved it by observing
that the people of Madinah began Dha al-Hijja of that year one day after the people
of Makkah did.4¢

Two cities a few days apart, in the Prophet's L€ own lifetime, on different days of

the month.

And on the other side, the evidence that a sighting from outside one's own town is
acceptable. Tkrima narrated that the people doubted the appearance of the crescent
of Ramadin and intended neither to pray the tarawih nor to fast. A bedouin came
from al-Harra and testified that he had sighted it, and he was brought to the Proph-
et € who asked him: do you testify that there is no god but Allah, and that I am
the Messenger of Allah? He said yes, and he testified that he had sighted the
crescent. And he £% ordered Bilil to announce to the people that they should pray

the tarawih and fast.'4”

And the setting matters. It was cloudy in Madinah at the end of Sha'bian and the
people had not seen the crescent. The news came from outside, from al-Harra,
which is a high place some three miles from Madinah, near enough that the man
could have walked. So a sighting from beyond the town was accepted when the

town itself could not see.

And Where That Leaves Us

The differing views are all rooted in the desire to follow the teaching faithfully, and
they differ about how that is best done. In this country the result is that Ramadan
and Eid begin on different days depending on which method a community or an

individual follows.

The ‘ulamZ’ of Britain hold several of these positions, and they hold them after
study, and a reader will find learned and God-fearing men on more than one side of
it. This is a matter of ijtihad, and it is being conducted, on all sides, with good
intentions, and I am not going to give my own view here, because the person most
likely to be harmed by my giving it is the reader who would then have a stick to beat

his neighbour with.

What I will say is this. A man should follow the position of the ‘ulama” he trusts and

whose masjid he prays in, and he should not fast on a day his own community is not
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fasting in order to make a point, and he should not stand outside a masjid on the
night of Eid arguing about the moon. There is one ruling in this whole matter
which is not disputed by anybody, and it is that we should be trying to sight it. That

much is common ground, and hardly any of us do it.

Allah Desires Ease for You

Yuridullahu bikum al-yusra wa la yuridu bikum al-‘usr. The sentence is placed in
the middle of the ayah of the obligation, and it is the reason the concessions are

where they are.

And when he 5 sent Mu%dh and Aba Misa Lge I 2, to Yemen he said to

them:
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Give good news and do not drive away; make things easy and do not make them hard; and

agree with one another and do not differ.!*

Six instructions to two men going out to teach. Half of them are about not making

it hard.

And the ease is not a slogan. Look at the pillars and see it built into every one of
them. The salah: a man who cannot stand may sit, and a man who cannot sit may
lie down, and a traveller halves it. The sawm: the sick are excused, and the traveller,
and the pregnant and the nursing mother. The zakah: Allah 3% asks two and a half
in the hundred, which is a fraction so small that the Qur'an compares the giving of
it to a seed thrown into the ground, and we manage to speak about the two and a
half and never once about the ninety-seven and a half He let us keep. The Hajj: it is
required of the man who has the money and the strength and, for a woman, the

mahram; and if he has not, it is not asked of him.

Every pillar has a door in it for the man who cannot manage the whole. That is not a

weakness in the religion. That is the religion.

And That You Magnify Allah

Then the closing purposes, and there are four of them stacked: that you complete
the number, and that you magnify Allah for having guided you, and that you may
be thankful.
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Wa li-tukabbirullaba ‘ala ma bhadakum. Some of the ‘ulama” have taken this of the
takbirs of Eid, and it is the basis of the takbir we say on the way to the musall, and
the reader should notice what it is a takbir for. Not for having fasted. ‘Al ma
haddakum, for having guided you. The man walking to the Eid prayer is not
celebrating his achievement. He is thanking Allah #& for having been shown the

door.

And this is Allah's 3 habit at the end of every act of worship. After the Hajj: and
when you have completed your rites, remember Allah as you remember your fathers, or
with a stronger remembrance After the Jumu‘a: and when the prayer is finished,
disperse in the land and seck of the bounty of Allah, and remember Allah much, so
that you may succeed.> And morning and evening: so be patient with what they say,
and glorify the praise of your Lord before the rising of the sun and before its setting;

and glorify Him in the night and after the prostrations.*>!

Every ending is turned into a beginning. The worship stops and the dhikr does not.

And When My Servants Ask You About Me
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And when My servants ask you about Me, then I am near. I answer the call of the
caller when be calls Me. So let them answer Me, and let them believe in Me, so
that they may be rightly guided.

al-Baqara 2:186

Read the ayah once for its grammar before anything else, because the grammar is the

tafsir.

Everywhere else in this passage, Allah 3 speaks through His Prophet e They ask
you about the new moons: szy. They ask you about wine and gambling: szy. They
ask you about the orphans: szy. Every question in the sara is answered through an

intermediary, and the intermediary is the finest man who ever lived.
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And here: and when My servants ask you about Me, and then no say. He answers
Himself, directly, without passing it through anybody, and He does not wait for the
question to be finished. And He calls them %bddi, My servants, with the possessive

attached.

Count what is in that one sentence. The intermediary is removed. The possessive is
used. The say is dropped. Allah Mz is demonstrating the nearness in the way the ayah
is built, before He has told us about it in words. And then He tells us in words: fa-

inni qarib. 1 am near.

Why It Is Here

The ayah sits in the middle of the fast\ing, between the ruling of the month and the
ruling of the nights, and Ibn Kathir 4l 4~ , notes the placement: it is here because
the du? of the fasting man is answered.’ A man who is hungry and has been obey-

ing all day is in a state Allah 3£ likes, and the ayah has been put where he will find it.

And several reports give us the questions which produced it. A bedouin said:
Messenger of Allah, is our Lord near, so that we may whisper to Him, or far, so that
we must call out to Him? And the Prophet L€ was silent, and Allah sent this down.
In another report the Companions asked: where is our Lord? And Allah sent this
down. And ‘At@ & e -, was told that when the ayah call upon Me and I will
answer you was sent down, the people said: if only we knew what hour to call in.

And this was sent down.!53

Look at the third one. They wanted a timetable. And the answer they were given
contains no hour at all: 7 answer the call of the caller when be calls Me. The time is

whenever he calls. The question assumed a schedule and the answer removed the

schedule.

What Du®? Is

The word is simply a calling out, any expression of a need. Which is worth saying,
because we have made du% into a ceremony with a beginning and an end and a

particular voice, and then we tell ourselves that we have not had time to do it.

A baby cries when it wants milk. It has no words and no theology and no idea who
it is calling to. That is a du@. A man who cannot speak expresses his need to Allah

¥ without a tongue, and that is a du@, and it is heard on the same terms as the

eloquent man in the front row.
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What He Has Promised
The reports on this ayah are amongst the best things in the Book of Allah £ and

the reader should have them together.
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Allah Most High says: I am as My servant thinks of Me, and I am with bim when be calls
Mf. 154

And this is like His words: truly Allab is with those who fear Him and those who do
good, ™ and like what He said to Masa and Hartin ¢S\ Legle: truly I am with you
both, bearing and seeing.*>
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Allah Most High is too modest to let a servant raise bis two hands to Him asking for good,
and then return them empty.’>”

And the hadith which answers the question every one of us has actually been

asking. Abta Said 4¢ 4l &2, narrated that the Prophet %5 said: there is no Muslim

who supplicates to Alli}; with a supplication in which there is no sin and no

severing of the ties of kinship, except that Allah gives him one of three: either He

hastens his supplication for him, or He stores it for him in the Hereafter, or He

turns away from him an evil like it. They said: then we shall ask for more. He said:

Allah has more.!>8

Three doors, and no fourth. There is no outcome in which the du?’ was wasted.
What there is, is an outcome in which the man does not recognise the answer,

because the answer was one of the other two.

Do Not Be in a Hurry

And the one thing which can spoil it. Aba Hurayra 4= & 2 narrated that the
Prophet £E said: the servant is continually answered so fong as he does not
supplicate for a sin or for the severing of kinship, and so long as he does not become
hasty. It was said: Messenger of Allah, what is the haste? He said: he says, I have
called and I have called and I do not see it being answered; and he despairs at that,

and gives up.’’
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Notice what the fault actually is. It is not the asking twice. It is the accounting. The
man has started keeping a ledger of his du@’s and marking them unanswered, and
the ledger itself is the sin, because it contains a claim about Allah £ which the man

has no evidence for. And then he stops, and the stopping is the loss.

Two Conditions
And Allih 3% attaches two things to the promise: so let them answer Me, and let

them believe in Me. The ‘ulama” have taken these as the conditions of the answering,

and they are worth stating in the way a man can act on.

The first is fa [-yastajibi I7, let them answer Me. The verb is the same verb He used
of Himself. He answers us; He asks that we answer Him. A man who has not
responded to a single command all year and then raises his hands in Ramadan is
asking for a correspondence he has not been keeping up. And the second is wa -
yu’'mini b, let them believe in Me, which the ‘ulama’ have read as the certainty that
He is able to give and that He will, and it is exactly what the hadith qudsi above
said: I am as My servant thinks of Me.

And the whole matter is closed by a hadith qudsi which sets out the accounts
between us. Allah Most High says: son of Adam, one is for you, one is for Me, and
one is between Me and you. As for the one which is for Me, you worship Me and do
not associate anything with Me. As for the one which is for you, whatever you do of
anything, I shall repay you in full for it. And as for the one which is between Me and

you: from you is the supplication, and upon Me is the answer. 10

From you is the supplication, and upon Me is the answer. He has divided the work
and taken the harder half.
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The Nights of the Fast
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1t has been made lawful for you, on the night of the fast, to go in to your wives.

They are a garment for you and you are a garment for them. Allah knew that you

were deceiving yourselves, so He turned to you and pardoned you. So now go in to
them, and seek what Allah has written for you. And eat and drink until the white

thread becomes clear to you from the black thread at the dawn; then complete the

fast until the night. And do not go in to them while you are in retreat in the
masdjid. These are the limits of Allah, so do not approach them. Thus does Allah
make His signs clear to the people, so that they may become God-fearing.

al-Baqara 2:187

The reader should notice, before the rulings, that these ayahs are in chronological
order and are describing a community learning its religion in real time. The
obligation came, and the people did their best with it, and something went wrong,
and Allah 3 answered it. This is not an abstract legal code being handed down. It is

a conversation.

What Was Happening

AlBar? «e 4 &2, said: when the Companions of the Messenger of Allih £ fas-
ted, and a man ;lept before breaking his fast, he would not eat that night nor the
following day until the next evening. And Qays b. Sirma al-Ansari was fasting, and
he had been working in his land all day, and when the time to break the fast came he
went to his wife and asked her: do you have any food? She said: no, but I will go and
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find you some. And his eyes were overcome with sleep, and when she came back she
found him asleep. She said: woe to you, did you sleep? And in the middle of the
next day he lost consciousness. And it was mentioned to the Prophet 22 and this

ayah was sent down.'®!

That was the ruling before this ayah. A man could eat and drink and go to his wife
only until the Isha prayer, or until he slept, whichever came first; and once he had
prayed Ish or slept, everything was closed to him undil the next sunset. And a
labourer who fell asleep at Maghrib had lost his one meal and was starting the next

day's fast on the previous day's food.

And the Muslims found it hard, and they said so. And some of them fell.

You Were Deceiving Yourselves

Alimallabu annakum kuntum takbtanina anfusakum. Allih knew that you were

deceiving yourselves.

The word is takbtaniin, from khiyana, treachery, and it is in a form which turns the
treachery back on the doer. The ‘ulama’ have called it heavier than ordinary betrayal,
because a man who betrays another has at least an opponent; a man who betrays
himself has arranged for his own loss. He is putting himself in front of the Fire and
pushing himself away from the mercy, with his own hands, and calling it a small
thing.

Al-Bukhiri records from al-Barz’ 4o 4| o2, that when the fast of Ramadan was
ordained, the Muslims used to keep awa}; from their wives for the whole month,
and some of the men were deceiving themselves; and Allih revealed this ayah. And
‘Ali b. Abi Talha narrated from Ibn ‘Abbas leze & 2 that during Ramadan, after
they had prayed the Isha, they would not touch their wives nor eat until the
following night; and then some of the Muslims, ‘Umar b. al-Khattab 4= & @2

amongst them, went to their wives and ate during Ramadan after the IshZ. And

they complained of it to the Messenger of Allih €. And Allih sent down this ayah.
162

And here a word of adab, since the name of ‘Umar <& & 2, Is in the report and a
reader mig}lt be startled by it. It is not permitted to us to ;peak ill of the Compan-
ions = &) & Whatever happened was not a deliberate defiance by men who
knew the law of Allih ¥ and set it aside. It was a burden which had grown too

heavy for human strength, borne by men who then went straight to the Prophet e
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and confessed it, which is precisely what a person of taqwa does and precisely what

most of us do not. And Allah's 3 response was to lift the ruling.

Read the sequence again. Allah knew. Then, so He turned to you and pardoned you.
Then, so now go in to them. He knew what had happened, He forgave it, and then
He removed the thing they had stumbled over, so that it could not happen again.
That is not the response of a lawgiver. That is the response of somebody who is on

your side.

A Garment for One Another

And in the middle of a legal ruling, one of the most beautiful sentences in the
Qur'an. Hunna libdsun lakum wa antum libasun labunn. They are a garment for

you, and you are a garment for them.

Allah £ uses the word elsewhere for the night: and He is the One who made the

night a garment for you,'®> because the night envelops the sky and covers it entirely

with its darkness. So a /ibas is what wraps a thing completely.
Turn the image over slowly, because there is a whole marriage in it.

Clothes cover. They hide what is underneath, and they are not embarrassed about
it, and they do not report on it. That is what a husband and wife do with each
other's faults. We do not publicise them. If somebody tries to tear the garment off,

we pull it back. If somebody disrespects our spouse, we do not sit there and allow it.

Clothes are the nearest thing to you. There is nothing between your clothes and
your skin. When a man is startled or ashamed he clutches at his clothes; it is the first
thing he reaches for and the first line of protection he has. And he spends the whole

day inside them without noticing them.

We have different clothes for different weather, and a husband and wife have
different temperaments and the point of them is that they are different. Nobody

wants two coats and no shirt.

Clothes beautify. A man is improved by what he wears and so is she, and a couple
make each other look better to the world than either would alone, in this life and in

the next.

And clothes are comfortable. A man comes home and takes off what he wore to
work and puts on something soft, and that is what it should feel like to be in the

same room as your wife. When one is with one's spouse, one relaxes, and the heart
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settles, and the words they say to us when things are hard are the words which

reach.

Every one of those is in the word. And Allah Iz put it in the ayah which permits

intimacy, so that nobody would think the permission was about appetite.

The White Thread and the Black

And eat and drink until the white thread becomes clear to you from the black thread
at the dawn.

The last three words were not there at first. The dyah came down without min al-
fajr, and men took the threads for threads. Some tied a black string and a white

string to their legs and went on eating until they could tell them apart.

‘Adi b. Hatim «¢ ‘&\ 2 said: I took two strings, one black and one white, and put
them under my pillow, and I kept looking at them through the night and could not
tell them apart. So in the morning I went to the Messenger of Allah e and told

him, and he said:
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Your pillow must be very wide, if the white thread and the black thread are underneath it.
164

The joke is that the two threads in question are the horizon, so a pillow with both
of them under it is a pillow the width of the world. In another wording he £E said
innaka la-aridu al-qafa, your nape is broad, and then explained: rather, it is the
blackness of the night and the whiteness of the day.!®> Some have said this second
wording means that ‘Adi was slow-witted, and that is a weak opinion and an unkind
one. And then Allih 3£ sent down min al-fajr, and it became clear that the threads

were the night and the day.

Two things for the reader. The first is that a Companion made an honest mistake
with the Book of Allih 3% and was answered with a joke rather than a rebuke, and
the Sunnah has preserved the joke, which tells us something about the room. The
second is that the clarification was sent down. Allih 3% did not leave them to work it

out. When His servants misunderstood Him, He said it again more plainly.
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The Blessed Meal

And from the permission to eat until dawn, the ‘ulama’ have taken a proof that the

sahiir is encouraged, because it is a rukhsa and Allah 3 loves that His concessions
be taken. And the Sunnah is explicit about it.

P E] R 2 a 7,

Take the sabir, for in the sabir there is baraka.*®
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The difference between our fasting and the fasting of the People of the Book is the meal of
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the sabar.

And Aba Sad «¢ 4‘:\3\ 2 narrated: the sahr is a meal of baraka, so do not leave it,

even if one of you takes a mouthful of water; for Allah and His angels send blessings

upon those who take the sahar.'¢8

A mouthful of water. That is the minimum, and it is enough to bring a man into

the sentence about the angels.

And it should be delayed. Do not let the adban of Bilal prevent you from your sabar,
for be calls in the night; so eat and drink until you hear the adban of Ibn Umm
Maktizm, for be does not call until the dawn breaks.*®® And Zayd b. Thabit & sz,

¢ said: we took the sahiir with the Prophet £ and then went and prayed. Anas

asked him: how long was there between the adhan and the sahar? He said: the time

it takes to recite fifty ayahs.!”

And Aba Dharr ¢ 4 2 narrated: my Ummah will remain in good so long as
they hasten the iftar and (ielay the sahiir.'”? Two habits, and the whole condition of
the Ummah is hanging on them, which is a strange thing until a man sees what the
two habits are made of. Both are the taking of what Allah 3 permitted at the mo-

ment He permitted it, without adding to it out of piety.

The Rulings of I'tikaf

Wa la tubashiribunna wa antum Zkifiina fi'l-masajid.

The i‘tikaf is a Sunnah of the last ten nights and the Messenger L kept it. Aba

) ) ey . . oC, . -
Hurayra «¢ 4l >, said that he LE used to sit in i‘tikaf for ten days every
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Ramadin, and in the year in which he passed away he sat for twenty, ten of which

were a making up of the year before, in which he had not been able to.!”

‘Ali b. Abi Talha reported that Ibn ‘Abbas laze A 2 said: this ayah is about the
man who is in i‘tikaf in the masjid, in Ramadin o; in another month; Allah has
forbidden him to touch women, by night or by day, until he finishes his i‘tikaf. And
al-Dahhik said: formerly, a man in i‘tikaf would go out of the masjid and, if he

wished, go to his wife. And Allah said this.!”

So the prohibition takes in the intimacy and anything which leads to it, the kissing

and the embracing, for the whole of the retreat.

And what is permitted is worth knowing, because families make the i‘tikaf harder
than it is. The wife may help her husband. ‘A’isha L= & 2, said: the Messenger of
Allah £€ would put his head through to me while he wasﬁin the masjid and I would
comb his hair, and I was menstruating; and he would only enter the house to attend

to what a man needs.!”*

These Are the Limits of Allah

And now the closing, and there is a word in it which the reader should stop at.
Tilka budidullabi fa-la tagrabiha. These are the limits of Allih, so do not ap-
proach them.

The Qur'an elsewhere says fa-la ta‘tadiha, do not transgress them, of other limits.
Here it says do not come near. A man is not merely forbidden to cross the line; he is
told to stay back from it, because a man who walks up to a line and stands with his
toes on it is a man who is going to cross it eventually, and he knows this and so does

everybody watching him.

And this is where Mufti Shafi & 4~ -y draws the practical rulings which we have all
been taught and few of us know the reason for.!”> Excessive gargling while fasting is
makrith, because the water may slip down the throat. The use of some medicines in
the mouth is makrah. The kissing and embracing of one's wife while fasting is
makrah, for a man who does not trust himself. It is better to stop eating a couple of
minutes before the time allowed for the sahar, as a matter of precaution, and to
delay the iftar by a moment or two. And a man who is careless in these things, and
comfortable, and always eating right up to the second, is not committing a sin. He is

standing on the line, and this dyah has told him to step back.
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Do Not Devour Each Other's Wealth
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And do not devour your wealth amongst yourselves wrongfully, nor offer it to the

Judges so that you may devour a portion of the wealth of the people sinfully, while

you know.

al-Baqara 2:188

The link with the fasting is exact and the reader should see it, because it is the reason

the ayah is here rather than in a chapter about commerce.

For a month, what was lawful in the night became unlawful in the day. That was a
temporary prohibition, and it was a training exercise. Now comes a permanent one.
The fasting was meant to make a man capable of abstaining from the unlawful, and
Allih #£ tests the training immediately, on the very next subject, and the subject is

money.

Mufti Tagi Usmani has put it in a phrase which is worth keeping: Ramadan was the

tathir of the self; now comes the tathir of the wealth.'7¢

And there is a second link, which is the eating. Allah 3% told us in this same Juz’ to
eat of what is in the earth, lawful and wholesome, and not to follow the footsteps of
Shaytan.'”” And He says in Sarat al-Nahl: so eat of whar Allah has provided you,
lawful and wholesome, and be thankful for the favour of Allab, if it is He whom you
worship.”® A man opens his fast at Maghrib, and what he opens it with had better
be halal, and the ayah which tells him where the money came from is sitting right

here, one ayah after the ruling on the nights of Ramadan.

Two Wrongs, Not One

The ayah forbids two things and the second is worse than the first.

The first is the taking of another man's property by an unlawful means, which is the
plain sense of /d ta’kulii amwalakum baynakum bi'l-batil. And the reader should

notice that Allah 3& says your wealth, amwalakum, and He is describing a man
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taking somebody else’s. The Ummah is being treated as one body, so that a man

who steals from another Muslim has been described as eating his own flesh.

The second is the taking of the case to the courts. Wa tudln biba ila al-hukkam,
and the verb is from the lowering of a bucket into a well, which is a picture of a man
letting his case down carefully into a place where he cannot see the bottom. The
ayah forbids the filing of a false claim, the taking of a false oath, and the giving or
the commissioning of false testimony, and it closes with wa antum talamdin, while
you know, which removes the last excuse, because a man in this position always has

an argument and he always knows.

The Occasion

The reason for the revelation is recorded, and it i? a fine story. There was a dispute
over land between two of the Companions (= A & The case came before the
Messenger of Allah €. The claimant had no witnesses, and so, by the ordinary rule
of the Shari‘a, the Prophet 2% asked the defendant to take an oath. And the man was
ready to take it. And before he did, the Messenger of Allah LE recited to him, as a
piece of good counsel: truly those who sell the covenant of Allah and their oaths for a

small price, there is no share for them in the Hereafter.'”

And the man, hearing an dyah about those who take property through a false oath,
abandoned the oath and gave the land to the claimant.

Nothing was proved against him. The law was entirely on his side and he would
have won. What defeated him was one ayah recited by a man who was not accusing

him of anything.

I Am Only a Human Being

And the hadith which every lawyer and every litigant amongst us should have on his
wall. Umm Salama lze &) s>, narrated that the Messenger of Allah £€ said:
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Lam only a human being, and you bring your disputes to me; and perhaps one of you is
more eloquent in his argument than the other, and I rule for him according to what I bear.
So whoever I rule in favour of, in something belonging to his brother, let him not take it; for

1 am only cutting off for bim a piece of the Fire.'*

The Messenger of Allih Le is saying that a man can win in his court and lose. A
judgement is not a transfer of ownerships; it is a decision made on the evidence, and
the evidence is what was said, and the man who spoke better has an advantage
which has nothing to do with the truth. So the winner walks out with a piece of the

Fire in his hand and a judgement to prove it is his.

And the modern applications write themselves. The divorce settlement. The
inheritance which was arranged rather than distributed. The business dissolution in
which the man who knew where the documents were did rather well. Every one of
them can be perfectly lawful in this country and be exactly what this ayah is
describing, and the man who has done it will have a file of paperwork and a

solicitor's letter and a piece of the Fire.

And the Messenger L€ said of land in particular: whoever takes a handspan of land
unjustly, it will be collared around his neck to the depth of seven earths.'® A hand-

span. And the punishment is measured downwards, which is where the land goes.

The Four Questions

And a man who has taken something should think about the day he will be asked,
because he will be asked, and the Messenger %€ has told us the questions:
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The two feet of a servant will not move on the Day of Resurrection until be is asked about
four: about bis life, in what be spent it; and about his body, in what he wore it out; and
about bis knowledge, what be did with it; and about bis wealth, where be earned it from

and in what be spent it."%
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Four questions, and the wealth gets two of them. Where it came from, and where it

went. Every other item is asked about once.

Halal Brings Baraka

And the reason for all of this severity is one sentence in Sarat al-Mumintn: O mes-

sengers, eat of the good things and do righteous work; truly I know what you do.'%?

The mufassiran have all noticed the order. Eat, and then work righteousness. The
hint is that righteous deeds can come out of a man only when what he eats and
drinks is lawful. The action follows the food. Which is why the hadith of the dusty
traveller, which we read at the hundred and sixty-eighth ayah, ends where it ends: 5o

how is be to be answered?

And a final observation on ownership itself, since the ayah is about property. There
are things nobody owns, and were never meant to be owned: the air, the water in a
river, the forest. And then there are things which are owned, and where the
ownership must be clear, and where the transactions which move them from one
hand to another must be clean. The Shari‘a has governed both, and the second is
where our trouble lives, because a community which does not know who owns

what is a community which will be in court within a generation.

They Ask You About the New Moons
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They ask you about the new moons. Say: they are timings for the people, and for the
Hajj. And. it is not righteousness that you come to the houses from their backs;

rather, righteousness is the one who fears Allah. So come to the houses from their
doors, and fear Allah, so that you may succeed.

al-Baqara 2:189
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They asked about the crescent, about its phases, about why it grows and shrinks

when the sun does not. And the answer given is not an answer to the question they

asked.

They asked what it is. He told them what it is for. Hiya mawagitu li'l-nas wa 'l-hajj,
they are timings for the people and for the Hajj. And the ‘ulama’ of balagha have
called this the uslizb al-hakim, the wise style, in which a questioner is answered with

what he needed rather than with what he asked for.!8*

Because the mechanics of the thing would not have improved a single one of them.
What they needed was the use: that Allah 3% has hung a clock in the sky which every
man on earth can read without instruments and without literacy, and by which a
shepherd and a king can agree on a date. Your fasting, your Hajj, your debts, your

‘idda, your rent: all of it is timed by a thing you can see from your doorstep.

Coming to Houses From the Back

And then, without a pause, a ruling about doors, and the reader is entitled to

wonder what it is doing here.

AlBarz «e 4 2, explained the custom: in the days of ignorance, when they
entered ihram, they would come to the house from the back.’®> And the mufassiran
add the other form of it, that when a man set out on a journey and then changed his
mind and came home, he would not come in through the front door as a normal

man would. He would go round the back.

And why the back? Because it was harder. It was a smaller opening, or over a wall, or
through a gap they made in it, and the difficulty was the point. They had decided
that a hardship undertaken for its own sake was a piety, and they had invented it

themselves, and they were quite sure it was religion.

So the ayah is not about doors. It is about who decides what counts as worship.
And that is why it sits immediately after a question about the moon, because both

are the same question: the people wanted to add something of their own to a matter

Allah 82 had already settled.

Only Allah ¥ decides what the religion is. A thing is not made worship by being
difficult, and it is not made worship by being sincere, and it is not made worship by

having been done for a very long time by people we loved. That is the whole
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doctrine of bid‘a in one sentence, and the Qur'an delivered it by talking about a man

climbing over his own garden wall.

And come to the houses from their doors. Which the ‘ulama’ have read on two levels,
and both are in the words. Come in through the door, as any sensible man would.
And come to any matter by the way which was appointed for it, because a man who
wants a thing and will not go to the door of it is not going to get it, however hard he

works at the wall.

Fight Those Who Fight You
2 s - C
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And fight in the way of Allah those who fight you, and do not transgress. Truly

Allah does not love the transgressors.

al-Baqara 2:190

This is the passage which is read badly more often than any other in the sara, by our
own people and by everybody else, and I have set out my fuller thinking on it in the
addendum at the back and would ask the reader who finds it difficult to turn there.

What follows here is the commentary.

Begin with the history, because a man who does not know when this was revealed
will not understand a word of it. Fighting was not permitted in Makkah. For
thirteen years the Muslims were beaten and boycotted and starved and killed, and
they were not allowed to lift a hand, and men came to the Messenger of Allih e
with their backs opened and asked him to make du% and he told them to be
patient. And it was not permitted in the early years of Madinah either.

Then permission came. Many of the ‘ulam’, and Aba Bakr 4¢ & (e?) amongst
them, held that the first ayah revealed on the subject was: permission l'x:qz'ven to those
who are fought, because they have been wronged, and Allah is able to belp them; those
who were driven from their homes without right, only because they said, our Lord is

Allah.*%¢ Others held that this ayah of al-Baqara was the first. Either way, the reader
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should notice the shape of the permission. It is given to those who are being fought.
It is given because they have been wronged. It is given to men who were driven from

their homes. Every clause of it is a description of somebody defending himself.

And this was revealed around Hudaybiya, when the Muslims had come for ‘Umra
and were stopped, and then Allah YZ restrained their hands as He says in Sarat al-
Fath.

And Do Not Transgress

The permission and the limit are in the same ayah. Not in a different sara, and not

in a later ruling which somebody has to go and find. In the same sentence.

Wa ld ta‘tadi, and do not transgress. And then, so that nobody should treat it as a
piece of advice: truly Allah does not love the transgressors. The permission comes
with the displeasure of Allih MZ actached to its misuse, and the man who takes the

first half and leaves the second half has not been given a licence, he has invented one.

And the limits are not left to the reader’s judgement. The Messenger of Allah £ lis-

ted them:
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Fight in the way of Allah. Fight those who disbelieve in Allah. Fight, and do not steal from

the spoils, and do not act treacherously, and do not mutilate, and do not kil a child, nor
the people of the hermitages.!s”

Read the list. No stealing from what is captured. No treachery, which means that an
agreement holds even with an enemy. No mutilation of the dead. No killing of
children. And no killing of the people in the hermitages, who are the monks in their
cells, men of another religion sitting in a building of that religion, and they are

named specifically as protected.

And Ibn ‘Umar Lge & 2 said: a woman was found killed in one of the Proph-
et's £ battles, and the I\/fessenger of Allah £ then forbade the killing of women
and children.’® One woman. Not a massacre; one body, found on a field, and a
general prohibition issued over it which has bound the Ummah for fourteen

hundred years.
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Those rules were given in the seventh century to men fighting with swords. A man
who holds this ayah and does not hold that hadith is not following the Qur'an more
strictly than the rest of us. He is following half of an ayah.
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And kill them wherever you come upon them, and drive them out from where they
drove you out; and fitna is worse than killing. And do not fight them at the Sacred

Masjid until they fight you in it; but if they fight you, then kil them. Such is the

recompense of the disbelievers.

al-Baqara 2:191

Here is the sentence which is quoted at us and which is quoted by the worst of us,

and the reader should look at what is actually attached to it in the same breath.

Kill them wherever you come upon them, and then, in the next clause: and drive them
out from where they drove you out. Who are they? The people who drove the
Muslims out of their homes. This is not a general instruction about mankind. It is
an instruction about a specific enemy, identified by what he did, in the same sen-

tence.

And then, before the sentence has ended: and do not fight them at the Sacred
Masjid until they fight you in it. The permission has just been given and a place has
already been carved out of it where it does not apply, and the place is the one where
the enemy is most exposed and where a man who wanted to win would most want

to fight him.

Fitna Is Worse Than Killing

The clause in the middle is the one which explains why any of this is permitted at

all, and it is the clause the reader must understand or he will understand nothing.

Wa'l-fitnatu ashaddu min al-qatl. Fitna is worse than killing.
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The mufassiran have taken fitna here as shirk, and as the persecution which was
driving men out of their religion by torture, and both are in the word. The Muslims
in Makkah were not being killed; they were being broken. A man was held down
and worked on until he said a word he did not believe, and that is what the Qur'an
is calling worse than killing, because a man who is killed has lost his life and a man

who is broken has lost the thing his life was for.

‘Ali Unal has set out the range of the word well, and it is worth having in full. Fitna
is the reason war becomes unavoidable, and in most Qur'anic contexts it means the
association of partners with Allah #& and the adopting of that as a way of life, the
spreading of unbelief and apostasy, the committing of major sins with a wilful and
insolent abandon, open hostility to Islam, the destruction of collective security or
the causing of public disorder, and oppression. Every one of those is worse than

killing, and each can be a reason for war, and the word covers all of them.'®

And war, in the Qur'anic view, is a thing which is disliked and abhorrent. Allah iz
says: fighting has been prescribed for you, and it is hateful to you.”® He does not pre-
tend otherwise. He does not glorify it and He does not sell it. He says it is hateful,
and He says it is prescribed, and the reason it is prescribed is that there are situations

which are worse.

The Sanctuary

And the Sacred Masjid and the Sacred City are protected, except in self-defence.
The Messenger of Allih L€ said on the day of the conquest:
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Allab made this town sacred on the day He created the heavens and the earth; so it is
sacred by the sanctity of Allah until the Day of Resurrection. It was not made lawful for
me except for an hour of a day, and it is, at this bour of mine, sacred by the sanctity of
Allah until the Day of Resurrection. Its trees may not be cut and its grass may not be up-
rooted. ™’
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And then he added: so if anyone should use the fighting of the Messenger of Allah
€ as a licence, tell him that Allah permitted it to His Messenger and did not permit

it to you.

He knew. He knew that within a generation somebody would point at what he had
done at the conquest and use it to justify something of his own, and he closed the

door on it while he was still standing in the city.

And what he had done at the conquest was this. He entered Makkah at the head of
an army which could not be resisted, against the people who had tortured his
Companions and killed his uncle and driven him from his home and hunted him

for thirteen years. And he proclaimed:

ol J;\Q Jes e UT;@; Sl 15 oy QUJ;@; o Gl
ol s

Whoever closes bis door is safe; and whoever enters the Masjid is safe; and whoever enters
the house of Abi Sufyan is safe.”””

Shut your door and you are safe. That is the whole of what was required. There was
some fighting at Khandama and some of the idolaters were killed there, and it
happened after that proclamation had been made and to men who had chosen not

to close their doors.

4 -, § - = @ - o -
But if they cease, then truly Allah is Forgiving, Merciful.

al-Baqara 2:192

One line, and it undoes everything a man was building. The moment they stop, it

StOpS.

And the reason given is not a strategic one. Allih 3z does not say: if they cease, then
cease, because you have achieved your objective. He says: if they cease, then truly
Allah is Forgiving, Merciful. He puts His own two names of mercy at the end of the
sentence, and Ibn ‘Ashar & am -, draws the conclusion which is sitting in the

grammar: as Allah e forgives, so must you.'”
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The man who has been fighting has been wronged, and he has been driven from his
home, and he has a grievance which is entirely just, and he is told that the moment
the other man puts his hands down the matter is over and there is nothing left to

collect.
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And fight them until there is no fitna, and the religion is for Allah. But if they

cease, then there is no hostility except against the wrongdoers.

al-Baqara 2:193

The objective is named and it has an end written into it. Until there is no fitna. Not
until there are no disbelievers, and not until everybody has become a Muslim,
which the Qur'an has already ruled out by saying that there is no compulsion in the
religion.” Until a man cannot be tortured out of his religion. That is the finish

line, and once it is crossed the fighting has no further business.

And the best commentary on this dyah is a Companion's, and it should be read

twice.

Two men came to Ibn “Umar Lz & o2, during the fitna of Ibn al-Zubayr and
said: the people have done what they haV;: done, and you are the son of ‘Umar and a
Companion of the Prophet L€ what prevents you from coming out? He said: what
prevents me is that Allih has made the blood of my brother unlawful. They said:
did Allah not say, and fight them until there is no fitna? He said: we fought until
there was no fitna and the religion was for Allah. And you want to fight until there

is fitna, and until the religion is for other than Allah.”>

Two men quoted this dyah at a Companion in order to get him into a civil war. He
answered them with the ayah itself. The fighting it commands had an object, and
the object had been achieved, and men who are quoting it in order to start a fight
amongst Muslims have got the ayah upside down: they are producing the fitna

which the ayah was revealed to end.
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And Nifi‘ narrated another exchange, and it belongs beside the first. A man came to
Ibn ‘Umar lege il 2, and said: Aba ‘Abd al-Rahman, what makes you perform
Hajj one year and ‘U}nra another, and abandon fighting in the way of Allah, when
you know what Allah has encouraged in it? He said: nephew, Islam is built on five:
belief in Allih and His Messenger, the five prayers, the fasting of Ramadan, the
giving of zakah, and the Hajj to the House. He said: Aba ‘Abd al-Rahmain, do you
not hear what Allih has mentioned in His Book? And he recited to him the ayah of
the two groups of believers who fight, and this dyah. And Ibn ‘Umar said: we did
that in the time of the Prophet £e when Islam was small and a man would be
persecuted in his religion; they would either kill him or torture him, until Islam

grew and there was no fitna.'”

A young man with a Qur'an in his hand and an argument, and an old Companion

who had been there, patiently explaining to him what the ayah had been about.

The Intention
And then the ayah which sorts the whole business out. Aba Misa al-Ash‘ari <
Lo .m\ said: the Prophet L% was asked about 2 man who fights out of bravery, and a

man who fights to show off, and a man who fights out of tribal loyalty; which of
them is in the way of Allih? And he LE said:
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Whoever fights so that the word of Allah may be the bighest, be is in the way of Allah.”””

Three men on the same field doing the same thing, and only one of them is doing
what the ayah says. The others are doing something which looks identical and has
nothing to do with it. Which means that a man cannot tell, by looking at an act,
whether it is jihid, and neither can the man performing it, unless he has been honest

with himself about a thing men are rarely honest about.

No Hostility Except Against the Wrongdoers

And the closing clause is a limit again. Fa-la ‘wdwana illa ald al-zalimin. The
moment they cease, hostility is finished, except against a man who is still wronging

somebody.

And the measure is fixed elsewhere and it is always the same measure. So whoever

transgresses against you, transgress against him in the like of what he transgressed
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against you."”® And the recompense of an evil is an evil the like of it; and whoever
pardons and puts right, bis reward is with Allah.*” And if you punish, then punish
with the like of what you were punished with; and if you are patient, that is better for
the patient.*®

Three times, and every one of them says zhe like, and every one of them adds that
forgiving would be better. The Qur'an will not let a man take more than he was

given, and it will not let him feel good about taking the amount he was given either.
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A sacred month for a sacred month, and the sanctities are a matter of retribution.
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So whoever transgresses against you, transgress against bim in the like of what he
transgressed against you; and fear Allab, and know that Allah is with the God-

fearing.
al-Baqara 2:194

There are four sacred months: Dha al-Qa‘da, Dha al-Hijja and Muharram, which
run together, and Rajab, which stands alone. In them the Arabs did not fight, and

the whole peninsula could travel and trade and make its pilgrimage in safety.

And they cheated. When a sacred month was inconvenient they would violate it and
then substitute another month for it later, so that the account balanced and the
piety was preserved and the fighting had gone ahead as planned. This was the nasi’

which Allih 8% condemns in Starat al-Tawba as an increase in disbelief.

So the Muslims were told that they might respond in the sacred month if they were
attacked in it, and the reason is plain: without that ruling, the sanctity would have
become a weapon in the hands of the men who did not respect it, and the Muslims
would have been the only people in Arabia who could be attacked with impunity
for a third of every year. This ruling stood until the seventh year after the Hijra.
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Hudaybiya was in Dha al-Qa‘da, and the ‘Umra of the following year, the ‘Umrat al-
Qad?’, was in Dha al-Qa'da too, and the Muslims went in fearing that the idolaters
would break the agreement. And Jabir «s & s, said: the Messenger of Allah £€
would not fight in the Sacred Month unless heﬁwas attacked first; and otherwise he

would remain still until the sacred months had passed.?*

And there is an incident which shows what that cost him. After the conquest of
Makkah came Hunayn against the Hawazin, and then the siege of TZif, where they
had gone. And while T2if was still under siege, Dha al-Qa'da arrived. And as the
casualties amongst the Companions mounted, he L€ lifted the siege and went away
without taking the city, and returned to Makkah and performed ‘Umra from al-
Ji‘rana and divided the spoils of Hunayn.?%*

He walked away from a city he was about to take, because the month had changed.

And Fear Allah

And then the closing, and it is placed exactly where a man is least likely to hear it.
He has just been given permission to retaliate. He has been wronged. He has the
right and he has the measure, and he is angry. And Allih dz says: and fear Allab,
and know that Allah is with the God-fearing.

Which is the whole difficulty of this passage in one clause, because a man who is
exercising a right while he is angry will exceed it. He always does. The permission is
exact and his temper is not, and Allah ¥Z has put the taqwi at the end of the yah so
that the last thing a man reads before he acts is a reminder that the One who gave

him the right is watching how he takes it.

Never respond out of anger. That is the ruling underneath the ruling.

121



Spend, and Do Not Throw Yourselves Into Ruin
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And spend in the way of Allah, and do not throw yourselves by your own hands

into ruin; and do good. Truly Allah loves those who do good.
al-Baqara 2:195

The ayah is quoted more often than almost any other and it is quoted, nearly

always, for the opposite of what it was revealed for.

Aslam Abt ‘Imrin said: a man from the Ansir broke the enemy lines at
Constantinople, and Aba Ayyub al-Ansari 4= & 2, was with us. And some
people said: he is throwing himself into ruin. And Abi Ayytb said: we know this
ayah better than you, for it was revealed about us, the Companions of the
Messenger of Allah £ who fought with him and aided him and supported him.
When Islam became strong we, the Ansar, met and said to one another: Allah has
honoured us by being the Companions of His Prophet and by supporting him until
Islam became victorious and its followers increased. We had been neglecting our
families and our estates and our children. The war has finished, so let us go back to
our families and our children and attend to them. And Allih sent down this ayah
about us: and do not throw yourselves by your own hands into ruin. And the ruin was

our staying with our families and our estates and abandoning the fighting. 2"

The men standing on that field used the ayah exactly as we use it, to mean: be
careful, do not overreach. And a Companion who had been present at the
revelation stood up and told them that it meant the reverse: that the ruin was the

sitting at home.

The reader should take from this a lesson about method before he takes anything
else. An ayah in Arabic, read by intelligent Muslims of the first generation, was
understood to mean the opposite of what it was sent for, and the only thing which

saved them was that a man who knew the occasion was standing there.
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The Other Readings

The mufassiran have given other meanings and they do not contradict Aba Ayyab's
\

ae Al 42, since an dyah may bear more than one sense and the Qur'an is generous

that way.

One is that the ruin is stinginess, because the ayah begins with spend, and a man
who is told to spend and does not is throwing himself somewhere by his own hand.
The withholding of wealth is a self-destruction which feels, at the time, like

prudence.

And Muftr Shafi &l a~ -, notes the reading from the other direction, that the ruin
can be a spending which leaves a man's own family in need.?”* A man who gives
away everything and cannot feed his children has also thrown himself in, by his own

hand, and with the best intention in the world.

Both readings sit in the same short ayah, which is the mercy of the wording: spend,

and do not throw yourselves into ruin, and the two clauses hold each other up.

And Do Good

And then wa absini, and do good, and the word carries the whole of ihsan.

Mufti Shaft 4‘1\\ 42 notes its two senses. The first is in worship, which is the hadith
of Jibril PL‘J\ 4Je: that you worship Allah as though you see Him, and if you do
not see Him, then He sees you. The second is social: the giving of preference to

others, the doing of more than a man owes.?®

And the dyah closes on the second name in the Book which is worth building a life
on: Allah loves those who do good. He has just described fighting and spending and

ruin, and the sentence He ends on is a sentence about love.
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Complete the Hajj and the ‘Umra for Allah
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And complete the Hajj and the Umra for Allah. And if you are prevented, then
whatever offering is feasible; and do not shave your heads until the offering reaches
1ts place. And whoever amongst you is ill, or bas an ailment of the bead, then a
ransom of fasting, or charity, or a sacrifice. And when you are secure, then whoever
takes advantage of the Umra until the Hajj, let there be whatever offering is
feasible; and whoever cannot find one, then a fast of three days during the Hajj
and seven when you have returned; that is ten complete. That is for the one whose
Jfamily are not present at the Sacred Masjid. And fear Allah, and know that

Allah is severe in punishment.

al-Baqara 2:196

After the fasting and after the fighting, the Hajj. And the reader should notice the
order of the whole Juz’, because it has been laying the pillars in front of us one by

one: the Qibla, the salah, the siyaim, and now the Hajj.

Itis a pillar of Islam and it was made obligatory in the third year after the Hijra, and
the ayah which made it so is in Al ‘Imran: and for Allab, upon the people, is the
pilgrimage to the House, for whoever is able to find a way to it.*°

And a warning about delay, from Ibn ‘Abbas Loz &) 2: the Messenger of Allah

% said: whoever intends the Hajj, let him hasten to it, for he may fall ill, or lose his
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mount, or some need may arise.””” The reader who has been saying next year for

eleven years should read that once more.

Do Not Push Me for More

And an incident which the ordinary worshipper should know, because it explains
why the religion is as light as it is. Aba Hurayra 4¢ & 2 said: the Messenger of
Allah $€ gave a khutba and said: O people, Allah has made the Hajj obligatory upon
you, so perform the Hajj. A man said: every year, Messenger of Allah? And he was
silent, until the man had said it three times. Then he said: if I said yes, it would
become obligatory, and you would not be able to do it. And then he said:
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Leave me as I have left you. Those before you were destroyed only by their many questions
and their disputing with their prophets. So when I command you with something, do of it
what you are able; and when I forbid you something, leave it.>%

The silence is the lesson. He did not answer, and he did not answer, and he did not
answer, because the answer would have bound the Ummah forever. The man's
question was not a bad question. It was a question with a cost, and the cost would

have been paid by every Muslim who came after him.

And the reward, so that the reader knows what is at the other end. Aba Hurayra
\
«e Al 42, narrated: the ‘Umra to the ‘Umra is an expiation for what is between

them, and an accepted Hajj has no reward less than the Garden.*””

If You Start It, Finish It

Wa atimmi al-hajja wa'l-‘umrata lillah. Complete them. Which is the first rule of
the whole passage: if you begin an act of worship, you finish it, and the Hajj and the
‘Umra are the two which a man can find himself unable to complete through no

fault of his own, and so the dyah goes on to deal with exactly that.

Fa-in ubsirtum. This was revealed at Hudaybiya, when they had come for ‘Umra
and were turned back and had to come out of their ihram without having done it.
The Companions were at first hesitant, and would not move, and then they cut
their hair, and he £€ said rmpimallabu al-muballigin, may Allah have mercy on

those who shaved, twice, and then, for those who only shortened, once.
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The reasons for 7hsar are whatever prevents a man: no visa, sickness, disability, being
lost, the fear of an enemy. He pays for a goat to be slaughtered within the Haram of
Makkah, and two if he was a garin, and he shaves his head and is free of the ihram.

And the Hajj or the ‘Umra remains owing, and he does it again when he can.

The hady may be any of the permitted animals: a sheep, a goat, a cow, a camel. And

the mabill, the place it must reach, is within the Haram of Makkah.

Three Ways to Pay
And the man with an ailment of the head, who must shave before the time, is given
a choice of three: a fast, or a charity, or a sacrifice. And this becomes the pattern for

the violations of the ihram generally, and the fuqaha have set out the three:*!!

The sacrifice of an animal. Or three sa', which is about three kilogrammes to a s,
given to six poor people, half a si° each, which is about a kilogramme and a half to

each of them, and which is the measure of the Sadaqat al-Fitr. Or three fasts.

Three doors again, and a man will always be able to walk through one of them,

which is the point of there being three.

And a note which mattered a great deal at the time and which we pass over. The
‘Umra and the Hajj can both be done in the months of Hajj, and the people of the
Jahiliyya held that this was one of the worst sins on earth. The ayah of the tamattu*
settles it, and the settling of it was a correction of a custom, not merely a conveni-

€nce.
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The Hajj Is in Months Well Known
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The Hajj is in months well known. So whoever has made the Hajj binding upon
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himself in them, there is to be no obscenity, no wrongdoing and no quarrelling in
the Hajj. And whatever good you do, Allah knows it. And take provision, and the
best provision is taqwa. So fear Me, O people of understanding.

al-Baqara 2:197

A man may intend the Hajj at any time of the year. What the ayah fixes is when it is

performed, and the months are known and have always been known.

And then three prohibitions, and the reward for keeping them is in a hadith which
is amongst the best news in the religion. Aba Hurayra 4. 4l 4>, narrated that the
Prophet £ said: whoever performs the Hajj and does not commit rafath and does

not commit fusiiq, he returns as on the day his mother bore him.*

The Three

Rafath. The word has already appeared in this Juz’, at the ayah of the nights of the
fast: it has been made lawful for you, on the night of the fast, the rafath to your wives.
13 So it is the intimacy and everything which leads up to it, and in the Hajj it is

closed.

Fusiiq. The disobedience, and the mufassiran have taken it particularly of the
tongue, of the swearing and the abusing, and the Messenger L€ said: the abusing of

214

a Muslim is fustq, and the fighting of him is kufr.

Jidal. The quarrelling. And it is worth being precise about what is forbidden here,
because a man will tell you he was only making a point. Jidal is the argument which
upsets the other man. It is not a discussion and it is not a question. It is the

exchange in which one of the two goes away hurt, and it is forbidden in the Hajj
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entirely, which anybody who has stood in a queue at Mini in forty degrees will

recognise as the hardest of the three.

And then, immediately after the three negatives, a positive: and whatever good you
do, Allah knows it. Do something. Anything. The three prohibitions have told a
man what to stop, and this clause tells him not to spend his Hajj merely not-

sinning, because the not-sinning is not the worship.

Take Provision

Wa tazawwadi fa-inna kbayra al-zadi al-taqwa.

The occasion was practical. There were people who would set out for the Hajj
without provisions, saying that they were putting their trust in Allah 3%, and would
then arrive and beg from the pilgrims. And Allah 3z told them to take their food

with them, and then turned the word over: and the best provision is taqwa.*>

So the dyah is teaching two things at once and the first is not the lesser of them. A
man does not put his hand out to another man when he could have put a bag on his
shoulder. Independence from the creation is a part of the religion, and the tawakkul
which requires other people to feed you is not tawakkul, it is an arrangement in

which somebody else does the work and you take the credit for the trust.

And zdd is literally the food a traveller carries, and figuratively the companion he
travels with, and the ‘ulama’ have played on both. What you carry with you is what

you will have when you arrive.

And al-Ghazali &l 4~ -, has a remark on the two halves of this ayah which is worth

the whole of it. Everybody can do some good; very few people can abstain from sin.
And a bird needs both wings.?'¢

The ayah has given a man three things to leave and one thing to do, and it closes by
addressing #li al-albab, the people of understanding, exactly as the ayah of
retribution did. Twice in this Juz, Allih 3% has asked the reader to use his head

before he forms his view.
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No Sin in Seeking the Bounty of Your Lord
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There is no sin upon you that you seek a bounty from your Lord. Then, when you
flow down from ‘Arafat, remember Allah at the Sacred Monument; and
remember Him as He has guided you, though before it you were amongst the

astre ay.

al-Baqara 2:198

A man reads the opening and wonders why it needed saying. Of course a pilgrim
may buy his lunch. And the answer is in the history, and Mufti ShafT* & 4a~, gives
217

it plainly.
The people of Arabia had distorted every rule of worship and of dealing with one

another by injecting into them all sorts of absurd customs, until the acts of devotion
had turned into an amusement. They did not spare the rites of Hajj. At the great
gathering at Mina they would set up special bazaars and hold exhibitions and put
up devices for the promotion of trade. Then Islam came and brought everything
back to truth and simplicity and sincerity, and some of the Companions 4| 52,
(¢ swung the other way and began to think that even a necessary trade was

disliked. So they asked the Prophet L€ and he waited for the revelation.

Abu Umama al-Taymi said: I asked Ibn ‘Umar legze &) e?: we buy and sell during
the Hajj, so do we still have a valid Hajj? He said: do YOL; not perform tawif around
the House, and stand at ‘Arafat, and throw the pebbles, and shave your heads? I
said: yes. He said: a man came to the Prophet %€ and asked him about what you

have asked me, and the Prophet £€ did not answer him until Jibril (’M\ 4Je came

down with this ayah.*'®

So there is the balance, and it is worth having both ends of it. It is not permitted to

turn an act of worship into a marketplace. And it is not permitted to invent a
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prohibition and call it piety, and the man who needs to eat may buy his food, and

the man who has a stall may keep it.

And the lesson which is nearest to us is the first half of it rather than the second,
because we are not in danger of thinking trade is forbidden. We are in danger of the
bazaar. There is a photograph taken during the salih, and there is the Hajj which is
being documented rather than performed, and there is the ‘Umra which comes
home as a folder of images. The men who set up the exhibition at Mina did not

think they were doing anything wrong either.

Fadl
And the word Allah & uses for the earnings is fadl, a bounty, a grace, a thing given

out of generosity. He did not call it a wage.

It is the word of the du@ we make on leaving the masjid, and it is the word of the
ayah after the Jumu‘a: disperse in the land and seck of the bounty of Allah. And it
says, every time, that the rizq is not the product of your effort. It is His decision.
Which is why a man with three degrees is at home and a plumber cannot answer his
telephone, and why the arrangement never quite matches what we thought we had

earned. Allih 8 decides who earns and how much.

And in these days in particular, do not ask from anybody except Allah £ The ayah

has just called the trade a bounty from your Lord while your hand is on the money.

‘Arafat
The plain of “Arafit lies outside the Haram, and the ninth of Dha al-Hijja is named
the Day of ‘Arafa after it, and the standing there between the zawil and the Maghrib

is a fard of the Hajj, and what a man is meant to be doing while he stands is du@

and dhikr.
The name has been explained in more than one way, and each is worth carrying.

Tbn Kathir &) 4~ -, reports from the Companions = 4l < that Ibrahim 4Je
pLJ\ was taught the Hajj by Jibril pu\ 4le, and when the time came to perform it,
he arrived at the plain and recognised it, and said %7aftu, I have recognised it.?"?
And it is said that it is the place where Adam and Hawwa’ (.))L.J\ lede met again
after they were sent down. And it is said that it is where men come to know their

Lord through worship, and where the Muslims come to know one another.

130



Take the last one to the plain with you. Two million people who have nothing in
common except the One they are standing for, in the same two sheets, on the same

ground, and not one of them can tell what any of the others does for a living.

The Sacred Monument
Al-Mash‘ar al-Haram is a hill in Muzdalifa, as Ibn ‘Umar legze 4‘33\ &2 explained,

20 and the staying of the night at Muzdalifa is wajib.

And fadbkurullah, remember Allah, takes in every kind of remembrance, and the
mufassiran have said that here it means particularly the offering of the two prayers
together at one time: the Maghrib prayed with the ‘Isha, with one adhin and two

igamas.

As He Has Guided You
Wadbkurihu kama hadakum. Remember Him as He has guided you. Which is to

say: in the manner He showed you, and not in the manner which seems best to you.

The joining of the two prayers at Muzdalifa is the example sitting in front of us. A
man may ask why. There is no obvious reason. The two prayers have their times and
the times are known, and here they are put together in a way they are not put
together anywhere else in the year, and the answer is that this is how we were taught.
Not everything needs a hikma. Not every command has a reason we are able to see,
and a religion in which every instruction had to justify itself to us before we obeyed

it would be a religion in which we were the authority.

And then the last clause, which is there to stop a man feeling clever about any of it:
though before it you were amongst the astray. Every man on that plain arrived there
by a guidance he did not generate. Which is why the people of the Garden will say,
when they are inside it: praise be to Allah, who guided us to this; and we would not
have been guided had Allah not guided us>**
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Then Flow Down From Where the People Flow
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Then flow down from where the people flow down, and seek forgiveness from
Allah. Truly Allah is Forgiving, Merciful.

al-Baqara 2:199
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‘ARisha e 4‘1)\ 2 said: Quraysh and their allies, who used to be called al-Fums,
would stay at Muzdalifa, while the rest of the Arabs stood at ‘Arafat. And when
Islam came, Allah commanded His Prophet %€ to stand at ‘Arafit and then proceed

from there.?2?

The excuse they gave was religious. They were the people of the Haram, they said,
and they could not bring themselves to leave it. And the truth was that they liked to
be seen to be different, and they made a point of keeping the common people at a

distance, and the whole arrangement was a display.

Mufii Shafi‘ & 4~ -y draws it out. To behave as though one is special, and to stay
disconnected from other people, is a standing act of arrogance which must almost
always be avoided, and it is worse during the Hajj than anywhere else. The garment
of ihrim and the sameness of the place and the purpose exist to teach that all
human beings are equal, and that the distinction of rich and poor, learned and
ignorant, big and small, does not exist here. So a man who puts on a display of an
assumed distinction, and does it while wearing two white sheets, has made the crime

worse by the place he chose for it.?*

So Allah & did not correct their theology. He moved them. He made the noblest
family in Arabia stand on the same plain as everybody else, and told them to flow

down when the crowd flowed down, and the correction was administered with their
feet.

And a ruling for the reader who has been: if you visit ‘Arafit for ziyara, outside the

Hajj, you need not put the ihram on again, though you may if you wish.
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And Seek Forgiveness

And now the astonishing part of the dyah, and the reader should stop at it.

A man has completed the greatest act of worship of his life. He has stood at ‘Arafit.
He has poured out everything he had. And the very next instruction is: wa stagh-
firullah, and seek the forgiveness of Allah.

For what? For the Hajj. For the standing itself, and for whatever was missing in it,
and for the moments in it when he was thinking about the coach. It is the habit of
the Book: so glorify the praise of your Lord and seck His forgiveness,*** revealed at the
moment of the greatest victory the Prophet LE was given. Every high point in the
religion is closed with an istighfar, because the higher a man goes the more clearly he

sees how little he brought.

The Two Protections
Allah 3 says: and Allab was not going to punish them while you were amongst them;

and Allah was not going to punish them while they were seeking ﬁrgz’uenes:.zzs

And Ibn ‘Abbis legze 4l o2 said of it: there were amongst them two protections:
the Prophet L€ and the istighfar. The Prophet £E has gone, and the istighfar re-

mains.?2¢

Read that once more. We had two things standing between us and the punishment
of Allah 3%, and one of them has been taken away, and we cannot have it back.
There is one left. And it is free, and it takes four seconds, and most of us do not use
it.

And the Messenger £E said: glad tidings to the one who finds in his record a great
deal of istighfar. And: whoever keeps to seeking forgiveness, Allah will make for him

a way out of every difficulty, and a relief from every anxiety, and will provide for him

from where he does not reckon.?%”

The Chief of Seekings of Forgiveness
And the words are given to us. Shaddad b. Aws 4= & 2 narrated that the Mes-
senger of Allah L€ said: the chief of the seekings of forgiveness is that the servant

says:

133



Py Sor i Lk @ - . w.o ook &G
LG_S.JG)) JA@}&CL‘} C_S..LP LJ‘}LSAJ\"&:A\ Y\;A\;chj o r@,U\
;.a;«\./e ch.,\a ejj; 43/9 J..w;"/a Jc—y‘ A‘MQN L:;ﬂ:}»élf::fic'wia\

Y o SG -

o 3?\ U,Zm,z; Y b o

O Allah, You are my Lord; there is no god but You. You created me and I am Your servant,
and I am upon Your covenant and Your promise as much as I am able. I seek refuge with
You from the evil of what I have done. I acknowledge to You Your favour upon me, and I

acknowledge my sin; so forgive me, for none forgives sins except You.**

And Abi Bakr <= 4! 2 said: Messenger of Allah, teach me a supplication with
which I may supplicate in my salih. And he said: say:
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O Allab, I bave wronged myself with a great wrong, and none forgives sins except You; so
forgive me with a forgiveness from You, and have mercy upon me. Truly You are the
Forgiving, the Merciful.”>’

Abii Bakr <& 4| o2, asked for that. The best of this Ummah, asking to be taught

how to confess.

Remember Allah as You Remember Your Fathers
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And when you have completed your rites, remember Allah as you remember your

fathers, or with a stronger remembrance. For amongst the people is one who says:
our Lord, give to us in this world; and be bas no share in the Hereafter.

al-Baqara 2:200

Sa‘id b. Jubayr said that Ibn ‘Abbas L & 2, said: during the time of ignorance

the people would stand at the season, and one of them would say, my father used to
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feed the poor, and used to settle the disputes of others with his money, and used to
pay the blood money; and so on. The only remembrance they had was the

remembering of the deeds of their fathers. And Allah sent down this ayah.?

So at the close of the greatest gathering in Arabia, when everybody was in one place,
the men would stand up and boast about their fathers. That was the ceremony. And
Allah ¥z did not forbid it; He redirected it. Remember Allih 3 the way you re-

member them, and then more.

And there is a second reading, which Mufti ShafT &l ax -, takes from Rizh al-Bayan,
and it is finer than the first. A man should remember Allih ¥z the way he re-
membered his father in his childhood, when he depended on him for everything. A
child calls for his father for every small thing and does not stop to consider whether
the matter is worth troubling him with, and does not think he has any other option,
and is not embarrassed about it. And if a man would think, now that he is grown
and rational, is he not far more dependent on Allih #& at every moment and in
every condition than the child ever was on his father? And as for the boasting about
the honour of the fathers, the ayah removes that too, by saying that the real honour

comes through the remembrance of Allah ¥£.2

The First Supplication

Then two men are put in front of us, and both of them are making du@, and one of

them has nothing at all.

Rabband atind fi'l-dunyi. Our Lord, give to us in this world. That is the whole of
his supplication. It is not a bad thing to ask for; the Qur'an is about to praise a man
who asks for exactly this. What ruins it is that he stopped there. He was standing in
front of the One who owns everything, at the moment when the doors are open,

and it did not occur to him to ask for anything beyond the next few decades.

And Allah 8% says of him: wa ma labu fi'l-akbirati min kbalig. He has no share in
the Hereafter. He asked for one thing and he was given it, and the account is settled,

and there is nothing further owing to him.

So when you make du@, ask for more than the dunya. It costs nothing. He is not

going to run short.
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And amongst them is one who says: our Lord, give us good in this world and good

in the Hereafter, and protect us from the punishment of the Fire.

al-Baqara 2:201

This is the du@” every Muslim knows and most of us say without hearing, and it is

worth taking apart once so that it is never said carelessly again.

It was the Sunnah of the Prophet LE to recite it during the tawif, between the
\
Yemeni corner and the Black Stone.”* And Anas «= 4l 42, said that it was the

supplication he £€ made most often.

And what it contains is everything. Ibn Kathir & e - lays it out. The good of this
life takes in every material request: well-being, a spacious dwelling, a pleasing
spouse, sufficient provision, beneficial knowledge, a good profession, comfortable
transport, and a good name. All of those are a part of the good which is sought in
this life. And the good of the Hereafter is the Garden, which also means safety from
the greatest horror at the gathering place, and a light questioning, and the other
favours of that Day.**?

One sentence. It contains the whole of what a man could want in both houses, and
it ends by asking for protection from the only thing he should be afraid of. A man

who says it and means it has asked for everything there is.

The Man Who Asked for the Wrong Thing

Anas &= &) &2, narrated that the Messenger of Allih £€ visited a Muslim man
who had grovx;n as weak as a sick chick. He said to him: were you asking Allih for
something, or supplicating to Him? He said: yes. I used to say: O Allah, whatever
punishment You have kept for me in the Hereafter, give it to me in this life. And the
Messenger of Allah L% said: subbanallah, you cannot bear it. Why did you not say:
rabbana atina fi'l-dunya hasanatan wa fi'l-akbirati hasanatan wa qind ‘adbaba’l-

nar? And he supplicated to Allah with it, and the man was cured.***
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The man's intention was excellent. He was trying to be brave. And he had asked for
something a human being is not built to carry, and it very nearly killed him, and the
Prophet £€ said subbinallih when he heard it. The correction he was given was this

ayah.

And Sad b. Jubayr said: a man came to Ibn ‘Abbas Lo & 2 and said: I worked
for some people and settled for a part of my wages in return for their taking me on

Hajj with them. Is that acceptable? And Ibn ‘Abbis said: you are amongst those
whom Allah described, and he recited this ayah.?*
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Those shall have a share of what they have earned; and Allah is swift in reckoning.

al-Baqara 2:202

Notice the word which has come back. The first man had 7o share, min kbalaq.
These have a share, nasib. The same currency, and one of them asked for it and one

of them did not.

And mimma kasabu, of what they have earned. The du@ was not a lottery ticket.
Allih 3£ has just described two men who supplicated, and He credits the second

with having earned something, which tells the reader what a du@’ is: it is work.

And then walldbu sari‘u al-hisab, and Allah is swift in reckoning. It cuts two ways
and both are in the words. The people who worked will not be kept waiting for
their wage. And the people who did not work should not take the delay for an
acquittal, because the reckoning of a man who spent his life asking for this world

only will not take long. There is very little to go through.
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Remember Allah in the Numbered Days
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And remember Allah in the numbered days. So whoever hastens in two days, there

s no sin upon him; and whoever delays, there is no sin upon him. That is for the

one who fears Allah. And fear Allab, and know that you shall be gathered to Him.

al-Baqara 2:203

The numbered days are the ayyam al-tashrig, in which the takbir is wajib and in
which fasting is not permitted, and the Messenger %€ said of them:
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The days of tashrig are days of cating and drz'nkmg and the remembrance of Allah.?*

Eating and drinking, and dhikr, in the same sentence and with no wall between
them. Which is a small statement of the whole religion: the days of the greatest
worship of a man's life close with an instruction to enjoy his food and to remember

who gave it to him.

And Mufii Shaft &) 4~ -y says why the dhikr is placed at the very end. The pilgrims
are told to occupy themselves with the remembrance of Allih 3 so that their Hajj
meets a perfect ending, and so that the life which comes after the Hajj is correct and
fruitful.?*” The dhikr is the hinge between the pilgrimage and the rest of his life, and
aman who lets go of it at the airport has taken the pilgrimage and left the point of it

on the plain.

Why the Dhikr Is Greatest
We do dhikr anyway. It is repeated in this Juz’ and in the Book more often than

almost anything, and the repetition is the measure of the importance. Allih 3Z has

said: so remember Me, I will remember you?*® And: and whoever turns away from
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My remembrance, for him is a constricted life, and We shall raise him blind on the
Day of Resurrection.” And: and the remembrance of Allah is greater; and Allab

knows what you do.**°

And why is it akbar, greater? Because it has no conditions on it. There is no wuda’
required, no qibla, no particular place, no appointed time. Every other act of
worship has a gate a man has to pass through first. This one has none. A man may
do it walking to the bus, and lying in bed, and at his desk, and in the state a man is

in with his wife, and if his tongue cannot manage it his heart can.

And it is the only act of worship we are told to do kathira, in abundance. We are
told to pray, and there is a number. We are told to fast, and there is a month. Of the
dhikr, He said: remember Allih much.

‘Two Days or Three
And the ruling on the leaving. Some held that a pilgrim must remain at Mina until
the thirteenth. The correct position is that he has the option of either of the two

permissions the ayah gives, and it is better to stay through the third day.

The fuqahZ’ say that a man who leaves Mina before sunset on the twelfth need not
perform the ramy for the third day. But if the sun sets while he is still at Mina, it is
no longer permitted for him to leave until he has done the ramy of the third day;
and the ramy of that day has a concession, that it may also be done between the

morning and the noon.*!

And a note on the pelting itself, since the reader may not have been: on the tenth,
only the large pillar is pelted; on the eleventh, the twelfth and the thirteenth, all
three. And the place is where Shaytan came to Ibrahim PL.J\ 4Je to turn him back

from what he had been commanded, and where he was answered with stones.

And then the clause which governs both permissions: /z-mani ittaga. That is for the

one who fears Allah 3&. The two options are equal in law, and the man is warned

that the choosing between them is not neutral, because a man who leaves early to
beat the traffic and a man who leaves early because he has a reason are doing the

same act and are not doing the same thing.

The Hajj Should Change You
Mufiti Shaft* &il 4~  relates that a pious man said: when I returned from Hajj, a

suggestion of sin happened to creep into my heart, and I heard a voice from the

139



unseen: did you not perform the Hajj? Did you not perform the Hajj? And that

voice became a wall between me and that sin, and Allah Almighty protected me.?*>

That is the whole test of it, and it arrives about a fortnight after a man gets home.

We make intentions before we go so that we come back different.

And look at what this short passage has been teaching, because every lesson has been

attached to a physical act.
Zad: take your provision. Independence from people.

Afida: flow down where they flow down. Humility, and the ending of every

distinction between us.
Fadbkuribu: the remembrance of Allah 8.

Rabband atina: the love of the dunya taken out of the heart, and replaced with an

ask which is bigger than it.
Wa ttaqullab: taqwa.

Tuhsharan: and the whole thing closed with the Day you will be gathered, which is
what the standing on the plain looked like anyway, and which every man on it no-

ticed.

The Man Whose Speech Impresses You

L;L»&GAM “\f“AJL"\“ ou‘d:&j;;,l;wwa\ u#)

w/;, PP

clatt ff 5;

And amongst the people is one whose speech about the life of this world impresses
you, and who calls Allab to witness what is in his heart, and be is the fiercest of op-

ponents.

al-Baqara 2:204

The sara has done this before and it does it again here at the end of the Juz’: two
men are put side by side, and this ayah is the first of them, the man who sold his

Hereafter for a portion of this world.
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The reports name al-Akhnas b. Shurayq, who was known for his eloquence. He
would come to the Prophet L€ and impress him with his declarations of allegiance

to Islam, and no sooner had he walked out of the gathering than he was busy with

his mischief against the Muslims.**3

And Ibn ‘Abbas Luze & 2 narrated that these ayahs were revealed about some of
the hypocrites who critici;ed Khubayb 4¢ j&\ 2 and his companions, who were
killed at al-Raji.*** Men had been killed while t;eaching the religion, and there were
people who used the deaths as a talking point. And Allih 3 answered them by con-

demning the talkers and praising the dead, in the ayahs which follow.

Three Things Wrong With Him

His speech is a lie. His belief is corrupt. And his actions are ugly. That is the
summary the mufassiran give of the three ayahs, and each of the three has an ayah

of its own. %

Wa yush-hidullaha ‘ali ma fi qalbib, and he calls Allah 3 to witness what is in his
heart. Which is the most brazen thing in the ayah. He swears by Allah 3z about the
contents of his own chest, knowing what is actually in there, and he does it in order
to be believed by men. The opening of Sarat al-Munifiqan describes the temper of
it exactly: they hide themselves from the people and do not hide themselves from Allah.

246

And aladdu al-khisam, the fiercest of opponents. The word is from a root meaning
to be twisted, so it is the man who cannot be pinned, who has an answer to
everything and a reply to every reply, and who will not concede a point if you argue

with him for a year. And the Messenger L€ said:
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The most hateful of men to Allah is the fierce guarreller?*”

Not the ignorant man. Not the weak man. The man who argues and will not stop.

A Conversation Worth Preserving

Ibn Kathir 4l 4~ -, records that Aba Ma‘shar Najih said: I heard Sa‘id al-Maqgburi
discussing with Muhammad b. Ka'b al-Qurazi, and Sa‘id said: it is in some of the
books, that Allah has servants whose tongues are sweeter than honey and whose

hearts are more bitter than aloes; they wear for the people the skins of sheep, for
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softness; they draw the world to themselves by means of the religion. Allah Most
High says: is it against Me that you are insolent? Is it by Me that you are deceived?
By My might, I shall send upon them a fitna which will leave the forbearing

amongst them bewildered.

And Muhammad b. Kab said: this is in the Book of Allah. And Sa‘id said: and
where is it in the Book of Allah? He said: the words of Allah, and amongst the people
is one whose speech about the life of this world impresses you. And Said said: I know
about whom this dyah was revealed. And Muhammad b. Kab said: an ayah is

revealed about a man, and then it is general afterwards.*®

Two scholars are talking, and one of them quotes a saying from the older scriptures,
and the other says: that is in our Book. And when the first replies that he knows the
man it was revealed about, he is given the principle which governs the whole of the
tafsir: an dyab is revealed about a man, and then it is general afterwards. And Ibn

\
Kathir 4yl 4~ says that this remark of al-QurazI's is excellent and sound.

So the reader may not close this dyah by naming al-Akhnas and walking away. The
occasion is a man. The dyah is a type. And the type is sitting in every community

and is usually the most impressive man in the room.
&
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And when be turns away, be moves about in the land to spread corruption in it,
and. to destroy the tillage and the offspring; and Allab does not love corruption.

al-Baqara 2:205

The turning away is the moment the door closes behind him. In the gathering he is

impressive; outside it he goes to work.

And what he did was concrete. Al-Akhnas, or whoever it was, went to the farms of
the Muslims and burnt the crops, and then killed the camels. He wanted to make a
statement, and the statement was to destroy the economy of a community which

was already poor.
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Al-harth wa'l-nasl, the tillage and the offspring. The crop is what a man eats this
year and the offspring is what he eats next year, and a man who takes both has not
injured a community, he has ended it. And the ‘ulama’ have read nas/ more widely,
because the harm this kind of man does is contagious and does not stop at the man

he was aiming at. He wants to hurt you and your children after you.

And then wallabu la yubibbu al-fasad, and Allih does not love corruption. The
same construction as the dyah of fighting: A/lah does not love the transgressors. Twice
in this Juz’, the thing Allah 3& declares He does not love is a man who was quite

certain he was doing something necessary.
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And when it is said to him, fear Allah, arrogance takes bold of him in the sin. So

Jabannam is enough for him, and it is an evil resting place.

al-Baqara 2:206

Here is the sentence which decides everything, and it is a sentence about a reaction

rather than an act.

He is not being punished for the sin. He is being punished for what he did when he
was corrected. Somebody said three words to him, fear Allah, which is the mildest

thing a Muslim can say to another Muslim, and something rose up in him.

Ibn ‘Ashar 4l 4~ -y describes it: he becomes angry when he is advised. He feels

entitled. He behaves as though nobody can overpower him, as though he is un-

touchable.?*®

And ‘Abdullzh b. Mas‘ad «e 4! 2 said: it is enough of a sin for a man that his
brother says to him, fear Allah, and he says: mind yourself; are you the one to be

advising me?*°

The reader has heard that answer this year. Possibly he has given it. The sin was
small and the reply was the disaster, because the sin was a lapse and the reply was a

position.
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Only Allah Can Judge Me

And here is the modern form of it, and it is worth naming because it is said in our

masijid by people who think it is a piece of humility.

A man is corrected and he says: only Allah can judge me. Which is true, and which
has nothing whatever to do with what just happened. Nobody judged him.
Somebody told him that a thing he was doing was wrong, which is not a verdict on

his soul and is not a claim about his final destination.

And if the sentence were true as he means it, then a whole obligation of the religion
would fall. Where would amr bi'l-ma rif and naby ‘an al-munkar go? Aba Said al-
Khudrt <e 4 s, narrated that the Messenger of Allah £ said: whoever amongst
you sees an evil: let him change it with his hand; and if he cannot, then with his
tongue; and if he cannot, then with his heart, and that is the weakest of faith.*!
That instruction is addressed to everybody, and the man who says only Allah can

Judge me is telling his brother to take the weakest option and be quiet.

And the distinction which settles it is ‘Umar's 4= 4| 2, in the lifetime of the
Messenger of Allah £E some people were called to accotint through the revelation.
Now the revelation has ended, and we shall judge you by your apparent acts.
Whoever shows us good, we shall grant him peace and security and treat him as a
near one, and we have nothing to do with his inward state; Allah will call him to
account for that. And whoever shows us evil, we shall not grant him security and we

shall not believe him, even if he professes that his intention is good.*>>

There is the whole answer in a paragraph. Nobody is judging your heart. Your heart
is His business and none of ours. Your hands are ours, because we have to live next

to them.

And the Messenger L€ said: the angels are the witnesses of Allah in the heaven, and
you are the witnesses of Allah on the earth.?* We were appointed. It is not an intru-

sion.

Whose Izza?

And there is a bitter thing in the word which the ayah chose. Akbadbathu al-%zzatu
bi'l-ithm. The %zza took hold of him, in the sin.

‘Izza is might, honour, an unassailable dignity. And Allah 3 has told us whose it is:

and to Allah belongs the might, and to His Messenger, and to the believers.>* And
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this Juz’ closes the very next ayah with falamiu anna'lliba ‘azizun bakim, know
that Allah is Mighty, Wise.

So the man has helped himself to an attribute which is not his, and he has done it at
the exact moment he was being invited back. The ‘izza was available to him and he
could have had a share in it, and the price of it was the three words he refused to

hear.

And al-mibad, the resting place. The word is for a bed, a thing spread out for a man
to lie on, and the mufassiran have noticed the mockery in it. Your bed covers your

back and your sides and holds you comfortably. So will the Fire.

And Among Men Is One Who Sells His Soul
) 5
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And amongst the people is one who sells his own soul, secking the pleasure of Allab;
and Allah is Most Kind to the servants.

al-Baqara 2:207

And there is the other man, put directly opposite the first, and the reader should
hold the two in one glance. One sold his religion for the world. This one sold
himself for the pleasure of Allih 3. The same verb of buying and selling in both.
The Qur'an is showing us two men at a market and telling us what each of them

went home with.

Suhayb's Trade

The ayah was revealed in connection with Suhayb al-Rami <& & @2

Soon after he left Makkah on his emigration to Madinah, he was accosted on the
road by a group of the disbelievers of Quraysh. Seeing them, he dismounted, took
up a position, pulled every arrow out of his quiver, and said to them: O tribe of
Quraysh, you all know that I am a better archer than any of you here, and that my
arrow does not miss. Now, I swear by Allah that you shall not reach me while there

remains one arrow in this quiver. And after the arrows I shall use my sword for as
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long as I can. And after that you may do what you can. However, if you want to
make a deal: I will tell you where my money is in Makkah. Go and take it, and let me

g O my way.

And they agreed. And when Suhayb 4¢ & 2, reached Madinah, safe and un-
harmed, he went to the Messenger of Allah #£€ and told him what had happened.
And he £ said, twice:

The trade bas profited, Abii Yabya. The trade bas profited, Abi Yahya.

And then this ayah came down, which is Allah ¥ confirming from above the seven

heavens what His Messenger £€ had just said in the street.

Look at what the man actually did. He had them. He was the better archer and they
knew it, and he could have made them pay for every yard. And he offered them his
entire savings instead, the whole of a life's work, in exchange for being allowed to
walk to Madinah. He did not fight because he did not need to win. He needed to ar-

rive.

The Contract

And the sale in the ayah is not a metaphor, because Allah M has written out the
contract elsewhere: truly Allah bas purchased from the believers their souls and their
wealth, in exchange for the Garden being theirs. They fight in the way of Allah, and
they kill and are killed. A promise binding upon Him in truth, in the Tawrih and the
Injil and the Qur'an. And who is more faithful to his covenant than Allah? So rejoice

in the bargain you have made; and that is the great trinmph.?>¢

He is the buyer. The price is fixed. The promise is recorded in three books, and the
seller is told to rejoice at the deal he has struck, which is the only sale in history

where the buyer congratulates the seller.

And wallabu ra’ifun bi'l-bad, and Allah is Most Kind to the servants. He asked a
man for his soul, and He closes the ayah by calling Himself Kind. Which the reader
should sit with, because it is the answer to a whole class of doubts. The One asking
for everything is the One who gave it in the first place, and He is not taking it from
us. He is buying it, at a price we could never have set, from people who did not own

it to begin with.
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Enter Islam Completely
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O you who believe, enter into Islam completely, and do not follow the footsteps of

Shaytan. He is to you an open enemy.

al-Baqara 2:208

Some of those who had come to Islam from amongst the Jews of Madinah thought
that a synthesis of the two religions might be the right approach: that they might
keep what they had and add what had come. And this dyah was sent down.

And the Messenger L€ said it himself when he saw a page of the Tawrih in ‘Umar’s
ce ) 2 hand and his face changed, and he said: even if Masa rM\ 4Je were

alive, he would have no choice but to follow me.?”

And Sarat al-Kafiran had already rejected the arrangement in its finished form.
They had offered exactly this: half of ours and half of yours, a year each. And the

answer was six dyahs which do not concede a syllable.

Kiffatan
Udkbuli fi'l-silmi kaffatan. Enter it completely. All of you, and all of you.

Nothing half-baked. Not Islam with the culture kept underneath it, and not Islam
with the parts of the old religion which were more convenient, and not Islam with

the bits of this country's habits which we have decided are close enough.

And the ‘ulam? have taken kdffatan as covering the whole of a man's limbs and the
whole of the religion, which they have divided into five and which the reader should
check himself against one at a time. The %g4’%d, what he believes. The 7badat, his
worship. The mu ‘asharit, how he lives with people. The akhlig, his character. And

the mu ‘@malat, his dealings and his money.

Most of us are excellent in one or two of them and have never once thought about a
third. A man is punctual for every prayer and impossible to do business with. A

man is scrupulous in his trade and speaks to his mother in a way you would not
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speak to a stranger. And each of them believes himself to be inside the religion, and

each of them has entered a portion of it.

And the places where the entering fails are predictable and the reader should be
honest about his own diary: the weddings, the funerals, the business deals, the
holidays. Those four are where the culture reasserts itself, every time, in every
community, and where the man who is otherwise careful will do things he could

not defend for a moment if he were asked about them at any other time.

Footsteps

And the prohibition which follows it has appeared in this Juz’ before, at the
hundred and sixty-eighth ayah, and it was about food. Here it is about the religion
itself. Wa la tattabi kbutuwati'l-shaytan.

\
Abu Zahra 4} 4~ notices the word.?>® Shaytan barely ever makes a man dive into a
sin. It is bit by bit, one step and then another, and the wording is deliberate:
footsteps, and not a fall.

And Mufii Shaft &l a~ -, adds the particular danger in this place: the enemy would
cheat you into taking up something which looks very much like your faith and
happens to be totally contrary to it in reality.?” Which is why the ayah about mix-
ing the religions is the one which carries this warning. He does not usually come to
a believer with something obviously foreign. He comes with something which looks

like Islam and is one step to the side of it, and then he waits.
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And if you slip after the clear proofs have come to you, then know that Allah is
Mighty, Wise.

al-Baqara 2:209

The word is zalaltum, from zalla, to slip, which is what a foot does on a wet stone.
It is not the word for a rebellion. It is the word for a man who was walking and went
down, and the Qur'dn has chosen it deliberately after having just described the
footsteps, because that is how the footsteps end.
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And the closing is not the closing a reader expects. He has just been warned about

slipping, and the sentence he is given is: know that Allab is ‘Aziz, Hakim.

Aba al-‘Aliya and Qatada and al-Rabi‘ b. Anas said: He is Mighty in His vengeance,

Wise in His decision.2¢0

The two names are put together and they hold each other. ‘4ziz alone would be a
threat: He has the power and He will use it, and nothing you have will stop Him.
Hakim alone would be a comfort with nothing behind it. Together they say: He is
able to do it, and He will not do it wrongly. Which is the right thing to know about
a Judge, and it is the only thing a man needs to know about Him before the next

ayah.

In Canopies of Cloud
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Are they waiting for anything except that Allab should come to them in canopies of

coud, with the angels, and the matter is decided? And to Allah all matters are re-

turned.

al-Baqara 2:210

The Juz’ closes here, and it closes with a question rather than a statement, and the
question is addressed to every man who has read the last sixty-eight ayahs and has

not moved.

Are they waiting for anything except...? What are you waiting for? The Qibla was
turned, and the fasting was given, and the du@ was answered before you finished
asking, and the Book was called a guidance and a criterion, and Suhayb 4= &) @2
bought his passage with everything he owned, and here you are, waiting. For w};at?

For the sky to open?

And Allih 3% tells us what it will look like when it does, and He tells us in order to
make the point that it will be too late. Wa qudiya al-amr, and the matter is decided.

The clause is in the past tense, and it is placed in the middle of a description of the
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future, which is the Qur'an's way of saying that the thing is as good as done. By the
time you see the cloud, the verdict is in. There is no part of that scene in which a

man does anything at all.

What Comes in the Canopies

As for the coming of Allih ¥ in canopies of cloud, this is of the mutashabihat, and
the way of the Muslims is the way it has always been: we affirm what He said of
Himself, without asking how, and without likening Him to anything, and without
emptying His words of their meaning. He is not like His creation, and He described
Himself, and both of those are true at once, and a man who tries to force them into

a picture has already gone wrong.

And the ‘ulam’ have said that the angels will come with a tasbih of that Day, and

the reader who has stood in the tarawih and heard the pause between the rak‘ahs
filled with a tasbih has heard the shadow of it.

Al-Sibani & e -, says what the ayah is for. The aim is to show how grave the Day
of Judgement will be: Allah 3 as the final Judge, the Supreme, with no chance of

appeal, with all the witnesses present, in front of the whole of His creation.?*!

Every court a man has ever seen has a way out of it. There is an appeal, and there is a
better lawyer, and there is the possibility that the witness will not turn up, and there
is the hope that the man was more eloquent in his argument than the other, which
the Messenger of Allih £E told us can win a case in his own court. None of it is
available here. The Judge was the witness. The record is complete. And the matter is

decided before the cloud has finished opening.

And to Allah All Matters Are Returned

And the last words of the Juz’, and they are the words to close a volume on.
Wa ila'llahi turja‘u al-umir. To Alldh all matters are returned.

Everything in this half of the Juz” has been a matter. The direction of a prayer. A
woman running between two hills. A man’s will and his debts and the question of
who owns the car. A month of hunger. A crescent nobody could see through the
cloud over Manchester. A dispute over a piece of land and a judgement obtained by
a good argument. An army at the gate of a city and the month changing. Two men

on a plain, one asking for the world and one asking for both houses.
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And every one of them goes back to Him. Not some of them, and not the religious

ones. Al-umar, with the definite article, which in Arabic takes in the lot.

The reader who has come this far has been given the second Juz’ of the sara which
the Messenger of Allah L€ called the summit of the Qur'an, and he has been given it
in a form which asks something of him at every turn. May Allah ¥ make us of
those who hear the word and follow the best of it, and may He accept this small

effort from hands which are not equal to it. Amin.

Addendum: On Reading the Fighting Passages of al-Baqara

I said in the introduction that these ayahs are read badly rather often, and I
promised the reader who found them difficult that I would say more about it here.
This is that fuller word, and I have put it at the back rather than the front for the
same reason I did in the volume before this one, that I did not want it standing

between the reader and the Book. But I would rather he read it than not.

The difficulty is real and it should be named. Five ayahs, from the hundred and
ninetieth to the hundred and ninety-fourth, and they contain the word 4/, and
they contain it in the imperative. A Muslim who reads them without care can come
away with something the Qur'an did not give him. He can come away frightened of
his own Book, and quietly hoping nobody at work asks him about it. Or he can
come away with a licence, which is worse, and which a small number of our young
men have done in living memory, to the great cost of everybody. And in either case

he will have read every word correctly and understood none of it.

So let me set out four things which I believe the ordinary worshipper needs in order

to read this passage as it was meant.

The First: The Limits Are Inside the Ayah

This is the thing to see before anything else, and it is not a defence and it is not an

apology. It is the plain shape of the text.

The permission is given in the hundred and ninetieth ayah: and fight in the way of
Allah those who fight you. And the limit arrives in the same ayah, before the sentence
has finished: and do not transgress; truly Allah does not love the transgressors. It is not
in a different sara. It is not in a hadith which a man has to go and find. It is in the
same breath, and the displeasure of Allah MZ is attached to the misuse before the

permission has cooled.
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Then the hundred and ninety-first: k#l/ them wherever you come upon them, and in
the next clause, and drive them out from where they drove you out, which identifies
who they are, in the same sentence, by what they did. And then, still in the same
ayah, and do not fight them at the Sacred Masjid until they fight you in it, which
carves an exception out of the permission at the one place where a commander

would most want to use it.

Then the hundred and ninety-second, entire: but if they cease, then truly Allah is
Forgiving, Merciful. Then the hundred and ninety-third: and fight them until there
Zs no fitna, which is an objective with a finish line written into it, and then again, but
if they cease. And then the hundred and ninety-fourth, which fixes the measure at

the like of what be transgressed against you, and closes with taqwa.

Count them. Five dyahs. One permission and something like six restraints, and the
restraints are woven into the permission rather than following it. A man who has
taken half of the hundred and ninety-first ayah and put it on a placard has not been
reading the Qur'an strictly. He has been reading a fragment, and there is a word for
the men who took part of the Book and left part of it, and the sara used that word

about somebody else a hundred ayahs ago.

The Second: The Prophetic Rules Are Not Decoration
The reader should assemble what the Messenger of Allah S actually said about

this, because it is a great deal more specific than the slogans on either side.

Do not steal from the spoils. Do not act treacherously, which means that an
agreement holds even with an enemy who would not keep one with you. Do not
mutilate. Do not kill a child. Do not kill the people of the hermitages, who are
monks of another religion sitting in a building of that religion, named and
protected. And when one woman was found dead on one battlefield, a general
prohibition on the killing of women and children was issued over her body and has

bound this Ummah for fourteen centuries.

Then look at the conquest of Makkah, which is the one occasion in his life when he
LE held total power over the people who had done him the most harm. He
announced: whoever closes his door is safe. That was the whole requirement. Shut

your door.

And on the same day he said that Allah 3£ had made that town sacred on the day

He created the heavens and the earth, and that it had been made lawful to him for
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one hour of one day and would never be lawful again; and then he added that if
anyone should use his fighting as a licence, the answer is that Allah permitted it to

His Messenger £€ and did not permit it to you.

He knew. Standing in the city, in the hour of the victory, he could see the man who
would come along later and point at what he had just done, and he closed that door
before he left. A Muslim who wants to argue from the conquest has been answered

by the conqueror.

The Third: The Companions Faced This Exact Argument

What is most useful in this passage is that the misuse of it is not new, and that we

have on record what a Companion said to a man who tried it on him.

Two men came to Ibn Umar bz & 2 during a civil war and quoted the
hundred and ninety-third ayah at him to *get him to take up arms. They had the
Arabic. They had the ayah. What they did not have was the sense of it, and he told
them so: we fought until there was no fitna and the religion was for Allah; and you

want to fight until there Z fitna, and until the religion is for other than Allah.

And another man came to him and asked why he was performing Hajj and ‘Umra
and not fighting, when he knew what Allih JE had encouraged in it, and recited the
ayahs at him. And Ibn ‘Umar Loz & 2, told him what the pillars of Islam are,
and then explained that the fighting he was quoting belonged to a time when a man

was tortured for his religion, and that the condition it addressed had passed.

So the pattern is old: a young man with a Qur'an and an argument and no history,
and an older man who was there. What has changed in our century is only that the
young man now has a phone and can find the ayah in four seconds and cannot find

the occasion of its revelation at all.

And the hadith which sorts the whole business out is the one about the three men
on the field. One fights out of bravery, one to be seen, one out of tribal feeling.
Which is in the way of Allah #&? Only the one who fights so that the word of Allah
Y2 may be the highest. Three identical acts, and two of them are worth nothing, and

no observer can tell them apart, and neither can the man doing it unless he has been

more honest with himself than men usually are when they are angry and armed.
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The Fourth: Where the Politics Belongs

I have deliberately not brought a current conflict into the commentary on these
ayahs, and I should say why, since I did bring current matters into the volume

before this one and a reader may fairly ask what the difference is.

The difference is the risk. In the second volume the contemporary material
illuminated the ayah and cost the reader nothing but some discomfort. Here, the
contemporary material would be doing the opposite: it would be borrowing the
authority of the ayah for a position of mine, and handing the reader a Qur'anic
justification for something he already felt. That is precisely the misuse this
addendum exists to warn against, and I am not going to commit it in the course of

warning against it.

What I will say is this, and it is the limit I set for myself in the last volume and I set it
again. A political grievance, however just, is not a religious position, and the Qur'an
is not a newspaper. These dyahs give a community a right of self-defence and hedge
it about with restraints on every side, and the working out of when and how a state
exercises that right is a matter for the ‘ulama’ and the people of authority who have
the facts in front of them, and it has never in the history of this religion been a
matter for the individual reading at his kitchen table. A man who reads these five
ayahs and comes away with strong feelings about a war and no change in how he

treats the man he shares an office with has not been improved by them.

And there is the other error, which is quieter and which I think is more common
amongst us. It is the man who reads this passage and is embarrassed by it, and who
would like it to say something gentler than it does, and who will explain it away if he
is pressed. He should not. Allah 3z says elsewhere in this very Juz’ that fighting has
been prescribed for you, and it is hateful to you, and He does not pretend otherwise
and He does not sell it. He says it is hateful and He says it is prescribed, and the
reason it is prescribed is that there are situations which are worse than it, and He
names one of them: fitna is worse than killing. A world in which a man can be tor-
tured out of his religion and nobody may lift a hand is not a peaceful world. It is a

world in which the violence has been given to one side.

The commentary is meant to be the servant of the ayah. Where I have let it become

the master, I have failed, and I would ask to be told.

May Allah 8z protect us from reading His Book to our own harm, and make us of

those who take the permission where He gave it and stop where He stopped. Amin.
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Notes

Why Have They Turned From Their Qibla?

1. Ibn Kathir, Tafsir al-Qur'an al-‘Agim, at 2:142. The point is made in almost the same words by al-
Qurtubi and by Abua al-Su‘ad.

2. al-Tabari, Jami® al-Bayan, at 2:142, collects the reports naming each of the three groups, and

concludes that the wording admits all of them.
3. al-Sabani, Safwat al-Tafasir, at 2:142.

4. al-Bukhari, al-Jami‘al-Sabib, Kitab al-Salih, on the dyah of the Qibla; also Muslim, a/-Musnad al-
Sabib, Kitab al-Masajid.

S. al-Bukhari and Muslim, from Ibn ‘Umar LN(..O oy &P

6. Ibn Kathir, at 2:142-143, concluding: wallabu alam. The principle is treated at length in the
works of usal under the heading of baldgh al-naskh.

7. al-Tirmidhi, 2l-Jami, Kitab al-Manaqib, who graded it hasan sahih; also Ibn Majah and al-Nasa1

in some wordings.

A Middlemost Community

8. Ibn Kathir, at 2:143. The connection is that the middle of a thing is protected on every side, and so
it is the part which is safest and therefore most valuable, as the centre of a necklace holds its finest

stone.

9. Ahmad b. Hanbal, 2/-Musnad, from Aba Sa‘id al-Khudri 4& | 3} the same explanation is in
al-Bukhiri in the Book of Tafsir. i

10. Ahmad b. Hanbal, 2/-Musnad, from Aba Said al-Khudri 4 oy wPna fuller version, with the

questioning of the Ummah and their answer, is in al-Bukhiri, Kitib al-Tafsir, at this dyah.
11. al-Bukhari, Kitab al-Jan#’iz; also al-Tirmidhi and al-Nas2’i, from Aba al-Aswad al-Du’ali.

12. al-Qurtubi, al-jami li-Abkam al-Qur'an, at 2:143, in his treatment of the witnessing of the
Ummah.

13. The point is discussed by al-Razi, Mafatih al-Ghayb, at 2:143, and by Ibn Ashar, al-Tabrir wa'l-
Tanwir, at the same place: the knowledge is the knowledge of realisation, %m al-wugi’, and

Allih's 85 eternal knowledge is not in question.
14. al-Tawba 9:124-125. Ibn Kathir cites this comparison at 2:143.
\
15. Ahmad b. Hanbal, a/-Musnad, from ‘Kisha \f& ) 25 also Ibn Majah in a similar wording.

M
16. al-Bukhiri, Kitib al-Adab, and Muslim, Kitib al-Tawba, from ‘Umar b. al-Khattib 4:e 4y LS’ ).
Ibn Kathir cites it at 2:143. i
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The Face Turned to the Sacred Masjid

17. The report is preserved by Ibn Ishiq and quoted by Ibn Ka%thir at 2:144; the substance of it, the
looking at the sky, is in the sahih narrations of al-Barz’ 4 A (e? cited above.

18. Ibn ‘Ashar, al-Tabrir wa'l- Tanwir, at 2:144.

19. Muftd Muhammad Shafi, Maarif al-Qur'an, at 2:144, where the question is raised and
answered at some length. The summary here is his, condensed.

20. MaGrif al-Qur'an, at 2:144. The rulings themselves are the settled positions of the Hanafi
madhhab and are set out in the figh manuals; see Ibn ‘Abidin, Radd al-Mubtar, Kitab al-Salah,
bab istigbal al-gibla.

21. al-Tirmidhi, a/-Jam:, Kitab al-Salah, who graded it hasan sahih; also Ibn Majah. The ruling is
understood of the people of Madinah and of those whose Qibla lies to the south, as the fuqaha’
have explained.

22. See Ma Grif al-Quran at 2:144, and the discussion in the HanafT manuals on jibat al-qibla as
against ‘ayn al-qibla, where the position is that facing the direction suffices for those distant
from the House.

They Will Not Follow Your Qibla
23. Yanus 10:96-97. Ibn Kathir sets the two passages side by side at 2:145.

24. The argument is drawn out by al-Razi, Mafitih al-Ghayb, at 2:145, and is made in a similar way
atal-Isr2’ 17:73-75 and al-Haqqa 69:44-46.

25. Ma Grif al-Qur'an, at 2:146.

Race One Another to the Good

26. The narrower reading, of the Qibla of each community, is in al-Tabari at 2:148; the wider
application, of the direction each man faces, is drawn out by Ibn Ashar at the same place, who
notes that the Qur'anic phrasing is left general.

27. MaGrif al-Qur'an, at 2:148.

From Wherever You Go Out

28. Ma‘arif al-Qur'an, at 2:149-150, where the repetition is discussed and the threefold division
which follows is set out.

As We Have Sent a Messenger Amongst You

29. al-Baqara 2:129. The two dyahs should be read side by side; the connection is noticed by all the
mufassiran, and Ibn Kathir says at 2:151 that this is the answer to the supplication of Ibrihim

(W\ 4Je and the good news of Isa (W\ ale.

30. Ahmad b. Hanbal, al-Musnad, from al-Trbad b. Siriya 4 oy P also al-Hakim, a/-
Mustadrak. i

156



31. The point is made by al-Razi at 2:151 and is the basis of the settled position that tzldwa is wor-
ship in its own right. See also the hadith that whoever recites a letter of the Book of All‘:?lh has a
good deed for it, and the good deed is multiplied by ten: al-Tirmidhi, from Ibn Mas‘ad oy P
e,

Remember Me and I Will Remember You
32. al-Bukhari, Kitab al-Tawhid, and Muslim, Kitib al-Dhikr, from Aba Hurayra 4 oy &P

33. al-Qurtubi, at 2:152, discussing the reality of dhikr and the difference between the tongue and
the heart. The remark of Aba ‘Uthman is transmitted in the works of the Sufis and is quoted by
al-Qurtubi and others in this connection.

Seek Help in Sabr and Salah

34. The threefold division is standard; see al-Ghazali, Ihya’ ‘Ulim al-Din, Kitab al-Sabr wa'l-Shukr,
and Ibn al-Qayyim, Uddat al-Sabirin.

\
35. Muslim, Kitab al-Zuhd, from Suhayb 4= 4| &P
- \
36. Aba Dawad, al-Sunan, Kitab al-Salah, from Hudhayfa 4= 4y (e@- Ibn Kathir cites the prac-
tice at 2:153. ’

M
37. The report is transmitted from ‘Ali b. al-Husayn 44 4&, and is quoted by Ibn Kathir at 2:153

and by others in their treatment of sabr. It is a saying of a tabi‘7 and is offered as such.

38. al-Zumar 39:10.

Do Not Say of Them That They Are Dead

\
39. Muslim, Kitab al-Imira, from Ibn Mas‘ad <& 44} @ the fuller narration which follows, with

the questioning, is also in Muslim at the same place.

40. Al Imran 3:169-170.

We Shall Surely Test You

41. The point is made by al-Zamakhshari, 2l-Kashshaf, at 2:155, on the force of the indefinite shay’,
and is repeated by Aba al-Su‘ad and by Ibn ‘Ashdr.

42. al-Nahl 16:112. The expression is /ibds al-ji* wa l-kbawf, the garment of hunger and fear, which
the mufassirain explain as an affliction which surrounds a man on every side as a garment does.

43. The application to Tabuk is noted by the mufassiran who treat the passage as preparing the
community for what was coming; see Ibn ‘Ashir at 2:155.

44. Tbn Kathir, at 2:155, reporting the interpretation and rejecting it in those words. The reading is
attractive and does not fit the wording, which is the reason for his hesitation.

45. On the derivation and its implications see al-Righib al-Isfahani, a/-Mufradat, under s-w-b, and
the treatment of the ayah in Safwar al-Taféisir.
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46. al-Baqara 2:3, wa mimma razagnabum yunfigan. The ‘ulama have often noticed that the Qur'an
does not say out of their wealth.

\
47. Muslim, Kitab al-Jan2’iz, from Umm Salama L(& &) -t the narration of the proposal and her

objections is also in Ahmad, a/-Musnad, and in the Sunan. The wording here is a rendering of
the fuller version.

\
48. Ahmad b. Hanbal, al-Musnad, and al-Tirmidhi, from Aba Masi al-Ashri & 4} Ls" 3, who
graded it hasan. Ibn Kathir cites it at 2:157. i

Al-Safa and al-Marwa
49. al- Bukharl, Kitab al-Hajj, and Muslim, Kitab al-Hajj, from ‘Urwa b. al-Zubayr, from ‘Aisha L9’ 3}
Lf.p 4.\)\ Ibn Kathir treats the exchange at length at 2:158.

50. Muslim, Kitib al-Hajj, the long hadith of Jabir 4. 433\ (s? describing the Farewell Hajj. Al-
Nasa1 has the wording ibda’ii bima bada’a'llab bibi, beg{n with what Allih began with, in the

imperative.

\
51. Muslim records innahi mubdarakatun, innahi taGmu tu'min from Aba Dharr && 4l &P

the addition wa shifa’u sugmin is in al-Tayilisi and al-Bazzir and is graded acceptable ’by a
number of the huffaz. Ibn Kathir cites the wording at 2:158.

52. Ibn Kathir, at 2:158; the passage is a summary of his words there.

53. The positions are as set out in Ma Grif al-Qur'an at 2:158; for the Hanafi ruling see Ibn ‘Abidin,
Radd al-Mubtar, Kitab al-Hajj.

\
54. Aba Dawud, al-Tirmidhi and al-Nas1 record from Aba Hurayra 4 A 6"  y that the first

thing a servant will be accounted for is his salah, and if it is deficient Allah will“say, look whether
My servant has any voluntary prayers, and the deficiency will be completed from them, and then
the rest of his deeds likewise.

55. al-Bukhiri, Kitab al-Riqaq, from Aba Hurayra 4= ! P

Those Who Conceal What We Sent Down
56. al-Bukhari, Kitab al-Tlm, and Kitab al-Buya’, from Aba Hurayra 4. | &P

57. Aba Dawid, al-Tirmidhi and Ibn Mijah, from Abt Hurayra 4. A 3} al-Tirmidhi graded it

hasan.
\
58. al-Bukhari, Kitab al-Ilm, from ‘Ali <& 44! &P asa mawquf report.

59. The observation is of the rhetoricians; see al-Zamakhshari, al-Kashshaf, at 2:159, on the move-
ment from the first person to the Zsm al-dhat, and Abt al-Su‘td at the same place.

60. The report from Mujahid 48] a& , is cited by Ibn Kathir at 2:159 and by al-Tabari. Similar
reports are given from Ibn ‘Abbas La.(,& oy =3 and others, and al-Baghawi notes that a/-

I ‘insin has been explained as the angels, the believers, and every creature besides men and jinn.
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61. al-Tirmidhi and Aba Dawid, from Aba al-Dard?’ ¢ ! 31 the angels lower their wings for

the seeker of knowledge, and everything in the heavens and the carth asks forgiveness for the
scholar, even the fish in the water.

62. al-Ahzab 33:67-68.

63. al-Andm 6:28. The argument from the settled intention is set out by al-Razi at 2:161-162 and is
the standard answer of the mutakalliman; Ibn al-Qayyim discusses it at length in Hadi al-Ar-
wah.

\
64. Muslim, Kitab al-Birr wa'l-Sila, from Aba Hurayra £& Pyl &P

Signs for a People Who Use Their Reason

65. Ibn Kathir, at 2:164; the treatment of the eight signs which follows draws on his commentary at
this place throughout.

66. al-Qasas 28:71-73.
67. al-A'raf 7:57.
68. al-Shiira 42:33.

69. Al Tmrin 3:190-191.

Rivals Loved as Allah Is Loved

70. al-Baqara 2:167. The identification of the wrongdoers in this passage with the disbelievers is set
out by al-Shinqiti, Adwa’ al-Bayan, at 2:165, which is the source of the ayahs gathered here.

71. Lugman 31:13.

72. al-Baqara 2:254.

73. Yanus 10:106.

74. Saba’ 34:31-33.

75. Ibrahim 14:22.

76. al-Ma‘rij 70:11-14. And then the answer: never; it is a blazing Fire.
77. ‘Abasa 80:33-37.

78. al-Nar 24:39.

79. al-kMu’minan 23:99-100.

Eat of What Is Lawful and Wholesome
80. Ibn Kathir, at 2:168.

\
81. Muslim, Kitib al-Zakih, from Aba Hurayra 4¢ a4 2 The two dyahs cited within the
hadith are al-Mu’minan 23:51 and al-Bagara 2:172. i
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82. al-Tabarani, a/-Mu jam al-Awsat, and al-Bayhaqfi, from Ibn ‘Abbas W A e?- The chain is
weak, as the huffaz ‘have noted, and it is quoted here for its agreement with the sahih hadith of
Abt Hurayra £ ! ) above and not as an independent proof.

83. The criteria are those published by the certifying bodies operating in Britain and are summarised
here from their own published standards. The reader who wants the figh should consult
MaGrif al-Qurian at al-MZT'ida 5:3 and the standard HanafT manuals on al-dbaba’ib.

84. Yanus 10:59.

85. al-Tirmidhi, a/-Jam: Kitab al-Tafsir, from Ibn Mas‘ad & | =3} who graded it hasan gharib.

What We Found Our Fathers Upon
86. Yusuf 12:37-38.

Eat of the Good Things
87. Ahmad, Ibn Mijah and al-Bayhaqi, from Ibn ‘Umar Lﬂ,& Y (e?s the huffaz have discussed

whether it is marfa* or mawqaf, and it is acted upon by the fuqah%’. Ibn Kathir cites it at 2:173.
88. See Ibn ‘Abidin, Radd al-Mubtar, Kitab al-Dhab3'ih, on al-samak al-tifi. Matters such as ren-
net, and the treatment of blood transfusions and their permissibility, are dealt with in Ma arif
al-Qur'an at this ayah and in the fatawa of our own time, and the reader who has a practical
question should ask a mufti rather than settle it from a book of tafsir.
Selling the Book for a Small Price
89. Ibn Kathir, at 2:174.
\
90. al-Bukhairi, Kitab al-Hudad, from Ibn “Umar W )| P also Muslim in a similar wording.
91. al-Nisa’ 4:10.
\
92. Muslim, Kitab al-Libas, from Umm Salama lze 4| P
o
93. Muslim, Kitab al-Iman, from Aba Hurayra 4 )| P

94. al-Hijr 15:92-93.

Righteousness Is Not the Turning of Faces

95. Ma Grif al-Qur'an, introduction to 2:177. The summary which follows is his, given in shortened
form.

96. al-Hajj 22:37.
97. The report is cited by al-Tabari and by Ibn Kathir at 2:177.

98. al-Bukhari and Muslim, from Aba Hurayra 4¢ oy P
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99. al-Bukhari, Kitib al-Imin, from Sad b. Abi Waqqas s )| &P you will not spend anything
seeking the face of Allih except that you are rewarded for it, “even what you put in your wife's
mouth.

100. Ibn Kathir, at 2:177.

101. Aba Dawad, a/-Sunan, Kitab al-Zakah, from al-FHusayn b. ‘Ali L«?& 4 P The chain has
been discussed by the huffaz. i
M Y
102. al-Bukhari and Muslim, from Aba Hurayra 4 a0 P and from ‘Abdullah b. ‘Amr 44! 3
103. Abu al-Su‘ad, Irshad al-‘Aql al-Salim, at 2:177. The passage is rendered here rather than

translated word for word.

104. Ibn Kathir, at 2:177, noting that the chain is munqati‘. It is given here for its meaning and not

as a proof.

In Retribution There Is Life

\
105. Ibn Kathir, at 2:178, where he reports from Ibn ‘Abbas L;.r& 4 (e? and others that retribu-

—>-1

tion was prescribed upon the Children of Israll without the option of the blood money, and
that this Ummah was given both, and the pardon besides.

The Bequest and What Follows Death
106. al-Baqara 2:132-133.

\
107. al-Nis2 4:7. The report from Ibn ‘Abbas Lege 4l (g2 is transmitted by Ibn Abf Hatim and
cited by Ibn Kathir at 2:180. i

108. al-Tirmidhi, al-Nasz1 and Ibn Majah, from ‘Amr b. Khirija 4 iy P al-Tirmidhi graded it

hasan sahih.

109. al-Razi, Mafatih al-Ghayb, at 2:180, where he sets out the objection to abrogation and prefers
the reading of specification.

110. al-Bukhart, Kitab al Wagaya, and Muslim, from Said b. Abi Waqqas < 4l g .
111, al-Bukhart, Kitab al Wagaya, from Tbn ‘Abbas Lacie ail 52,

112. The line is Tarafa's, and it is much quoted by the mufassiran in this connection.
113, al-Bukhart, Kitab al Wagaya, and Muslim, from Tbn ‘Umar Lege ) g .

\
114. The report is transmitted from Ibn Majah and others from Ibn ‘Umar L«(& &) ) and is

cited by Ibn Kathir at 2:180. Its chain has been spoken of, and it is given here for its m;aning.

115. al-Nasa’1, al-Sunan, Kitab al-Buyt', from Muhammad b. ‘Abdullah b. Jahsh 4 | (&?; also
Ahmad in al-Musnad. i

116. al-Bukhari, Kitab al-Kafila, and Muslim, from Salama b. al-Akwa‘ 4& | LS’ y and from Aba
Hurayra £¢& A P ’
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117. al-Bukhari, Kitab al-Zakah, and Muslim, from Aba Hurayra <& oy P
118. al-Bukhiri, Kitab al-Ahkim, and Muslim, from Umm Salama LV“‘ a0 ?)- The full hadith is
given at 2:188 below. i

119. Abt Dawid and al-Tirmidhi, from Aba Hurayra 4 A &2 al-Tirmidhi said: hasan sahth
gharib. The ayah recited is al-Nisa 4:12. i

120. al-Mu'minan 23:10-11. The point is made in the same way of the people of the Garden at al-
A‘raf 7:43 and al-Zukhruf 43:72.

121. Ma‘Grif al-Qur'dn, at 2:182.

Fasting Is Prescribed for You
122. al-Hadid 57:4.

Y
123. The statement is transmitted from ‘Umar b. ‘Abd al-Aziz 4% 4~ -y and is quoted in the works of
zuhd and adab. Ibn Rajab cites it in Jfami“ al--Ulum wa'l-Hikam.

124. al-Baqgara 2:2—4.

125. Al ‘Imran 3:133-134.
126. al-Anbiya’ 21:48—49.
127. al-Zumar 39:33.

128. al-Nahl 16:128.

129. The story is transmitted in the works of history and biography, notably by Ibn al-Jawzi in Sirat
wa Managqib ‘Umar b. ‘Abd al-‘Aziz, and is well known. It is given here as it is told and not as a

hadith.
130. The lines are attributed to Ibn al-Mu‘tazz and are much quoted in the works of adab.
131. al-Talaq 65:2-3.
132. al-Talaq 65:4.
133. al-Talaq 65:5.

134. See Ibn ‘Abidin, Radd al-Mubtar, Kitab al-Sawm, on the fast of the traveller and the point at
which the intention is settled.

\
135. al-Bukhiri and Muslim, from Hamza b. ‘Amr al-Aslami 4= ab! P

136. al-Bukharf and Muslim, from Jabir b. ‘Abdullah L A (&?)- The ‘ulam@ have understood it

of the case in the hadith, where the fasting had become a hardship on the man and an
inconvenience to those with him.

137. Ma‘Grif al-Qur'an, at 2:184.
\
138. al-Bukhari, Kitab al-Tafsir, from Salama b. al-Akwa® s 44) )

139. The reading and the ruling are set out by al-Tabari and Ibn Kathir at 2:184, and the ruling is the
settled position of the HanafTs; see Radd al-Mubtar, Kitab al-Sawm, on al-shaykh al-fani.
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140. Ahmad b. Hanbal, 2/-Musnad, from Mu4adh b. Jabal 4 44 (e@- For a detailed discussion of
the three stages see Mawlana Ashiq Ilahi, Anwar al-Bayan, vol. 1: pp- 210-212.

The Month of Ramadan

141. Ahmad b. Hanbal, a/-Musnad, from Wathila b. al-Asqa® 4 | 3} cited by Ibn Kathir at
2:185. The chain has been discussed. i

142. al-Qadr 97:1 and al-Dukhan 44:3. The distinction between the two descents is reported from
Ibn ‘Abbas L«.‘,& ! (s? and is set out by Ibn Kathir at 2:185 and by al-Suytti in a/-ltgan.

143. Muslim, Kitib al-Siyam, from Aba Hurayra 4 A‘WM\ (&?; also al-Bukhari in a similar wording.

144. Cited by Ibn Kathir at 2:189 from Ibn ‘Umar L«(& 4‘1!\ (e?; the substance is in the Sahihayn.

145. Muslim, Kitib al-Siyam, from Kurayb, from Ibn ‘Abbis Lsf& 4‘:!\ P

146. The calculation and Mulla ‘Ali al-Qari's 4‘1\\ 42~y resolution are set out in the literature on
moonsighting; the underlying dates are the standard ones given by the historians of the sira.

147. Abu Dawud, al-Sunan, Kitib al-Sawm. The report is mursal in some of its chains, and the

fuqah have acted upon it.
148. al-Bukhiri, Kitab al-Maghazi, and Muslim, from Aba Misi al-Ash‘arf <& 4‘\:\3\ )
149. al-Bagara 2:200, treated below.
150. al-Jumu‘a 62:10.

151. Qaf 50:39-40.

And When My Servants Ask You About Me

152. Ibn Kathir, at 2:186. The hadith that three supplications are not rejected, amongst them that of
the fasting man until he breaks his fast, is in al-Tirmidhi and Ibn Majah from Aba Hurayra 2
\ -

ae il
153. The reports are gathered by Ibn Kathir and al-Tabari at 2:186. The ayah referred to in the last is
Ghaifir 40:60.
\
154. al-Bukhari, Kitab al-Tawhid, and Muslim, from Aba Hurayra 4 &) 6’ ; the wording wa
\ -
and ma'‘abu idhé da%niis in Ahmad's Musnad from Anas & ) o2 5.
155. al-Nahl 16:128.
156. Tiha 20:46.

157. Abt Dawid, al-Tirmidhi and Ibn Mijah, from Salmin al-Farisi 4 ! =3t al-Tirmidhi
graded it hasan gharib. i

158. Ahmad b. Hanbal, al-Musnad, from Aba Sa‘id al-Khudri & A &2 also al-Bukhari in 4/-
Adab al-Mufrad and al-Hikim, who graded it sahih. i

Y
159. Muslim, Kitab al-Dhikr wa'l-Du@, from Aba Hurayra 4& a0 6’ ).
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160. The report is transmitted in this wording by Ibn Kathir at 2:186 and in the works of raqiq. Its
meaning is established by the sahih ahadith given above.

The Nights of the Fast
161. al-Bukhari, Kitab al-Sawm, and Kitab al-Tafsir, from al-Bara’ 4= oy P

162. al-Bukhiri, Kitab al-Tafsir; the report of Ibn ‘Abbas L«r& oy P s cited by Ibn Kathir and al-
Tabari at 2:187. i

163. al-Furqan 25:47.

164. al-Bukhari, Kitib al-Sawm, from ‘Adi b. Hatim 4= 4‘1)\ @

165. al-Bukhari, Kitab al-Tafsir, from ‘Adi b. Hitim 4& 4‘3\ &P

166. al-Bukhart and Muslim, from Anas a5 4| @

167. Muslim, Kitab al-Siyam, from Amr b, al s e & g .

168. Ahmad b. Hanbal, al-Musnad, from Aba Sa1d al- Khudri & 41l 2.,

169. al-Bukhart and Muslim, from Ibn ‘Umar lege &1 sy and from Fisha e dil 2.
170. al-Bukhart and Muslim, from Zayd b. Thabit ¢ 4il 52,

171. Abmad b. Hanbal, al-Musnad, from Abi Dharr ¢ 4il 2.,

\
172. al-Bukhiri, Kitab al-I'tikaf, from Aba Hurayra £¢ )| -3} the explanation of the twenty is in
Aba Diwad. i
173. Both reports are cited by Ibn Kathir at 2:187.
\
174. al-Bukhari and Muslim, from ‘A’isha lie 4! P

175. Ma‘arif al-Qur dn, at 2:187, from which the rulings in this paragraph are taken.

Do Not Devour Each Other's Wealth

176. Mufti Muhammad Taqi Usmani, Tawdib al-Qur'an, at 2:188.

177. al-Baqara 2:168.

178. al-Nahl 16:114.

179. Al Imran 3:77. The occasion is reported by al-Altisi, Rizh al-Ma ‘ani, at 2:188, and by others.
180. al-Bukhiri, Kitab al-Ahkim, and Muslim, Kitib al-Aqdiya, from Umm Salama L?.; 4‘13\ &P
181, al-Bukhart, Kitab al-Mazlim, and Muslim, from Sa7d b. Zayd 4 &1 55,

182, al-Tirmidhi, alfami, from Abi Barza al-Aslami 4 &) g 5, who graded it hasan sahih.

183. al-Mu’minan 23:51.
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They Ask You About the New Moons

184. The device is discussed in the works of balagha under al-uslith al-hakim; on this ayah see al-Za-
makhshari, al-Kashshaf, at 2:189.

185. al-Bukhari, Kitab al-Hajj, and Kitab al-Tafsir, from al-Bara’ 4. oy sﬁ ).

Fight Those Who Fight You

\
186. al-Hajj 22:39-40. Ibn Kathir cites the position of Abi Bakr 4 au| (e? at 2:190 and discusses

which of the two ayahs came first.

\
187. Ahmad b. Hanbal, a/-Musnad, from Burayda 4 &) 3} the substance is in Muslim, Kitib

al-Jihad, in the long hadith of the instructions to the commanders.
188. al-Bukhari, Kitab al-Jihad, and Muslim, from Ibn ‘Umar W oy LS’ ).

189. ‘Ali Unal, The Qur'an with Annotated Interpretation in Modern English, at 2:191. The render-

ing here is condensed.

190. al-Baqara 2:216. The ayah falls in the second half of this Juz’ and will be treated in the volume
which follows.

191, al-Bukharr, Kitab al-Jang'iz and Kitab al-Haj, and Muslim, from Tbn ‘Abbas lege ) g .

192. Muslim, Kitab al-Jihad, from Aba Hurayra £& Ail\ &P, in the long hadith of the conquest.

193. Ibn ‘Ashar, al-Tabrir wa I- Tanwir, at 2:192.

194. al-Baqara 2:256. The dyah falls in the second half of this Juz’.

195. al-Bukhart, Kitab al-Tafsir, from Naff, from Ton ‘Umar Lagie il 52,

196. al-Bukhari, Kitab al-Tafsir, from Nafi, from Ibn ‘Umar lese 4‘1!\ s?)- The ayahs recited to
him were al-Hujurat 49:9 and al-Baqara 2:193.

197. al-Bukhart, Kitab al-Jihad, and Muslim, from Ab Masa al-Ashiari 6 ) g .

198. al-Baqara 2:194.

199. al-Shara 42:40.

200. al-Nahl 16:126.

201. Ahmad b. Hanbal, a/-Musnad, from Jabir b. ‘Abdullah L«f& & (e?; cited by Ibn Kathir at
2:19%. ’

202. The sequence is in the sira literature and is summarised by Ibn Kathir at 2:194.

Spend, and Do Not Throw Yourselves Into Ruin

203. Aba Dawid, al-Tirmidhi and al-Nas’i, from Aslam Aba Imran; al-Tirmidhi graded it hasan
sahih gharib. Cited by Ibn Kathir at 2:195.
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204. Ma Grif al-Qur'an, at 2:195.

205. Ma‘arif al-Qur'an, at 2:195; the hadith of Jibril €3U\ /e is in al-Bukhari and Muslim, from
Umar &5 44 LS’ ).

Complete the Hajj and the ‘Umra for Allah

206. Al ‘Imran 3:97.

207. Aba Dawad, Ton Majah and Ahmad, from Ton “Abbas Lece il 2.
208. Muslim, Kitab al-Hajj, from Aba Hurayra & & @2

209, al-Bukhart and Muslim, from Aba Hurayra &5 &l 55,

Y
210. al-Bukhari and Muslim, from Ibn ‘Umar Leje 4t 2 The incident at Hudaybiya is in al-
Bukhari, Kitab al-Shurit, from al-Miswar b. Makhrama and Marwan.

211. The three are set out at Ma Grif al-Qur'an, at 2:196, and in the Hanafi manuals on the jinayat
of the Hajj; see Radd al-Mubtar, Kitab al-Hajj, bab al-jinayat.

The Hajj Is in Months Well Known

212. al-Bukhiri and Muslim, from Aba Hurayra ¢ Iy 2

213. al-Baqara 2:187.

\
214. al-Bukhari and Muslim, from Ibn Mas‘ad 4 44! L9’ ).

L
215. al-Bukhari, Kitab al-Hajj, from Ibn ‘Abbas L«(& i LS’ y: the people of Yemen would perform
Hajj without taking provisions, and say, we are the péople of tawakkul; and when they arrived
they would beg from the people. So Allih sent this down.

\
216. The observation is al-Ghazali's 4] a4~ -y in Ihya’ Ulim al-Din, in the Book of Repentance,

where he sets the leaving of sins above the doing of good deeds in difficulty. The application to
this ayah is the author's.

No Sin in Seeking the Bounty of Your Lord

217. Ma Grif al-Qur'an, at 2:198. The summary which follows is his, condensed.

218. Ahmad b. Hanbal, 2/-Musnad; cited by Ibn Kathir at 2:198.

219. The explanations of the name are gathered by Ibn Kathir at 2:198 and by al-Tabari; they are
reported from the Companions and the Successors and are not marfa".

\
220. Ibn Kathir, at 2:198, from Ibn ‘Umar LN(& a4 LS.’J‘

221. al-A‘raf 7:43.

Then Flow Down From Where the People Flow
222. al-Bukhari, Kitab al-Hajj, from ‘Aisha L(.; & &2
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223. MaGrif al-Qur'an, at 2:199.

224. al-Nasr 110:3.

225. al-Anfil 8:33.

226. The report from Tbn “Abbas Lee &1 g5 i cited by Tbn Kathir at al-Anfal 8:33,

227. Aba Dawid and Ibn Majah, from Ibn ‘Abbas L;rp | &P and Ibn Mijah from ‘Abdullih b.
Bishr d:s 4] (g2 for the first. The chains have been discussed by the huffaz.

) Tl
228. al-Bukhiri, Kitib al-Daawit, from Shaddid b. Aws <& 4] &P He & added: whoever says it

in the night and dies that night enters the Garden; and whoever says it in the day and dies, enters
the Garden.

229. al-Bukhari and Muslim, from ‘Abdullah b. ‘Amr W oy &P

Remember Allah as You Remember Your Fathers

230. Cited by Ibn Kathir at 2:200, from Sa‘id b. Jubayr, from Ibn ‘Abbas LN(.:« 4333\ LS’ ).
231. Ma Grif al-Qur'an, at 2:200, citing Ruh al-Bayan.

232. Abtt Dawid, a/-Sunan, Kitab al-Manasik, from ‘Abdullah b. al-S2’ib 4& a.‘ﬁ\ &P

233. Ibn Kathir, at 2:201; the passage is condensed here.

234. Muslim, Kitab al- Dhikr wa'l- Dug, from Anas & ail 53 also Ahmad in al-Musnad.

235. Cited by Ibn Kathir at 2:201.

Remember Allah in the Numbered Days

236. Ahmad b. Hanbal, al-Musnads the substance is in Muslim, Kitab al-Siyam, from Nubaysha al-
Hudhali < &) 52,.

237. MaGrif al-Qur'an, at 2:203.

238. al-Baqara 2:152.

239. Taha 20:124.

240. al-‘Ankabut 29:45.

241. The rulings are as set out in Ma Grif al-Qurian at 2:203; for the Hanafi detail see Radd al-
Mubtar, Kitab al-Hajj.

242. Ma Grif al-Qur'an, at 2:203.

The Man Whose Speech Impresses You

243. The identification is in the works of tafsir; see Ma ‘arif al-Qur'an at 2:204 and Ibn Kathir at the

same place.
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244. Cited by Ibn Kathir at 2:204. Six Companions were sent by the Prophet % to teach the reli-
P
gion and were betrayed; three of them were killed, Khubayb b. ‘Adi 4 au (e? amongst them.

245. The threefold summary is Ibn Kathir's at 2:204-206: kalamubu kadhib, wa tigadubu fasid, wa
af‘alubu qabiba.

246. al-Nis3’ 4:108.
\
247. al-Bukhari, Kitib al-Mazilim, from ‘A’isha Lr& &) &P

248. Ibn Kathir, at 2:204, who says of al-Qurazi's remark: hadha alladhbi galabu al-Qurazi hasanun
sahip.

249. Ibn ‘Ashar, al-Tabrir wa'l-Tanwir, at 2:206.
\
250. The report from Ibn Mas‘ad 4 &) (e? iscited by Ibn Kathir at 2:206.
\
251. Muslim, Kitab al-Imin, from Aba Said al-Khudri 4= 4! P

\
252. al-Bukhiri, Kitab al-Shahadit, from ‘Umar b. al-Khattib 4& 4! -3} quoted also in Réyad al-
Salihin. i
\
253. al-Nas#’i, al-Sunan, Kitib al-JanZ’iz, from Anas & 44! &P

254. al-Munifiqan 63:8.

And Among Men Is One Who Sells His Soul

255. The report is transmitted by al-Hakim, al-Tabari and Ibn Abi Hatim, and has been graded
hasan. It is given in Ma@rif al-Qur'an at 2:207, which is the source of the wording followed
here.

256. al-Tawba 9:111.

Enter Islam Completely

Y
257. Ahmad b. Hanbal, 2/-Musnad, and al-Bayhagqj, from Jabir 4 ) LS’ . The chain has been

discussed and the meaning is established.
258. Muhammad Aba Zahra, Zahrat al-Tafasir, at 2:208.
259. Ma Grif al-Qur'an, at 2:208.

260. The three reports are cited by Ibn Kathir at 2:209.

In Canopies of Cloud

261. Muhammad ‘Ali al-Sabuni, Safwat al-Tafasir, at 2:210.
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Unal, ‘Ali. The Qur'an with Annotated Interpretation in Modern English.

Glossary

andad
Rivals; plural of zdd, a peer or an equal set up as a match for something else. In this

stira, whatever a man loves as Allih 3% should be loved.

ayyam al-tashriq
The days following the day of sacrifice, in which the takbir is wajib and fasting is not
permitted.

birr
Righteousness in the widest sense; a goodness which spreads out and takes everything
in. Used of the land as opposed to the sea, for the same reason.

dhikr
Remembrance; the mentioning of Allih ¥z with the tongue or the heart. The one act

of worship with no conditions attached to it.

fidya

A ransom; a payment made in place of an act of worship a man cannot perform.

fitna
A trial; and in the passages of fighting, the persecution which drives a man out of his

religion, and the shirk which is its cause.

furqan
The criterion; what separates truth from falsehood. A name of the Qur'an.

fusiq

Open disobedience; particularly of the tongue, the swearing and the abusing.

hady
The offering brought to the Haram of Makkah and slaughtered there.
ihram
The state of consecration entered for Hajj or ‘Umra, and the two unsewn garments
worn in it.
ihsar
Being prevented from completing the Hajj or the ‘Umra after entering ihram.
islah
Putting right; the mending of what has gone wrong between people.
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istighfar
The secking of forgiveness. One of the two protections named in the Book, and the

only one which remains.

i‘tikaf

Retreat in the masjid, kept as a Sunnah in the last ten nights of Ramadan.

jidal
Quarrelling; the argument which leaves the other man upset. Forbidden in the Hajj.

libas
A garment; what wraps a thing completely. Used in the Qur'an of the night, and of a
husband and wife.

al-Mash‘ar al-Haram
The Sacred Monument; a hill in Muzdalifa named in the passage of the Hajj.

mayta

Carrion; an animal which died without a lawful slaughter.

musiba
A calamity; from a root meaning to strike the target. The grammar of the word carries

the doctrine: it was never going to miss.

nasi’
The pre-Islamic postponement of a sacred month, so that the fighting could go ahead
and the piety be preserved.

qisas
Retribution; the taking of the like of what was taken. In it, the Qur'an says, there is life.

rafath
Intimacy and everything which leads to it. Permitted in the nights of the fast; closed in
the Hajj.

rukhsa

A concession; a permission given to a man who cannot manage the whole.

sabr
Self-restraint; grip. Divided by the ‘ulam#’ into sabr away from sin, sabr upon

obedience, and sabr upon affliction. Poorly served by the English "patience”.

sahar
The meal taken before the dawn in Ramadin; the mark which distinguishes our fasting
from that of the People of the Book.
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sa‘y
The going between al-Safi and al-Marwa, preserving the running of Hajar Lz & 2.

sha?’ir

Symbols; markers set up so that something is made known. From shu %r, awareness.

shukr

Thankfulness. Its opposite in the Qur'an is not forgetfulness but k«fr, a covering over

of the gift.

tamattu’
The performance of ‘Umra in the months of Hajj followed by the Hajj, coming out of
ihram between the two.

taqwa
From a root meaning to shield or guard against; the protection a man builds around
himself by awareness of Allih 8 Badly served by "fear of God".

tathir
Purification. Ramadan is the tathir of the self; the ayah which follows it is the tathir of
the wealth.

tayyib
Wholesome; good in itself and harmful neither to the bodies nor to the minds. The

second of the two conditions on our food, and the one we have forgotten.
tilawa
Recitation. Listed in the Qur'an as a favour separate from teaching, which the ‘ulama’

took as a proof that it is worship in its own right.

wasiyya
A bequest, and more properly a counsel. Limited to a third of the estate; the only part

of it a man controls.

zad

Provision; the food a traveller carries. The best of it, the Qur'an says, is taqwa.
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