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This small effort of mine is presented in the hope that it may benefit the ordinary
worshipper amongst us. May Allah accept it. Amin.
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TRANSLITERATION KEY

Arabic has been transliterated according to the following system.
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Short vowels are written a, i, u, and long vowels 3, 1, G. The diphthongs
are written aw and ay, as in sawm and Shaykh. The ta> marbita is
rendered without a final “h” (Sara, Fitiha), and as “-at” in construct
(Sarat al-Fatiha); words found in the English dictionary keep their
common spelling (Sunnah, Ummah), as do Makkah and Madinah. The
definite article is written al- in names and titles, and is joined and
assimilated as pronounced in recitation passages (ar-Rahman, bi-yadihi’l-

mulk) so that the reader can recite correctly.
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BACKGROUND TO THE SURA

Sarat al-Mulk is a Makki stra, and it is known to us by several names,
each of them earned by what it does for the one who keeps its company.
It is called al-Wigiya, the shielder, al-Mani‘a, the preventer, and al-
Munjiya, the rescuer, for it shields, prevents and rescues its reciter from

the punishment of the grave, as the narrations that follow will show.

One of its beauties is that the mention of Allah’s 7zhma embraces the
sara at both ends: the sira opens with the boundless blessing of the One
in whose hand is the kingdom, and it closes with the mercy of the

flowing water by which He keeps us alive.

As for its link to the sara before it, in Strat al-Tahrim Allah 3 shows us
two types of people. The first are the people who pass the tests: Asiya,
the wife of Pharaoh, who was severely tested and yet remained constant
in her sincerity to Allah, and also Maryam aMJ lgale, the mother of Isa
aMdl aule. The second are the people who do not pass the tests: the wife
of the Prophet Nah pM.J) ae, and the wife of the Prophet Lt ale
aMl, who failed the test and died a disbeliever. Sarat al-Mulk then
opens by declaring the kingdom of the One who created life and death

precisely to test us, so that we may ask ourselves which of the two types

we shall be.
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VIRTUES OF SURAT AL-MULK
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Sayyiduna Aba Hurayra «ie alll 5, narrated that the Prophet LE said,
“A sara from the Qur’n containing thirty verses will intercede for a man
so that he will be forgiven. It is the sara Tabarak alladbi bi-yadibil-
mulk.” [Tirmidhi, 2891; Aba Dawid, 1400; Ibn Majah, 3786]

Sayyiduna ‘Abdullah ibn Mastd aie lll o, said, “Whoever reads
Tabarak alladhi bi-yadibi’l-mulk every night, Allah will protect him
from the torment of the grave. At the time of the Messenger of Allih Ye
we used to call it a/-mani‘a, that which protects. In the Book of Allih it

is a sara which, whoever recites it every night, has done very well.”
[Nasa’1, al-Sunan al-Kubri]

Khalid ibn Madan U} ae>, the 24b:%, said about Sarat al-Mulk and
Sarat al-Sajda that these two saras will fight for their reciter in the grave
and will say, “O Allah! If we belong to Your book, accept our intercession in
his favour. In case we do not, get us obliterated.” These sturas will spread
their wings like birds and will save the person from the torment of the
grave. [Mishkat al-Masabih]

Sayyiduna Anas ibn Milik «ie «l| 5, reports that the Prophet L€ said,
“A sura of the Qurin that consists of merely thirty verses will argue on
bebalf of the one who recites it until be is admitted into Janna. It is Siirat
al-Mulk.” [Tabarini, al-Mu‘jam al-Awsat]
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Sayyiduna Jabir ibn ‘Abdillah legic «lJ} 5, reports that the Messenger of
Allah £€ would not sleep until he had recited Sarat al-Sajda and Sarat al-
Mulk. [Tirmidhi, 2892]
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THE PUNISHMENT OF THE GRAVE

Since this sara is the protector from the torment of the grave, it is fitting
that we pause, before entering its verses, at what our Prophet Ye taught

us about that torment.
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Sayyiduni al-Bara’ ibn ‘Azib «ic | o, said, “ We went ont with the Mes-
senger of Allah 3% for the funeral of a man from among the Ansir. We
came to the grave, and when the deceased was placed in the grave, the
Messenger of Allah 82 sar down and we sat around him, as if there were
birds on our beads, quiet and still. In his hand he had a stick with which be
was scratching the ground. Then he 82 juised his head and said, Seck
refuge with Allah from the torment of the grave,” two or three times.” [Aba
Dawiid, 4753]
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Sayyiduna Ibn ‘Abbas lagic eli) o5, narrated that the Prophet £ passed
by two graves and told us about two men whom he saw being punished
in their graves. One of them used to walk around spreading malicious
gossip among people, and the other failed to take precautions to avoid

getting urine on himself. The latter failed to purify himself as required,
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and the former did something that creates enmity among people by

talking, even if what he said was true. [Bukhari, 218; Muslim, 292]
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Sayyiduna Ibn ‘Abbis lagic alll o, reported, On the day the Prophet &
buried Sa'd ibn Muadh aic alll 5, he was sitting over his grave and he
said, “If anyone were to be saved from the trial of the grave, it would have
been Sa‘d ibn Mu‘adh. He was given a mighty squeezing, but then be was
relaxed.” [Tabarini, al-Mufam al-Kabir]
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Sayyiduna Zayd ibn Thabit «ie o)) 5, reported that the Prophet &
said, “Verily, this nation will be put to trial in their graves. Were it not
that you would stop burying each other, I would have called upon Allah to
make you hear the punishment of the grave as I bear it.” Then the Prophet
LE turned to face us, saying, “Seck refuge in Allab from the torment of the
Hellfire.” They said, “We seck refuge in Allah from the torment of the
Hellfire.” He said, “Seck refuge in Allab from the torment of the grave.”
They said, “We seck refuge in Allab from the torment of the grave.” He
said, “Seek refuge in Allab from tribulations, the evident of them and the
hidden.” They said, “We seck refuge in Allah from tribulations, the
evident of them and the bidden.” He said, “Seck refuge in Allah from the
tribulation of the false messiah.” They said, “ We seck refuge in Allab from
the tribulation of the false messiah.” [Muslim, 2867]

If only we could hear the sounds from the graves.
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Uthmén ac ) (s, weeps at the graveside
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It was narrated that Han{’, the freed slave of “‘Uthman ibn ‘Affan al) 5,
ais, said, “When ‘Uthmin ibn ‘Affin stood by a grave he would weep
until his beard became wet. It was said to him, “You remember Paradise
and Hell and you do not weep, but you weep because of this?” He said,
“The Messenger of Allih LE said, “The grave is the first of the stages of the
Hereafter; whoever is saved from it, what comes afterwards will be easier
for bim, but if be is not saved from it, what comes afterwards will be worse
for him.” And the Messenger of Allah LE said, “I have never seen any
scene but the grave is more frightening than it.””” [ Tirmidhi, 2308 - hasan]
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THE TAFSIR OF THE SURA
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Glorious is the One in whose hand is the Kingdom (of the
whole universe), and He is powerful over every thing. [1]

Tabarak is from the pattern mufi‘ala, which usually carries a mutual
sense, but here it is used for emphasis, for only He is this blessed. He is
the source of all baraka, and baraka is to maximise what we have: it

could be increase, it could be longevity, it could be saving.

Alladbi, “the One who”: Allih does not explicitly mention His own
name here, so as to draw the attention of the non-believers. Bi-yadibi is
brought forward in the sentence, a mugaddam, so that the meaning be-
comes, in only His hand is absolute kingdom, like no other. As for the
“hand”, we do not understand it and we do not try, for Allah is not like
us; we accept, and we move on. The Ash‘aris allow a possible figurative

meaning, such as control or authority.

Al-mulk is the kingdom: He has total control, and nobody can change
what He decides. Shay’ covers all things big and small, everything, for

10
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His kingdom is great and yet His attention is intimate. Nothing is

impossible for Allah, and He is never distracted by His authority.
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The One who created death and life, so that He may test you
as to which of you is better in his deeds. And He is the All-
Mighty, the Most-Forgiving. [2]

Khalaga: Allah is unique in His creating, because there was no previous
example to follow, no time needed and no ingredients needed; in fact, He

used a lowly liquid to fashion the best of creation, the znsan.

Al-mauwt is the non-existence which is followed by existence, before this
life and before the Hereafter. Death is mentioned before life because we
were first dead before He gave us life, or, it is said, to awaken us. And in
the Hereafter, death itself will be brought in the form of a ram and will
then be given death.

Ayyukum, “which of you”, man or woman alike: this is the equality that
matters. Absanu ‘amalan is the best of deeds, not the most deeds; quality
over quantity, and consistency is key. Think about our food diet: we do
not eat the week’s worth in a day. The best deed is the sincere one, for
ECE)E‘IC in the wo/rlc/leknow the wloﬂt but Allih knows the why. Allih says,
U:\in\ e Ae :1.“3-\.1 9\;, O “whoever brings a good deed shall have

ten like it” [al-Andm, 160]: it is not enough merely to do, but for our

actions to be accepted and brought forth on that Day.

Al-Aziz is for those who do not take heed from the reminder of death,

and a/-Ghafur is for those who turn back to Him. Imam al-Razi olJ) ae>,

11
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mentions in Mafatih al-Ghayb that Allih uses three words to describe

His forgiveness in contrast to the actions of 7zsin, so that as 7nsan com-

mits more sins, Allih offers more forgiveness: Ghafir for the zalim,
Ghaffar for the zallam, and Ghafur for the galum.
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Who has created seven skies, one over the other. You will see
nothing out of proportion in the creation of the Rabman (the
All-Merciful Allah). So, cast your eye again. Do you see any

rifts? 3]
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Then cast your eye again and again, and the eye will come

back to you abased, in a state of weariness. 4]

There is a parallel here to Sarat Yasin, where Allah likewise speaks about

the wonders of His creation. 77b4gan means stacked one on top of the

other. Tafawut: you will never find a fault in Allah’s creation, despite

how hard you look, and anyone who sees the skies and claims a fault will

simply be challenged to create something themselves.

12
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It is named the creation of al-Rabman because it is Allah’s mercy that
everything works in complement with everything else: the orbits never

cross, and the planets never collide.

Farji7l-basar, “cast your eye again”: al-Shinqiti «lJ) aa>, observes that
when you combine the dyat, the command amounts to looking four

times, and still the eye returns humbled and worn out.
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And We have decorated the nearest sky with lamps, and have
made them devices to stone the devils, and We have prepared
for them the punishment of Hell. [S]

Zayyannd, “We have decorated”: look at the Northern Lights in the
Nordic countries. Al-sama’ al-dunya is the closest sky, itself a protection

from the sun’s rays.

The masabib are the stars, and they serve three purposes: to beautity the
skies, to guide us on our journeys, and to be fired at the devils. This ayah
also indicates the sheer size of Allih’s created universe, because all the
stars we can see, millions of miles away, still belong only to the closest sky
to us. The rest of the skies have no need of stars, so they do not have

them. Imagine how big it is!

Rujiiman, “devices to stone”: compare Strat al-Tariq, al-najm al-thiqib,
and Sarat al-Saftat: “Verily, We have adorned the near heaven with the
stars, and to guard against every rebellious devil. They cannot listen to the
higher group of angels, for they are pelted from every side, outcast, and

theirs is a constant torment, except such as snatch away something by

13
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stealing, and they are pursued by a flaming fire of piercing brightness.” [al-
Saffat, 6-10] These are the jinn who come to eavesdrop in the skies and

take what they hear back to the soothsayers, with very little accuracy.
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And. for those who disbelieved in their Lord, there is the

punishment of Jahannam, and it is an evil end. [6]

Kafari: the root kafara carries a negative connotation, so it is used for
hiding and covering the truth with falsehood, whereas ghafara carries a
positive connotation, so it is used for hiding and covering bad deeds.
Here too is a parallel to Sarat Yasin, where Allih speaks of the

punishment of those who reject Him.
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When they will be thrown in it, they will hear a terrible
sound from it, and it will be boiling. (7]

Ulgi, “they will be thrown”: the word carries the sense of being
dismissed as worthless. The imagery, as al-Sabani «lJ| aa>, describes it, is
of the disbelievers being swallowed by Hell, which then lets out a
horrifying sound as it exhales. We often see something of this in our own
homes when water is boiling in a pot over the fire and we toss something

into it for cooking, and it answers with a hissing sound.

14
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And Allah says elsewhere, ..\:/ o J.b d}mj uB’L»\ ‘_}A F@A— be £
“On the Day We will say to Jabannam, Are you ful[ 2 and it will say, Is
there any more?” [Qaf, 30]
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Seeming as if it will burst out of fury. Whenever a group is
thrown into it, its keepers will say to them, “Had no warner

come to you?” [8]

The nadhir, the warner, is everything that could possibly make us take
heed: the Messenger Le the message, the miracles, and even our grey

hairs, our grandchildren, and the deaths around us.

15
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They will say, “Yes, a warner bad come to us, but we had
rejected, and said, ‘Allab bas not revealed anything. You are
only in great error.”” 9]

And they will say, “Had we been listening or understanding,
we would not have been among the people of the Hell.” [10]
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Thus they will confess their sin. So, away with the people of the
Hell! [11]
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Imim Ahmad «l) ae>, recorded from Abu al-Bakhtari al-T27 that he
heard from one of the Companions that the Messenger of Allah LE said,
“The people will not be destroyed until they themselves confess their guilt.”
[Ahmad, 5:293] Their confessions in the afterlife only make them

16
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deserving of the Hellfire, because confession is the leader of all evidence.
[al-Mukhtasar fT al-Tafsir; al-Sabiini]
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Surely, for those who have awe of their Lord without seeing
(Him), there is forgiveness and a big reward. [12]

Here again is a parallel to Sarat Yasin: “You can only warn the one who

follows the dhikr and fears the Rahman in the unseen.”

Khashya is a deep fear borne out of love, out of knowing who Allih is,
that He is watching you and has full capability over you, and this then
dictates how you obey Him, like the true u/ama’. Our private lives are

what will dictate our relationship with Allah.

Maghfira shares its root with mighfar, the helmet which covers the head:
forgiveness covers your sins, clearing the account, and the ajr kabir then

fills the account with a huge payment.
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Of this kbashya Allah says of the stones, 4»\ W OA .l:.\r L?“ d\ s,
“and there are some that fall down out of the fmr of Allab” )[al Baqara, 74]
andHesays,w o \cw bw\o A.NU J.a- Je d\}d\ Ids U5 )

4»\ “Had WZ’ sent down thzs Qurﬂm upon a “mountain, you would have
seen it bumbled, split apart from the fear of Allah.” [al-Hashr, 21]

17
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Whether you keep your talk secret or make it aloud, He knows
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well what lies in the bearts. [13]

The parallel in Sarat Yasin: “Do not let their statements grieve you; We
know what they conceal and what they declare.” Private and public are the
same for Allah; a thought and an action are the same for Allah; to

whisper or to shout is the same for Allih.

It is related from Ibn ‘Abbas lagic elJl o5, that Allih would inform His
Prophet Le of what the disbelievers said among themselves, so the
Prophet Le would tell them, “You said such-and-such,” until some of
them said to the others, “Keep your speech secret, so that the Lord of
Mubammad does not bear it,” and Allah revealed, “ Whether you keep
your talk secret or make it aloud, He knows well what lies in the hearts.”
And there is a connection to Sarat al-Tahrim immediately before this
sara, where the Prophet € confided a matter to one of his wives, and
when it was divulged, Allah made it known to him, and she asked, “Who
told you of this?” and he said, “7 was told by the All-Knowing, the All-

Aware”
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Is it (imaginable) that He who has created (them) will not
have (such a) knowledge, while He is the Knower of the finest
things, the All-Aware? [14]

18
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The parallel in Sarat Yasin: wa buwa bi-kulli kbalgin ‘alim, “and He
knows every creation full well.” Allah can see a black ant on top of a

black rock in a dark night. [al-Sabini]
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He is the One who has macde the earth subjugated for you, so
walk on its shoulders, and eat out of His provision, and to

Him is the Resurrection. [15]

Once again there is a parallel to Sarat Yasin, in how Allih has made His
creation subservient to us, to serve us, so that we are grateful and turn to
Him. Ibn Kathir el aea>, writes that Allih here mentions His favour to
His creation in subjugating the earth to them and making it subservient
to them, by making it a stable abode and dwelling place, placing in it
mountains, causing water springs to gush forth from it, fashioning
pathways, and placing in it useful things and places fertile for the growth

of fruit and vegetation.

Dhbalil is a mubalagha, an intensive form: extremely submissive, low,
soft and easy-going. As for manakib, the shoulders of the earth, Ibn Abi
Hatim relates that Bashir ibn Ka'b recited this ayah and said to his slave-
mother, “If you can tell me what manakibihi means, you are freed.” She
said, “It means the mountains.” He then asked Aba al-Dard? ol 5,

ais, and he said, “It means the mountains.”

19
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Houw the earth is subservient to us

First, the earth has been made easy and smooth to tread and travel upon;
it is not like the mountains, which are rough. Second, it is soft: it is easy
to dig in it, to build in it and even with it, making bricks and the like. It
could have been surfaced like metal, hard to dig, extremely hot when
heated by the sun, and extremely cold in the winter when the sun
withdraws. Third, it is fertile, so that we can grow plants in it and eat
from it to sustain life. Fourth, it is manageable and stable: the earth is
firm and does not crumble away when we stand on it, nor is it like water,
for we do not sink into it, gravity keeping us firmly placed on its surface,

as was explained in depth under the third ayah of this sara.
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On tawakkul, the Prophet LE said, “If you would trust in Allah as He
truly should be trusted in, He would surely provide for you as He provides

for the birds. They set out in the morning with empty stomachs and return
in the evening with full stomachs.” [Tirmidhi, 2344; Ahmad, 1:52]

And the ayah ends with al-nushir, the Resurrection: prepare for the life

under the ground, as you live above the ground.

20
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Have you become fearless of Him who is in the sky if He

N

makes you sink into the earth, and it starts trembling at once?
[L6]

The parallel in Sarat Yasin is the threat and the promise, but alongside it
the great mercy that He gives us respite to seek forgiveness, rather than

punishing us immediately.

Man fi'l-sama’, “Him who is in the sky”: why specify the skies? First,
because Allah’s malakit, the angels and the Lawh Mahfaz are in the
skies; second, because the angels who are tasked with His command are
in the skies; and third, al-Qurtubi alll aa>, says it means Allih, the
Creator of those in the skies. The wider question of what such
expressions mean, and of where Allih is, is taken up in the appendix at

the end of these notes.

Recall the punishment of Qaran: Allah swallows you up in the earth and
then shakes it, so that you disappear.
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Or, have you become fearless of Him who is in the sky if He
looses a violent wind with stones against you? So, you will soon

come to know how was My warning! [17)

21
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This was the punishment of the people of the Prophet Lt pMud) ayle:
kadbdhabat gawmu Liut. Notice the pairing across these two ayat: the
earth was the army sent against Qariin, and the sky against the people of
Lat. The world around us is something we must seek guidance from; it

will otherwise become a punishment for us.
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And of course, those before them (also) rejected (the truth). So,
how was My censure? [18]

Notice the ztifat, the turn from second person to third person: Allih is

distancing Himself from them, indirectly.

C
o r 0~ %

b ks bl w}«w\ 3 o A
§19% s B ) S| K

Have they not looked to the birds above them spreading their

wings, and (at times) they fold (them) in? No one holds them

up except the Rabman (the All-Merciful Allah). Surely He is
watchful of every thing. [19]

Allah says similarly, u@,(«c Le&&\.d\ )>- L; Q‘N ij:J\ L}\ \)J )\

P St

u).,ej; }Aj oLy J; L3 o\ ) V\ “Have they not looked at the birds,
held under control in the atmosphere of the sky? Nothing holds them but
Allah. Surely, in that there are signs for a people who believe.” [al-Nahl, 79]
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It is a sign of His power, and it has come in other ayat t that 1t is He Who

holds up the heavens and the earth by His power: <l )w\ Jmc 71 u\
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The birds swim through the air without falling, as fish do through the
water, and it is Allah alone who made them this way. [al-Sabini] Where is
the engine in their bodies to keep them up? Insin cannot come close to

Allah’s creation.

Al-Shinqiti alll ae>, mentions a nuance from Aba Hayyan on the
precision of the Quranic wording: siffat is a noun, denoting perman-
ence, because most of the time their wings are spread, while yagbidn is a
verb, because they only fold up their wings temporarily. Al-Shinqiti also
points to the contrast between the birds suspended safely in the skies and

the threat, in the verses before, to swallow up humans in the earth.
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Now, who is there to act as a force for you to help you, except
the Rabman? The disbelievers are in nothing but delusion.
[20]

The armies of the Most Merciful are limitless, and therefore there is no
force that can prevent His punishment from taking place whenever He
wants to punish someone. In the previous few verses, Allih mentioned

two of His armies: the earth and the sky.

23



The Kingdom (Strat al-Mulk)

w S B

W) Ll (aiz W) L uu{ qjc\ 3l rmu

.-//

o 0 - ~or oo 8

ua...wb W\ \J\) C‘N‘ d\.wb dL« ‘.)\ CgJublﬁ- 0.5.4

IXd - )‘/av e;, o o rrr0

S so% o Sov o o/ Pl

(WY\%ch.lcm\a\.S : “;\?

w//

u>=~a-‘\ o

Here belongs the famous counsel of the Prophet £ to Ibn ‘Abbis -,
logic ol “O young man, I shall teach you some words: Be mindful of
Allah and Allah will protect you. Be mindful of Allah and you will find
Him in front of you. If you ask, ask of Allab; if you seek help, seck belp of
Allah. Know that if the nation were to gather together to benefit you with
anything, they would not benefit you except with what Allah had already
prescribed for you, and that if they gathered together to harm you with
anything, they would not harm you except with what Allah had already
prescribed against you. The pens have been lifted and the pages have
dried.” [Tirmidhi, 2516 - hasan sahih]

The disbelievers are deceived and deluded by the devil [al-Mukhtasar fT al-
Tafsir], and they persist in their disbelief despite knowing that nothing
can help them against Allah; they are being foolish. [al-Sadi]
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Or, who is there to give you sustenance, if He withholds His

sustenance? Still, they persist in rebellion and aversion. [21]
ke
S - e

Allah says, ‘_}:w‘//t‘))\s gl«.d.‘ Lcj u ;L.& e dﬁvw N uﬂw ) c..m Le
f&:l-\ > jJ\ Y o.bu o 4} « Wlmtever mercyAZlab opens ﬁ)r the people,
there is none to wztbho[d it, and whatever He withholds, there is none to
release it thereafter; and He is the All-Mighty, the All- I/Vz'xe ? [Fitir 2
And He&has stated this very question and its answer plamly ﬁ SPANY s).e

& ng“ﬁ\) u\j\.a.&j\ L{‘ Saba 24] and sUJ‘ Bre uﬂ, uﬁ JA

5555 GG g VALY o2Vl bt ;), [Fatir, 3]
Allah could withhold provisions in numerous ways, by blocking the
means to them, such as the rain, the air, the sun, the trees and the fruits,
because they are all in the Hands of Allah. [al-Sabani]

It has come from A’isha lgic ali) 5, that she said, “ By Allah, the iman of
the servant is not complete until bis certainty in what is with Allab is

greater than bis certainty in what is in his own hand.”

And note the word /7, “in rebellion and aversion”: they are immersed in

it.
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Then, is the one who walks falling down (frequently) on his
face more right, or the one who walks properly on a straight
path?[22]

The ones who crawl face-down are those who are only concerned with
this world and live their life chasing it. They do not know where they are
heading, because they are not living with a purpose in life; they walk like
the blind who cannot see where they are going, their sight and their
hearts blinded. The ones who walk upright on the straight path are those
who follow guidance and live their life with an ultimate purpose; they
walk like those standing upright, able to see where they are going. [al-
Sabani]
However, the disbeliever w111 in guth be gatbgr/ed/ Yza/llklgg/ on }:13 face to
the Hellfire. Allah says, o Oy 158 Ly V.P-\})\) | s d,\}\ \)J.,,o-\
\ L\Jp L;‘ V.b).,\bb 4 dj.) “Assemble those who did wrong, togeth-
er wzth their companions and “what they used to worship instead of Allah,
and lead them on to the way of the flaming Fire” [al-Saffat, 22-23], where
“companions” means those like them. And Imam Ahmad | >,
recorded from Anas ibn Malik aic «ll| 5, that it was said, “ O Messenger
of Allah! How wzll tloe people be gatloered on their fézces?’ ’ and the Prophet

or0 w

£€ replied, Jc M ol éc b.:b LW\M L; u«la-)\ éc oL....a\ Lg,\S\ u,wd\
AAL:J\ £2 4 <Ts not He who made bim wal/e on two legs in this world
able to ma/ee him walk on his face on the Day of Resurrection?” [Ahmad,

3:167; Bukhari, 4760; Muslim, 2806]
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Say, “He is the One who has originated you, and made for
you ears and eyes and hearts. How little you pay gratitude!”
(23]

We hear guidance before we see it, and then it penetrates the heart. Al-
Sabani explains why these three particular senses are singled out: hearing,
so that we may hear what benefits us; sight, so that we may observe the
evidence of Allah’s power in this universe; and the heart, which relates to
the intellect, so that we may ponder and reflect over the greatness of
Allih. The verse then ends by telling us how little thanks we give for

these blessings.

These three senses are tools for knowing things and means to under-
standing, and yet people continue to persist in their erroneous ways,
remembering Allih in times of hardship and forgetting Him in times of

ease and prosperity.
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Say, “He is the One who has scattered you on the earth, and to
Him you will be assembled.” [24]
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Allih is the One who creates unique things out of nothing, whereas
humans take inspiration from what is already in the creation and slightly
modify it, and then erroneously think that they have created something
unique. The idol-worshippers of Makkah are being told that it is Allah
who spread them out through the earth, not their false idols who have
never created anything, and they are also told that in the end everyone
will be gathered before Allah alone for accountability and reward or
punishment, not before their idols, and therefore they should fear Him

and worship Him alone. [al-Mukhtasar f1 al-Tafsir]
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And they say, “When will this promise (of the Day of
Judgment) be fulfilled, if you are true?” [25]

The same questions appear in Strat Yasin, and they show a lack of faith.
The “promise” refers to the resurrection, the reward, the punishment
and the Day of Judgment, and the disbelievers said this out of ridicule

and mockery. [al-Sabani]
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Say, “The knowledge (of that day) is only with Allah, and I

am only a plain warner.” [26]

The exact time of the Final Hour and the resurrection is known to Allah
alone. The Prophet Le is only a warner, sent to warn those who

disbelieve of Allah’s punishment if they do not believe. [al-Sabani] The
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aspect of warning is highlighted here again, as it was in the eighth verse
above, so that we may take heed now, while still alive, and save ourselves

from the punishment of the afterlife.

P - o - Z2 08 S0t @

\.\A J“’J \)ﬁf d.}“ o?jwwu.b o}\)h\s
4vvh Spd 4 25 ol

Then, once they will see it approaching, the faces of the
disbelievers will be turned awkward, and it will be said,

“This is what you were calling for!” [27]

The parallel in Sarat Yasin: “They are not zé)m'tz'ng for but a single shriek.”

oSS 25 o G- o i g s &/a// [ doo o
{Xll}abesays, f)/:)bjw\ de:é‘ Leb o;>-_, )}.Aj 09 W rx

Q}Jzﬁ LC S RN R PPRY XLC\ Jsu J;zf\ “On a day when some
faces will turn brzght and some faces will twrn dark. As for those whose faces
turn dark, ‘Did you disbelieve after you had accepted the faith? Now taste
the punishment, because you used to disbelieve.” [Al Imran, 106] The
people of meaning, as related in the tafsir of al-Baghawi alJ) ae> ,, say that
the brightening of the faces is their radiance, glad tidings and joy at their
deeds and at the reward of Allah, while their darkening is their grief,
sorrow and dejection at their deeds and at the punishment of Allih.
Compare His words, “For those who do good there is the best, and even
more” [Yanus, 26], “Faces on that day will be glowing, looking towards
their Lord” and “faces on that day will be scowling” [al-Qiyima, 22-24],
and, “Many faces on that day will be bright, laughing, rejoicing, and
many faces on that day will be stained with dust.” [‘Abasa, 38-40]

29



The Kingdom (Strat al-Mulk)

P A Y ~ ,0% o e}oE/E o S
-

Mwsuu\ugiwm\@m Al g

%YA% fi\ g;\.lc uf CLJ/%K)\

Say, “Tell me, if Allab destroys me and those who are with me
(as you wish), or bas mercy on us (as we wish), who can (in
either case) save the disbelievers from a painful punishment?”

(28]
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Say, “He is the Rabman; we bave believed in Him, and in
Him we placed our trust. So, you will soon come to know who

is in open error.” [29]

Say, “Tell me, should your water vanish into the earth, who

will bring you a flowing (stream of) water?” [30]

S ar opr s G

Allah says in Sarat al Mu’minan, L; N-one ).u, AN ;L«.J\ uﬂ Wl
dj);l.d 4 ub; éc L\) ué)\“ “And We sent down water from the
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sky in due measure, then We lodged it in the earth, and surely We are able

to take it away.” [al-Muminan, 18]

The water here refers to the water of Zamzam found in Makkah, which
was their main water source, so they are being asked how they would
bring it back if Allah were to sink it into the earth. Nobody would be
able to bring it back for them except Allah alone.

*

Jazdkum Allabu kbayran. May Allab reward us all in this special month,
and may He make this siiva a shield for us in our graves and a companion
arguing on our bebalf until we are admitted into Janna. May Allah accept
this small effort of mine. Amin.
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APPENDIX: WHERE IS ALLAH?

The sixteenth and seventeenth ayat of this sara speak of “Him who is in
the sky”, and so the question is sometimes raised of where Allah is. This
question really is not the great controversy it appears to be, aside from a
single hadith in Sahih Muslim. If it were a vital part of imin, there would
have been constant dialogue about it in the first three generations, and

there was not. Some basic facts should settle the heart.

The Companions asked, “Is our Lord close, so that we may whisper to
Hzm, or z; He _ﬂl}", 50 that we Jhould raise our voices?” and Allah revealed,

/ -

‘.,uj db LSF Lg.:L:« k.JJLﬂ ‘J‘), “When My servants ask you about Me,

.~//

then surely [am near” [al- Baqara, 186]

We do dhikr of Allih and fikr upon the creation of Allah; we should not
delve too deep 1nt0 1ntr1cate matters. Allah is not like humans in any
way: : LS"’ ;«}..;f uwd “there is nothing like unto Him.” [al-Shara, 11]
Allzh has no physical direction or location, for that would limit Him.
Imam al-Tahawi al) aa>, states, “Allab is beyond having limits placed on
Him, or being restricted, or having parts or limbs. Nor is He contained by

the six divections like all created things.” [al-“Aqida al-Tahawiyya, 38]

Allih is not within His creation, because that would mean that He
moved, and this restricts Him. Nor is Allah’s being simply “everywhere”,
for that brings about difficult questions unbefitting of His majesty. Allah
is pure from every comparison we make, munazzah: His status is the
most high, and He is beyond everything. So we do zafwid: we accept the
words, pass all understanding of them to Allah, and move on. A major
difficulty is translating any of this into English, because a translation is
itself an interpretation, and that skews matters. [Based on the answer of

Darul Ift#, islamqa.org]
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A NOTE ON SOURCES

The translation of the ayat is that of Mufti Muhammad Taqi ‘Uthmani.
Ahadith are cited by their number in the standard editions of the collections:
Bukhiri and Muslim (as-Sahihayn), Tirmidhi, Aba Dawad, Ibn Majah, Nasa’i
(al-Sunan al-Kubra), Musnad Ahmad (cited by volume and page), Tabarani (al-
Mu‘jam al-Kabir and al-Mu‘jam al-Awsat), and Mishkit al-Masabih.

The works of tafsir drawn upon in these notes include Tafsir Ibn Kathir; Safwat
al-Tafasir of Muhammad “Ali al-Sabani; Adwa’ al-Bayin of Muhammad al-
Amin al-Shingiti; Mafatih al-Ghayb of Imam Fakhr al-Din al-Razi; al-Jami‘ li-
Ahkim al-Qurian of al-Qurtubf; Mailim al-Tanzil of al-Baghawi; Taysir al-
Karim al-Rahman of al-Sa‘'di; and al-Mukhtasar f1 al-Tafsir.
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