a0 el Sl T

A Concise Explanation of the
Short Sairas of the Qur’an

Sttrat al-Fatiba and Siras 99-114

Abdullah Abu Sulaym b. Abdul-Samad Patel



Contents

Transliteration Key ..o 4
AUthor’s INErodUCHON «...veeiecereriei et aeees 6
An Introduction to the Qur'an and its Tafsir ........covverivincencucicinnn. 10
The Istiadha and the Basmala ......oooooeueueereiirieeeeeeee e 14
1 — The Opening (Strat al-Fatiha) ..o 17
99 — The [Final] Earthquake (Sarat al-Zilzal) .........cccoeuvivivivcininiicnn. 37
100 — The War Horses (Strat al-Adiyat) .......oeceeeeeereeeemnererneeesneesssecseeceons 45
101 - The Striking Calamity (Strat al-Qari‘a) .......ccocveuviuvirinciniiniiniccicnnes 54
102 — Competition for More (Sarat al-Takathur).......cccoccviiinnnnes 61
103 — The [Diminishing] Time (Sarat al-"Asr) ......cccccoovviviviiiinininiicincnnes 72
104 — The Slanderer (Strat al-Humaza)........cocoeeveverererereeeeieeeeenns 77
105 - The Elephant (Sarat al-Fil)........cccocuririniiicnniiicisccincenns 84
106 — Quraysh (Sarat Quraysh) ... 90
107 — Small Kindnesses (Strat al-Ma‘an) .....oeeeeeeeeereriereneeeeceeeeeeeenes 95
108 — Abundant Good (Stirat al-Kawthar) .......cccceeeeeeceeeecceenna, 100
109 — The Disbelievers (Strat al-Kafirin)...........cccuvevvivinevenciennnc. 105
110 - [Divine] Help (Strat al-Nasr) ......c.ccocuvirieicincininiccnceiciccnes 114
111 - The Palm-Fibre Rope (Strat al-Masad) .......cccccocoeueuecininivicnnnnnce 118
112 — Pure Faith (Sarat al-TKhIZs) .....cccoeeveeeeeeeeeesseeeseeeeeeeenns 123
113 — The Break of Dawn (Sarat al-Falaq).......ccccocviviiinivciniinininee 131
114 — Mankind (STrat al-INGs).......cceceeeerereeeneeeseseeeessessesesesesenns 137
Addendum: The Journey of $ala ..o, 143
Appendix: Transliteration of the SGras ..o 177
Bibliography .....cccvuiiiiiiici s 182
GLOSSAIY ..o 183



Transliteration Key

Arabic has been transliterated in this book according to the system of

Turath Publishing, set out below.
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Short vowels are rendered a, i and u; the long vowels 4, 7 and a. The
diphthongs are written 2w and 4y (not au or ai): thus sawm and Shaykb.
14’ marbitah is shown as -a (Fatima), and as -a# in construct phrases (Sarat
al-Fatiha); words that have entered the English dictionary keep their
common spelling (Ummah, Sunnah). The sign  represents the letter @y,
and’ the hamza.

Arabic terms not found in the English dictionary are set in italics, with
the English sense given as the primary expression where the context allows.

The definite article is written al- throughout for names and titles; in the



transliterated recitation of the Saras (see the Appendix), it is joined and
assimilated as pronounced — ar-Rabmdan, wa 5-sayf — so that the reader
may recite correctly. The honorific # (salla’llahu ‘alayhi wa-sallam) follows

mention of the Messenger of Allah, and ¥ (jalla jalaluh) the name of Allah.



Author’s Introduction

Reformation. Enlightenment. Guidance. Just a few words used to
describe the effect of the Qur’an on the hearts of humankind. The Qur’an
reformed the lives of the disbelievers of the Arabian Peninsula in the era
which, until today, is known as the era of ignorance [jahiliyya]. It
transformed a leaderless nation such, that every individual of the reformed
Arabs became a shining guiding light for those who came after him.

The Qur’an is a book like no other. Its eloquence left the Arabs
dumbfounded, forcing them to claim that they were words of a magician
and did not belong to man. Hafiz Ibn Kathir 4« writes so eloquently in
his commentary of the Qur’an, at the beginning of Sara Yasuf ;54
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The most noble of books was revealed in the most noble of languages

[Arabic], on the most noble of Messengers [Mubammad ,[%by means of
the most noble angel [Jibril [5 <deon the most noble part of the earth
[Makkah], and its revelation was initiated in the most noble month of the
year [Ramadan], so it bas been perfected from all angles.!

The Qur’an’s effect was no greater than on the second Caliph of Tslam,

Sayyiduna ‘Umar, who left his house with the intention of committing the

most heinous of crimes; murdering the Messenger of Allah ,%only to
come face-to-face with the beauty of the Qur’an, causing him to fall at the
feet of the same man he had intended to kill. Such is his status now, that

Allah %blessed him with the closeness of his beloved Messenger during his
life and after his death, as he lies to the side of Allah’s final Messenger JE

and with him, he will be resurrected.

Ibn Kathir, Tafsir al-Qur’an al-*Azim, 4/365



It was the opinion of Shaykh al-Hind, Maulini Mahmuad al-Hasan
4 4, that the decline of the Muslims, and its remedy, came back to two
things: internal unity and the Ummah’s connection with the Book of Allih
%, The Ummah had grown distant from the Qur’an, no longer reciting it
with understanding, no longer ordering their lives by it, no longer holding
it as their authority. His counsel was that the Ummah should return to the
Qur’an, learn it, understand it, and live by it. It is in the light of this advice
that I have indulged on this humble effort, hoping only to help the reader
understand a portion of what he recites, and thereby to draw a little nearer
to Allih %,

For there is much to reflect upon in the state of our salah. A believer
stands before his Lord five times a day, reciting Sarat al-Fatiha in every
rak‘a, year after year, and yet many amongst us, if asked, could not translate
the very words we utter. It is a shame, that we open our conversation with
Allah ¥ in words whose meaning we have never been tanght. This is no fault
of the ordinary worshipper, who was simply never shown; but it is a matter
worth putting right, for understanding transforms the prayer. When a
person knows that be is saying, “You alone we worship, and You alone we ask
for belp,” the words begin to carry their weight, and the standing before Allah
% becomes what it was always meant to be.

This, then, is the aim of this book: to improve our salih through an
understanding of what we recite. The prayer is the meeting of the servant
with his Lord, five times each day, and the Qur’an is the speech of that
meeting. When it is understood, the prayer comes to life; when it is left
unopened, salah is in danger of becoming the heedless routine of which
Sara Ma‘an warns. If this humble work helps but a few readers to stand in
prayer aware of what their words mean, its purpose will have been served.

This is also the reason I have chosen these particular Saras. The Fatiha
and the short Saras at the end of the Qur’an are the portion that every
Muslim carries with him. They are the first we memorise as children, the
ones oft-recited in the optional prayers, and usually in Maghrib; the ones

an imam leads the congregation in night after night. A person may pass his



whole life without reciting the longer chapters in his salah, yet he will recite
these thousands upon thousands of times. It seemed to me, therefore, that
if understanding were to be offered anywhere first, it ought to be offered
here, amongst the words already upon our tongues, so that the benefit
might reach the greatest number in the place they need it most. I have
sought to provide a companion to the prayer that a beginner may actually
use, rather than a lengthy z/fs7r that few would complete.

I do not present this as a work of scholarship for the learned, for abler
hands than mine have written those, and I have leaned upon them
throughout. I offer it, rather, as a small service to my own community, and
to the ordinary worshipper who wishes simply to know what he is saying
to his Lord. To keep the reader engaged and informed, I have summarised
the theme of each Sara and offered a short background before translating
the 4yabs, followed by an easy-to-read translation explaining any
ambiguous words, and then a flowing commentary. There is a particular
joy in serving people with something of genuine use: not a book to be
admired and set aside, but one to be picked up before Fajr. If a parent is
able to explain to his child why we say a/-bamdu l1'llah, or a young person
comes to feel the meaning of Qul huwallahu abad as he recites it, or a
single distracted worshipper is brought back to focus, then this small effort
will have been well rewarded. May Allah #accept it. Amin.

I have paid due diligence in opting for the mainstream opinion of the
‘Ulama, thus using the most reliable traditional books of Ta/fsz7, while also
benefiting from more contemporary works on the explanation of the
Qur’an, in Arabic, Urdu and English. A list of the material I have used can
be found in the bibliography at the end of this book. In addition to the
numerous books I have used, I benefitted greatly from the lectures of
Shaykh Riyiad al-Haq, of Al-Kawthar Academy, Leicester, whose
commentary of the second half of Juz’ ‘Amma can be found on YouTube,

and also from the great online resource, ‘Qur’an Wiki’, which I found to



be a great research tool. May Allah reward all those who are committed to
serving his Din. Amin.

I had given lessons on the final 12 Sarahs of the Qur’an, along with
Saratal-Fatiha, at Masjid e Umar in Gloucester, which was well-received by
the public. Upon the request of some friends, I then sought help in Allih
for this task and was given assistance in the form of the students from my
evening class of 2017-18, who diligently transcribed the audio recordings,
thus easing my workload. I thank also my wife who made time in her hectic
schedule to check and edit the grammar and was a constant support by my
side. May Allah reward them all for their sincere efforts and keep us
steadfast on iman. Amin.

I have started with the 7afsir of Sarat al-Fatiha, then with Sarat al-
Zilzal, finishing with Sarat al-Nas. My intention was to keep the
explanation concise, and relevant to the 21st Century, although no
commentary of Allah’s Majestic word can ever claim to be comprehensive.
I have concluded the book with a short explanation of the different Arabic
statements we utter in salih, to help the readers focus in every posture.

As humans, we are imperfect in all aspects. If you notice an error,
please do correct me, and forgive my oversight. Anything I have written of
benefit is the result of the favour of Allah, and the attention [fwajjub] and
du‘ds of my parents, teachers and elders. May Allih #accept this small
effort of mine, grant me sincerity and acceptance, and use this work as a
means of the Qur’an bearing testimony in my favour on the day of
resurrection. Amin.

3rd Ramadan Mubarak 1439, corresponding to 19th May 2018



An Introduction to the Qur’an and its Tafsir

The revelation

The Qur’an is wahy — divine revelation from Allah ,®brought by
Jibril @ <dedirectly upon the heart of the Messenger of Allah ,%and

transmitted to the Ummah in such overwhelming numbers, generation
upon generation, that no doubt can attach to a single letter of it. Revelation
is a special connection between Allih and His Messenger which passes
beyond the reach of human intellect; and yet Allah has enabled us to receive
and understand it through His Prophet #and his Companions. Nor is the
Qur’an a created thing among Allah’s creations: it is His own speech,
eternal as He is eternal.

The first of it descended when the Messenger #was forty years of age,
in the cave of Hira, where he would retreat for devotion. Jibril .. 4came
to him in the form of a man, pressed him three times, and he was given to
recite. He returned home trembling; and it was Khadija we & ,=who
steadied him with her famous words — Allah would never disgrace one
who joins ties of kinship, bears the burdens of others, and honours the
guest — before taking him to her cousin Waraqa ibn Nawfal, who
recognised in the encounter the same angel who had come to Misa w4k
and foretold what his people would do to him.

Something of the weight of revelation can be measured from its

effects. Allih  %declares that had this Qur’an been sent down upon a
mountain, the mountain would have been seen humbled and split apart
from the fear of Allih. When revelation descended upon the Messenger
,%he would perspire even on the coldest of days; Companions upon
whose lap he happened to rest at such a moment describe a weight that
seemed to crush the bones. Our hearts could never have borne the Qur’an
in its raw majesty; so Allah revealed it first to His Prophet ,%Who bore its
weight for his Ummah — the majesty [jz/al] of the Book meeting the
beauty [jamal] of the Messenger — and then, through him, gently, to us.



The Qurin has a special bond with Ramadan: “The month of
Ramaddn, in which the Qur'an was sent down as guidance for mankind,
and as clear signs of guidance and the Criterion,” and again, “Indeed We
sent it down in the Night of Power.” Ibn ‘Abbds = & .= .relates that the

I _
Messenger of Allah ,%the most generous of men, was at his most generous
in Ramadan, when Jibril .. «would come to him every night and study
the Qur’an with him.

What tafsir is

Tafsir, in the language, means to open, to explain, to lay bare. As a
science, it is the discipline through which the meanings of the Qur’an are
expounded and its rulings and wisdoms set out clearly — the continuation
of the very task for which the Messenger Zwas sent: “Surely Allab
conferred a great favour on the believers when He sent among them a
Messenger from themselves, reciting to them His verses, purifying them, and
teaching them the Book and the Wisdom.” Studying it is not a luxury. The
Qur’an itself asks, “Do they not reflect upon the Quran?” — and the
Messenger %said, “The Qur’an is a proof for you or against you,” and, “The
best of you are those who learn the Qur'an and teach it.” On the plainest
practical level: when we understand even the general message of what we
recite, our concentration in salah is transformed, and the Book begins to have

upon our hearts the effect for which it was sent.

The sources of tafsir

The first source is the Qur'an itself, for one passage expounds another —
and no explanation outranks Allab’s explanation of His own words. We ask
in al-Fatiha to be guided on the path of “those You have favoured’; and in
Sarat al-Nisa® (4:69) Allah names them: the prophets, the siddigin, the
martyrs and the righteous — and excellent are they as companions.

The second is the Sunnah, in word and practice, for Allah says: “We
revealed to you the Reminder so that you may explain to the people what has
been sent down to them.” When the verse of fasting spoke of eating and

10



drinking “until the white thread becomes distinct from the black thread”,
‘Adiyy ibn Hatim «= & o=,took two literal threads and watched them; the
Messenger #smiled and explained that it is the whiteness of dawn against
the darkness of night.

The third is the explanation of the Sahiba, who received their

education directly from the Messenger #and stood present as the verses
descended, witnessing the very circumstances of revelation. Where they are
agreed upon a meaning, no later reader may depart from it; where they
differ, the later commentators weigh their statements by the established
principles of the sciences of hadith and zafsir. Their manner of study
explains their authority: those who learned the Qur’an formally from the
Messenger — #5uch as ‘Uthman ibn ‘Affin and ‘Abdullh ibn Mas‘ad
— e &l nyrelate that they would take ten verses and not move to the next
ten until they had mastered all the knowledge and practice those verses
contained. “Welearned the Quran, knowledge and action all together,” they
said. Thus ‘Abdullah ibn Umar \w= & oa=spent eight full years upon
Sarat al-Baqara; and Anas «e & .= relates that the one among them who
had learnt al-Baqara and Al ‘Imrin rose enormously in their estimation.

The fourth is the generation of the Tabi‘in, who took their zafsir from
the Companions. Mujahid said: “I went through the mushaf with Ibn
‘Abbis, pausing at every verse and asking him about it” — which is why
Sufyian al-Thawri said that if the zafsir of Mujahid reaches you, it suffices
you, and why Imams al-ShafiT and al-Bukhari relied upon it. What a Tabi‘T
reports from a Companion stands as proof; his own independent view, if
the other Tabi‘in agree, is likewise followed, and otherwise it is weighed by
the later scholars.

The fifth is the Arabic language itself, for “We never sent a messenger
except with the tongue of bis people, to make things clear for them.” Every
language carries expressions opaque to outsiders — an English speaker who
tells a learner to “wrap your head around” an idea will have some explaining

to do — and the Qurian’s precision rests on grammatical subtleties that only
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mastery of Arabic unlocks: the very order of iyyika na‘budu, “You alone do
we worship”, carries in its syntax the exclusivity that a translation must spell
out.

The sixth is deliberation and deduction. The subtleties of the Qur'an are
an ocean without a shore, and the more a person of insight reflects, the more
he discovers. The commentators therefore record the fruits of their own
reflection — but with an iron condition: any subtle point or derived
Judgement is acceptable only while it contradicts none of the five sources above,
nor any established principle of the Shari‘a. The moment an “insight”
collides with the Qur'an, the Sunnah, consensus, the language, or the
statements of the first generations, it is discarded.

A word is needed on the #sr4’iliyyat — narrations entering the
Ummah from Jewish sources, present since the earliest times. Some are
authentic and have been verified by the scholars of hadith and z4fsi7; these
we accept. Some contradict the Shari‘a or are established fabrications; these

we reject. And many can be neither confirmed nor disproven; concerning

these we follow the guidance of our Messenger ‘% we neither believe nor
disbelieve them, and we build nothing upon them.

Finally, a warning that this age has made urgent. Some, without
mastering Arabic or its sciences, take it upon themselves to expound the
Qur’an; worse, some imagine that access to a translation has made them
commentators, and feel no shame in criticising mufassirin of towering
stature. Allah  ®counts among the gravest sins “that you say about Allab
what you do not know”; and the Messenger Esaid, “Whoever speaks about
the Qur'an without knowledge, let him take his seat in the Fire,” and,
“Whoever speaks about the Qur’an by bis own opinion, even if he happens to
be correct, has erved.” We must be careful in whose hands we place our
understanding of the Book of Alldh — and more careful still with our own

tongues.
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The Isti‘adha and the Basmala

e D U Gy il 3 2

1 take refuge in Allah, from Shaytan, the outcast
Before starting recitation of the Qur’an, Allih commands us to take
refuge in him, to protect the reader from the whispers of Shaytin: “So when
you want to recite the Qur’an, take refuge in Allab from Shaytin, the

outcast™

.Itis only after protecting ourselves from Shaytian and his whispers
that we can benefit from the guidance the Qur’an has to offer. It is only
after ridding the heart of Shaytan’s filth we can utter the beautiful name of
Allah.

He is the outcast because he was cast from the company of the angels
after having been given this high status as a reward for his worship on the
earth before the creation of humankind.

Why must the recitation begin with refuge? Consider where safety lies
when arrows are flying: there is no safer place than beside the archer who

commands them — and there is no refuge from Shaytin more complete

than with Allah ,¥his Creator. Consider, too, the vessel: our rusted hearts
need cleansing before they can be filled with the Qur’an, for no one serves
a fine meal upon an unwashed plate. And Imiam al-Rizi adds a subtle
danger: the reciter of the Qur’an is earning immense reward — and if vanity
and pride creep in as he recites, the reward is stripped away. The isti‘adba
shields him from the whisper without and the whisper within.

The name al-Shaytan itself means the one far removed — far from the
mercy of Allah, far from all good. He was of the jinn, not of the angels, as
Sarat al-Kahf makes explicit; and his ruin began not with an act but with
an attitude: self-conceit, and the arrogance that refused the command to
bow to Adam i «:Compare his response to his fall with that of Adam

%2l-Nahl, 16:98
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— o «one blamed his Lord and demanded respite, the other confessed
and sought forgiveness — and the two roads of all their descendants are
already drawn. And note the irony that even Iblis, banished from the divine
court, knew there is only one door at which requests are granted: his final
petition — respite until the Day of Resurrection — he addressed to Allah.

Hafiz Ibn Kathir sums up the meaning: I take refuge with Allah from

the accursed devil, that he be prevented from harming me in my din or my
dunya, from hindering me in what I have been commanded, and from
luring me to what I have been forbidden. The Zsti‘adba is thus at once a
request for help, a confession that only Allah can supply it, and an
admission of our own weakness before an enemy we cannot see — for the
servant cannot see Shaytin, but Shaytin sees him; so he takes shelter with

the One who sees Shaytin, and whom Shaytin cannot see.

e

a5l AN A

In the name of Allah, the All-Merciful, the Especially Merciful
The basmala is one of the symbols of the faith, recited at the start of
any good action, bringing with it Allah’s help and divine blessings. There is
no better way to start reciting Allih’s word than by taking refuge in him
from Shaytan, then secking His assistance in recitation and understanding.
Reciting the basmala on any occasion is an admission from man that he is

weak, he is unable, and that he is totally dependent and reliant on Allah’s

mercy and help. This explains why it is so beloved to Allih s

Bismillah can carry three senses at once: I begin with the name of
Allab; I begin with the belp of Allab’s name; I begin with the blessings of
Allab’s name. Notice that no verb is attached — not “I recite” nor “I eat” nor
“I write” — and this omission is deliberate: the phrase is left open so that it
may crown any action whatsoever. Unlike the istiadhba, which belongs to
recitation, the basmala is recited before every undertaking, religious or
worldly; the Messenger #said that any matter of importance not begun

with the name of Allah is cut off from blessing. Each time we say it, our
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negligent souls are made to pause, remember Him, and ask His help before
we move.

A few rulings complete the picture. It is Sunnah to recite the basmala
at the beginning of every Sara — with the single exception of Sarat al-
Tawba. It appears as part of a verse of the Qur’an within Strat al-Naml, at
the head of the letter of Sulaymin 3 «deto the Queen of Sheba. And as
to whether it constitutes the first verse of al-Fatiha: according to Imam Aba
Hanifa, it does not — it is an independent verse of the Qur’an, placed
before each Sara to mark where one ends and the next begins.

Maulana Idris Kandhlawi writes that Allah %has brought these 3
words together [Allih - Rahman - Rahim] because He is referring to the 3
different stages of a person’s life, and how we are dependent on Allih on
every one of these three occasions:

* Creation — From nothing into existence. We are dependent on His

quality of creation for us to exist. This is found within the word A//ah.

* This worldly life — keeping us alive. If we are to survive and succeed in
this life, we are dependent on His all-enveloping mercy, His being a/-
Rabmdn, due to which He does not discriminate on religion when
deciding who to feed, clothe and grant wealth.

* The after-life — where we will face judgement. If we wish to attain
Janna and avoid Jahannam, we require His special mercy, which is a
manifestation of a/-Rahim.?

According to the majority of the ‘Ulama, the basmala is not the first
aya of the Fatiha, rather it is used to introduce a new Sura, as is indicated
by an authentic hadith of Sunan Abi Diwad, in which Sayyiduna
Abdullah b. ‘Abbas said: “The Messenger of Allah *# would not recognise
the end of a Siira until bismi’llahi’l-Rahmani’l-Rahim* was revealed”.* It is

also reported by Sayyida ’A’isha in a hadith of Sahih Muslim that the

3Kandhlawi, Ma‘arif al-Qur’an, 1:10
“Aba Dawad, Sunan Aba Dawiad, H 788
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Messenger of Allah #used to start salah by reciting the Takbir [Allihu
Akbar] and would then recite a/-hamdu... This also remained the practice
of the 4 Caliphs of Islam. The basmala appears in Sarat al-Nam! (Qur’an,
27:30) as a part of an aya, which means it is a part of the Qur’an, just nota

part of every Sara.
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FECHERE
1 — The Opening

Alternative names:

* Fitibat al-Kitib: The opening of the book, because it is an

introduction to the Qur’an.*
* Fitibat al-Qur’an: The opening of the Qur’an, for the same reason.”

o Umm al-Kitab: The mother of the book, because it contains the

major messages of the Qur’an.*
* Umm al-Qur’an: The mother of the Qur’an, for the same reason*

o Al-Sab‘al-Mathéani: The seven oft-repeated verses, as Allah says “And
We have certainly given you, seven of the often repeated [verses] and the
great Qur'an.” (15:87)*
e Sarat 2/-§alih: The Sara of saldh, because it is recited in every salah.*

* Sarat al-Shifa: The Sara of cure, because it provides cure from

illnesses*

e Sara al-Kanz: The Stra of treasures, because it contains a treasure of

knowledge of Allah*
e Sarat al-Hamd: The Sura of praise, because it starts with the praise for
Allib %Bwhich is theme  for the first half of the Stra

e Sarat al-Dud: The Sura of supplication, becanse Allah %teaches us how
to ask from him; first praise him; then confess to your dependence on
Him; then ask Him for your needs. This is the best method for du'a,
taught to us by Allah Himself!

A short introduction

This is the first Sara of the Qur’an, although it is not the first in the

order of revelation. The majority of ‘Ulama opine that the first verses
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revealed were the initial five verses of Sarat al-’Alaq (96), but the first sara
to be revealed in its entirety is Sarat al-Fatiha. It was revealed to our
Messenger #in Makkah in the early period of his mission. The Sira has
seven Ayat and is both a du’a [supplication] and an introduction of the
Qur’an. It teaches the basic principles of the Islamic faith. The Sara
contains mention of the qualities of Allih, as well as affirming our status as
his slaves, and our dependence on him. It concludes with us praying to

Allah to guide us to the path of those whom he loves.

Theme of this Surah

Sarat al-Fatiba is placed at the very beginning to teach the reader that
if he sincerely wants to benefit from the Qur'an, be should offer this prayer to
the Rabb of the Universe. Al-Fatiba teaches that the best thing for a man is
to pray for “Guidance towards the right way” and to study the Qur'an with
the attitude of a secker of truth and to recognize that the Rabb of the Universe
is the source of all knowledge. They should, therefore, begin the study of Al-
Qur'an with a prayer to Allab for guidance.

1t is important to know that the real relation between Al-Fatiba and the
Qur'an is not just that of an introduction to a book, but that of a prayer and
its answer. Al-Fatiba is the prayer from the devotee and the rest of the Qur'an
is the answer from Allah. The devotee prays to Allah to show the “right way”
and Allab places the whole of the Qur'an before bim in answer to his prayer,
as if to say: “This is the Guidance that you have asked for”.

It can also be said the Qur’an is the 7af5ir [explanation] of al-Fatiha,

explaining the ideas and themes in detail throughout the chapters.

Virtues of the Siira

* Saratal-Fatiha is the greatest Stira in the Qur’an. This is established by

the Messenger Muhammad  #himself when he told one of the
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companions, “Shall I not teach you the greatest Sura in the Quran

before you leave the Masjid?” He *then recited Sirat al-Fatiha®

* Nothing like Sarat al-Fatiha was ever revealed in any of the previous
scriptures. The Messenger #qaid, Shall I not teach you a Stura which
was not revealed in the Torah, Injil, the Zabir nor in the Furqin and

has any equivalent?’® then He told them about al-Fatiha.
e Sarat al-Fatiha is Light. In the narration of Sahih Muslim, the Angel

¢l 4detold the Messenger ,%“Glﬂd tidings to you with two Lights
given to you and not given to any Messenger before you, [Stira] Fatiha
al-Kitab and the end [last 2 verses] of al-Bagara. None recites [even a]
letter from it except that be will be granted it.””

e Sarat al-Fatiha is a cure, a treatment for illness — be they spiritual,
physical or otherwise, as understood from the story of Sayyiduna Aba
Sa‘id al-Khudri ®

* No Salah (prayer) is valid with reciting Sarat al-Fatiha. The Messenger

Zis reported to have said, “There is no Salah for the one that does not
recite al-Fatiha of the Book [Qur’in/™
If we inspect the Sara carefully, we recognise that Allah #has split the
Fatiha into 7 A4 yat, which are separated based on the message therein. The
first 3 Ayat speak of the glory of Allah ,%whilst the middle aya is a
confession of man. The final 3 verses contain a du'a [supplication] from
the slave to his Master, requesting guidance. This division has been
beautifully explained in a Hadith collected by Imam Muslim, narrated by
Sayyiduna Aba Hurayra, who says:

5 Al-Bukhari, 4474

®Al-Tirmidhi, 2875

"Muslim, 1339

8 Al-Bukhiri, 2276; Muslim, 2201
? Al-Bukhiri, 756; Muslim, 394
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“I heard the Messenger say, “Allih Almighty said: I have divided
prayer between myself and my servant into two halves, and my servant shall

have what he has asked for. When the servant says,
At a glance

L i e oo, w All praises and gratitude are for
V) Oaelad kv
() Gl 5 8 Allih, the Rabb of the worlds

oxt ey The All-Merciful, the Especially
\ T s 5l
(¥) el 22 Merciful

(%) g):’;ﬂ e i Master of the day of judgement

o e s s s You alone do we worship and from
) (il Sl 5 Xa d\_a\
(£) e i You alone do we seek help

Guide us to the straight path: The

Liya ( ) (,.mjw’d\ .L.U..A\ GshT  path of those upon whom You have
('l) g@-ﬂr— Cazadl u.m]\ bestowed favour, not of those upon
(V) U_\LA\ Y3 agile o a3l whom there is wrath [the Jews], nor

those astray [the Christians]

(V) Caladl Gy 4 2aaTi

All praises and gratitude are for Allah, the Rabb of the worlds

Allah $yeplies: “My servant has praised me”.

(V) e 30 22 58

The All-Merciful, the Especially Merciful

Allah $yeplies: “My servant has exalted me”.
(%) ol 23 s

Master of the day of judgement
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Allah  ®yeplies: “My servant has glorified me, and my servant has

submitted to me”.
(£) Cpnid QG5 a3 &G

You alone do we worship and from You alone do we seck help

Allah  %yeplies: “This is between me and my servant, and my servant

will have what he bas asked for.”
(1) eite cadl il L jea (o) piitaall Lizall G|
(V) Ellall ¥ 2gile osladali e

Guide us to the straight path: The path of those upon whom You have
bestowed favour, not of those wpon whom there is wrath [the Jews], nor those
astray [the Christians]

Allah $yeplies: “This is for my servant, and my servant will have what
he bas asked for.”
This Hadith signifies the love Allah has for it, and subsequently, for

the person who recites it. Allah starts the Stra with the words:
(1) Osalall 5 b 2aa
All praises and gratitude are for Allah, the Rabb [the Lord, Master,

Creator, Sustainer, Nurturer] of the worlds [and whatever they contain]

Allah #starts the Qur’an with His praise, which is the best opening.
It is reported in a Hadith narrated by Sayyiduna Aba Huraira that our

Messenger #qaid: “Every matter which is not initiated with the name of

1O\ fuslim, 395
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Allab  %is deficient” ™ This hadith has been narrated with numerous
wordings, all with similar meanings, and has been graded as ‘sound’ by the
experts of hadith.

Al-hamd - The Arabic word translated as “praise and gratitude”is hamd.
1t encompasses both meanings and carries other connotations as well. We
give praise on account of some particular praiseworthy achievements or
qualities; we feel gratitude for some particular good done. In relation to

Allah %pamd affirms that Allah %is eternally worthy of praise and
gratitude because He is the eternal God, the eternally Merciful and He is
the Lord of all creation.

Imim Muhammad Amin al-Shinqiti #writes that Allah #%has kept
the word al-bamd free from any time and place because Allih ’s praise is
due everywhere, all the time. In other Sarahs, Allah mentions his bamd is

in the heavens and on the earth, and at the beginning as well as the end. The

al- [ [d\before the word bamd adds the meaning of ‘all’, making the
meaning ’all praises and gratitude.'?
Shaykh Idris Kandhlawi explains why Allih %chose to use the word

bamd | *[Xe>as opposed to the word madh [[z 2, which can also be used to
mean praise. He writes that the word madh is voluntary praise, whereas
hamd in involuntary praise due to the nature of Allah’s being. Whether
man praises Him or not, He is still worthy of praise. Another reason he cites
is that madh can be used to praise somebody who is not worthy, and the praise
could very well be pretentious. Therefore, on some occasions, our Nabi $has
prevented us from madh, praising others lavishly, though they may not be
deserving of it.However, hamd *of any individual means genuine, deserving
praise, which carries no hint of pretention, or divine prevention.

Every time somebody praises any quality of the creation, this is in fact

praise of Allah ,%because it is Allah %Himself who has designed it, and

"Musnad al-Imim Ahmad, 14:329; Sunan Ibn Maija 1894; Sunan Abi Dawad 4840
12AI-Shinqiﬁ, Adwi al-Bayan, 1:47
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granted the creation its beauty. Allah %is the source of all perfection found

in the world and beyond, and thus, even in man does not directly praise
Allah ,%t0 Him belongs all praise. All good which is present in the world,

is only because of Allah ,%3nd to Him we are indebted. No amount of
human praise is enough to fulfil His divine right.

Allah  #Himself has mentioned three different types of people with
regards to shukr [gratitude]:

* Those who show no gratitude at all, or very rarely,
* Those who show gratitude only in good times,
* Those who show gratitude in both good times and in bad times.

In a hadith narrated by Imam Muslim, our Nabi #is reported to
have said, “the phrase ‘al-bamdu li’llah’fills the scale [of good deeds] ™,

such is its power and value in the eyes of Allah %811 another hadith, our
beloved Messenger “is reported to have said, “ The best form of supplication
is ‘al-hamdu li’llab™™*, from which we understand that the best way of
supplicating to Allih %is by praising and thanking Him.

Allah - The word Allab is the primary name for our creator because every
other of his qualities is used as a secondary adjective to the word Allah. The
word Allah itself carries with it all the meanings of his descriptive names,
which makes it the most comprebensive name. The word ‘God’ does not
replicate the sentiments of the word Allah. A Muslim is rewarded for just
saying the word Allah, but no such reward is expected for repeating the word

‘God’.
Ali Unal writes:" Allah, translated as God, is the proper name of the
divine Being who creates and administers His creatures, individually and as
a whole; who provides, brings up, sustains, protects, and guides each and

all; who causes to perish and revives each and all; who rewards or punishes,

B3Muslim, 432
YTirmidhi, 3383

BUnal, A, The Qur’an with annotated interpretation in Modern English, p. 50
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etc. All His Attributes are Attributes of absolute perfection, and He is
absolutely free from any and all defects. He is unique and single, having no
like or resemblance, and nothing is comparable to Him. He is absolutely
beyond any human conception: eyes comprehend Him not, but He
comprehends all eyes [6: 103]. God is the unique, single Being with the
exclusive right to be worshipped and to be made the sole aim of life.

He is loved in and of Himself. everything is dependent on Him and
subsists by Him. every truth has its source in Him. His existence is so
manifest that one may doubt one’s own existence, but one cannot and
should not doubt His. Eyes cannot see Him because of the density and
plenitude of His manifestations. His Light is a veil before the eyes. He is
worshipped because He is worthy of it as God— not the other way around;
that is, He is God because He is the object of worship. without [belief in]
God, life is torment within torment, intellect is pure retribution, ambitions
are pure pain, attainments are losses, union is separation, love is suffering,
pleasure is distress, and knowledge is whim. He is the cure for the afflicted,
and the remedy for wounded hearts. Hearts attain peace and come to rest
by remembering and mentioning Him. whoever has found Him has found
everything; whoever has lost Him has lost everything.”

Rabb - Although commonly translated as ‘Lord’, Rabb carries multiple
connotations, based on the Arabic verb rabba - yurabbi - tarbiyatan,
meaning ‘to nurture something until it reaches perfection’. It is for this

reason that Rabb is a title exclusive to Allah ,%because it is only Allah %
who can nurture perfectly, and who Himself is not in need of being
nurtured.

Our parents also nurture us, but they themselves rely on Allah  %to
nurture them, and for Allih #to provide for their children, which is why

although their nurturing is referred to as tarbiya, it is a secondary form of

tarbiya, and is not comparable to the perfect tarbiya of Allah s

Rabb also carries the meaning of ‘Master’, which is also true of our

relationship with Allih .%We are His slaves, He is our Master.*
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Al-Alamin - meaning ‘the worlds’. What is meant by ‘the worlds? Allah
Rexplains it in Sirat al-Shu’ara:

ol galll a5 06 (Y1) Galall S5 5 G50 08 6
(V) G sh o5 o Tagt iy o 3Y T35

“Fir'awn asked: What is the Rabb al-’Alamin? He [Miisa [>~ «ie
replied: The Rabb of the heavens and the earth and everything in between,

if only you had conviction”*

The word ‘@lam itself is derived from the word “/ama, meaning sign.
The entirety of Allih’s creation isa proof for humanity of Allah ’s existence
and His might. Every type of creation, in every form of existence, Jinn,
animal, or man, in every dimension, of every size, falls under “/amin. The
smallest granules of sand and the largest of the stars all indicate one Rabb
and give us knowledge of our Master. It is said regarding the Bedouins of the
past, that when asked what makes them believe, they would respond: “Camel
faeces indicates camels, donkey faeces indicates donkeys and footprints
indicate travel. So, the sky, with its constellations and the seas with its waves,
do not these indicate the All-Knowing, the All-Powerful?” How simple, yet
how profound a statement of the signs of the Rabb in this world, if only we
opened our eyes and pondered on His magnificent creation.

The ‘worlds™ *could also refer to the different types of worlds which
exist, namely the ‘seen’ world and the ‘unseen’ world, or the different
kingdoms of the earth. It could also refer to a multitude of universes, which
exist beyond the scope of man’s limited knowledge. It is not beyond our
imagination, keeping in mind modern scientific discoveries and theories,
that other universes could very well exist, and Allah #nurtures them all.
Pondering over the vastness of his dominion, it is evident why all praises

and thanks belong only to Him.

'°The Qur’an, 26:23-24
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(v)eﬁ;ﬂ’ Q‘.;;jf\'

The All-Merciful, the Especially Merciful

Ar-Rabmdn ar-Rabim - Both words are derived from the term rabma, the

special mercy of Allah ,®¥and are in their superlative forms, indicating
the vastness and magnitude of Allah’s mercy. Both words are also derived
from rabim, meaning ‘womb’, because the foetus is fully reliant on the
mother’s mercy during its time in the womb, just as the creation are fully
reliant on Allah’s mercy for their existence.

It is not permissible for one to call himself Rahmdin, because it is a

unique quality of Allah BEAS for Rabim, Allah %himself has described
his beloved Nabi #with the same word, in Sarat al-Tawba:

G A diie Ladle Be sl Bz sl Kels &l
(VYA) k5 da st Guadally K

Surely, there bas come to you, from your midst, a Messenger who feels it
very bard on him if you face a hardship, who is very anxious for your
welfare, and for the believers be is very kind, very merciful.””*

What is the difference in both words? Some ‘Ulama have said that they
mean the same thing and have been repeated for emphasis. Others have said
there is a nuanced difference between both:

* Ar-Rabman is the possessor of vast mercy, whilst Ar-Rabim is the
One who shows mercy. Allih %says of himself “and the most-
Merciful [ar-Rabman]bas taken control of the “arsh”, and it is well-
known that the %rsh encompasses all the creation. Allah #also says of
himself, “and My Mercy encompasses everything”. Therefore, Allah ¥

has taken control of the vastest creation [the ‘arsh] with His vast

Qur’an 9:128
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Mercy, the consequence of which is that Allih’s mercy is all-

encompassing of His creation.”™

* Ar-Rabman refers to Allih’s mercy which encompasses all
humankind, believers or not, whilst 4r-Rahim reserves special mercy

for the good believers.”
(Y) cndll 230 ells

Master of [all affairs on] the day of judgement
In this Aya, Allah %is reminding his slaves, that although Allah s

the most-merciful, we should not become complacent in our pursuit for
success. Maulana Idris Kandhlawi beautifully comments that Allah %
brings the verse of mercy before the verse of reckoning to affirm the fact

that Allah’s unlimited mercy precedes his wrath.

Malik implies that Allah %is the owner of the last day, who has full
sovereignty on that day. The owner of any object has full control of their
possession and cannot be influenced or forced into treating it in a certain
way. They are free to do with it as they wish. Allah is telling us that be is the
Master, in whose hands lie all the affairs of the bereafter. In another Aya,
Allah %declares who bas full control of the last day,

IR I (P B D L S K B 2 S /% A L7
?ﬂ\w\wgwa@e&\é&@MYUJJ}Aeﬁeﬁ
(V1) el a5l &

“The day they will be exposed. Nothing will be bidden from Allab of their

deeds. To whom belongs the kingdom today? To Allah ,%ﬂoe one, the
dominant!”,

**Of course, we believe Allah  %is just, will rule according to his
principles of mercy and justice and He never lies, but we also understand
that Allah %is independent of us and can do as He likes. In another form

of recitation /Qsrd a], this word is recited as Malik, meaning ‘King’. The
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king is also the Master and has total control over his dominion. Allah #is
not only a king, but the ‘King of all kings’, the ruler of every empire and the
dominant over ever dominion. He will take the kings of the world to
account in his divine court. His decision cannot be vetoed, and his ruling
cannot be appealed against. His word is final, and none can question his
decree. Maulana Idris Kandhlawi goes into detail on the difference in malik
and malik in Ma‘arif al-Qur’an, vol. 1, pg. 18.%

We learn of His ownerhsip on the final day in the hadith of Musnad
al-Imam Apmad, and by Imam Hakim in al-Mustadrak “ala’s-Sabihain,
in which Nabi #relates the story of a man who worshipped Allah #for
500 years and was given death in the state of sujid [prostration]. When he
will finally face Allah ®on the day of judgement, Allah will tell the angels
to enter him into Janna through His divine mercy. The man will ask: “Not
by virtue of my actions?” Allabh ®will then ask the angels to measure the
value of his 500-year worship against His blessings, and the slave will soon
realise that his worship was not even worth the blessings of his eyes. The angels
will be asked to drag him into the hell-fire, upon which the man will plead,
“Ob Allah! Enter me into Paradise only through Your mercy.” The hadith
ends with the man finally admitting that it was only Allah’s tawfiq and
divine inspiration which allowed him to worship for 500 years. This hadith
highlights the independence of Allah #and his ownership of the last day.
He can do as He wishes, and there is nobody who can question His
judgement.

And what is yawm al-Din? Allah %poses the question himself in Strat

al-Infitar, and also provides the answer:
(VA) sl 235 G G5 G g (1Y) gl 253 e Gl e

(1) & 223 591508 il Bl A Y 255
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“And what will tell you what the day of judgement is? (17) Then what
will tell you what the day of judgement is? (18) The day no soul will come of
use to another, and the affairs [of that day] will belong to Allah >

In Sara Ghifir, Allah explains it thus:

P A < G < T C;..,/ P 20 B 4. A T
’é:‘ﬁa”‘dilgﬁﬂj‘é&y“%“s@qﬁdsdﬁeﬂ‘
(V) il

“Today, every soul will be recomposed according to what they did. There will
be no injustice today. Indeed, Allabh is swift in reckoning”

Din literally means recompense; to be rewarded or punished based on your
actions. It is derived from dayn, meaning ‘debr’. As if to say, we give our

deeds to Allab ,%who bolds them for us, and returns our debt to us in the

bereafter. Or in the sense that Allah %bas blessed us with so many favours

and blessings, that we are indebted to him. In the bereafter, Allah *will
want to see how we repaid this debt of favours.

It is the day of reckoning and judgement, when Allah #will return
our deeds to us. The good servants will receive their deeds in their right
hands and will rejoice, ready to be rewarded. The bad servants will receive
their book of deeds in their left hands and will wish they never received
them, knowing they are destined for punishment. The day of judgement
will be when every man will be for himself. The day man will flee from his
brother, his mother, his father, his wife and his children, to protect his own
deeds, and will come of no use to anybody else, except for those whom
Allah #has willed.

Looking carefully at the first three Ayit, it is clear to see that in each
Aya, Allah %has praised himself for a specific reason. In the first 4ya, He
reminds us of His favours in the past, for creating us and nurturing us. In
the second A_ya, He reminds us of his favours upon us in the present, by

showing us mercy. In the third A ya, He reminds us that we are reliant on
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Him for ultimate success in the hereafter. These three A_ydt are a display of
how dependent we are on Allah #in every stage of our lives. After praising
Himself in this manner, He goes on to say what the requirement is: submit

only to Him and ask only from Him.
(€) Gl A5 s U

You alone do we worship and from You alone do we seck help

Until now, the first 3 Zyahs were addressing Allah in third person.
Allah #%changes the focus to the reader, who now speaks to Allih %in first
person and in the imperfect tense, causing the interaction to become

personal, as if he is addressing Allah directly. This A_ya serves as the ideal

divider between praising Allah ,¥and asking from Him [as we will read
later], because it is the servant confessing to Allah #of his lowly status and
his dependence on Him, in order to draw Allih’s compassion and mercy
before asking from Him.

The Aya indicates that the duty of worship on humankind is due
always and is due both individually and collectively. His necessary reaction
to Allah’s praise is to fall in His worship. This 4ya affirms the principle of
tawhid, rejecting the worship of everything apart from Allah #and
submitting only to one Allih ,%as He wants us to. Therefore, Allih %
brings the word iyyaka [only you] at the start of the sentence, to remove all
doubts of who we worship.

The primary objective of our Messenger’s #Prophethood was to
remove man from the worship of Gods, to the worship of Allih ,%alone.
This was articulated beautifully by Sayyiduna Rab‘T bin >Amir, when he
met the Persian leader on the occasion of the Battle of al-Qadisiyya, “we

invite people from the servitude of false deities to the servitude of one Allih
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,%from the suffocation of the world to its vastness, and from the darkness

and oppression of false religions to the justice of Islam”."®

Na’budu - worship means to submit yourself with total humility, borne ont
of intense respect and love for the subject of worship, acknowledging their
greatness and their favours and blessings upon you. It has also been
translated as: ‘Only to you do we show servitude’, which is slight different to
worship. The "Ulama of tasawwuf [tazkiya] have mentioned that: worship
[ibada] is to do those things which please our Rabb, whilst servitude
[ubidiyya] is to be pleased with whatever our Rabb does. ** What a
beantiful nuance.

Ibn “Ashir also quotes Imam Fakhr al-Din al-Razi as saying: “There
are 3 stages of worship:

The manifestation of the highest level of worship, namely ubudiyya,
is in the answer of our Messenger *when questioned by our mother
Sayyida ‘A’isha as to why he spent his nights in worship if Allih #%had
already given him guarantees of forgiveness and acceptance. He #replied:
“Should I not be a grateful servant?” Allabu Akbar. How far we are from
this stage today!

Nasta’in - It is as if Allab %is reminding us, that T have blessed you with
favours your entire life, now submit yourself to Me, and I have cared for
you your entire life, continue to seek help only from Me’. How foolish is the
person who is unable to recognise the favour of his benefactor, and thus
neglects his rights? We should seek help from Allab ®for all our affairs,
related to the Din or to the dunya. We are making an admission that ‘O
Allabh ,%we owe you admiration and worship, but are unable to fulfil this
without Your divine belp’. How beautiful is this request of the servant to bis
Lord, almighty.

The proof that we really love Allah #and have humbled ourselves for

Him is in the fact that we trust Him enough to ask for assistance in all our

81bn Kathir, Al-Bidaya wa’l-Nihaya, 7:39
PIbn ‘Ashir, Al-Tahrir wa’l-Tanwir, 1:180
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affairs. We only tend to ask those who we are convinced will help us. And
there is no better being to ask than the One in Whose hands lies our affairs,
Who knows the solutions to our problems and holds the keys to all our
locked doors. Therefore, despite our unworthiness, Allih #*demands that
we ask from Him, and becomes angry when we don’t ask! Allah %repeats

the commands to worship him and trust him in Sara Had:
5t e L a7ss T3
Qe Kyigedels

Worship only him, and put your trust in him

By admitting the we require His assistance in worship, we are also
removing the element of pride from our worship, confessing that we, as His
slaves, cannot truly fulfil His praises, nor worship Him as He likes, but
require His divine assistance in doing so.

The relationship between Allah #and his servants is a unique one. We
have just praised Him with the highest praise and have lowered ourselves in
front of Him by declaring:’Only You do we worship’. To help us understand
the impact of this 4ya, the reader should visualise his lowly status and
Allah’s lofty status. Despite this contrast, Allih #offers to help His servant,
although He is not obliged to help anybody or anything. A lowly person
within a big company would have little or no exposure to the company’s
CEO and would have no courage to ask him for help. Yet, Allih ,%with
his divine wisdom and love for us, notwithstanding the fact that we are the
lowest of the low, and He is the Highest of the high, demands that we seek
help from Him, and assists us in our quest to please Him.

Another point of note in the Aya is that Allih #does not specify what
we are meant to be asking help with. It could be his praise, his worship, or
with guidance. It could be anything, whether a matter of Din or dunya, we
must ask only Him, such that our beloved Habib #has mentioned: “Man
should call upon Allah alone to provide for all his needs, so much so that even
if a shoe-lace is broken, he should pray to Allab to provide a shoe-lace, and if
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he needs salt, be should beseech Allab to send it to him.” What humility and
dependence we are being taught!

Of course, this Aya does not mean that we cannot ask for worldly help
from anybody apart from Allih ! When we are unwell, we are permitted to
visit the doctors. If we are in a legal dispute, we can consult lawyers. This
Apya is referring to seeking help from anybody apart from Allah #to the
extent that we think they are not just the means of our solutions but are the

ultimate cause of our solutions too, making us independent from our

Creator. This is the gravest sin: associating partners with Allih . %
HafizIbn al-Qayyim has written a 3-volume book by the name of

‘Madarij al-Salikin’ [the stages of a person seeking guidance] solely

focused on explaining and expounding on this beautiful A_ya, such is its

depth.

Guide us to the straight path

A natural question follows the previous 4ya: ‘what should we ask for?’
Allah #offers a reply in all 3 A_ydt until a Sara end, a du‘a He is teaching
man; a du‘a for divine guidance. Although we are encouraged to ask Allah

%for help in all our affairs, the most vital gift he can grant us is guidance.
Allah #has kept the success of man in guidance and in nothing else. Wealth
can be a great blessing but is not a sign of success. Power can be a great
blessing but is not a sign of success. Consider the examples of Firawn
[pharaoh], Qaran, and their likes. They had everything except guidance,
and are thus remembered for their evil. Now consider the likes of
Sayyiduna Bilal al-Habashi, Sayyiduna Mus‘ab bin ‘Umair, and their likes,
who gave up the glamour and glitter of the dunya for the sake of guidance,
and have been given such a lofty status, that today we remember them with
the words radi-Allabu anhu [May Allah be pleased with them]. This is the

effect of divine guidance.
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It is Allah’s guidance itself which has allowed us to recite the Sara and
pray our salah, so naturally the question arises, that if we already have some
sort of divine guidance, why do we continue to ask for it? The answer is
simple. We ask Allih #for complete guidance, and then steadfastness on
this path. No human is ever independent of divine guidance.

Ihdina - like the previous A lya, this is also in plural first-person, because a
du’a for guidance is better done collectively than alone. We are as desperate
for guidance as each other. It is this desperation which causes us to recite it
dozens of times a day in salah. Only a desperate person repeats the same
request dozens of times in a single day, every day, because he knows that is it
Allah %alone who guides, as He mentions in Stira Yunus [10:35]: “Say! [O

Mubhammad [%Only Allah guides to the truth’.

Hiddya is of two types. Hiddya literally means ‘to guide’ or to show
the way. There are two types of hidaya. The first type is that somebody a
person asks for directions, and he is given vague instructions, for example,
he is told to ‘turn left, turn right’, and is assured that he will reach his

destination. The other type of hidziya is that the person offering directions
takes hold of his hand and helps him reach his destination. The du‘a the
slave of Allih %makes now, is for the second type of hidiya. We are not

saying, “O Allah , %show us the path and leave us to it,”. Rather, we are
asking our Guide to show us the path, take us it to it, and keep us on it.*
Sirat - Hafiz Ibn al-Qayyim has written™ that a sirdt bas S features:

¢ Itisstraight by nature,

* It takes you directly to your destination,

* Itis the shortest path,

* Itisawide path,

¢ There is no other path than this one to take you to your destination.

This sentiment is echoed in Sarat al-An‘am [6:153]:

2Ibn al-Qayyim, Madarij al-Salikin, 1:10
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And this is My path, straight, so follow it; and do not follow [other] ways,
for you will deviate from His way. This is what He has instructed you, so
that you become righteous.

Mustagim - a perfectly straight path with no crookedness, which makes it
the best path, because the straightest path is always the shortest path, and
contains no surprises. The salik [walker] can see what is in front of him, be
it his destination or any obstacle which could distract him., ensuring there is
no opportunity for him to stumble or lose himself. This is the kind of path we
are required to walk on. We can see both our destination: the bereafter, and
the obstacles in our path: Shaytan, our nafs, and this lowly dunya.

A couple of beautiful du’as to read to thank Allih %for guidance, then

for steadfastness, are:

P

216 o Y6l coxfigl] UK Lag 1380 Glaa ool A Adali

Allah praises and thanks are for Allah % 1he One Who bas guided us to
this, and we would have found guidance if Allah Swould not have guided

us

quqmwumjum q\wu)hwyu:)
Cilh B Gl

O our Lord ! Do not make our hearts crooked [misguided] after You have
guided us, and grant us special mercy from You. Indeed, You are the ever-

giving.
May Allah #also grant us complete hidaya and keep us steadfast until

our deaths. Amin.
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The path of those wpon whom You have bestowed favour [the prophets, the
siddiqin, the martyrs, and the pious]

What is the straight path? Whose is the straight path? As deficient
humans, we cannot provide the answer. Allah ®provides the answer in the
final 2 Ayit of al-Fatiba by directing us to the people of Allah : “the path of
those upon whom You have bestowed favour”. Allah %provides clarity of the
identity and qualities of these special individuals in Sarat al-Nisa [4:69], as

if to inform us that these groups of people have an acceptable level of faith:
.;.., /"a%’J/ > @ (R UL U (PP
lad )y S5 (R 5 cpallall 5 o138l 5 (piiitall 5 (i)

And whoever obeys Allah and the Messenger *,%wzﬂ be in the
company of those on. whom Allah bas bestowed His Grace: of the Prophets,
the sincere believers, the martyrs, and the righteous. And how excellent these
companions are!”™

‘Ulama have written that whosoever walks on the al-srat al-
muatagim in this life, Allah %will keep him on the al-sirat al-muatagim
in the hereafter, so that he walks straight into Janna. And whoever treads
on the sirar of the pious saints, Allah will unite him with them in the

hereafter. We must always make a conscious effort to follow the righteous

‘Ulama, those who are friends of Allah .¥Even if we are unable to replicate
their piety, maybe because of our love for them, Allah also has mercy on us.

Imam ShafiT has written so beautifully:
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1 love the pious although I am not from them I have hope I can attain
salvation through them

feliad) b el s US ()5 oualaall 45 s (pa o ST

And I dislike the person who trades in sins even though we are equal in stock

[1 too, am a sinner]

The Siddigin are those who sincerely believed initially with no doubt

in their hearts; saints and sages like Sayyiduna Aba Bakr al-Siddiq, who was
given this title by our Habib S Allzh %publicises whom he has favoured

to establish the fact that if we also wish for guidance and Allah’s favours,
we need to follow not books, not theories, but people who He is pleased
with. If books were sufficient for the guidance of mankind, Allah #would
not have sent prophets! Even in this worthless dunya, a person cannot
master a skill or become fully qualified just by reading books. They require
human knowledge, experience and guidance to assist them. If this is the case
with the lowly dunya, then surely the Din of Allih #will have higher
standards. The ‘Ulama say: “Allah #%is found in the hearts of the people of
Allah”. When we sit with the people of Allih ,Bwe feel our levels of imin
rising, and an innate attachment to such pious individuals.

Therefore, to conclude, we will say that we require a combination of
two things to earn Allah’s pleasure: His people, and His books. Allah %
will go on to describe those people who dedicated themselves only to His

books, and then those who had value only for His people, both of whom
earned the anger of Allah A=

(V) Cllall ¥ g 2qle o gladall

Not of those upon whom there is wrath [the Jews], nor those astray [the
Christians]
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Allah %zells us to avoid being like two types of people: “those upon whom
there is wrath, and those astray”. Who are the people of anger? Who are those

who are stray? They are all those who commit major wrongs against Allah

,%2nd those who stray from His path. Allih #does not restrict the
interpretation to Jews and Christians, to include all those who commit the
same crimes against Allih %within the warning.

Al-maghdnbi ‘alaybim - The Jews of the Banu Isra il and those in the time
of our Messenger Bhad common evil traits, like rejecting the truth
although it was evident to them, using their knowledge to misguide others,
and killing those who tried to guide them, namely, the Prophets of Allab

B These actions incurred the anger of Alliah, who says as a result of their
evil actions: “and they returned with anger upon anger’. Interestingly,
Allah %does not specify who is angry with them, rather be just says: “upon
whom there is wrath’, as an indication that it is not only Allah ®who is
angry with them, but the angels too, and the believers, and all those whom
they have wronged.

Why are the Jews subject to divine anger? The Jews of the past had all
the means available to them to believe: they had knowledge of the books
and access to their scholars, but still, they did not take heed. This type of
knowledge is better known as information. True knowledge [#/m] guides a
person to the truth. The Jews of the past had a habit of lecturing and
advising others, but tended to forget themselves. Allah paints this picture
in Sarat al-Baqara [2:44]:

3 © i ¢ 5B 2l 2Rl ¢y gty Dl Gl 5 A
st

You order people to do good deeds and forget to do them yourselves, even
though you read the Book [Torah]? Why do you not think?

Wa la'ddallin - commonly understood as being the Christians, whose
disbelief and misguidance was not caused by arrogance but rather by
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ignorance. They lost themselves in their faith, forgetting their purpose in
life. They over-celebrated the status of their Prophet ’Isd > e making
him the son of God, and then equating bhim with God! They invented acts of
worship which were not prescribed upon them, assuming it showed greater
devotion. They were committed to worship, but lacked sufficient knowledge
of Allah’s book which caused them to go astray.

Hafiz Ibn Kathir writes that Allah %is guiding man, telling us that we
need to combine both %/m and ‘amal, knowledge and action. 7/m alone
isn’t enough, nor can we expect Allah’s pleasure through pure amal
without the required knowledge. Allih ##mentions the arrogant before the
ignorant, as if to tell us that arrogance is the greater sin.

An interesting note made by Shaykh Idris Kandhlawi with regards to
al-Fitiha is that in Aya 6, Allih makes a direct attribution between himself
and his pious servants, as if to say that ‘T have blessed you without you
deserving it’, but in Aya 7, Allah #doesn’t explicitly mention that He is
angry with them, or that He has led them astray, as if to say ‘you have
become the cause of your own downfall’. Everything good should be
explicitly and directly attributed to Alldh, and everything evil should be

attributed to man.?!

el

Amin

Meaning, ‘O Allah! Accept our supplication’. It is not part of the
Qur’anic words and is better to be recited with a slight delay after al-Fatiha
to make clear that it is not part of the Siira. It is sunnah to recite Amin after
al-Fatiha, whether prayed inside or outside salah. According to the ‘Ulama
from the Hanafi school, it is better recited quietly in salah. The ‘Ulama of
the other schools of thought consider it better to recite it aloud. This is not

a major difference and is no reason to create disunity between Muslims.

2!1dris Kandhlawi, Ma’arif al-Qur’an, 1:62
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— End of Sirat al-Fatiba —
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01330 535
99 — The [Final] Earthquake

This is a Madani Sitra, consisting of 8 A_ydt

Link with the previous Siira

In Sara Bayyina, Allih spoke about the rebellious nature of the
disbelievers, as well as the goodness of those who do good. In Sarat al-Zilzal,
Allah mentions the punishment lying in wait for them, as well as
mentioning how he will reward us for every little good we do. It is as if Allah
is answering the hidden question from Sarat al-Bayyina: ‘when will

recompense occur?” at the start of Sarat al-Zilzal.

At a glance
In the name of Allah, the All-
Merciful, the Especially Merciful.

(V) W31 G Tl 31513 When the carth will be shaken
») U‘ )

pan ST a5 AT a2

[violently], a terrible shaking

“O people! Fear your Lord. The
earthquake of Judgment Day is a

,,,,, eq . s tremendous thing indeed. The day
"‘UJ u‘ eS-u ‘)34‘ u»l-ﬂ‘ el

‘s J] \ L‘;‘:‘:f dsds B suckling infant and every
&Si ):j b L s )S“c::j pregnant woman will abort. And

() s Al e Yo will see people in a drunken
' stupor although they will not be
drunk, but Allab s punishment is
severe.”

when you will witness it, every
nursing mother will forget bher

) ) And when the earth will throw out
() Q&) NV ca A5 s burdens [dead bodies, secrets
and riches].
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And when man will exclaim,

“What is the matter with it [Why
is the earth doing this[?”

That Day, it [the earth] will report
all its bappenings [every action
that was done on it]. [It will speak]
Because your Lord has inspired it
[commanded it to do so]

On that Day, people will come
forward in separate groups to be

shown [the consequence of | their
deeds

So, whoever does an atom’s weight

of good, will see it [his reward]

And whoever does an atom’s weight
of evil [without attaining Allah’s
forgiveness], will see it [bis
punishment]

a5l AN A

In the name of Allah, the All-Merciful, the Especially Merciful.

A short introduction

Consisting of 8 Zyat, the sira is a comprehensive description on key

all corners of the earth. On that day,

aspects of the hereafter. It describes how the earth will shake violently as a
result of an enormous earthquake when the trumpet is blown to signal the
end of this worldly life and the start of the hereafter. It also talks about the

life after death, and that humans will come out in their varied groups from

all deeds will be exposed, such that

every person will be shown their deeds and works, and the presentation of
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their deeds will be so complete and detailed that not an atom’s weight of

any good or evil act will be left unnoticed or hidden from his eyes.
Virtues of the Sara
G J8) 18 (o A iy A ot (& 515 130) 138 éa
B 3h J8) 158 Bagy oIoal g Al Edae (&5 0880 (G
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Sayyiduna Anas bin Malik narrates that the Messenger of Allah %
said: “Whoever recites ‘[tha Zulzilat’, it equals balf of the Qur'an.
Whoever recites: ‘Qul Ya Ayyuha’l-Kafiran’, it equals a quarter of the
Quran. And whoever recites: ‘Qul huwa llahu Abad’, it equals a third of
the Qur'an.””

adde &) o ) J5h) 385 S 06 gy o) Al 2 G
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2Jami* al-Tirmidhi, 2893
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Sayyiduna ‘Abd’ullah ibn ‘Amr narrates: “A4 man came to the
Messenger of Allah Land said:"Teach me to read the Qur'an, O M essenger
of Allah.” He *%éreplied: “Recite three Surahs which begin with A L R [alif
lam ra].” He said: “My age is advanced, my mind has become dull (i.c.
memory bas grown weak), and my tongue has grown heavy.” So, he % s41d:
“Then recite three Surahs which begin with H M [bha mim].” He repeated the
same words. So, be % said: ” Recite three Sturahs which begin with words of
Tasbib [the Glorification of Allah].” But he repeated the same excuse. The
man then said: “Teach me a comprebensive Stura, O Messenger of Allab =
The Messenger % raught him Stura’ltha zulzilat il-ard.. When he

finished it, the man said:"By Him Who sent you with truth, I shall never
add anything to it.” Then man then went away. The Messenger % said twice:

“The man received salvation.”?

}//
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Sayyiduna Muath ibn ’Abd ullah al-Jubani narrates: “A man of
Jubayna told him that be had beard the Messenger “reciting “Itha

2Sunan Abi Dawid, 1399
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zulzilati’l-ard...” in both rak’ats of the morning prayer, but I do not know

»¥%24

whether he *Ehad forgotten, or whether he Erepeated it on purpose.
(V) W31 Gl el 315 1)

When the earth will be shaken [violently], a terrible shaking

The earthquake referred to in this Sara is the earthquake after the
second blowing of the Sz#r [horn] which will signal the commencement of
the Day of Judgment. This earthquake shall be so severe, it is incomparable
to anything to have come before it. It will shake the earth to its core and
cause every inch of the earth to become unstable. Allah describes it in

greater detail in Sara al-Hajj,

a5 (V) be 2 A2 IS &) %205 15 a0
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“O people! Fear your Lord. The earthquake of Judgment Day is a
tremendous thing indeed. The day when you will witness it, every nursing
mother will forget ber suckling infant and every pregnant woman will

abort. And you will see people in a drunken stupor although they will not be

drunk, but Allab s punishment is severe.”

(V) W& 33T a5

2 Aba Dawad, 816
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And when the earth will throw out its burdens [dead bodies, secrets and
riches].

This earthquake will affect the entire earth and all the creation. After
the earth’s shaking, the dead will be raised from their graves and ushered to
the plain of resurrection. On the final day, the earth will throw out all the
dead and all the treasures it hides beneath its surface. An authentic Hadith
mentions that humankind will see the treasures of the earth being thrown
out, realise its insignificance and will distance themselves from it. Due to
regret, they will lament about themselves, that how did something so
worthless lead me to commit crimes against my Creator.”> The *2ya*’
could also be referring to the fact that the earth with unveil its secrets and

expose man in the hereafter. This is implied in the following **zyar>.
(7) W& W Gyl 0

And when man will exclaim, “What is the matter with it [Why is the
earth doing this[?”

Man will observe the violent tremor and will be baffled, confused and

curious as to what is happening.

(°) Wl &ash i) 8 (¢) W OLAT &aad gy

25§ahth Muslim, 2210
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That Day, it [the earth] will report all its happenings [every action that was
done on it]. [It will speak] Because your Lord has inspired it [commanded
it to do so]

The earth will speak out on the Day of Judgment “because your Lord
will command her to do so.” Just as Allah gave speech to the tongue, Allah
will give speech to man’slimbs as well as to the earth so that they may testify
in favour of, or against people. With so many witnesses present, man will
not be able to lie or even attempt to deceive his Creator.

On one occasion, our Messenger — Basked his companions the
interpretation of this verse. They replied: “Only Allah and His messenger
know best.” The Messenger “explained it thus: Tndeed its information
[*akhbarahi] is that the earth will testify against every servant, male and
female. It will say that he did such and such, on such and such a day.” He
said: "With this it [the earth] shall be ordered [by Allah ]”* %

(1) aalazd 13 Gl il Hiag Mg

On that Day, people will come forward in separate groups to be shown [the
consequence of | their deeds

Humankind will be divided into different sects: those who are
regretful and those who are happy, those who are commanded to enter
Janna and those who are led to the blazing fire.

It is a principle we learn of the Qur’an that some portions of the
Qur’an are explained by other portions, asif to say the Qur’an is a Tafsir of
itself. Prompting the separation into sects, Allah will declare on the day of
judgement, “Separate yourselves today, O criminals!”" In another place,
Allah mentions the divisions on the day of judgement, “/Some/ faces on that

Day will be bright - laughing, rejoicing at good news. And [other] faces on

3%ami* al- Tirmidhi, 2429
31Qur’an, 36:59
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that Day will have upon them dust. Blackness will cover them. Those are the
disbelievers, the wicked ones.”™?

In fact, themes of this stira are explained and described in vivid detail
in the first ruka’ of Stra al-Wagqi‘ah. We will not mention it here due to its
length, but readers are recommended to refer to its translation and
commentary for further reading.

“to be shown their deeds” — humankind will be shown their deeds, either
written in their records or in a physical form, or they will be shown the

consequence of their deeds, be it Paradise or the fire.
(V) "800 1288 353 e Jaag (e

So, whoever does an atom’s weight of good, will see it [his reward]

The ‘good’ referred to in this sentence means those actions which were
done by those who believe in Allih and in the hereafter. Those who did
good actions in the world but

The ‘good’ referred to in this sentence means those actions which were
done by those who believe in Allih and in the hereafter. Those who did
good actions but chose not to believe in Allah will be rewarded in the world
and will have no share of the reward of the hereafter.

The word tharra, translated as ‘atom’ in this Zyz means the smallest
imaginable thing, which is also used for ants, grains of sand, and the specks
of dust we can see floating in the air when the sun is shining: minute, light
and insignificant. On that day there will be justice for even the smallest of
acts, good or bad. In Sara al-Kahf, Allah says, “And the book (of deeds) will
be placed (before them), then you will see the guilty people scared of its contents

and saying, ‘Woe to us! What a book is this! It has missed nothing, minor or

2Qur’an, 80:38-42
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major, but has taken it into account.’ Thus they will find whatever they did

present before them, and your Lord will not wrong anyone.” *

Never underestimate the value of a good deed

As Muslims, we should never underestimate the value of a good deed,
even if we consider it to be trivial. Our beloved messenger #said**: “Do not
underestimate any good act, even if it is offering water from your bucket to
one who is secking a drink or meeting your brother with a cheerful face”. In
another narration, the Messenger #advised us, “Give something to the
beggar, even if it is a burnt hoof [to eat]”>. To further emphasise this point,
he #said: “Guard yourself from the Hellfire even with balf of a date in
charity. If be cannot find it, then with a kind word.”™*

In another hadith, the Messenger #said: “The best action in the eyes of
Allah are those which are consistent, even if they are small.” We are well
aware of the hadith mentioning the promiscuous woman who passed by a
thirsty dog, and having mercy on the dog, filled her shoe with water and
gave it to the dog. It was this small good deed which Allih loved and
became a means for her forgiveness.

In yet another hadith, our Messenger #mentioned a man from the
Bant Isra’il who passed by the branch of a tree which was in the path of
passer-by and moved it out of harm’s way. For this small action, Allih
forgave his previous misdeeds. Allah is the Most-Generous who will reward
us for every good we do, as small and as big as it may be, as long as we have
sincerity and hope for reward. Why then do we hold back from doing good
deeds? Why then do we not take advantage of his generosity?

3Qur’an, 18:49
3Musnad al-Tmam Ahmad, 20110. For further reading on this topic, consult Tafsir al-
Qur’an al-Azim of Hafiz Ibn al-Kathir’s, under this aya.

35]érni' al-Tirmidhi, 665; Sunan Abi Dawad, 1667
3¢$ahth al-Bukhari, 6195; Sahth Muslim, 1016
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And whoever does an atom’s weight of evil [without attaining Allah’s
forgiveness], will see it [bis punishment]

The ‘evil’ referred to in this sentence is that evil from which the sinner
did not repent. If he repented sincerely and left the evil, then he will
certainly find Allah the Most-Forgiving. Our Messenger #said, “The one

who repents from sin is like one who did not sin at all.””

Never underestimate an evil act

Our mother ‘A’isha narrates that our beloved Messenger #a:d,
“beware of minor sins, for they acumulate until they destroy a man™® The
Messenger #then gave the example of a person who considers his minor
sins as insignificant. He #said: “they are like a people who settle in a barren
land. Then their leader comes and orders the men to go out one at a time and
they each bring back a stick until they have gathered a large number of sticks.
Then they kindle a fire and burn everything that they throw into it”. Our
‘minor’sins will accumulate and if we are not forgiven, could become the fuel
of the fire which destroys all of our good actions. We are not to delve into the
issues of minor and major sins, because although the sin might be minor, let
us look at the Being against whom the sin is being committed. Committing
any sin against Allah Committing any sin against Allah, knowing his

favour on us, is not but a major offence.

Sayyiduna Aba Hurayra reports that the Messenger of Allah  #said:
“A servant may utter a word which pleases Allah without giving it much
importance, and because of that, Allah will raise bim in rank, and like this,
a servant may utter a word (carelessly) which displeases Allah without

thinking of its gravity and because of that he will be thrown into the Hell-

37Sunan Ibn-Mija, 4250
3Musnad al-Imam Ahmad, 3803
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Fire.”* *On how many occasions have we uttered something in the spur
of the moment and have considered it trivial? Only Allih %knows the true
value of what we have uttered, both good and evil.

Hadrat Lugmin (3 «dewas advising his son “O my son! Even if it is
equal to the weight of a grain of mustard seed, and though it be hidden in a
rock, or in the heavens or in the earth, Allah will bring it forth. Indeed, Allab
is the Subtle, the Informed.” Allah says that day they will all come forth
and everything will become apparent, that day nothing will be hidden or
veiled from Alldh. A poet says so eloquently when speaking of trivialising
smaller sins:

“Do not consider minor sins to be insignificant,

for mountains are made of pebbles”.

— End of Surat al-Zilzal —

39Sahth al-Bukhari, 6478
“Qur’an, 31:16
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100 — The Charging Steeds [War Horses]

This is a Makki Stira, consisting of 11 A_ydt

Link with the previous Siira

Previously, Alladh %spoke about the horror of the final day and
humankind’s condition on that day, and now Allih %is giving an example
of humankind’s condition in this world, ’No doubt, man is extremely
ungrateful to his Lord which justifies the final earthquake and the account-
taking of man. Previously, Allih promised man that the earth with expose
its burdens, and in this stira Allah reminds us of the day in which the graves
will unearth their guests and the secrets residing in the hearts of mankind

will be exposed.

A short introduction

Allah %takes an oath on different types of war-horses, and explains
that, unlike horses, humankind is (generally) ungrateful, caused by a love
for the material wealth of this world. Allih #then mentions the cure for
this illness; remembering death, and the day of judgement. The sara also
reminds us that Allih is aware of all the hidden secrets of human souls and
He will expose them on the final day. It reminds humankind to be grateful
to Allih for his innumerate blessings and favours, from amongst which are

the strong Arabic horses they use in battle.

At a glance

In the name of Allah, the All-
Merciful, the Especially Merciful.

[1 swear] By the charging steeds
(V) Bala <3335 fwar-horses] that pant [due to
fighting in the path of Allah]

pa Sl a4 oy
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and [I swear] by those who strike
sparks with their booves [as they
gallop]

and [I swear] by those who ambush
[the enemy by surprise] at dawn

causing a cloud of dust

and thus, penetrate into the midst
[of the enemy, because of the loyalty

towards their masters]

No doubt, [unlike these horses]
man is extremely ungrateful to bis

Lord

and indeed, he [man] is to this
[ingratitude] a witness [it is an
undeniable fact]

And no doubt, (a cause for this
ingratitude is that) His love for
good [wealth] is intense (and thus
becomes oblivious of Allah)

Does be not know that when the

contents of graves will be scattered
[for resurrection, to face Allah]

and when the secrets of bearts are

revealed [exposed for all to see]

No doubt, on that Day, their Lord
will be fully aware of them [and
their deeds]

a3l (AR5 AT

In the name of Allah, the All-Merciful, the Especially Merciful.
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The Sura starts with a scene of war horses running, snorting, striking
sparks of fire with their hoofs, launching a raid at dawn and leaving behind
a trail of dust, slicing suddenly into the centre of the enemies’ camp, taking
them by surprise and striking terror and fear in their hearts. Allah swears by
the war horses and describes their movements one after the other: running,

snorting and neighing.
(1) Bia iy

[1 swear] By the charging steeds [war-horses] that pant [due to fighting in
the path of Allah]

The letter | Swaw] in Arabic indicates an oath. The oath here is taken
by Allah Himself to show the seriousness of the matter and to engage the
reader. The Arabs had great love and admiration for horses, especially
female war-horses which they would prepare and keep primed if ever they
were required for battle.

“charging steeds that pant” - this indicates that the horses are fuelled by
animosity, running forcefully, relentlessly, focusing solely on the enemy. The
idea of using such graphic langnage — a trait which is continued in this sira

— is to capture the imagination of the Arabs, as if it were a preview of war.

(Y)&E;\‘_})}zﬁ

and [I swear] by those who strike sparks with their hooves [as they gallop]

Allah continues taking on oath on the same war-horses whose
relentlessness has just been described. These are the same horses which
cause sparks of fire to fly as their metal hooves strike violently against rocks.
It is as if they are leaving a trail of fire behind them as they charge ahead at
speed to confront the enemy. What amazing imagery of the Qur’an! The
Arabs to whom the Qur’an was recited could relate to this scene due to

their experiences on the battlefield.
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and [I swear] by those who ambush [the enemy by surprise] at dawn

In the previous two Zyabs, Allah mentioned how they are targeting the
adversary for the sudden attack. These are the same horses which stay awake
at night for their masters, so they can ride them at dawn to ambush the
enemy. The Arabs considered it an act of cowardice to attack their enemy
at night, so to display their bravery, they would wait for the crack of dawn

before attacking the enemy.

(£) GE o ool

causing a cloud of dust

As the group of war-horses close in on the enemy, the striking of their
hooves causes dust to rise, such thatitblinds the enemy, causing the fighters
and horses to raise their voices. Dust does not usually fly in the mornings
due to morning dew, so the reader is being made to imagine the force of

their galloping which has caused the dust to rise so violently.
(0) Wi sy i

and thus, penetrate into the midst [of the enemy, because of the loyalty
towards their masters]

Taking advantage of the enemies being blinded by the rising dust, the
horses penetrate through the centre of the enemy lines, caring not about
their own welfare, determined to cause the enemy a heavy defeat. They
ambush together, advancing at speed, not knowing if they will escape the
battlefield with their lives intact. And then...? This is the moment the

reader is looking forward to. The battle has been previewed, the reader is
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off his seat, and the story is about to reach its pinnacle. How does Allah

continue the story?
(1) 3581 =40 eyl &)

No doubt, [unlike these borses| man is extremely ungrateful to his Lord

Allah takes advantage of the reader’s attention and his love for female
war-horses to send a message to humankind. The Arabs of the past admired
the female war-horses for their bravery, their loyalty, their obedience and
their fearless nature. In contrast to these brave, loyal horses, humankind is
weak, disloyal, and extremely ungrateful. In this context specifically, Allih
is reminding man to be grateful for these horses, who if they wished, could
kill man with a single kick, could throw the rider off with one buck, and
could easily trample him. Yet, Allih has made them subservient to
humankind, such that we ride them as we wish, load them with our luggage
and weight, whip them and enjoy total control of them.

Their war-horses possessed all these desirable human qualities even
though they were given very little in return by their owners. The horses
would be given fodder to eat by their masters which in fact was provided
by Allah, and were made to sleep outside, exposed to the notorious
extremes of the Arab heat. They were trained and worked, ready for battle,
and if they slacked, they would be whipped by their riders. Despite this
treatment, upon the command of their masters, they were prepared to give
up their sleep, undergo the hardships of training, and were ready to fight
the enemy, putting their own lives on the line, never turning back, even
when faced with inevitable death.

Consider the horses, who humiliate themselves for their owners, who
allow us to ride them, load them and whip them, and after this show of
subservience, are prepared to sacrifice themselves for their masters with no
resistance or complaint. Imagine the scene of the horses lined up, waiting

for battle, seeing the artillery and the weapons of the enemy in their faces,
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knowing they are at the mercy of their owners and the opposition. All this
in exchange for grass which grows on the earth, and water which falls from

the sky.

Being grateful

A true sign of gratitude is that we undergo and bear hardships for our
Benefactor, like the horses. Compare what they are given to what Allah has
blessed humankind with. The horses were made to sleep outside without
shelter, but Allah has given us homes to protect us from the harsh extremes
of winter and summer. They are given just simple fodder to eat and water
to drink, and our Sustainer has blessed us with numerous varieties of foods,
bitter and sweet, hot and cold, different meals for different parts of the day.

If ever the horses fall slow or become lazy, they are whipped by their riders

to get them up, but remember the grace of our Master, Allah ,%who does
not send angels to beat us when we become lazy. He is patient with us and
accepts our repentance when we repent. If these war-horses repay their
masters with such obedience and loyalty for such little gain, imagine the
loyalty and obedience we owe to our Master!

This @ya is a wake-up call for us, as if Allah is saying: “You are the slave,
and you have a Master to whom you owe loyalty and obedience’. Our
imagination was captured, and the advices struck our hearts, such was the
power of these Zyat.

“Indeed, man is extremely ungrateful to his Lord” - the word kansid
signals that the ingratitude and unloyalty is severe, extreme. Kaniid refers
to the person who counts all his misfortunes and forgets the favours be has
been blessed with. If we have one thing to complain about, we have another
million things to be grateful for! When we complain, we forget the good we
have been blessed with. When we are always looking at those who have been
blessed more than us, we become ungrateful and complain of our condition.
Houwever, the reality of our affairs is that we have it better than most, and
Allah bas never promised for our lives to be perfect. Perfection and ultimate
happiness is reserved for the hereafter only.
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Kanid is also a person who misuses the blessings of Allih ,Bfor
example, he uses his eyes to look at what Allah has prohibited for him and
allows his feet to take him where Allah has prohibited. How many of us
sinful servants would fall under this category? May Allah protect us.*

The law of Allah is very simple: ‘show gratitude, you will be given
more. Be ungrateful, I will take away whatever you have.” A blessing from
Allah islike a trust he gives to us. If we use the trust well and prove ourselves
to be trustworthy, he continues to bless us. If we abuse this trust, we have
shown we are not worthy of it. In Sara Luqman, Allah #mentions his
independence, “Whocver is grateful, then he is grateful only for himself,
and whoever is ungrateful, then indeed, Allab is independent, worthy of
praise™. Itis a rule of life, that a blessing is only appreciated when it is lost.
Only a blind person knows the true value of eyes, and only the deaf person
can articulate just how fortunate those are who can hear clearly. The
benefits of gratitude are reserved not only for the hereafter. In fact, mental
health experts also believe that practicing gratitude improves mental health
and well-being and is a prevention for depression, if only we knew.

If ever we want to thank someone, we go the extra mile to make them
happy, especially when they are beloved to us. We spoil our children, gift
our spouses, help our parents, yet in all this, we forget the One who has the
greatest favour of all on us, our Creator. How can we claim to love Him if
our actions fall short of His expectations? Most Muslims are unable to even
manage the bare minimum requirements of His, and even those of us who
do carry them out, how many are sincere in worship? We just about do the
bare minimum and have little inclination to do more. We limit our best
worship to one month of the year and go missing thereafter. We may go
missing after Ramadhin, but Allah’s mercy does not. He continues to bless
us and have mercy on us. This is not how a grateful servant behaves with

his Master.

“Qur’an, 31:12
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This gratitude was shown to us by our beloved Messenger ,Zwho
would spend his nights in the worship of his Master, to the extent that his
feet would swell up. When asked by his wife, ‘A’isha why he would persist
with worship if he was already guaranteed forgiveness, our leader #replied:
“Should I not be a grateful servant?” He %was not commanded to worship
to this degree but rather it was a complete act of devotion and thankfulness
to Allah for the blessing of forgiveness, amongst other blessings.

Allah #explains our fickle relationship with Him in Sara al-Ma‘arij,
“Indeed, man has been created intemperate; fretful when touched by evil,
and stingy when touched by good™. In other words, man in unrestrained,
uncontrolled, a victim of moving to opposite extremes very hastily. This is
outlined in another 4ya, in which Allah says: “When We bestow Our favour
upon man, he avoids (to appreciate it) and distances himself (from
obedience), and when some evil touches him, he becomes one of lengthy
prayers.®” In yet another dya, Allah %says, “When man is afflicted by a
hardship, be prays to Us (at all times), when reclining or sitting or standing.
But when We remove bis hardship, be just passes by as though he bad never
prayed to Us for any bardship that afflicted him. This is how their deeds
appear beautified to the transgressors.**” What a selfish relationship we have
with our Master. When things are going our way, we forget Him, and when
we suffer some misfortune, we expect great things from Him. This is not
the attitude a slave has with his Master. These prayers are insincere. We do
not want the love of Allah, or to do His service and worship, but we simply
require relief from our calamities. When this goal is achieved, rather than
thanking the One who granted us relief and ease, we discard and dispense
of our Master, as if we are independent from Him, and He is no longer of

any use to us. How ungrateful and selfish is man!

#Qur’an 70:20-22
BQur’n 41:51
*Qur’an 10:12
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Consider two ayats of the Qur’an, in which Allah %starts with the
same statement, then explains the difference between our attitude as slaves,
and His as our Master. In one place, Allah %says, “And if you attempt to
count the favours of Allab, you will be unable to enumerate them. Indeed,
bumankind is surely unjust, ungrateful.**” In another place, Allah %
describes His attitude to us, “And if you attempt to count the favours of
Allah, you will be unable to enumerate them. Indeed, Allab is the Most-
Forgiving, Very-Merciful.**” Compare the ingratitude of the slaves to the
mercy of Al-Rahmin!

There are three ways to thank Allah for His favours:

¢ Acknowledging the favour with our hearts and minds, knowing that

He alone continues to bless and favour us,

* Gratitude with our tongues, through His remembrance [dhikr] and
speaking of His favours,

¢ Fulfilling the rights of His favours, for example, using our feet to walk
to the Masjid, and not towards haram; using our wealth to donate to
charity, not in harim investments. These are all methods of showing
gratitude to our Benefactor.
May Allah #also grant us such thankfulness and forgive us for our

shortcomings. Amin.
(V) Ll &y e - &)
and indeed, be [man] is to this [ingratitude] a witness [it is an undeniable

fact]

Man is a witness that he is ungrateful to Allah, all the time. So, man is
the biggest proof against himself. In Sarat al-Qiyama, Allah explains it thus,

“Rather, man, against himself, will be a witness”. How? Allah %will enable

BQuran 14:34
*Qur’an 16:18
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each person’s limbs to speak out and testify against him, ignoring his pleas
for respite and relief. In reality, man needs not any other witness, neither
human, nor the skies or the seas, because man will speak against himself of
his own evils, such will be the justice served on that day.

The pronoun ‘he’ in this Zya could also be referring to Allah %
himself, that He is a witness to our ingratitude, because His rights are those

which we so shamelessly violate and dismiss.
(8) Sl il 221

And no doubt, (a cause for this ingratitude is that) His love for good
[wealth] is intense (and thus becomes oblivious of Allah)

The ‘good’ referred to in this Zya is wealth, as mentioned by most of
the commentators of the Qur’an. Wealth is translated as ‘good’ because
foolish man, to justify his pursuit of it, deems all wealth to be good, as if it
is the best commodity of this world. Man feels he doesn’t have enough, and
because he doesn’t have how much he wants, he sees no reason to be

grateful.

The word shadid literally means to be tied up and is preceded by a ‘&
[am] which emphasises its meaning, as if Allah is telling man, ‘your love
for wealth is so severe, you are tied up in its pursuit, unable to detach
yourself from it.” Having wealth is not a bad thing in itself. Consider
Prophet Sulaymin i «lewho was blessed with the kingdom and wealth
of the entire world! Excessive desire and love for wealth however, has the

potential to destroy a person, even if he himself is. not wealthy
() osfall (8 e 53 13 gy S

Does he not know that when the contents of graves will be scattered [for
resurrection, to face Allah]
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Allah %is reminding man that this pursuit will end with man in the
grave, and one day, he will have to present himself to his Lord. If he is
running after wealth because he is planning ahead, fearful of poverty in the
future, Allah #*challenges him to look further forward: plan ahead for
when your corpse will be unearthed! The sara started with Allah

awakening man, and this theme repeats itself here.
(V) psdiall e diads

and when the secrets of hearts are revealed [exposed for all to see]

All the secrets and hidden matters of the heart are apparent to Allah,
though man may be oblivious of this. Allih #promises to open the secrets
of our hearts on the final day, against the will of man, when he will wish
whatever he had in his chest remained there, unexposed. If gratitude was
only on our tongues but the heart was ungrateful, then on that day, our
inner secrets will be made public and our reality will be unveiled. Allah %
warns us of this in Sara al-Tariq, “On a day when the secrets will be searched

%7

out™. May Allih %save us from disgrace on that day and hide our faults

like he does in the world. Amin.
AP T S sF . @
(V) ol a5 2 w25 )

No doubt, on that Day, their Lord will be fully aware of them [and their
deeds]

Again, Allah %is making man aware that He is fully informed of what
they think, let alone what they do. It is not enough for them to hide their
crimes from humanity, because the Master knows what occurred in the

darkness of the night, and in the privacy of their homes.

“Qur’an, 86:9
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Whereas these horses are prepared to give up their lives for their
masters because of the care they receive despite their harsh treatment, man
refuses to obey Allih’s commands even though Allih has created him and

provides everything he needs.

Concluding remarks
* Man will do well to learn gratitude from his own horse
* Excessive love for worldly wealth leads to ingratitude

* The cure for these illnesses is in remembering death and the hereafter.

— End of Surat al- ‘A_dz'ydt —
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101 — The Striking Calamity
This is a Makki Siira, consisting of 8 A Yt

Link with the previous Siira

Sara al-Qari‘ah follows the messages and themes of the previous 2
Sarahs, enabling the reader to understand the different stages of the
hereafter. In Stira al-Zilzal, Allih mentioned that humankind will see each

and every action of theirs — good and bad — and the Stira makes no mention

of the person’s intentions, or their acceptance in the court of Allih 1
Stra wal-‘Adiyat, Allah %continued this theme by stating that He will
open the hearts of the people, to extract everything inside, from man’s dark
secrets to the intentions for the deeds he had performed in the world. In
this Zya of Sara al-Qiri‘ah, Allah continues the sequence of the hereafter
by discussing the scales of deeds, and the outcome of the scales, based on

the actions and intentions of man.

A short introduction

1ts theme is Resurrection and the Hereafter. At the outset, the people have
been awakened and alarmed, saying: “The Great Calamity! What is the
Great Calamity? And what can make you know what the Great Calamity
is?” Thus, affter preparing the listeners for the news of the dreadful calamity,
Resurrection has been depicted before them in two sentences, saying that on
that day, people will be running about in confusion and bewilderment just
like so many scattered moths around a light, and the mountains uprooted,
will their cobesion and will fly about like carded wool. Then, it has been said
that when Allah’s Court is established in the Hereafter, the people are called
upon to account for their deeds. The people whose good deeds are found to be
heavier than their evil deeds, will be blessed with bliss and happiness, and the
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people whose good deeds are found to be lighter than their evil deeds, will be

cast into the deep pit full of burning fire.

At a glance
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In the name of Allab, the All-
Merciful, the Especially Merciful.

The striking calamaty [the terror of
the final day]

What is the striking calamity?
What will explain to you what the
striking calamity is?

The day when people [after being
raised from their graves] will be

like scattered [dispersed,
vulnerable and terrified] moths

and [even] the mountains shall be
like coloured tufts of wool [floating
around in the air despite their size

and weight]

Then as for one whose scales are
heavy [with good deeds]

He will be in a pleasant life [in an
everlasting Jannal

Then as for [the evil] one whose
scales [of good deeds] are light
His home will be a bottomless pit
[an abyss]

What will explain to you what it
[this pit] is?

It is a blazing fire
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In the name of Allah, the All-Merciful, the Especially Merciful.

(V) de i

The striking calamity [the terror of the final day]

The word al-Qari’ab is used when two things crash together and
create a loud, disturbing sound. The word itself literally means: the striking
one, the blow, and in the wider sense, it can mean a huge misfortune, a
calamity. It is also used to describe the unexpected knocking on
somebody’s door. All these words refer to the same event; the day of
reckoning, the day of judgement. It is as if Allah %is telling us that whilst
humankind will be busy in their everyday lives, the day of judgement will
come knocking on our doors, an unexpected guest. The day of judgement
will cause many creations to strike against one another. The waves of the
oceans will strike one another, the moon and the sun will crash into one
another, and the stars will collide. It is also called 2/-Qari’ab, because it will

knock man’s senses, rendering him confused and perplexed.
(Y) 42 jall L

What is the striking calamity?

Allah repeats the same word for a second time for dramatic effect,
making man really think about it. What is this thing which is knocking at

my door?
(7) de i L i Ly

What will explain to you what the striking calamity is?

Allah repeats the same word for a third time to increase the dramatic
effect, as if to tell man, ‘you will never be able to truly grasp the reality of

that terrifying day’. We read about it in the Qur’an and in the hadiths, and
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have heard stories of its frightening nature, so we have just a glimpse of i,
and even this glimpse is enough to make our hairs stand on end. What will

out condition be when we finally experience it?

Py 2

(£) osiball G AT8 Gl & & 53

The day when people [after being raised from their graves] will be like
scattered [dispersed, vulnerable and terrified] moths

The answer to that question in provided in this Zyaz. The liking to
moths is a description of humankind once the day of judgement will
commence, they will be confused, dispersed, scattered, running in different
directions, just as moths fly, dispersed. Allah uses this vivid imagery to
describe the state of man, because in his pride and arrogance, he considers
himself to be stable, mentally strong, intelligent and rational, yet on that
terrifying day, Allah is reminding him that this will be lost on humankind.
They will be utterly bewildered, dazed and anxious, except those on whom
Allah has mercy.

In Sara al-Qamar, Allah mentions, “they will come forth from (their)
graves, with bumbled eyes, as if they were locusts, spread all over*®”. The
liking to locusts is because locusts generally travel together, in one
direction, like humankind will do once they are called towards the plains of

reckoning to initiate the final day, after the initial confusion.
(°) wisaiall (el Jadl 555
and [even] the mountains shall be like colonred tufts of wool [floating

around in the air despite their size and weight]

Allah is again signifying how alarming a day it will be, when ‘normal’

will no longer exist. The creation of Allah which humans associate with

“Qur’an, 54:7

67



strength, solidity and stability, the impenetrable mountains, which till
today man is unable to move or penetrate completely, will become weak
and light, floating in the air. Mountains of different colours, which serve as
pegs for the earth, and are used as metaphors of firmness, will also become
unstable on that day. If they are unable to hold themselves, what of the rest
of the creation? These intense descriptions of the final day are adding to the

dramatic effect Allah is using to awaken humankind’s conscience.

(V)" Ai5e S 0a s

Then as for one whose scales are heavy [with good deeds]

Based on their understanding of hadith,* *Ulama have suggested the
scales will be presented twice in the hereafter. Once to differentiate the
believers from the disbelievers, and the second to differentiate the strong
believers from the weak believers.

If a person had performed many actions he will see them, as is
mentioned in Sara al-Zilzal, but seeing good deeds isn’t enough. Only if the
intentions that motivated the person to carry out the good deeds were pure,
will they benefit him in the hereafter, by outweighing his evil. On the other
hand, if a person did many good deeds, but the intentions were found to
be corrupt when Allah unveiled the curtains of his heart, then the high
quantity of good deeds will mean very little. There is a grave chance that his
evil will outweigh his good, even though he came with so much hope.

The scales are true, and although our actions are abstract and
intangible, meaning we are unable to see them or touch them, nor do they
have a physical form, Allah #will present them for man in the hereafter.
The scales have been mentioned in detail in both the Qur’an and in the
hadiths. In Sara al-Anbiya, Allah %says, “And We will set up scales of justice

on the day of resurrection, thus none will be dealt with unjustly with regards
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to anything. And if it will be the weight of a mustard seed, We will bring it

forth. And We are sufficient to take acconnt”*** *
How will The Judge weigh the seemingly unweighable? ‘Ulama have

offered numerous opinions:

¢ Allah #%will give each action a physical body, and each individual
body will be weighed. This is supported by a hadith narrated by
Sayyiduna Abu’l-Darda who reports that he heard the Messenger of
Allah #say, “There is nothing that will be placed in the balance that
will weigh more heavily than good character. The one who has good
character will thereby attain the status of one who fasts and prays.” The
weight of each action will be representative of the purity of the
intention and the correctness of the action itself. If the intentions were
pure and were correct, the deeds will be weighty. If the intentions were
corrupt, the actions will be hollow, weighing nothing. We will not be
made aware of the quality of our actions until we see them on the
scales. Therefore, we can never be proud or arrogant of our own
supposed piety, because Allih #alone knows the reality of our
actions.
¢ ‘Ulama have also suggested that Allah #will weigh the person himself,

gauging his inner intentions and purity and thus determine whether
his good deeds were worth anything. A small, pious man may be very
weighty on that day, yet a large man could be very light, due to a lack
of inner spirituality. It has been narrated from Sayyiduni Aba
Hurayra that the Messenger of Allah #said: “4 large fat man will be
brought on the Day of Resurrection, and in front of Allah , he will not
weigh more than the wing of a mosquito”>® This hadith indicates that

the person himself will be weighed on the scales.

49Qur’am, 21:47
59$ahth al-Bukhari, 4729
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* Another opinion is that each person’s book of deeds will be weighed
on the scales. The register of good deeds will be on one pan of the
scale, and the register of bad deeds will be on the other pan. Every
person’s outcome will be determined by whichever register is heavier.
An example of this is mentioned in Hadith al-Bitaqa, the Hadith of
the chit, narrated by Sayyiduna ‘Abd-Allih b. ‘Amr bin al-‘As, who
said that the Messenger &said: “Allah will separate a man belonging
to my ummah in the presence of all be creation and will spread out
ninety-nine scrolls for him, each scroll extending as far as the eye can see
(full of bad deeds). Then He will say, ‘Do you object to anything in this?
Have my recording scribes (the angels who kept note) wronged you?’ He
will say, ‘No, my Master.” He will ask him, ‘Do you have any excuse?’
He will say, ‘No my Master.” Allah will say, ‘On the contrary, you have
a good deed We have recorded, and you will not be wronged this Day.’
A slip of paper will then be brought out, on the words ‘Ash-hadn an la
iaba ill-Allah wa ash-badu anna Mubammadan ‘abdubi wa
rasilub [I bear witness that there is no diety but Allah, and I bear
witness that Mubammad %is His slave and His Messenger] will be
written.” Allah will say, ‘Bring your scrolls (of bad deeds).” The man
will say, ‘O my Master, what is this slip of paper in comparison to these
scrolls?” And He will reply, You will not be wronged.” The scrolls will
then be put in one side of the scales and the slip of paper in the other. The
scrolls will become light and the slip of paper beavy, for nothing could

compare in weight to the name of Allah.”"

(V) dol Ao B 54

He will be in a pleasant life [in an everlasting Janna]

Sami* al- Tirmidhi, 2127
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The entire purpose of our creation was to please Allah by performing
good actions and showing gratitude by showering him with praise. When
these are weighed, and our actions are accepted by the Almighty,
humankind’s purpose will be fulfilled. We will finally have achieved our
goal: Janna. It is narrated by Imam Muslim in his Sahih, that the Messenger
of Allih #said, “Whoever enters Paradise will enjoy bliss and will not be

miserable, bis clothes will not wear out and his youth will not fade.”***

(/\)’ﬁgjjé&é&&k&ij

Then as for [the evil] one whose scales [of good deeds] are light

The person whose evil will outweigh his good will be the most
unfortunate person on that day. How regretful he will be, knowing that
each good deed was worth 10, and each bad deed was worth on single evil
deed, yet his evil still outnumbered his good. A poet says, “Wretched is the
person whose ones [bad deeds] outweigh his tens [good deeds]’.

(9) a4 - a2ls

His home will be a bottomless pit [an abyss]

The word umm literally means ‘mother’, and is referring to the hell-
fire. Just as a mother clings on to her child, the hell-fire will cling onto its
occupants, not allowing them to leave.

Hawiya literally means an abyss, a bottomless pit. This description of the
bell-fire is supported by a badith narrated by Imam Muslim in bis Sahib
on the authority of Sayyiduna °Utba b. Ghawzan, who said that the
Messenger of Allah Zuwas sitting with the companions and they beard a
sound or a bang of something falling. The Messenger of Allah %asked,
“Do u know what the sound was?” The companions said, “Allah and His
Messenger know best”. The Messenger of Allah *said, “This is a huge rock

52$ahth Muslim, 2836
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that was thrown 70 years ago in the hell-fire and it has just landed in the
bottom of hell-fire right now™3, To gauge the size of Jahannam, it is worth
considering the dya of Stira Qaf, in which Allah %says, “On the Day when
We will ask Jabannam: " Are you filled?” It will say: “Are there any more to
come?™* As if to say it bas space for many more.

(V) 3o Lalindl g

What will explain to you what it [this pit] is?

This is a repetition of the linguistic effect used at the start of the Stra,

to capture the attention of the reader.
¢
(V)) s 25

It is a blazing fire

The fire will be of extreme heat, accompanied by a strong flame. It is
reported in a hadith that the fire of Jahannam once complained of its own
heat to Allah ,¥s0 Allah %permitted it to have 2 breaths in a year. The
tire will climb over itself with rage and will continue growing larger as more
people are thrown into it, dwellers who will be used as fuel for those

coming after them.

— End of Surat al-Qaria —

>3Sahth Muslim,
>*Qur’an, 50:30
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102 — Rivalry in Ammassing [Worldly

Goods]
A Makki Sara, consisting of 8 Ayat

Link with the previous Siira

Previously, Allah #warned us of the dangers of amassing evil deeds
and having few good deeds. In this Stra, Allah %is giving us an example of
an evil deed, worthy of blame: competing with one another in amassing
wealth to the extent that it makes man negligent of the hereafter and of his
obligations to his Master. In the previous Sara, Allih #also spoke about
the destruction the last day will cause. In this Sara, Allah %zooms in on the
cause for this destruction; humankind’s heedlessness with regards to the

afterlife, so to awaken man from his slumber.

A short introduction

In this Sara, humankind have been warned of the evil consequences
of world-worship because of which we spend our lives in acquiring more
worldly wealth, material benefits, pleasures, position and power, until
death. We vie with one another, bragging and boasting about our
acquisitions. This one pursuit has so occupied us that we are left with no
time or opportunity for pursuing the higher goals in life. After warning us
of its evil end, we have been reminded that these blessings which they are
amassing and enjoying thoughtlessly, are not mere blessings but are also a
means of their trial. For each one of these blessings and comforts,

humankind will surely be called to account in the hereafter.
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Virtues of the Sara

The Prophet #said: “ Whoever recited one thousand verses in one night
would meet Allah with a smile on bis face”. Someone said, ‘O Messenger of
Allah, who can recite a thousand verses?”. The Prophet #then recited Sarat
al-Takathur and then said, “By He in Whose hand my soul is, it is equal to a

thousand verses”>

At a glance

oyt eyt 31 - Anthe name of Allab, the All-
- ° 7 Merciful, the Especially Merciful.

Rivalry in amassing [the material
o w wealth of this world] bas distracted
you [from your obligations to your
Master]

 [you will remain negligent and
05 s beedless] until you visit the grave
[you die]

Never! [This rivalry will not

)& 55 Gy S< benefit you!] You will eventually

come to know [you will see the error
of your ways|
Again, never! You will eventually

(£) Ol caza S8

come to know

Never! If only you knew with

©) oy ?}“‘ ) i 3515 certainty of knowledge [about the
ol ale

error of your ways, you would not
have let it distract you]

(1) ams i = )ﬂ Indeed, you will see the blazing fire
?"33".. O8]

[when you enter it]

SSAI-Suyﬁﬁ, Al-Durr al-Manthir, 1/615, referenced to other works
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Then you will most certainly see it
(V) ol G &S5 & with the eye of certainty [there will
be no room for doubt]

Thereafter, on that day [the day of

. o i sfed U t 11 certainly b
(A) 2l e da gy B2 £ Judgement] you will certainly be

interrogated about every blessing

[you enjoyed in the worldly life]

In the name of Allah, the All-Merciful, the Especially Merciful.

On one occasion, Sayyiduna ‘Abd-Allih b. Shikhkir observed the
Messenger of Allah #reciting Strat al-Takathur. Upon its completion, he
Zexclaimed: “The Son of Adam (i.e. man) says, “My wealth, my wealth.”
But do you get anything (of benefit) from your wealth except for that which
you ate and you finished it, or that which you clothed yourself with and you
wore it out, or that which you gave as charity and you bave spent it?*>® This
hadith is trying to teach man that the wealth which he hoards will
inevitably end up in another person’s hands, so it is not truly his wealth.

His wealth is only that which he has spent on himself or on others.
(V) AT &l

Rivalry in amassing [the material wealth of this world] bas distracted you
[from your obligations to your Master]

The word alhakum is derived from the Arabic root lahw [ ,[ e
meaning entertainment, distraction or diversion. Allih  ®made the world
for us so we can dedicate ourselves to him, yet this same worthless world has

taken us away from our Creator. Time and again in the Quran Allih

5$ahth Muslim, 2959
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mentions that this world is not but a distraction, “Know that the life of this
world is only play and amusement, pomp and mutual boasting among you,
and rivalry in respect of wealth and children, as the likeness of vegetation
after rain, thereof the growth is pleasing to the tiller; afterwards it dries up
and you see it turning yellow; then it becomes straw. But in the Hereafter
(there is) a severe torment (for the disbelievers, evil-doers), and (there is)
forgiveness from Allah and (His) pleasure (for the believers, good-doers),
whereas the life of this world is only a deceiving enjoyment.””

In Sara al-Munafiqan, Allih #prohibits man from allowing anything
to distract him from His worship, “O you who believe, do not allow your
wealth and children to distract you from the remembrance of Allah, and
whoever does that, then these are the losers.” *Alldh goes on to mention the
cure for this worldly love: spending in his path - sadaga. In another place in
the Qur’an, Allah %repeats the sentiments that both our wealth and our
children are a trial for us.>

Allih  #mentions both wealth and children as trials for man, and
warns man not be distracted by them, because in the same way a man uses
his wealth and possessions to advance his own interests, he often also uses
his children to do the same. A man demands power, prestige and authority
based on his worldly material ownership, and demands the same based on
his children’s accolades. It is as if he is treating his children as mere
possessions to enhance his own worth and value. Have you not seen parents
flaunting their child’s achievements, making a great deal in public of their
accomplishments? Is the motive to celebrate their child, or to make others
take note of their parenting skills? In making his children of such a high
calibre, Allah is warning him that he should not become distracted from

his purpose and his objective in life: to please Him.

’Qur’an, 57:20
58Qur’am, 63:9
’Qur’an, 64:15
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Al-Takdthur literally means to compete with one another in having large
amounts of something. Allah %does not explicitly mention which aspect of
this world humankind are competing in. Humankind’s love for this world
is attached to bis wealth, bis children, properties, possessions and position,
amongst other things, which oblige him to participate in the rat-race of life.

Allah %doesn’t mention here what this greed for excessive wealth has
distracted us from, as if he wishes to keep it open for man to realise himself.
The Qur’anic commentators have offered various opinions, some
suggesting we have been distracted from the truth, from our obligations to
Allah, from spending in his path, or from the afterlife itself, as is theme in

the previous sarahs.

Good competition, bad competition

Rivalry in amassing material benefits of this little world is a sign that
man has incessant love for it. It is a principle of life, that we only gather,
collect and amass those things which we attach value to. This @y can easily
translate as ‘love for this world has made you negligent’.

When we have enough for ourselves, we wish we have more than
others. Once we start thinking this way, our inner peace disappears. We will
constantly be comparing ourselves to others, making us morally corrupt.
For me to prove I have more than my competitor and I'am better than him,
either Iam required to boast of my achievements, or even worse, disparage
and disgrace my competitor to make others look down on him. Comparing

ourselves to those above us goes directly against the command of the

Messenger of Allih ,Ewho said: “Look at the people beneath you (in wealth
and worldly affairs) and do not look at those above you (in this matter). By
this, you will not underestimate the bounty of Allab bestowed upon you.”*™

*This is evil competition.

9Sahth Muslim, 2963
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It is important to note here, that a person’s intention makes all the
difference to determine if the action is worthy of blame or not. If somebody
were to host a graduation meal due to genuine happiness at their child
reaching a major milestone in life, this would be fine. However, if at any
time the intention deviates and becomes so that they can show their child
off to the world, this is obviously blame-worthy and would fall under the
prohibition of boasting.

Competition with one another is allowed only in good matters,
matters of the Din. Allah ®mentions: “Compete, then, with one another in

»61

good actions”™" The great successor the noble companions, Hasan al-Basri

said, “If you see anyone competing with you in worldly affairs, compete with
him in affairs of the bereafter [good deeds].”* Some of the great ‘Ulama of
the past also said: “If one hears that there are people who are better than him
in obeying Allah, this should upset him.”>* *The guidance we have been
given by our Creator is to abandon our constant pursuit of this lowly
world, and afford some time to preparing for our afterlife, because when
our eyes close, only these good actions will help us.

In a beautiful hadith, some of the less affluent Sahaba came to the
Messenger of Allih 2nd commented: “O Prophet of Allab, the rich among
us have taken the rewards!” So, the Propher *Ssaid: “Shall I not teach you
something whereby you will catch up with those who have preceded you and
will get abead of those who follow you, and no one will surpass you unless be
does the same as you do?” Then he said: “Say: Subban-Allah, and Allabu
Akbar, and praise Him (by saying Al-bamdu lilla) thirty-three times after
every Salah.” So, they did that, and the wealthy came to know of this and
started doing the same. The poor then came to the Prophet #and said:

“Our brothers, the possessors of wealth, having heard what we are doing, have

“!Qur’an, 5:48
bn Rajab al-Hanbali, Lata’if al-Ma‘arif, p. 268
1bn Rajab al-Hanbali, Lata’if al-Ma‘arif, p. 268

78



started doing the same.” The Prophet *replied: “This is Grace of Allah
which He gives to whom He wishes.”** *Look at the attitude of the
companions, so hungry for the rewards of the hereafter, and such little care

for possessions of thislowly world. This competition is not only permitted,

but encouraged, for it draws a person closer to Allih . %
(V) 3451 855

[yon will remain negligent and heedless| until you visit the grave [you die]

The ‘Ulama mention the context of this particular verse originating
from the time of Nabi #as narrated by Sayyiduni Ibn Burayda »w «ewho
mentions that this dya was revealed regarding two tribes from the Ansar:
Bana Haritha and Ban@’l-Harith, who would goad each other about their
high-ranking personalities and leaders. It reached the stage once that one of
the tribes visited the cemetery to challenge the other to find somebody

among their dead who was more noble than their dead leaders. Upon this,
Allah revealed this aya.®’
An alternative explanation to this Zya is offered by the commentators,

that addressed to humankind, this @ya is referring to death, asif to say, man
will continue to compete until he dies. The word ‘visit’ here suggests that
the abode of the grave is temporary, and man will inevitably return to his
creator one day.

Man will only realise his negligence and foolishness when he dies,
when the eyes of this world will close, and the eyes of the hereafter will
open, but then, itis too late. Man has enough to survive but having enough
is never enough for him. He always wants more. His greed overtakes him,

and his life becomes all about increasing his material world. In a hadith, the

64Sahih Muslim, 595; Sahih al-Bukhiri, 843, with a slight variation in wording
GSAI-Suyﬁﬁ, Al-Durr al-Manthir, 1/618, referenced to other works
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Messenger of Allah #said: “The Son of Adam becomes old, but two things
remain young in him: greed and hope”. *°

This relentless greed is explained in another hadith, in which the Nabi
of Allah #said: “If the son of Adam had a valley full of gold, he would want
to have two valleys. Nothing fills his mouth but the dust of the grave, yet Allah
will accept whoever repents to bim.™”* *This hadith is so powerful and was
so oft-recited by the Messenger of Allih #that some of his companions
assumed it must have been part of the Qur’an. It was only when Sara al-
Takathur was recited in its entirety that they realised this hadith merely
explained the Qur’anic verses. **

Allah #and his Messenger #teach us repeatedly that the greed for this
world is damaging to a person’s faith and to his afterlife. We are taught to
be content and happy with what we have, as is mentioned in a hadith
narrated by Imam Muslim in his Sahth, “He is successful who has accepted
Islam, who bas sufficient provisions and been made contented by Allah with
what He bas given him.”™ We have discussed the cure for greed: consider
those who have less than us, not those who have more than us. This teaches
us to be grateful and content and saves us from ingratitude and greed. To

attain this beautiful quality, our Messenger #taught us a du‘a’:
Jadl y Calsally 85 gl sl ) 2l

“Allabumma inni as-aluk al-huda wa't-tuga wa’l-afafa wa’l-ghina”

(O Allah, I ask You for guidance, piety, chastity and self- sufficiency)

%¢Sahth al-Bukhari,; Sahth Muslim,

¢7Sahth al-Bukhari, 6075; Sahth Muslim, 1048
8 Bukhari, 6440

¢9Sahth Muslim, 1054

7%Sahih Muslim, 2721
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(¥) &salad <o 3 Y&

Never! [This rivalry will not benefit you!] You will eventually come to know
[you will see the error of your ways]

(£) Ssabs IS

Again, never! You will eventually come to know

When the hereafter becomes a reality for man, he will see the error of
his ways, and will be regretful over his choices in the world. The eyes of this
world will close and the eyes of the hereafter will be opened.” *The
repetition of this statement is to create a dramatic effect and to awaken man

from his slumber. We will come to know what?
(5) ol e 55 51 5

Never! If only you knew with certainty of knowledge [about the error of your
ways, you would not have let it distract you]

Yagin means to have absolute unshakeable conviction. We often hear the
words iman and yaqin used together, because true faith is only when we

have absolute conviction in Allah ,%bis message and bis promise.

There are three levels of yagin, two of which are mentioned in this
Sara:

* “im al-yagin - to know of something which ofters us conviction, for
example, to see smoke and to know that it must be caused by a fire;

* ‘ayn al-yagin - to have seen something which convinces us, for
example, to see the fire burning yourself;*

* Hagqq al-yagin - to experience something which gives us the highest
levels of conviction, for example, to approach the fire and feel the heat

yourself.*
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In thislife, Allah %ofters us %/m al-yagin through the Qur’an and the

hadiths of* our Messenger ZWhen our iman reaches a very high stage,
many people even see the Messenger Ehimselfin their dreams, offering them
‘ayn al-yagin in this life. Otherwise, for most of us, we will only benefit from
‘ayn al-yagin in the hereafter, when we finally see Allah %and His
Messenger ,%z'mbﬂﬁlllab. Those whose iman is accepted in this worldly life
are even afforded Haqq al-yagin, *like the Sahiaba, who would explain that
they could feel the imdn running through their veins and they could
experience the sweetness of obedience and sacrifice.

In this @ya, ilm al-yaqin refers to death. When a person dies, he leaves
behind all his wealth for his heirs, which do not benefit him in the life after
death. Therefore, priorities should be given to performing more righteous
deeds over accumulating worldly wealth. The Prophet said: “Three things

follow the deceased person, and two of them return while one remains behind
with him. The things which follow him are bis family, bis wealth and his

deeds. His family and bis wealth return while bis deeds remain.””

(1) aaaall 50

Indeed, you will see the blazing fire [when you enter it]

After death, each person is shown his abode, either in Paradise or in
the Hell-fire. Even on the day of judgement, whilst crossing the bridge, the
good believers will see the fire under them. Every person must pass over the
fire, upon which the good believers will thank Allah for salvation and the
evil-doers will fall head-first into it.

In Sara al-Fajr, Allah #describes the sorrow and regret of man: “And
Jabannam (Hell), on that day, will be brought forward, it will be the day

when man will realize the truth, but how will be take advantage of such

71Bukhari, 6514; Muslim, 2960
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realization? He will say: ‘How I wish I had prepared something for my real
life (the afterlife)””

(V) ol G 1635 &

Then you will most certainly see it with the eye of certainty [there will be no
room for doubt]

When man sees the hell-fire, he will know that all the warnings were
true. But once the veils of the unseen are withdrawn, it is too late to declare
faith, it is too late to repent. The Messenger of Allah #has informed us”
that Allah will accept the repentance of every slave until the sun rises from
the west before the day of judgement. The day this happens, man will
realise Allah’s message was true, but it will be too late. Similarly, Allah %
accepts the repentance of a servant until he reaches the final few moments
of his life, when the reality of the hereafter is shown to him. It is for this
reason Allah refused to accept the repentance of Firaun when he was
drowning, because he had finally seen the truth of Prophet Mis’s i aie

message.

Thereafter, on that day [the day of judgement] you will certainly be
interrogated about every blessing [you enjoyed in the worldly life]

Allah %will deal with people in two different ways. The first type of
person will be worthy of mercy and oversight. He will be presented to Allah
, Bwho will not interrogate him, but will let him pass through. This is the
fortunate person. The other type of person will be presented to Allah %
who will look through his records. Once Allah #demands his records are

opened and scrutinised, this person will know his fate is decided.

72Qur’an, 89:23-24
73Sahih Muslim, 2703
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Explaining this, our Nabi #said: “Whoever’s accounts are scrutinised will
be destroyed”.
We are taught a du‘d originally taught by the Messenger #to his wife,

‘Aisha 125

O Allah make my account easy

The Messenger #went on to say, “An easy reckoning is that Allah looks
into the book of the slave and overlooks his misdeeds, because whoever’s account
is scrutinised, will surely be destroyed on that day.” * May Allah grant us an

easy reckoning and protect us from scrutiny. Amin.

Accountability in the hereafter

Allah %says, “And if you attempt to count the favours of Allah, you will
be unable to enumerate them. Indeed, humankind is surely unjust,
ungrateful.”” Every single blessing we have is a blessing we do not deserve.
It is only Allih’s grace that He has given us so much despite our
unworthiness. We will be questioned about our faculties, our intellects, our
time, our wealth, our families, the honour we were given, our dependants,
our youth, about every breath and every second of every day. Imam
Tirmidhi narrates an eye-opening hadith in which our Nabi #said: “Man’s

feet will not move on the day of resurrection before be is asked about his life,
how did be consume it, bis knowledge, what did he do with it, his wealth, how
did he earn it and how did he dispose of it, and about his body, how did he

wear it out.””®

74Sahih Muslim, 2876; Sahih al-Bukhiri, 103; Ahmad, 25515
7Qur’an 14:34
7¢Jami‘ al- Tirmidhi, 407
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Sayyiduna Abu Hurayra narrates from the Messenger of Allah &
who said: “Indeed the first of what will be asked about on the day of
Judgment — meaning the first favour the slave be questioned about - is that
it will be said to him: ‘Did We not make your body healthy, and give you of
cool water to drink?”””* *How many of us have even considered these
favours to be blessings? We live an entitled lifestyle, assuming we deserve
everything we have. How wrong are we! Allah #owns even our bodies and
our souls, so how can we claim ownership over anything else?

No blessing of Allah is insignificant. Sayyidunia Abu Hurayra reports
that Allah’s Messenger Zwent out one day or one night, and there he
found Sayyiduna Abu Bakr and Sayyiduna ‘Umar. He #asked them:
“What bas brought you out of your houses at this hour?” They said: “Allab’s
Messenger, it is hunger.” Thereupon be said: “By Him in Whose Hand is my
life, what bas brought you out has brought me out too; get up”. They got up
along with him. and together came to the house of an Ansari companion, but
he was not at home. When his wife saw them, she said: “Most welcome”, and
Allab’s Messenger %said to her: “Where is so and s0?” She said: “He has
gone to get some fresh water for us”. When the Ansari came and saw Allab’s
Messenger 2and bis two companions, he said: “Praise be to Allah, no one
has more honourable guests today than I (have)”. He then went out and
brought them a bunch of ripe dates, dry dates and fresh dates, and said: “Eat
some of them”. He then took hold of his long knife (for slaughtering). Allah’s
Messenger  *said to him: “Beware of killing a milk animal.” He
slaughtered a sheep for them and after they had eaten of the meat and of
the dates and drank the water until their fill, Allah’s Messenger #said to
Abu Bakr and ‘Umar : “By Him in Whose Hand is my life, you will certainly
be questioned about this bounty on the Day of judgment. Hunger brought you

out of your house, then you did not return until this bounty came to you.””™ *

77Jami* al-Tirmidhi, 3358
78Sahih Muslim, 2038
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We should make a daily habit of showing gratitude by taking a daily
account of our blessings and even making a diary of the good things that

happen to us in the day.

Concluding remarks and morals
* Do not allow the material goods of the world to distract you from
your purpose in life,
* Fulfil the rights attached with all of Allih’s blessings, before you are

asked about them tomorrow,

— End of Surat al-Takathur —
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103 — The [Diminishing] Time

This is a Makki Stira, and consists of 3 A_ydt

Link with the previous Siira

Previously, Allah #informed man about the evil of competing with
one another in attaining material wealth, trying to maximise worldly
profits. Now, Allah  %speaks of how these types of persons are in fact
drowning in loss, except for those who maximise their time on this earth in

doing good, and helping others do good, maximising their reward.

A short introduction

The Stra tells us that human beings are drowning in loss, in both lives.
Then Allih #%informs us of how to attain success and salvation. The Sara
is matchless in its comprehensiveness and brevity. A whole world of
meaning has been compressed into its few brief words, which is so vast in
content, it would need a voluminous work to explain and understand the
sentiment expressed in it.

Imam ShafiT has very rightly said that if the people only considered

this Sara well, it alone would suffice them for their guidance.

Virtues of this Sira

Shuyaib ibn Hudaifa said, “When two Companions of the Messenger
Zwould meet they would not depart until they had read Stirat al-Asr [103]
and then they would give salam [and leave].” [al-Awsat of Tabrani and
Shu‘ab al-fman of al-Bayhaqj]

Imam Shafif said, “If only mankind reflected upon this Sara, it would

be sufficient for them.”
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At a glance

A a4 2 In the name of Allah, the All-
Sl erciful, the Especially Merciful.
(M) )iaéd"\’j 1 swear by [the diminishing] time
-1 5w gt e, Andeed, every human is surely in
A\t Syl G
(T) Fos G o=l great loss [in respect to both worlds]

~ Except those who have brought
claliali i}ig’cj i siale umﬂ ‘).7\ Iman, and done good deeds, and
(%) el T3al 555 Gally 1300 555 encouraged good, and enconraged
patience

a5l AN A

In the name of Allah, the All-Merciful, the Especially Merciful.
( ) ) )Iaid\j

1 swear by [the diminishing] time

What does “asr actually mean? Its root sense is to squeeze, to wring out
— which is why “asir is juice, squeezed from the fruit. Wal-asr, then, evokes
that which has been squeezed until very little of it remains; and this is why
the “Asr prayer sits where it does, at the point of the day when the daylight
has nearly run out. Built into the very word of the oath is its message: time
is running out. There is even a quiet irony here — when we are in a rush,
the Sara we reach for in salah is almost always Wal-‘asr: the very Sara in
which Allih #tells us to beware of time.

The ‘Ulama have drawn out further meanings. Some said al-‘asr is the

age of the Messenger of Allih — “the finest period of time from Adam
i wleuntil the Day of Judgement, an era worthy of a divine oath. Others
said it indicates the ‘Asr prayer itself, whose weight in the sharia is
immense: the Messenger #said that the one who misses the “‘Asr prayer is
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as though he has been plundered of his family and his wealth. Reflect on
what that comparison means: a man comes home to find his house burnt
to the ground and his family gone — the grief, the anxiety, the regret that
would crush him at that moment is the grief that should seize a believer
over one missed prayer. The Hadith says a sin sits on the hypocrite like a fly
he waves off his face, and on the believer like a mountain upon his
shoulders; where between those two do we stand?

And when Allah %takes an oath by a thing, that thing is thereby
announced as tremendous. Time is the greatest blessing we possess — and
the previous Sara closed by warning that we will be asked about every
blessing. Fittingly, the very next words of the Qur’an swear by the blessing
we squander most.

Mufti Shafi, in his zafsir of this Stra, offers an image that once heard
is never forgotten. Each of us has been handed a block of ice, and it is
melting. The problem is that no one knows how large his block is. If T am
twenty-one and knew my block was half gone, I could plan for the
remainder — but no one knows whether he will see Fajr. Time is passing;
you are leaving this world, and you do not even feel it. One of the
mashayikh extended the picture: a man leaves home in the morning with a
block of ice to sell. On the way he stops to watch one game, then another;
each time he looks down, the ice is smaller. By evening he is haggling
desperately over the sliver that remains, and even as he haggles it melts in
his hands. The ice is your life; the sale price is your good deeds; and the
evening is old age, when a man finally turns to worship with whatever
drops are left. Do not wait for the evening.

One further note: the believer never curses time. Time belongs to

Allah ;¥ He controls it, and He can withdraw it whenever He wills. Our

task is not to blame the age we live in, but to fill the hours we are given.
(). A it

Indeed, every human is surely in great loss [in respect to both worlds]
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The translation cannot carry the full force of the Arabic. Inna means
indeed, certainly; and the lam of la-fi adds a second, independent oath of
certainty — two emphatic devices stacked in a single short sentence, upon the
foundation of the oath itself. Certainly, emphatically, every human being is
right now — not in the past, not in some future — immersed in loss. And the
word chosen for “human” is al-insan, not rijal or any other term: 7zsan is
linked to nisyan, torgetfulness. The creature in loss is the creature that
forgets — forgets death, forgets his purpose, forgets that the ice is melting.

Al-insan, with its definite article, admits no exceptions: every single
individual. When a headteacher announces “whoever fights will be
punished’, each pupil assumes it means someone else; this is the human
instinct — to deflect. So Allah %frames the sentence in a way that cannot
be deflected: all of you, each of you, are in loss. Before we worry about
anyone else’s state, the Stra forces each of us to worry about our own; on
the Day of Judgement a man will offer his wife, his children, his brother —
everyone — for ransom, so long as he himself is saved. Rectify yourself first;
your children will follow what they see you do far more faithfully than
what they hear you say.

Imam al-Ghazili captured the state of heedless man in an
unforgettable parable. A man flees through a jungle from a lion. He reaches
awell and leaps in, catching hold of a rope. Relieved, he looks down — and
sees a serpent waiting at the bottom. He looks up — and sees two mice, one
white and one black, gnawing steadily through the rope. Then he notices,
at the side of the well, a honeycomb. He dips his finger in, tastes the
sweetness, closes his eyes — and forgets the lion, the serpent, and the mice.
The lion is death, which pursues every one of us; the rope is your lifespan;
the serpent is the grave; the white mouse and the black mouse are day and
night, eating through your rope without pause; and the honeycomb is the
dunya, whose sweetness makes us close our eyes to the whole picture. The

honey will finish; the rope will part; only the preparation matters.
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What, precisely, is the loss? The Sara defines it by its exceptions, and
so the ‘Ulama counted the losses as four: a person has no true conviction;
or he has imdan but does not translate it into deeds; or he practises but never
calls anyone else towards the truth; or he does all this but abandons it at the
first test, having no sabr and encouraging none. Imam al-ShafiT observed
that the lover obeys his beloved; if our conviction in Allah #were true love,
obedience would follow of itself. That it does not is the first and deepest of
the losses.

And because the loss is defined by Allah , ¥our notions of success and
failure must be recalibrated to His. Would we call being driven from one’s
homeland failure? The Messenger *was driven from Makkah — and it
was the beginning of the victory. Being cast out by one’s own father? That
was Ibrahim . «honoured now by every heavenly religion. A price on
one’s head? That was Miasi . «Conversely: would we call the richest
man alive a success? Qarin was so wealthy that the keys to his treasuries
needed a company of men to carry them — and he is the Qur’an’s emblem
of failure. A king with an empire? Fir‘awn. Success is what Allah  ays 7
is: “Whoever is drawn away from the Fire and admitted into Janna has
truly succeeded.”

Nor is the Stira an attack on wealth itself. ‘Uthman 4 & = ,’s caravans

made Madinah tremble when they arrived; al-Zubayr «e 4 .= left an estate
reckoned in millions — and both were given glad tidings of Janna. The
Sahiba were taught the secret: keep the dunya in your hand, and never let
it enter your heart. Earn — the Qur'an itself says “disperse through the land
and seek of Allah’s bounty” — but on the condition that the earning never

displaces the obligations you owe to Allih .*¥The loss is not in possessing
the honeycomb; it is in closing your eyes.
3al 585 Gall T3al 505 cualzall ke 5 154 Gl W)
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Except those who have brought Iman, and done good deeds, and encouraged
good, and encouraged patience

Here — and only here — is the ladder out of the loss, in four rungs.
Iman: conviction that has entered the heart. Deeds: conviction translated
into limbs. Tawasi bi’l-haqq: not keeping the truth to yourself, but
counselling one another towards it. And zawadsi bi’s-sabr: counselling one
another to patience, for whoever stands for the truth will be tested, and
whoever is not braced by sabr will drop it.

The two Siirahs on either side of al-‘Asr — al-Takathur before it and
al-Humaza after it — both diagnose the disease: rivalry, hoarding,
obsession with wealth, man drowning in loss. Neither prescribes the cure.
The cure is placed here, between them, in the shortest of the three: this is
why Imam al-Shafi said that had Allih %revealed nothing but this Sara,
it would have sufficed mankind.

Note finally the mutuality of fawdsi: it is a shared, reciprocal act —
each reminding and each being reminded. When you carry the message to
five doors, the listeners each hear it once; you hear it five times. The first
beneficiary of commanding the good is the one commanding it — which is

itself a mercy, for the Sara has already told us who is most in need.

— End of Surat al-Asr —
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104 — The Slanderer

1t is a Makki Sitra, consisting of9A_ya‘t

Link with the previous Siira

Previously, we learnt of evil traits which Allah #despises, and the

abode for such people. In this Sara, Allah %introduces another evil trait:

slander, and explains in graphic detail the horrors of the blazing Fire of

Jahannam, the abode of those who are drowning in loss.

A short introduction

This Stra mentions 3 types of sin and warns about the severe

punishment which will be inflicted on the person who commits these sins.

The Sara then goes into further detail about the uniqueness of this

punishment. As we read through the commentary, we should remind

ourselves about our own shortcomings. If we are from those who

perpetrate these sins, we need to begin turning back to Allah.

At a glance

a3l a2 A 4T 2y

(V) 334 33ah 3K (55

(Y) 833 5 Yl gaa i
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In the name of Allah, the All-
Merciful, the Especially Merciful.

Destruction is for every slanderer,
the one who mocks

who amasses wealth and counts it
[and doesn’t spend it in Allah’s
path]

He [foolishly] assumes that bis
wealth will make him immortal

[and that death will never come to

him]
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No! [He will certainly face death

(£) dakt i s &k and] He will most certainly be
thrown into Hutama [the
Crusher]

©) AR 3—‘)3" L And what will make you lez"se
what Hutama [the Crusher] is?
(1) 53 Al AT 6 The ignited fire of Allah

Gt ke & Which [is so fierce, it] will
(V) 38 o alks Al

penetrate the hearts

8. .e et ... Indeed, it will close on them [s0
A) 53aks agule 13) ’
(*) 5% et they cannot escape]

With towering pillars [the flames
(1) fdm X A will rise high and lock the people

in]

a5l AN Al

In the name of Allah, the All-Merciful, the Especially Merciful.
(1) 554 534 0 55
Destruction is for every slanderer, the one who mocks
(Y) 833 5 Y& gaa (i

who amasses wealth and counts it [and doesn’t spend it in Allab’s path]

Allih #mentions the third evil characteristic of this person, his greed

for wealth, constantly counting it and refusing to part with it in the name

of charity. As mentioned in Stira wa’l-*Adiyat, wealth is not inherently evil.

When a person uses wealth wisely and generously, it is a means of great

reward.

94



When a wealthy person is always counting their wealth, always
checking their bank balance, always turning over the same notes, it is a sign
of insecurities about themselves. It is the same insecurity which has caused
the first two evil traits; slandering and backbiting. Another common factor
in the three evil qualities mentioned is obsession with oneself, narcissism.
When a person thinks very highly of themselves, for them to continue
feeling this way, two things are required: 1. Belittling others 2. Constant
mention of their own perfection. Narcissism is the same evil quality which
subjected Shaytan to Allah’s wrath and caused his eternal disgrace in the

court of his Creator.

It is mentioned by the Messenger of Allah ,%
@ ad _ o g[
) B ol sl oy

There is no problem with wealth for the one who fears Allab[~1]*

With regards to owning large amounts of wealth, in our celebrated
history, there have been many great personalities who have possessed
tremendous wealth. Sayyiduna ‘Uthmin b. ‘Affan was so wealthy, he
became known as a/-Ghani, the wealthy one. On the occasion of the Battle
of Tabuk when the Muslim army was in desperate need of monetary
support, it was the three Caliphs who gave the greatest sacrifice, and from
them, Sayyiduna ‘Uthmin was given a great honour by our Habib #who
said of him: “Never will any harm come to "Uthman for anything be does
affter today[~2]”. His wealth enabled him to support the Muslim’s cause in
their time of need. But these personalities were not obsessed with wealth,
and as we will read below, their possession of such vast sums of wealth did
not distract them from Allih #and their obligations to Him. Allih %
speaks of such noble persons in Sarat al-Nar, “Men (of great distinction)
whom neither business nor trade (nor any other worldly preoccupations) can

divert from the remembrance of Allah and establishing the Prayer, and
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paying the Zakah; they are in fear of a Day on which all hearts and eyes will
be overturned.”[~3]* *

The scholars of tasawwuf [purification of the heart] mention words
to the effect of, “Possess millions in your pockets, but do not let a penny enter
your heart.” This concept is explained beautifully by the great Safi,

Maulina Jalal al-Din Rami, who writes in his Ma‘arif-e-Mathnawt:

64&3&&5)4))34\;4‘@\@&5&5%@&5)&@‘

Sl

Water which seeps into the ship causes it to be ruined,

but the water underneath the ship is its support
Maulana Shah Muhammad Hakim Akhtar Sahib explains this
example thus, *““The example of this lowly world is like the seas. A ship sails
on it. If the seawater is outside and beneath the ship, it is the means
whereupon the ship sails. However, when the seawater comes inside the
ship, it eventually sinks the ship. Similarly, if this lowly world stays outside
the heart, as in the case when Allah’s love is greater than the love for wealth,
children, wife and all else, then it is not harmful. It will be a means of
attaining Allah’s * pleasure and nearness. But, when this lowly world enters
the heart and the love for these worldly entities becomes greater than our love
Sfor Allah  ,%then this will lead to destruction. Surely, the beart bhas been
created by Allah solely for Himself.[4]”
A Hadith["5] states that on the Day of Qiyama, man will be brought
forward like a lamb. He will then be presented before Allah, who will ask,
“Did [ not grant you wealth and bounties? What did you do with these?” He
will reply, “I accumulated it and multiplied it until it flourished. Then I left
it all bebind. Allow me to return and bring it all before you.” Allah will say,
“Show Me what you bhad sent abead bere [to the Akbira as good deeds].” He
will again reply, “I accumulated my wealth and multiplied it until it
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flourished. Then I left it all bebind. Allow me to return and bring it all
before you.” When it is clear that he bad not performed any good deeds on
earth, be will be flung into the blazing fire.

The Qur’an describes these actions as sordid and ugly, delivering a
stern warning to anyone who indulges in them. This suggests that the Sara
is referring to an actual case of some unbelievers subjecting the Prophet and
the believers to their taunts and slander. The reply to these actions comes

in the form of a strong prohibition and awesome warning.
-3z z 2% @ z PR
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He [foolishly] assumes that bis wealth will make bim immortal [and that
death will never come to him]

When a person puts all his hopes and ambitions in his wealth, he starts
to feel invincible, as if nothing can harm him. Allih %is now explaining
the fallacy of that attitude. Many of those who are the wealthiest suffer
from the worst types of illnesses which their riches cannot find the cure for.
We also know that death is not exclusive to the poor, it has come to every
type of person, and will continue to come to every type of person,
regardless of wealth, colour, race or religion.

We amass wealth, why? Because we are insecure of our futures and
want to plan for the long-term. We think, ‘I might need to buy a house in
ten years’ time, this money will help me’, but the reality of our creation is
that a long-term vision isn’t to think ten years ahead, but to extend that
thinking a further thousand years, thinking of our time in the grave. How
can this money help me then? This is true long-term thinking.

It is strange that man believes that he could live forever, and he feels
invincible, yet when he falls asleep at night, Allah removes his nafs and
dangles it above it head, and the sleeper is unaware if he will even make it

to the morning. Once his eyes close, he has no idea if they will re-open.
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History shows us that those with large amounts of wealth were not
able to extend their lives by means of their wealth. Being rich is not a cure
to death.

He assumes that bis wealth will make him immortal, could also mean that
although he knows he will die, be desires to use his wealth to keep bis legacy
alive. How many of us do some good but publicise it for others, to earn their

approval and so we can increase in honour, only to lose our reward in the
court of our Master? People’s perceptions of us are more important to us that
how Allab thinks of us. If our wealth is spent sincerely for the sake of Allab,
then certainly He will ensure we will be remembered well by the people.

(5) 2kl 8 53

No! [He will certainly face death and] He will most certainly be thrown
into Hutama [the Crusher]

Allah uses multiple words to describe the Hellfire in the Qur’an, of
which ‘the Crusher’ carries one of the most vivid descriptions. To
understand the contempt in which these types of people will be held, you
need to understand the connotations of word layumbadhanna, meaning
to ‘cast aside’ or ‘to throw in contempt’. It can be described as the throwing
of something which has no value, similar to throwing a used sweet wrapper

in the bin, there is no second thought given to the value of the wrapper.
(o) dadadll L a3 U

And what will make you realise what Hutama [the Crusher] is?

Allah challenges man; do you even know what Hutama is? What do
you know about Hutama, what should I tell you about Hutama?

The warning comes in the form of a picture of the hereafter portraying
the mental and physical suffering there and drawing an image of hell which
is both palpable and telling. It takes care to relate the crime to the

punishment inflicted and to its effect on the culprit. On the one side there
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is the image of the taunting, slandering backbiter who mocks and ridicules
others while he gathers wealth thinking that he is guaranteed immortality
in this way. This image of a cynical arrogant person seeking power through
wealth is contrasted with the disregarded person who is scorned and will be
flung into a crushing instrument which destroys all that comes in its way.

It soon crushes his conceit and his pride.
(1) 538 PP IE

The ignited fire of Allah

Knowing humankind’s lack of an answer, Allah provides it Himself:
It is Allah’s ignited fire! In other parts of the Qur’an, Allih mentions the
Hellfire but doesn’t make a direct attribution to Himself. That changes
here; it is a fire I have ignited Myself. Imagine the power of Allah and the
power of the fire he has kindled Himself. It strikes fear into the hearts of
anybody who understands the severity of the fire. May Allah save and

protect us from the fire.
(vy s L i
Which [is so fierce, it] will penetrate the bearts

Itis different to anything in this world. If a person were to be burnt in
this world, he would demise before the fire penetrated all the layers of his
skin and reached his heart. Unique is the fire the hereafter, that it will
penetrate the inner parts of the chest, the hearts of man, so the pain will be

worse, and death will not rescue us from the pain. Allah says in the Qur’an:

Cladl 1500 G e 13508 AUl G s LK
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We will drive them into a fire. Every time their skins are roasted through,
We will replace them with other skins so they may taste the punishment.
Indeed, Allab is ever Exalted in Might and Wise.

The fire

The fire of Jahannam is described as seventy times hotter than the fire
of this dunya. How many of us can cope with the fire of this dunya, so what
makes us think we’ll be able to cope with the fire of the hereafter? It is so
Allah can keep punishing him, keep punishing him keep punishing him

A word on balance. The Qur’an speaks constantly of the mercy of
Allah — ¥4 mercy that encompasses all things — but if we hear only of
mercy, we grow complacent: “I will keep sinning; His mercy is always there.”
So the Qur’an also confronts us with reality: Allah is Ghafiirun Rahim, and
He is also sari'u’l-hisab, swift in reckoning, and shadidu’l-G9ab, severe in
punishment. The believer travels between hope and fear, and passages such as

these exist to keep the second wing strong.
() a4

Indeed, it will close on them [so they cannot escape]

Mu’sada: sealed shut upon them. In this world every fire has an edge,
a direction of escape; the hutama has none. Its inmates will circle it seeking

an exit, and the answer of the Qur’an is a locked door.
(1) 833as e B
: > >

With towering pillars [the flames will rise high and lock the people in]

The mufassirian explain the outstretched pillars in two ways: immense
columns sealing every exit, or the columns and chains to which its inmates are
bound. The Qur’an paints the same scene at length in Surat al-Hagqa. The

one who receives his book in his right hand will parade it — “Here, read my
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book!” — like a graduate showing bis certificate to everyone, and he will be
told: eat and drink in ease, for what you sent abead in the days gone by. And
the one who receives it in bis left will cry: “I wish I had never been given my
book... my wealth has not availed me; my power has perished from me!” Then
the command: “Seize him and shackle him, then cast him into the Blaze, then
bind him in a chain of seventy cubits.” And the Qur’an gives the reason in
words that land directly upon the subject of our Sura: “Indeed, he did not
believe in Allah, the Tremendous, nor did he encourage the feeding of the
poor.” The hoarder of al-Humaza and the chained man of al-Hagqa are one
portrait.

A question is often asked: if a man disobeyed Allih #for fifty or sixty
years, why should the punishment be eternal? The answer lies in intention.
Those fifty years were, to him, his entire life — and he spent the entirety of
what he believed he had in disobedience. Had he been left for a thousand
years, he would have continued as he was; his kufr was not a phase but a
settled state, and the recompense answers the state, not the calendar.
Jabannam itself testifies to the scale of the matter: when it is asked, “Are you

full?”, it does not answer yes or no; it answers, “Are there any more to come?”

Concluding remarks

The Sara opened with the tongue — the jabber, the mocker — and
closed with the heart, the seat the Fire reaches first: alladhi yattali‘u “ala’l-
af’ida. That is no accident, for the mocking tongue and the hoarding hand
are both driven from the heart — a heart that counts its wealth and believes,
somewhere beneath its arguments, that the wealth will make it immortal.
Three sins, one root.

And the cure is the mirror image of the disease: a tongue busied with
dbikr instead of ridicule; wealth counted for zakih rather than for security
against death; and a heart that has accepted what the next Sara will swear
by — that time is short, and only imdn, deeds, truth and patience survive

it.
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— End of Sitrat al-Humaza —
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105 — The Elephant

This is a Makki Stira, consisting of S dyat

Link with the previous Siira

In the previous sara, Allih made mention of the plight of those people
who violated the rights of fellow humans by verbally abusing them, in this
sara Allah mentions the outcome of those who had set out to violate the
rights of his sacred house. Previously, Allah mentions a punishment of the

afterlife, whereas in this stira he describes the punishment of this life.

A short introduction

Abraha the governor of Yemen built a temple to which he wanted the
Arabs to pay homage. When they ignored his temple because they refused
to abandon the Kaba in Makkah, Abraha marched with an army of
elephants to destroy the Kaba. However, when they reached the Kaba,
many flights of little birds approached them, each bird carrying three little
pebbles, one pebble in its beak and one in each claw. As the birds flew over
Abraha’s army, they dropped their pebbles which went straight through
anything they struck and settled deep in the ground, thereby destroying

Abraha’s army. It is in reference to this incident that Allah says

The background of the incident

To appreciate this Sara, one must recall that the final Sarahs of the
Qur’an are intimately tied to the du‘ of Ibrahim . «ie After building
the Ka‘ba, he asked Allah %for two things: “My Master, make this a city of
safety, and provide its people with fruits [all types of provision].” For any
society to prosper, two things are essential: safety and provision. The one time

in history that the safety of Makkah was truly threatened was when an army
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came from Yemen with elephants, intending to crush the Ka ‘ba and, with it,
the standing of Makkah.

Abraha was the governor of Yemen, appointed by the Negus, the
emperor of Abyssinia. Seeing multitudes of people travelling to Makkah to
visit the House of Allah, and the honour and trade this brought to the
Quraysh, he was consumed with jealousy. He built an extravagant shrine in
San@, known as al-Qulais, using the most expensive materials and exotic
items, hoping it would undermine the value of Makkah and become the
alternative centre of pilgrimage. He then placed restrictions upon the
Yemenis, forbidding them from travelling to Makkah for hajj.

When the Arabs heard of this, they were outraged. In one popular
narration, a man of the tribe of Kinana secretly entered the Qulais and
defiled it, as a statement of what the Arabs thought of this pretender to the
Ka‘ba’s station. When news reached Abraha, he was enraged, and swore an
oath that he would not rest until he had destroyed the Ka‘ba with his own
hands.

He prepared an enormous army; narrations put its number between
twelve and sixty thousand men, accompanied by somewhere between nine
and thirteen elephants. Leading them was a colossal elephant named
Mahmid, Abraha’s own. The plan was chillingly practical: chains would
be tied from the legs of the elephants to the walls of the Ka‘ba, and the
beasts would be driven forward until the House was pulled apart, brick
from brick. En route, several Arab tribes attempted to resist this army, and
each was crushed. The people of TZif, seeing the destruction,
compromised, and sent a man to guide the army to Makkah.

Near Makkah, the army seized the grazing livestock of the Makkans,
among them two hundred camels belonging to ‘Abd al-Muttalib, the
grandfather of the Messenger of Allih  #and the chief of the Quraysh.
Abraha then sent word to the Makkans: “We have not come to fight you; our
intention is only to destroy the Kaba. Do not stand in our way, and you will

not be harmed.”
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‘Abd al-Muttalib went to meet Abraba. When be entered, Abrabha was
awestruck by bis imposing, radiant presence, and welcomed him graciously.
But when ‘Abd al-Muttalib made bis request — “I have come to ask only that
you release the camels you have seized, some of which belong to me” — Abraha
was astounded. “I bad thought you a man of dignity,” be said, “yet you speak
of your camels, and say nothing of the House which you call the House of your
Lord and your place of worship!” ‘Abd al-Muttalib replied with the words
that have echoed through history: “I am the owner of the camels, and this is
why I ask about them. As for the House, it has its own Owner, who will defend
it.”

Abraha released the camels. ‘Abd al-Muttalib returned and instructed
his people to evacuate Makkah and take to the mountains, for when

punishment descends, it strikes all who are present. He then went to the

Ka‘ba with a small group and beseeched Allih “ 130 Allah, we can do
nothing in the face of this great army. A man defends his own house; O
Allah, defend Your House.”

When Abraha ordered the advance upon Makkah, Mahmad, the
elephant he was mounted on, knelt down and refused to move. They beat
it, struck it with axes and iron spears, but it would not budge. When they
turned it towards Yemen, it walked; towards Sham, it walked; back the way
they had come, it walked briskly — but the moment it was turned towards
Makkah, it sat down again. Even the animal recognised the sanctity of what
its masters intended to violate.

Then flocks of birds were seen approaching from the direction of the
sea — strange birds, never seen before nor since, smaller than pigeons, with
red claws. Each carried pebbles in its claws and beak. By the power of Allih

, Bthese pebbles rained down upon the army and did the work of bullets:
a pebble would strike a man’s head and exit from beneath him. One was
enough even for the mighty elephants.

Not all of the army was destroyed at once; some fled, and many

perished on the road home. But as Allih %willed, the most severe
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punishment was reserved for Abraha himself. He was afflicted with a
disease in which a poison spread through his body; his limbs began to rot
and fall away one after another, and in this state he was carried back towards
San‘?’, dying just as he reached it.

The Arabs were so astonished by this event that it became the very
reference point of their bistory. They had no calendar; from that year on, they
dated everything by “Am al-Fil” — the Year of the Elephant: such-and-such
happened ten years before the Year of the Elephant, such-and-such ten years
after. And it was in this very year — around fifty days after the incident —
that the Messenger of Allah *was born. The ‘Ulama count this event
among the 77basat: the miracles which Allah displays before the arrival of a

Prophet, announcing to the world that a great Messenger is about to come.

At a glance

In the name of Allab, the All

Merciful, the Ever Merciful.

[O Mubammad £] Have you not

Juall (eazaly 8y Jad CaX 5 f’*ﬂ seen how your Master dealt with
(V) the people of the elephants?

PREG EG\ [

[Abrahé and bis army]
s s otase oo 5 Did be not put their evil plots to
Y) Chlind b 23K JJads &l
(7) hbsi 2 2238 aia ol waste?

(%) d:uh\ PR ?&ds & He sent [unleashed] upon them

birds, in flocks
. - .o Striking them with stones of hard-
¢ a5 jlaan
(£) dit 02 200y g baked clay
o vr e oui.z  LThen be made them [appear] like
o L Calaxs ;@Ja;ﬂ
() &5}5 i " devoured chaff [waste]
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In the name of Allab, the All Merciful, the Ever Merciful.
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(1) Jall cvazaly oty Jad caR 53 4l

[0 Mubammad [%Hd ve you not seen how your Master dealt with the
people of the elephants? [Abraha and his army]

Have you not seen? The Messenger of Allah #did not witness the
event himself — it occurred shortly before his blessed birth — but he had
heard it recounted all his life, from eyewitnesses who were still alive and
from a community for whom it was the defining memory of the age. The

question is therefore rhetorical, and it carries two audiences at once. Allah

%addresses His Messenger ,Zbut the Quiraysh are listening; and for them
the question lands like a reminder from a benefactor: did I not protect you?
Did I not deal with those who came against this House? Why, then, do you
not believe — and why do you pollute the very House I protected with
your idols?

Note also the wording rabbuka — “your Master”. Although the Stra is
about Makkah and the defence of the House, Allah %did not say “the Lord
of the House” here, but “your Lord’; addressing His beloved ZEThe event

was, before all else, an honour prepared for the Messenger who was about

to enter the world.
(1) (Hist A58 g
Did he not put their evil plots to waste?

The elephants were never the plot; they were merely its instrument.
The real scheme was economic. Abraha had watched the trade routes of
Arabia bend towards Makkah — pilgrims coming for the Ka‘ba, then
trading, buying, and selling, drawing food, cloth and wealth of every kind
into the city. He wanted that river of benefit diverted towards his own

counterfeit Ka‘ba, and to do that he first had to crush the true one. So when
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Allah  %says He put their kayd — their scheming — into ruin, He is
exposing the plot beneath the army.

And here lies a divine irony. They wanted the caravans of food to come
in their direction; Allih  #*made them themselves like devoured food,
chewed up and spat out. He protected the du 4 of Ibrahim >l 4deand the
very next Sara will speak of the provision and security that continued to

flow to Makkah.
(V) el 138k ol o3l

He sent [unleashed] upon them birds, in flocks

Some narrations describe the birds in the thousands, filling the sky
from the direction of the sea — what a scene it must have been. Note the
precision of the Qur’an: Allah %says arsala “alayhim — He sent upon them
— and not ilayhim, to them. This was not a delegation arriving; it was a

punishment descending.

Striking them with stones of hard-baked clay

Tarmihim is in the present tense, which in Arabic conveys continuity:
the pebbles kept coming, wave upon wave. Had the past tense ramat been
used, it would have suggested a single volley. As for sjil, the scholars
mention that the word entered Arabic from the Persian sang-gil: pebbles
formed when mud dries and is baked hard in the sun. In itself it is a weak,
humble thing — yet when Allah #wills, He destroys armoured elephants
with baked mud. A pellet would enter through the skull, the hardest bone
in the body, and pass out beneath.

(0) J AL calan 2fens
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Then he made them [appear] like devoured chaff [waste]

‘Asf ma’kal is the dry husk and straw that remains after cattle have
chewed through a crop — trampled, mangled, discarded. When elephants
walk through a field, they leave everything looking chewed up and crushed;
Allah *®made the army of the elephant itself end up looking exactly so.

Concluding remarks

This Sara is a warning to every rebellious and arrogant tyrant of every
age and era. Itis not only about the aggression of Abraha against the Ka‘ba;
it sends a message to every power that wreaks havoc upon the innocent: the
mightiest armies are nothing before Allah B5At times Allah grants respite
— carry on, and you will see the outcome — but a time comes for every
tyrant, as it came for Abraha.

For the believer, the Sara plants a certainty in the heart: the One who
defended His House without a single sword being raised is fully able to

defend His din, and His servants who hold fast to it.

— End of Sirat al-Fil —
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106 — The Quraysh

This is a Makki Stira, consisting of S dyat

Alternative names

* Sarat Lilaf Quraysh: named after its opening word

Link with the previous Siira

Previously, Allah spoke of his favours on the Quraysh, by saving them
from destruction at the hands of Abrahai. In this Sara, he counts another
blessing of his: granting them the exclusive privilege of being able to
embark on trade journeys whenever they wished, relieving their hunger and
protecting them from fear. Then Allah speaks of how they should repay
these favours. It is as if both this sara and the previous sara are in fact one
sara split into two parts.

The connection between this Siira and the one before it is so intimate
that it was the practice of some of the Sahiba to recite them as a pair. It is
related of Sayyiduni ‘Umar « 4 .= that he would recite al-Fil and Quraysh
together in one 72k — and this was the view of Ibn Masad — «= 4 = to
illustrate how the two flow into one another, whilst remaining two distinct
Sarahs.

The very grammar binds them: the Sura opens with a lam — li-ilafi

Quraysh, “For the security of the Quraysh...” For what? For the events of the
previous Sura: We destroyed the army of the elepbant for the convenience of
the Quraysh. The Quraysh constantly travelled towards Yemen for trade;
had Abraba’s army survived, those routes would have closed forever. Allah %
protected His House, and in the very same stroke kept the caravans of
Quraysh moving.
Together the two Strahs record the completion of the d# % of Ibrahim
23l e he asked for safety, and safety was granted in Sarat al-Fil; he asked
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for provision, and provision is the subject of Sarat Quraysh. The first
records the removal of harm, and the second the granting of benefit — and
once both favours are complete, the expectation follows: let them then
worship the Master of this House. Whether they met that expectation, the

next Sara will reveal.

A short introduction

Because the Quraysh lived in Makkah where the Kaba was situated,
the Arabs held them in high esteem and would not harm them even though
the Arabs at that time were accustomed to looting and fighting each other.
When the people ofthe elephants were destroyed as mentioned in the
previous Sira - and the incident became popular, the Arabs began to have
even more reverence for the Quraysh. Therefore, when their caravans
annually made a winter trip to Yemen and a summer trip to Sham for trade,
no one attacked them and they always returned safely with their goods.
Allah had made these trade journeys of the Quraysh a means by which their
food and clothing because Makkah was always a barren place without any
vegetation or resources. Referring to these bounties ofAllih to the
Quraysh, Allih says

Before Islam, the whole of Arabia lived in a state of perpetual warfare.
No one’s life or wealth was safe; no man could travel from one city to
another alone. The tribes were forever at each other’s throats, and a traveller
passing another tribe’s lands risked being robbed, kidnapped or killed.
Anyone taking merchandise across the desert on a caravan had the bleakest
chance of arriving. Yet even in that age of ignorance, the Quraysh enjoyed
a singular privilege: because they lived beside the Ka®ba and were known as
custodians of the House of Allih, every tribe — however lawless —
respected them. Their caravans would pass through hostile territory in
peace, and return in peace.

Consider also where Allah #placed them. Makkah is a barren valley

— no cultivation, no greenery, no gardens; Ibrahim S e himself said, “T
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have settled my family in a valley without vegetation.” And yet, by the du‘a
that hearts be inclined towards it, believers from every corner of the earth
flock to it in their millions, though it offers no worldly attraction
whatsoever. With no farming and no industry, trade was the only
livelihood of Makkah. Their caravans became legendary in scale: the
caravan of Abt Sufyin — the one that occasioned the battle of Badr — is
said to have carried merchandise on a thousand camels.

As for the name Quraysh, the scholars mention several origins. Some
derive it from tagarrush, gathering — for they gathered people from far
distances. Ibn ‘Abbas e 41 = ;when asked why they were so named,
mentioned the girsh: a great beast of the ocean that eats and is not eaten,
that overpowers and is not overpowered — and that is what the Quraysh
were among the tribes. The form Quraysh is a diminutive [ism tasghir],and
in Arabic the diminutive can be used to magnify: “the little gz7sh” meaning
the great beast of a tribe that dwells here. And how did Arabia learn not to
challenge the Quraysh? Abraha tried, and was destroyed — the event set a

precedent that sealed their status.

At a glance

In the name of Allab, the All
Merciful, the Ever Merciful.

[He did this] Because of the
security enjoyed by the Quraysh

PR TG0 e

(V) 08y

Safe in their journeys of winter
(V) ilally LGl A2 2edl)  and summer [from foreign
ambush]
Let them then worship the Master
(Y) el 13 &y Tohaak of this House [as a recognition of
his favours on them]
. Whohas provided them with food
Cra peiale t)}é Y eé-“’-L" &N 4o ward off bunger [even though
(2) S35 their surroundings are barren],

and made them safe from fear [by
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protecting the Ka’bah and
granting them safety in travel]

a3 AR5 AT

In the name of Allab, the All Merciful, the Ever Merciful.
(V) soh culy

[He did this] Because of the security enjoyed by the Quraysh

Notice that the previous Siira addressed the Messenger &directly —
“Have you not seen...” — while this Stura speaks of the Quraysh in the third
person. Allah %does not speak to them; He speaks about them. In eloquent
speech this shift carries a tone of displeasure, as when a father, upset with
his son, addresses the room rather than the boy. The favours are theirs, but
the register tells them their conduct has not earned direct address.

1laf carries the sense of familiarity, ease and security — a state of being

settled and accustomed. These people enjoyed a remarkable favour from

Allih ¥He made their lives easy so that their hearts might soften towards
Him. We turn to Allih when our hearts are soft; and those who are

custodians of His House, of all people, ought to have the softest hearts.
(V) cailally (LAl AR ) zedly

Safe in their journeys of winter and summer [from foreign ambush]

The repetition — ilafihim — is emphatic: did you hear what I said?
For their security! And of all the Arabic words for travel, Allah #chose
ribla, from rahl, meaning baggage and merchandise: a journey undertaken
with heavy loads. A caravan piled high with goods is the most tempting

target in the desert — everyone could see what they carried — and yet they
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travelled without fear. That was the convenience Allah gave them: to
Yemen in the winter, for its warmth, and to Shim in the summer, for its

cool.
(V) il 138 S5 Tacle

Let them then worship the Master of this House [as a recognition of his
Jfavours on them]

Why mention “this House”? Because everything they enjoyed flowed
from it. It was because of this House that the army of Abraha was
destroyed; it was Ibrahim .>.v«ewho built it and prayed for its safety and
provision; it was custodianship of this House that gave the Quraysh their
protected status across Arabia and drew the world’s trade to their barren
valley. The lam here is the 1am of consequence: since every favour traces
back to the House, let them worship the Master of the House.

() a3 58 pbile 3 f 5h 05 pbsald 3

Who bas provided them with food to ward off hunger [even though their
surroundings are barren], and made them safe from fear [by protecting the
Ka’bah and granting them safety in travel]

Ibn “Abbis e & o= explained that the food here is in direct response
to the du'a of Ibrahim “ ;3. deand provide its people with fruits.” Note
also the order: in Strat al-Baqara, Allih #%says He will test people with fear
and hunger; here, in describing His favour, hunger is mentioned first — for
in a barren valley, provision was the more improbable gift. And the fear He
removed was twofold: the fear embodied by the army of the elephant, and
the everyday fear of ambush and kidnap that haunted every other traveller

in Arabia.
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A great benefit

Abul Hasan al-Qazwini stated that whoever fears an enemy or an
affliction should recite Sarat Quraysh, and it will grant him security from
fear and calamity. Imam al-Jazari cites this and says the Stra has been tried
and tested for this purpose. Qadi Thana’ullah Panipati records in his 7zfsir
Mazhari that his shaykh, Mirza Mazhar Jan-i-Janin, instructed him to
recite this Stra at times of fear and danger, and that he himself experienced

its effect several times.

Concluding remarks
The Qur’an is recited until the Day of Judgement, and its lesson is for

all: every one of us is showered with the favours of Allah ,¥and so every
one of us owes Him worship. And when favours come to a person in the
name of din — as they came to the Quraysh through the House — the
obligation is greater still. When we consider how much evil we are involved
in, and how gently Allih continues to provide for us regardless, the only
fitting response is to turn back to him: to rectify ourselves, put our houses

in order, and make sincere tawba and Zstighfar.

— End of Sitrar Quraysh —
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107 — Small Acts of Kindness

This is a Makki Stira, consisting of 7 dyat

Link with the previous Siira

Previously, Allah spoke of his expectations from the Quraysh. After
granting them protection at home and on their journeys, they were
expected to recognise these blessings and submit to his wishes. He fed them
and gave them delivery from their hunger, so how can they have the nerve
to prevent others from helping the poor and needy. He commanded them
to worship him in the previous stira and now he mentions how those who
don’t pray, pray with a negligent heart will be destroyed. Instead of trying
to recognise and repay the favours of their Master, this Stara will shows us

that they reneged and rejected submission.

A short introduction

The previous Stra ended with a demand placed upon the Quraysh: let
them worship the Master of this House. This Stira opens with what they
were actually doing. At first glance the translation seems to speak of two
separate groups — a denier of the Judgement in the first half, and negligent
worshippers in the second — but as we study it we discover it is one
portrait: the outward religiosity of the second half and the cruelty of the

first half live comfortably in the same person, because both grow from the

same root — a heart that does not truly believe it will stand before Allah A=

At a glance

In the name of Allab, the All

S sl 4
a3l RO il ey Merciful, the Ever Merciful.

116



) ol S A ciey Have you not seen the [evil | one
- who denies the [day of ] judgement?

s s 8 . 1t is be who pushes away the
(Y) sl § 5 ol cuisg p Y

orphan
S TR SR d doesn’t [even ] encourage
YY) oSl ek e Gl ¥y
(7) ouSusll flae (o =50 feeding the poor
(£) ¢ E i So woe be to those who [ought to]

offer Salah

 Those who are negligent of their
(°) Ospls agiia (o 24 el Salab [ by missing them with no

regret]
o wts s - 5 Those who [if they ever do a good
1) O e8) gy
(V) o5l e o deed, ] show off

and withhold even the small acts of
(V) o el 2305 kindness [trivial things that would
cause them no loss]

a3 (AR5 AT

In the name of Allab, the All Merciful, the Ever Merciful.

(1) ol &35 il e 5

Have you not seen the [evil] one who denies the [day of] judgement?

A-ra‘ayta — “have you seen...?” — does not name anyone. Allah *did
not say “have you seen al-Walid’, or any individual; the description is left
open [‘umiim], so that it fits anyone whom it fits. This creates a remarkable
effect in the community in which it is recited: each hearer wonders, am I the
one being described? Is this Sura exposing me? It is the guilty conscience of the

one who bears bis own deed announced in a gathering, without bis name.
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Yukadhdhibu is in the present tense, conveying continuity: they deny
the din day after day, given chance after chance, hearing Zya after aya, and
each time they respond with more denial. Ad-din here may mean the
religion of Islam itself, or — as many have preferred — the Judgement and
Recompense: the day when deeds are repaid. On this reading, the whole

Sara is an anatomy of what the denial of the 2khira does to ahuman being.
(1) sl £ il el

1t is he who pushes away the orphan

The yatim is the very definition of defencelessness: a child with no
father, no backing, no system to defend him. When even an adult loses a
parent, he feels an emptiness; imagine the helplessness of a child, whose
whole shelter is his mother and father. Such a person deserves the greatest
pity, mercy and courtesy — so what kind of human being shoves him away?
The word yadu“u s violent: to push roughly, to drive off, to intimidate and
throw out. The answer is in the previous verse: when a man denies the
afterlife, his heart hardens; and when the heart hardens, mercy departs from
it.

Allah %45 intensely protective of the orphan throughout the Qur'an —
“So as for the orphan, do not oppress him” — and the Messenger of Allah
said, “I and the one who cares for an orphan will be like this in Paradise,”
Joining his two blessed fingers. What a station for the one who takes the
defenceless child under his wing; and what a warning for the one who pushes

him away.
(V) cuSaall ok Lo S35 Y5

and doesn’t [even] encourage feeding the poor

The first verse described bis private conduct; this one exposes his public
life. La yabuddu — be does not even urge the feeding of the poor. Encouraging

118



costs nothing: no money leaves his pocket when be says “feed them”. Yet even
this free act of goodness is beyond him. There is hunger and poverty in his
society, and he cannot bring himself even to speak for the hungry — let alone

give.
(£) sl 58

So woe be to those who [ought to] offer Salah

Suddenly the subject changes, and Allah #issues a threat: fa-way/ —
woe! Wayl is reserved in the Qur’an for the most terrible of crimes and
criminals, and here it is aimed at people of prayer. This should terrify
everyone who prays. We were all musallin just now at ‘Asr; and Allih
pauses the verse here, leaving each of us to wonder — is it speaking about

me?
(2) AL pein o b
Those who are negligent of their Salab [by missing them with no regret]

Notice the mercy hidden in a single letter. Allih #says “an salatihim
— negligent of their prayer — and not fisalatihim, negligent in their prayer.
Had He said fi, every one of us would be destroyed, for who among us has
not drifted mid-prayer, forgotten which 72k he is in, or caught his mind
wandering to his dinner? The censure is not for stray thoughts within the
prayer; it is for neglect of the prayer itself.

Sahan is from sahw: to forget something out of neglect, because it was
never important to you. If the prayer happens, fine; if it doesn’t, that is fine
too. You made every plan for your day out — but salah was not in the plans.
As Muslims, we should schedule everything around salih, not schedule
everything and leave salah to fend for itself.

The ‘Ulama mention that this neglect takes several forms. The first is

neglect of its time: the prayer is delayed without concern, not treated as an
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appointment with Allih #but as a burden to be discharged whenever
convenient. The second, for men, is neglect of the congregation. The
Messenger of Allah #said that he was at times moved to appoint someone
to lead the prayer and then go to the houses of those who stayed away and
burn their houses down upon them — such is the weight of jama a. In his
final illness, the moment he found a little strength, he came to the masjid
supported between two men, teaching us that congregation is not
something a believer treats lightly.

The third is neglect of its etiquettes: praying, but without focus,
without the postures performed properly [ta‘dil al-arkan], merely shaking
off aburden. Everything in life has its rules, and this is the worship of Allah:
it must be learnt and performed as the Messenger “taught it. When a
person becomes careless of these etiquettes, the prayer may be discharged, but
the light and blessing of the Sunnah s not attained. Prayed with its proper
etiquette, salah does what Allab promised: “Indeed the prayer restrains from
shameful and evil deeds.”

(%) &st1% g o
Those who [if they ever do a good deed, | show off

And when they do pray, they pray to be seen. Yurain: striving to be
noticed, needing people to know. The Quraysh bad to appear religious — they
were custodians of the Ka'ba — and the munafigin are the primary target of
this description, as Allah says elsewbere: “Indeed the bypocrites seek to deceive
Allab... and when they stand for prayer, they stand lazily, showing off to the
people.” But within the censure of the bypocrites lies a message for the believers:
do not let your state drift towards theirs — praying without care, and then
praying for an aundience. The disease begins quietly, with not caring much

about salih; showing off is merely its later symptom.
(V) o=l § iz
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and withhold even the small acts of kindness [trivial things that would
cause them no loss]

Al-ma%n is the small stuff of neighbourliness — the trivial things
whose loss would not pinch you: some salt, a pot, a tool, a hand. Many
scholars have included zakah in its meaning, and the fitis telling: zakah isa
mere fortieth of one’s idle wealth, and still they withhold it. That is the
depth of the miserliness this heart has reached — you call yourselves
custodians of the House of the One who fed you in hunger, and you cannot

part with a borrowed pencil.

Concluding remarks

For all its brevity, the teaching of this Sara is essentially simple. Two
things keep the heart soft, and two things are the proof that a person is not
in quiet denial of the Recompense: how he prays, and how he gives. Your
prayer and your giving are the twin indicators of how strongly you truly
believe in the akbira.

For it is the belief in the afterlife that rectifies the life of a human being;
strip it away and e descends towards the animal. The Qur'an returns to this
again and again: “Those who disbelieve claim they will never be resurrected.
Say: yes, by my Lord, you will surely be resurrected, then informed of what
you did — and that is easy for Allah.” A man once came to the Messenger
with two bones, crumbled them to dust and scoffed, “You claim Allah will
recreate this?” The answer came: He who created them the first time, from
nothing, will bring them back. The One who made us from a drop of fluid,
and carried us through stage after stage into a complete human being — is it
difficult for Him to do it a second time?

And Allah  ®bhas told us why this life and death exist at all: “He who
created death and life, to test which of you is best in deed.” There must be a
Day of Recompense, a Day of Separation, a Day of Account — otherwise the
good and the evil of every individual would go unanswered, and Firawn and
Miisd > «=would end the same. The one who lives with this certainty
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cannot shove an orphan, cannot ignore the hungry, cannot neglect his
prayer; and the one who has lost it, this Sra warns, is already doing all
three.

— End of Srat al-Ma%in —
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108 — Abundant Good

This is a Makki Stira, consisting of 3 dyat

Link with the previous Siira
Allah previously told us of the Quraysh’s treachery and ingratitude to

his favours. This Stira serves as a consolation for our Messenger ,f‘;ja
reassurance from Allah that his efforts are not in vain. The previous sara
also mentioned 4 traits of the evil-doers; stinginess; missing prayers;
showing off; avoiding charity. In this sara, in response to their stinginess,
Allih mentions how he gave His Messenger r an ‘abundant good’, and in
response to their missing prayers, showing off and avoiding charity, He
instructs His Messenger #to pray exclusively for Him and to sacrifice and
distribute it amongst the people.

The correspondence between this Stira and the one before it is exact.
In al-Mai‘an, four traits of the hypocrites were exposed: miserliness towards
the weak, heedlessness of prayer, showing off, and withholding even the
smallest kindness. In al-Kawthar, Allah #answers all four. Against their
miserliness: We have given you abundance — and the one given so much
gives much. Against their heedlessness: pray, and be constant in it. Against
their showing off: li-rabbika — pray for your Lord alone. Against their
withholding: wa’nhar — sacrifice, an act of worship that costs wealth and
whose meat is shared with the poor. And the previous Sara described, trait
by trait, exactly the kind of person who is here declared al-zbzar: the one

truly cut off.
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Virtues of this Sara

At a glance
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Anas reported: “One day the
Messenger of Allah (£5) was sitting
amongst us that be dozed off. He
then raised bis bead smilingly. We
said: What makes you smile.
Messenger of Allah? He said: A
Sura has just been revealed to me,
and then recited: In the name of
Allabh, the Compassionate, the
Merciful. Verily We have given
thee Kawthar (fount of
abundance). Therefore turn to thy
Lord for prayer and offer sacrifice,
and surely thy enemy is cut off
(from the good). Then be (the Holy
Messenger) said: Do you know
what Kawthar is? We said: Allah
and His Messenger know best. The
Messenger (£5) said: It (Kawthar)
is a canal which my Lord, the
Exalted and Glorious has
promised me, and there is an
abundance of good in it. It is a
cistern and my people would come
to it on the Day of Resurrection,
and tumblers there would be equal
to the number of stars. A servant
would be turned away from
(among the people gathered there).
Upon this I would say: My Lord,
he is one of my people, and He (the
Lord) would say: You do not know
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that he innovated new things (in
Islam) after you. Ibn Hujr made
this addition in the hadith:” He
(the Holy Messenger) was sitting
amongst us in the mosque, and He
(Allah) said: (You don’t know)
what he innovated after you”[~1]

We bave truly granted you [O
Mubammad & £5] abundant
good [so don’t be affected by their
treachery]

(1) 53 arilae | G

So [as a token of gratitude] pray to
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Indeed, it is your enemy who is cut-
() ST sh S () off [whose progeny will be cut-off,

causing him to become unknown]
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Anas reported: “One day the Messenger of Allah ( (%was sitting
amongst us that he dozed off. He then raised his head smilingly. We said:
What makes you smile. Messenger of Allah? He said: A Sura has just been
revealed to me, and then recited: In the name of Allah, the Compassionate,
the Merciful. Verily We have given thee Kawthar (fount of abundance).
Therefore turn to thy Lord for prayer and offer sacrifice, and surely thy
enemy is cut off (from the good). Then he (the Holy Messenger) said: Do
you know what Kawthar is? We said: Allah and His Messenger know best.

The Messenger ( (%said: It (Kawthar) is a canal which my Lord, the
Exalted and Glorious has promised me, and there is an abundance of good
in it. It is a cistern and my people would come to it on the Day of
Resurrection, and tumblers there would be equal to the number of stars. A
servant would be turned away from (among the people gathered there).
Upon this I would say: My Lord, he is one of my people, and He (the Lord)
would say: You do not know that he innovated new things (in Islam) after
you. Ibn Hujr made this addition in the hadith:” He (the Holy Messenger)
was sitting amongst us in the mosque, and He (Allah) said: (You don’t

know) what he innovated after you”[*1]

The background of revelation

When the Messenger of Allah #married Khadija «e 4 =,they were
blessed with daughters and with sons — Qasim, and ‘Abdullih — but the
sons passed away in childhood. Among the Arabs it was the custom to
rejoice at a son, for the son carried the lineage and the name, and to receive
a daughter with gloom — the same mentality that led them to bury
daughters alive. So when the sons of the Messenger %passed away, the
leaders of Quraysh saw an opening for cruelty.
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Al-“As b. W2’il declared in a gathering: his line is severed; no one will
carry his name; when he dies, his religion dies with him. And Aba Lahab
— his own uncle and neighbour, one of the first to hear the news — went
about rejoicing: batira Muhammad, Muhammad is cut off! Consider the
wound: a man loses his child, and his own kin celebrate — and then he
must rise the next morning and continue calling those same people to

Allah, with patience.
Such words are painful — so painful that Allah ,%in His delicacy

towards His beloved, does not even quote them in the Sara. He does not
dignify the taunt with repetition. He goes straight to the reply: We have

given you al-Kawthar... and it is your enemy who is cut off.

ol -

a5l (a3 AT a2y

In the name of Allab, the All Merciful, the Ever Merciful.

(V) 550 @l | G)

We have truly granted you [O Mubammad [ Zabundant good [so
don’t be affected by their treachery]

Kawthar is from kathir: incredible, overflowing abundance. The
kuffar kept an inventory of everything the Messenger #/acked — wealth,
sons, worldly backing — and asked why revelation was not sent to “a great
man of the two cities”. Allah %*replies with the ledger they could not see:
We have given you the Abundance. Allih knows when His servant is
hurting, and this Sara is, before all else, a consolation from the Lord of the
worlds to a grieving father.

The ‘Ulama explain al-Kawthar as the river in Janna, and the Hawd —
the vast cistern at which this Ummah will meet its Prophet #in the plain
of resurrection — and, more broadly still, every kind of abundant good.
The Messenger #said: “Every Prophet will have a cistern, and they will take
pride in which of them has the greatest number coming to drink; and I hope
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that mine will be the greatest.” Anas «= & = 0once asked him: “O Messenger
of Allab, intercede for me on the Day of Judgement — where shall I look for
you?” He replied: “Seek me first at the Bridge; if not there, at the Scales; if not
there, at the Hawd — you will not miss me at one of these three.”

The Ahadith describe the Hawd in breathtaking terms: its length and

breadth are equal, each the journey of a month; its water is whiter than
milk, sweeter than honey, its fragrance finer than musk; and its drinking-
vessels glitter like the stars of the sky. Whoever drinks from it will never
thirst again. And there is a warning within the glad tidings: some will
approach whom the Messenger %recogm'yex, and they him, but they will be
barred; and when be says, “They are of my people,” it will be said: you do not
know what they invented after you. Whoever wishes to drink at that Hawd
on the day of thirst should cling to the Qur'an and the Sunnah, and beware
of inventing in the din what is not from it.

And beyond the Hawd, count what the Kawthar contains. The
tremendous character — “indeed you are upon a magnificent standard of
character.” Prophethood itself, and its seal. Mercy to the worlds. The conquest
that other prophets, centuries in their nations, were not shown — his in
twenty-three years. The Magam Mabmiid, the Station of Praise, and the
great intercession, when every other Messenger will say nafsi, nafsi — myself;
myself. Companions who were not monuments of stone but men and women
who changed the earth. That Allah %and His angels themselves send salah
upon him. That Allah addresses other prophets by name — “O Niuh”, “O
Miisa” — but him with titles of tenderness: O Prophet, O enshrouded one.
The five prayers. The scholars of his Ummah. A message easy to remember

and to memorise. Is such a one “cut off”?
(1) 545 a3 ecd

So [as a token of gratitude] pray to your Master, and offer sacrifice
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When someone does you a favour beyond repayment, you say: I do
not know what to say; I can never repay you. So Allah #Himself teaches
His Messenger #the response: pray. The first act of gratitude is salah —
the whole being, body and heart, turned to the Giver.

And sacrifice — wa’nhar — li-rabbika, for your Lord. The mushrikin
slaughtered in the names of their idols, to please them; so the believers were
commanded to make their sacrifice a declaration of tawhid, which is why
the masntin du % at the time of qurbani is “Indeed my prayer, my sacrifice,
my living and my dying are for Allah, Lord of the worlds.” There is a further
teaching here: gratitude is not only of the tongue. When Allah showers a
blessing, we thank Him verbally — alhamdulillih — and practically, with
acts of worship and giving. We are alive; we are in health; our eyes and ears

serve us: every one of these calls for both kinds of shukr.
(v) 59T s Sl G

Indeed, it is your enemy who is cut-off [whose progeny will be cut-off,

causing him to become unknown]

History has delivered the verdict on who was truly abzar. The lineage
of the Messenger Econtinued through bis daughter — the sayyids, honoured
in every land to this day — while bis spiritual progeny outnumbers the

following of any leader, king or conqueror who has ever lived. There is not a

minute, day or night, in which the testimony ‘I bear witness that
Mubammad is the Messenger of Allah” is not rising from a minaret
somewhere upon the earth. As for those who taunted him: who names their
children after Abii Labab or al-‘As b. Wa'il? Their memory survives only
inside the story of the man they mocked.

Allah granted Rasalullah Messengerhood, the honour of being the
best of all the Ambiya, the Qur’an, thelargest Ummah, a din that has spread
throughout the world and the high mantle of Magam Mahmood in
thedakbira [see verse 19 of Sura 1 7]. The spiritual fountain of Kawthar, has
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been awarded to Rasilullah on the Day of Qiyama is a part of this
“abundant good”. Apartfrom these things, there are numerous other bounties
thatAllah gave exclusively to Rasilullah

This verse refers to a particular enemy of Rasalullih ,%Abu Jahal
who used to tell people that they should not worry about Rasalullah
influence because without any male children, his lineage and religion will
not continue after him. However, the name and message of Rasalullh is
alive even today and always gaining more popularity, whereas the names of

his enemies are disgraced.)

— End of Strat al-Kawthar —
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G928 3 5
109 — The Disbelievers

This is a Makki Stira, consisting of 6 dyat

Link with the previous Siira

Previously, Allah instructed the Messenger #to pray exclusively for
Him, so in this sara Allah is instructing him not to fall prey to the
disbeliever’s request to share acts of worship with them, ’For them is their
path, and for me is my path’.

There is a sharper thread binding this Sara to al-Kawthar. There, the
kuffar had insulted the Messenger of Allah “— %Muhammad is cut off”
— and Allah #closed the Sara by naming the insulter: shani’aka, your
enemy. Shani’ is not any opponent; it is the bitterest kind of enemy, the one
consumed by spite. Having identified them, Allih now grants His
Messenger the reply. They called him abtar; he is commanded to call them
by their true name: ya ayyuha’l-kafirian. It is, as it were, the answer of Allah
on behalf of His beloved — and note that the title is chosen by Allah, not
by the Messenger #himself.

A short introduction

The Sara tells us that there cannot be any compromise in the matters
of faith and worship. People are free to follow whatever religion they want,
but the truth and falsehood cannot be mixed together.

When the mushrikin of Makkah “promised” to Rasilullah that they
would accept Islam only if he worshipped or even kissed their idols, Allah
instructed Rasulullah with the following words:

Sara Kafiran issues the ultimatum to the kuffar, telling them that,
affter much discussion, if they still choose not to take heed, they will be left to

their own devices. Allah says in Stra Najm, “So ignore him who turns away
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from Our advice and who desires only the life of this world” [verse 29, Sura
53]. The believers should rather not associate with such people.

The background of revelation

When the Messenger of Allah #began calling openly to the oneness
of Allah, those for whom guidance was written accepted and abandoned
their idols. The great leaders of Makkah watched their society split into two
camps, and — fearing the message more each day — decided upon a new
strategy: compromise. Among those named in the narrations are al-Aswad
ibn ‘Abd al-Muttalib, Umayya ibn Khalaf, al-Walid ibn al-Mughira and al-
‘As ibn W2’il, and their proposals came on more than one occasion.

Their first offer: let us alternate. For one year we will worship your
Lord and no one else; the next year, you worship our idols, and the feuding
will end. For them this cost little — they already believed in Allah in some
fashion, and had merely ascribed partners to Him. The Messenger %
rejected it instantly: he would never worship any but Allih; this was the
very mission he had been sent with. They returned with a softer version:
keep worshipping your Lord in the Haram — only touch our idols in
passing. Rejected. Finally they laid the dunya itself on the table: wealth
until he became the richest man among them, leadership over Makkah,
marriage to the most beautiful of Arabia — if he would only stop speaking
against their idols and stay silent. It was at this point that Jibril Sl «de
descended with this Sara, and the Messenger #went to the Haram and
recited it aloud before those very leaders.

Understand what their shirk actually was. These people did not deny
Allab; when asked who created the heavens and the earth, they answered
“Allab”. They would begin their tawaf with His name, and when a storm
seiged their ships at sea, they forgot every idol and cried out to Allah alone —
only to return to the idols the moment they reached shore. Their belief was
that Allah, having created everything, had delegated His authority: this idol

dispenses provision, that one grants children, another controls rain. And yet
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the Quran calls them — worshippers of Allah one year in their own proposal
— al-kafiran. Partnership with Allah is not a lesser form of belief in Him;

it 1s its negation.

Virtues of the Sara
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Narrated Anas bin Malik: ” that the Messenger of Allah ( (%mz'd toa
man among his Companions: “Have you married O so-and-so?” He said: “No
by Allah O Messenger of Allah! And I do not have anything to marry with.”
He said: “Do you not know: Qul Huwa Allabu Abad?” He said: “Of course.”
He said: “It is a third of the Qur'an.” He said: “Do you not know Idha ja
Nasrullahi Wal-Fath?” He said: “Of course.” He said: “It is a fourth of the
Quran.” He said: “Do you not know Qul Ya Ayyubal-Kafirun?” He said.:
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“Of course.” He said: “It is a fourth of the Qur'an.” He said: “Do you not know
Idha Zulzilat Al-Ard?” He said: “Of course.” He said: “It is a_fourth of the
Qur'an.” He said: “Marry, marry.” Tirmidhee no. 2895
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Farwa bin Nawfal «= 4 .= narrated that:” He came to the Messenger
( (Band said: “0 M. essenger of Allab, teach me something that I may say
when I go to my bed.” So he said: “Recite: Say: ‘O you disbelievers’ for verily
it is a disavowal of Shirk.” Shuba said: “Sometimes be would say: ‘One time’
and sometime he would not say it.” (Another chain) from Farwa bin
Nawfal, from bis father: "That be came to the Messenger ( "(%then he
mentioned similar in meaning. And this is more correct. [AbuEisa said:]
And Zubair reported this hadith from Ishaq, from Farwa bin Nawfal, from
his father from the Messenger ( ,(%With similar wording. This is more
appropriate and more correct than the narration of Shuba. The
companions of Abu Ishaq were confused in the narration of this hadith.
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This hadith has been reported through routes other than this.Abdur-
Rahman is the brother of Farwa bin Nawfal.” Tirmidhi no. 3403
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1t was narrated from Abu Huraira that: “The Messenger of Allah
( (Erecited: "Say: O you disbelievers” and “Say: He is Allab, (the) One” in
the two rak abs of Fajr.” Sunan an-Nasa'i no. 945

At a glance

In the name of Allab, the All

S e i
(‘"‘;Jj U“A-)S 2 e Merciful, the Ever Merciful.

et yar e Say [O Mubammad], O
V) s il Gl :
(M) ol & disbelievers
(Y) &5 veiy 1 do not worship what you worship
e ' [false Gods]
T s aisg.  And you do not worship whom I
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() e 12 e WY And I will never worship what you
& : ° bave worshipped

wa Tt o s i And norwill you ever worship
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(°) = OISE S bom 1 worship
For you is your path [recompense],

for me is my path [recompense]
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In the name of Allab, the All Merciful, the Ever Merciful.
(V) Osoasll el (s

Say [O Mubammad], O disbelievers

Qul — say — the command itself is part of the revelation, preserved

in the recitation forever: this disavowal is not the Messenger’s %personal

temperament but the dictation of Allih % And the address, ya ayyuha’l-
kafirdn, is aimed not at every disbeliever on earth — many of those
listening would later embrace Islim — but at those stubborn ones about
whom Allah knew that no proof would ever move them. To them the door

of negotiation is here closed with a form of address they could not mistake.

£ _

(Y) Osdiad & 32l Y

1 do not worship what you worship [false Gods]

(7) %2l G §pshie 246 Y

And you do not worship whom I worship [Allah ]
(£) Sxe L e G Y5

And I will never worship what you have worshipped

(o) %l &sie A&l Y3

And nor will you ever worship whom I worship

Why the repetition? The ‘Ulama mention that the pairs of verses
divide across time — a disavowal for the present and future, and a
disavowal for the past: I do not and will not worship what you worship,

and I never did; you do not worship my Lord, and you never truly did.
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Beyond this, repetition is itself the register of emphatic refusal in Arabic
speech. When a man finally severs ties with one who has pushed him
beyond all patience, he does not say it once; he repeats it — do you
understand me? Never. The Stra carries exactly that tone: every avenue of
compromise, year-sharing, idol-touching, silence-for-wealth, is being shut,

twice over, from both directions.

(1) o s & &

For you is your path [recompense], for me is my path [recompense]

Lakum dinukum wa-liya din is not a shrug of relativism — the Stra
just spent five verses declaring their way false — but the final line of a
disavowal: your din is yours, and its recompense is yours; mine is mine, and
its recompense is mine. Leave me to worship my Alldh. It draws the line
across which the next Stra will announce the outcome: the din of truth

swept the peninsula, and the people entered it in crowds.

Concluding remarks

The first lesson of the Sara is that worship is only counted when it is
undiluted. The kxffar of Makkah aftirmed Allih as Creator, honoured His
House and circled it in tawif — and none of it availed them, because
alongside Him they had installed others as dispensers of provision, children
and health. And herein lies a warning that reaches into our own time:
whenever a person believes that any saint, elder or buried wali
independently possesses the power to grant needs — turning to graves and
asking their occupants, rather than Allih, to give and to remove difficulty
— he has stepped towards the very shirk this Stira was revealed to sever. We
honour the friends of Allah; we ask only Allah.

And with this Stira comes a gift for daily life: it was the practice of the

Messenger #to recite al-Kafirin and al-Ikhlas in the two sunnah rak @bs
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of Fajr and of Maghrib, and he advised more than one Companion to recite
it before sleeping, describing it as a protection from shirk.

From this we understand the accusations of the orientalists and the
modernists who say that the Messenger s.a.w. was a womanizer. Nabi s.a.w.
was offered lots of women when he was younger than his current age and
he turned them all away. Nabi s.a.w. married at the age of 25, and his first
wife was 40 years old. Which man in the modern age at 25 would marry a
45-year-old and on top of that she was a widow. This shows that these
allegations are completely baseless and to further your knowledge on this
topic there is a booklet written by a man in Pakistan which explains all these
baseless modernistic allegations. So, these kuffar came to the Messenger
s.a.w. and he rejected them and so they came up with another plan. They
said to Nabi s.a.w. ‘we’ll worship Allah for one year and you worship our
gods for one year and we will do this continuously’ Nabi s.a.w. again
rejected them and then this Zya was revealed (insert Arabic). ‘say oh
messenger, Iam not going to worship what you are worshipping, you can’t
expect me to do that’. Allah then tells Nabi s.a.w. that the kuffar are trying
to compromise you. Once you are compromised you will soften up and
they promise that they will soften up, but they won’t. The year you start
worshipping their Gods they will get everyone to worship their Gods.
(Arabic) ‘they want, you to soften and they promise they will soften’. Then
Allah mentions 9 bad traits about Walid bin nagira. Allah says ‘he is a liar,
he is someone who always takes qasms, he spreads tales, and right at the end
Allah says that he is someone who we don’t even know what his lineage is,
we don’t know who his father is. So, these people who are asking you to
join their religion, it will never happen Muhammad’. So, at the start of the
Sara it says, ‘oh you who are kuffar’. The word kufura means to hide, or to
refuse or ungrateful. So, a good translation here could be, those who are
ungrateful because it follows a pattern from previous Sarahs. In previous
Sarahs Allah mentions the favours he gave the Quraysh. Ibrahim a.s. made
two du‘ds. The first one was that Makkah would be protected and Allah
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accepted this as he protected Makkah from the army of Abraha. Allah also
said that Ibrahim made a d# 7 that it would become prosperous. You went
in the summer and you went in the winter and it became very prosperous.
Allah mentions all their evil traits and says, ‘I have kept you custodians of
the Ka’ba even though Muhammad is much more deserving’. Now Allah
finally uses the words (Arabic 8:22) ‘oh you who are ungrateful’. In the
Qur’an (Arabic) Allah says, ‘if you do my shukr I will become pleased and
give you more and more but if you are ungrateful you will feel my
punishment’. Therefore, in Hadith’s we hear the Messenger s.a.w. talk
about people being ungrateful towards others. Therefore, the word
Kifiran here may mean ungrateful or disbelievers. Al Kafirin here doesn’t
mean every disbeliever who has ever come but rather it is being specific to
the kuffar of the Quraysh. Right at the end Allah says that ‘oh Muhammad
let them go their way and you go your way’. Allah knew that these people
would never become Muslim and he told Muhammad s.a.w. this. He said
let them do what they want as their fate was already known however we
can’t take this type of attitude now as we don’t know whether a non-
Muslim could become Muslim or not. (Arabic 9:50) So Allah says, ‘oh
messenger tell them, that I won’t worship what you are worshipping, and
you won’t worship what I am worshipping’ and Allah repeats these two
phrases again in the next two 4ya but with slightly different translation.
These two sentences come twice therefore there are 4 verses, two which are
repeated twice. So why did Allah repeat these sentences twice? Some
mufassireen say that it is for emphasis e.g. when a father tells his son he is
grounded, and then repeats it, he is emphasising it. So here they are saying
that Allah is emphasising his point. Others says that there is a subtle
difference. The first time he says it, he is saying that he won’t worship the
idols which they worship, or the objects that they worship and the second
time he says it he is saying he won’t worship it in the way that they worship
it. This is important because the way they worshipped was very weak

worship and even though they were made custodians of the Ka’ba, they
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weren’t even firm on their own belief. It is like how people are today where
Christians do not go to church as much as they should, in the same way
they became weak in their faith, so have they. So, Nabi s.a.w. is saying that
there is no chance they will worship their gods and the way they worship
their gods. The third reason why it is mentioned twice is (Arabic 13;02)
that both mean I won’t worship what you worship. In English they mean
the same thing but in Arabic there is a difference, and as mentioned before
there is a reason why Allah uses every type of word in the Qur’an. the first
dya is (Arabic) and itis a verb, ‘I won’t worship what you are worshipping’.
(Arabic) is a noun. ‘T am not worshipping what you are worshipping’ —
present tense. ‘you have not and you will never worship what I am
worshiping’. ‘I am not worshipping and will never worship the thing you
are worshipping’. ‘you are not worshipping, and you will never worship
that Allah which I am worshipping right now’. The noun and the verbs
used Allah makes his message simple that Muhammad s.a.w. was never a
kafir and never worshipped idols. Nabi s.a.w. never committed kxffar and
he never will commit kuffir, but you the people of Makkah, have
committed kxffar and will always commit kxffar and will never be able to
accept Islam. Thislinks to Sara lahab where Allah promises that Abu labab
will go to Jahannam and that was a promise and he is saying a similar thing
here. For the last aya the rough translation is ‘you have your religion and I
have mine. You go your way and I will go mine. You don’t harass me, and
I won’t harass you, from today we will ignore each other’. Allah is saying
here that debtis on your head and the judgement you will receive will be in
the hereafter and will be with you, the outcome of the result of your /mdin
is with me. ‘For me are my deeds and for you are your deeds’. If you want
to go against me now, go ahead, we will see who will succeed’. Allah says,
‘tell the kuffar that they can worship what they want, they can go their way
and Muhammad you will go your way’. 18:00

Maulini Ahmed Panum Poori used to say about the kuffar and those

Muslims with weak Iman. He says, ‘you will reap what you sow’. Put an

140



apple seed and expect a mango tree, it will not happen. You put an apple
seed in and expect mango tree, it doesn’t exist. Then he says, ‘there is a
Jahannam and there is a Jannat and if you don’t believe me, go 6 feet under
and then tell me if they exist’. This is what Allah is saying that if you don’t
want to believe now then don’t, we will see what happens in the future.
19:05

e & paosays that ‘T have witnessed Nabi reciting Sara Kafiran and
Sara ikhlas. In the two rak%t sunnah of maghrib and fajr so much that I
have lost count’. Hadrat Aisha r.a. said that Nabi read his sunnah and nafil
salah athome. His sunnah salah for fajr would be so fast that it would seem
like he hadn’t even read Sarat al-Fatiha yet. Reading those two Strats
would only take a couple of minutes. Another sunnah is he used to read it
in witr salah. It comes in a hadith in tirmizee that Nabi s.a.w. said pray Stra
Kifiran before sleeping and Allah will protect you from losing your Iman.
Another 4ya to pray ‘ARABIC’ Allah you have given us guidance, don’t
turn your back on us. That is what the 4y2 means, don’t turn us to

wrongdoing and the bad path.

— End of Surat al-Kafirin —
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110 - [Divine] Help

This is a Madani Sitra, consisting of 3 dyat

Link with the previous Siira

Previously, The Messenger of Allah  #announced his complete
rejection of the path of the disbelievers. In this Sara, Allah consoles
Rasalullah #:in this Sira, telling him that he is guaranteed victory, which

came at the conquest of Makkah when the pagan’s idols were destroyed.

A short introduction

This is a Madani Sitra and according to most of the authorities this is the last

Stira that was revealed to the Messenger . 28 The Siira reminds about the
attitude of the Believer in the situation of success. One should be thankful to
Allah and seck His forgiveness for any shortcomings or mistakes.

Virtues of the Siira

Abd-Allah b. ‘Abbas wee &1 = says: Umar used to make me sit with the
elderly men who had fought in the Battle of Badr. Some of them felt it (did
not like that) and said to Umar "Why do you bring in this boy to sit with us
while we have sons like him?"Umar replied, “Because of what you know of his
position (i.e. his religious knowledge.)”

One day Umar called me and made me sit in the gathering of those
people; and I think that be called me just to show them. (my religious
knowledge). Umar then asked them (in my presence). “What do you say about

the interpretation of the Statement of Allab: ‘When comes Help of Allab (to
you O, Mubammad against your enemies) and the conquest (of Makkah).’
(110.1) Some of them said,”We are ordered to praise Allah and ask for His

forgiveness when Allah’s Help and the conquest (of Makkah) comes to us.”
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Some others kept quiet and did not say anything. On that, Umar asked
me, "Do you say the same, O IbnAbbas?” I replied, “No.” He said, "What do

you say then?”

I replied, “That is the sign of the death of Allah’s Messenger ( (%
which Allah informed him of. Allah said:— ‘(O Muhammad) When comes
the Help of Allah (to you against your enemies) and the conquest (of
Makkah) (which is the sign of your death). You should celebrate the praises
of your Lord and ask for His Forgiveness, and He is the One Who accepts
the repentance and forgives.” (110.3) On that ‘Umar said,”I do not know
anything about it other than what you have said.”

This Stira bas a further distinction: it was the last Siira of the Quran to
be revealed in its entirety. Individual verses descended after it — such as
“This day I bave perfected for you your religion” — but no complete Sira.
After its revelation, the Messenger of Allah #remained in this world for a
short period more; and this is why Ibn ‘Abbis e & = read in it what he
read. Every prophet is sent for a purpose: to deliver the message. When the
victory arrives and the people enter the din in crowds, the mission is
accomplished — and the announcement of completion is, for the one who
understands, the announcement of departure. It is related too that when
this Stra was recited, the Sahaba rejoiced at the coming victory of Islam —
while the uncle of the Messenger %wept, for he had understood the same

sign, and the Messenger #confirmed it.

At a glance

f)ﬁ s jﬂ Al In the name of Allab, the All
Sl gl Merciful, the Ever Merciful.

[O Messenger 5] When Allab’s

it et . < v 5 belp will come and the conquest
) 5 Aas 2la 1)) 1
() e © [once Makkah bas been

conquered]
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o7 N R And you see the people enter Allah’s
Py TR D E N g (v e
#oe RIS w(\, )i‘jﬁ way in crowds [in larger numbers

than ever before]
Then glorify your Master with bis
praise [in gratitude for this great
O A3 HRELT 5 G aaay xid  favour] and seck bis forgiveness
(YYWIS  [for any shortcomings in your
efforts]. Indeed, he readily accepts

Vc‘pmtﬂnce

a5l AN A

In the name of Allab, the All Merciful, the Ever Merciful.
(V) &ally Af il sla 13)

[O Messenger [ When Allabs help will come and the conquest [once
Makkah has been conquered]

The nasr and the fath are mentioned separately: the help of Allih, and
the conquest — for the belp of Allah had accompanied bim throughout, and
the conquest of Makkah was its crowning. And what a conquest it was; bistory
has no parallel. The city that bad tortured its believers day and night for
saying one kalima, the city that drove out its own Prophet — was entered by
him not at the head of a triumph, but with bis blessed head bowed low upon
his camel in bumility, reciting “Indeed We have granted you a manifest
victory.”

Instead of vengeance, a general amnesty was proclaimed: whoever
enters the Haram is safe; whoever shuts his door is safe; whoever lays down
his weapons is safe; whoever enters the house of Aba Sufyan is safe. And to
the assembled leaders of Quraysh — the very men who had plotted against
him for twenty years — he said the words Yasuf wi «ehad said to his
brothers: “La tathriba alaykumu’l-yawm — no blame upon you today; you
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are all free.” Then Bilal « & =swas told to climb upon the roof of the
Ka‘ba itself, and the adhan rang out over Makkah. Any other conqueror in
history would have drowned the city in blood; this is the conquest the Stra
celebrates.

(V) B8 AT oo b 66T W0 il 5

And you see the people enter Allah’s way in crowds [in larger numbers than

ever before]

Hasan e & = relates the reasoning that then swept Arabia. The
tribes had deliberately waited out the struggle between the Messenger %
and Quraysh, and they remembered one thing above all: when the army of
the elephant came against Makkah, Allah did not let it enter. Yet Allah let
Muhammad #enter, and made him custodian of the Kaba. Their
conclusion was immediate: no one conquers the Haram unless he is upon
the truth. So they came — without a fight, delegation after delegation, tribe
after tribe. From Yemen alone a single group of seven hundred came and
took bay‘a at his hands in one sitting. This is the meaning of afwdja: not

one by one, but in crowds.
(¥) L35 S8 453 580005 ol vaay o

Then glorify your Master with his praise [in gratitude for this great
Jfavour] and seek bis forgiveness [for any shortcomings in your efforts].
Indeed, be readily accepts repentance

Observe the sequence of the verse: tasbih first, then hamd, and
istighfar last. There is a lesson here for everyone who wishes to ask of Allah
:%before you ask for what you want — and forgiveness is for you — first
give Allah what is His: glorify Him, praise Him, and then ask. This is the

etiquette by which du 4 is accepted, and Allih teaches it in the very order

of the words.
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‘A’isha e 4 = relates that after this Sara came down, the Messenger
of Allih Lrecited  abundantly in  bis  ruki‘ and  sujid:
“‘Subbanakallabumma wa-bi-hamdika, allahumma ghfir li — Glory be to
You, O Allih, and with Your praise; O Allab, forgive me.” She says: I asked
him about it, and he said, “My Lord has commanded me,” and recited this
Sara. Ibn Masud « & =relates a like wording. His worship in that final
period intensified so that he would stand in the night until his blessed feet
swelled — and still he would say: “We have not worshipped You as You truly
deserve to be worshipped.”

Buta question presses itself: the Messenger #lived a sinless life — why

is he commanded to seek forgiveness? Herein lies the teaching for us.
However much worship a person offers, he can never worship Allah #as
He deserves; so the servant works, and then seeks forgiveness for the
shortfall in his work. This is why the Sunnah after every salih is to say
astaghfirullah three times: O Allah, I have prayed, but not as Your right
demanded.

There is a beautiful saying transmitted from Aba Bakr 4= 41 = when
a servant finishes his prayer and says two sentences — alhamdulillah, then
astaghfirullih — he breaks the back of Shaytin. For Shaytin hunts the
worshipper down one of two roads: he inflates him — what a magnificent
worship you have offered! — and the cure is alhamdulillah: the ability was
Allah’s gift, not my accomplishment. Or he deflates him — what was that
lifeless, distracted prayer even worth? — and the cure is astaghfirullah:
Allah accepts the repentance of His servant, and when He accepts the
istighfar, He will not reject the salah it was made for.

And in the Sara’s wider grammar lies its final lesson: the victory is
nasru’llah — the help of Allih — not the achievement of men. When

success comes, the believer’s response is not self-congratulation but zasbib,

hamd and istighfar: attribute the accomplishment to Allih ,¥and return

to Him.

— End of Sitrat al-Nasr —
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111 — The Palm-fibre Rope

This is a Makki Stira, consisting of S dyat

Alternative names
¢ Siarat Al-Lahab: The flame
e Sira Tabbat: The ruin

Link with the previous Siira

Allah already made it clear that the disbelievers should be ignored if
they refuse to take heed after numerous attempts to persuade them to
believe. Allah will still grant victory to the Muslims and destroy the
disbelievers. Sarat al-Masad now describes how a particular disbeliever was

destroyed.

A short introduction

Abu Lahab was the brother of Rasalullah #s father. He and his wife
were among the staunchest opponents of Islim and should take every
opportunity to harass Rasalullih When he once cursed Rasalullah (i, Allih
revealed this Stra saying,

Nowhere else in the Qur’an has Allih  #¥dedicated an entire Sara, by
name, to one particular enemy. There is no Sara of Abu Jahl, no Sara of
‘Utba b. Rabi‘a — only this man. And that is the measure of how far he
went. It is one thing to be a mushrik: crime enough. It is worse to add to
that enmity towards the Messenger of Allah . #But to go out of one’s way,
day after day, in hatred of him — nobody went as far as Aba Lahab: his
own uncle, and his next-door neighbour, who would throw filth at his door

and who openly rejoiced at the deaths of his sons.
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His real name was ‘Abd al-Uzza; Abi Labab was bis nickname. Labab
is a flickering red flame, and its glow was a symbol of beauty among the
Arabs: he was nicknamed for bis handsome, radiant complexion. The Arabs
attached “Abi” to whatever a man was associated with — as the Messenger

gi!*'%d:fectionaltely called ‘Ali = & asfound lying covered in dust, “Ya Aba
Turab’, father of dust, and as the famous companion devoted to his cat
became Abii Hurayra, father of the kitten.

His wife’s nickname was Umm Jamil — mother of beauty — for she

was known through the city for her looks. She was of the noblest lineage,
the sister of Aba Sufyan. Between his wealth and their combined standing,
this was the celebrity couple of Makkah: admired for power, family nobility
and appearance alike. It is precisely this pair — with everything the world

could offer — whose ruin Allah #announces in five short verses.

The background of revelation

When the command came down, “And warn your nearest kinsfolk,” the

Messenger of Allah — Lwho until then had conffined his da‘wa to
individuals — climbed Mount Safa, near the Sacred Mosque, and called
out to the Quraysh. It was the custom of the Arabs, when an enemy army
approached, for a man to climb a beight and cry “wd sababah!” — “O, what
a morning is coming!” — for armies attacked at dawn, and at this cry
everyone would gather. So they gathered.

He asked them: “O Quraysh — if I told you that behind this mountain
an army stands ready to attack you, would you believe me?” He had lived
among them forty years as al-Sadiq al-Amin, the truthful, the trustworthy,
who had never lied nor betrayed a trust. Of course, they said, we would believe
you. “Then I warn you,” be said, “of a punishment more severe than any
army, if you do not leave the worship of idols for the worship of the One
Allah.”

Those whose hearts were open believed. But Abii Lahab spat out:
“Tabban laka! — May you perish! Is this what you gathered us for?” From
that day bis hostility became a career. When the Messenger “went to the
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great market fairs — Ukag, Dhu’l-Majaz, Dhu’l-Majanna — calling, “O
people, say la ilaba illa’llah and you will succeed,” Abi Labab would trail
bebind him telling the crowds, “Do not listen to him.” And Umm Jamil
matched her husband: she would gather branches of thorns and lay them in
the path the Messenger *%walked by night, and she composed sarcastic
verses against him.

It was in answer to his own curse — tabban laka — that the Sara

descended, turning his word back upon him for eternity: tabbat yada Abi
Lahab.

At a glance
In the name of Allab, the All
Merciful, the Ever Merciful.

) May the hands of Abii Lahab be
(V) &5 & SN ES shattered [broken], and may he be
destroyed!

a3l el Sl Al 2y

Neither will bis wealth save him,
(V) &8 Gy FUPRES eV & nor what be earnt [when be stands
before Allab on the last day]
Soon, be will enter the fire, full of

flames

And bis wife [Umm Jamil], the
(¢) daai da Wity [wicked] carrier of firewood [of
thorns, to harm the Messenger 5]

) [She will enter the flaming fire]
(°) 22 0a Ja G 3 With a [the same] palm-fibre rope

around ber neck

(¥) Gaed Cld 136 liais

a5l AN AT

In the name of Allab, the All Merciful, the Ever Merciful.
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May the bands of Abit Lahab be shattered [broken], and may be be
destroyed!

Why his hands? One narration mentions that Aba Lahab grabbed a

rock to strike the Messenger ,%3‘;50 the hands that rose against him were
cursed. When the Stura was revealed, Abii Lahab — sharp-tongued as ever —
would hold out bis hands in gatherings, stare at them theatrically and mock,
“May they be destroyed...!” He treated the words of Allah %as material for
comedy.

The verse contains a declaration and a guarantee. Tabbat — the ruin
of his hands, his efforts against Islim — was, as history unfolded, as good
as done: everything he worked against triumphed. And wa-tabb — his own
destruction — was a promise whose fulfilment the whole of Makkah would

witness.
(V) il g Al dke L2 TG

Neither will bis wealth save him, nor what be earnt [when be stands before

Allab on the last day]

There is a story behind this verse. Someone once said to Aba Lahab:
think a little — this man has never lied in his life; if he is truthful, and you
must one day stand before Allih, what will become of you? He replied:
first, I do not believe him; and even if it were true, I have so much wealth
that I will ransom myself from any punishment. Allah #answered him for
all time: neither his wealth availed him, nor what he earned.

Why the two expressions — miluhu and ma kasab? Mal is wealth
however it arrives: inheritance, gifts, fortune without effort. Kasab is what
a man acquires by his own striving. Neither category — the given nor the
earned — was of the slightest use to him. There is a subtlety here too: he

took pride in two things, his wealth and his famous good looks; and Allah
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%stripped him of precisely those two, for the disease that killed him was a
disease of the skin.

His end was wretched. He developed a plague-like disease of boils and
swellings, and was considered contagious; his sons, servants and family fled
from him, and he died slowly, alone and in pain. His corpse lay untouched,
for none would go near it, until his sons hired some Abyssinians who dug
a ditch and pushed the body into it with poles, not once touching it with
their hands. So passed the celebrity of Makkah.

However much a person amasses, he leaves it all behind at the door of
the grave. Itis narrated that three things follow the deceased: his family, his
wealth and his deeds; two return, and only his deeds remain with him. Here
is the reprimand for every heart that spends its days and nights scheming
after more: this wealth serves you only up to a point — and then, ma aghna

‘anhu maluh.
(¥) agd Cld 130 e

Soon, he will enter the fire, full of flames

Sayasla naran — “he will enter a fire” — would have sufficed. But
Allah %says naran dhata labab: a fire possessing flame — labab, the very
word he wore as an ornament. It is as if he is told: you loved to be called by
the red flame for your beauty? Then you shall be known by it forever —
but the flame will now mean the Fire. From this day his nickname is no
longer a compliment; every time the Qur’an is recited until the Day of

Judgement, it is a sentence.

o

(£) baali Alaa 451 i

And bis wife [Umm Jamil], the [wicked] carrier of firewood [of thorns, to
harm the Messenger [%
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“Carrier of firewood” operates on every level at once. Literally, she

carried thorn branches to strew in the path of the Messenger .%Figuratively
— and the Arabs used exactly this idiom — the carrier of firewood is the
gossip-monger: she carried tales from this one to that one, feeding the fire
between people, supplying fuel wherever there was a flame of discord. And
in the @kbira, the scholars mention, she will carry fuel in earnest: bundles
upon her head to feed the very Fire in which her husband burns.

When the Sura was revealed, she swore by al-Lat and al-Uzza —
clutching the famous, fabulously expensive necklace she paraded around
town — I will surely spend this necklace in my enmity against
Mubammad.” Her most precious possession, pledged to hatred. Allah %

recorded for her instead a different neckpiece.
0) Xua i Ta G a8
(°) 2ot 02 Jia L (8

[She will enter the flaming fire] With a [the same] palm-fibre rope around

ber neck

Fijidiha hablun min masad — upon her neck a rope of twisted palm-
fibre. The scholars give the verse several layers: a rope of palm-fibre, or a
collar of twisted iron strands in the Fire; and an echo of her own practice,
for she would carry her bundle of thorns with a rope around her neck to
hold it. It is even related that this practice was her end: that one day, tired
under her load, she sat, the rope slipped, and she was strangled by it. The
woman of the necklace ended with a rope; and in the gkhbira, the rope

remains.

Concluding remarks

Observe the placement of this Sura. Al-Kafirin drew the line between
two dins — “for you is your religion, and for me is mine.” Al-Nasr
announced the outcome of the true din: the help of Allih and the conquest.

And al-Masad shows the outcome of falsechood: as Allah  %says elsewbere,
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“Truth has arrived, and falsehood has perished — indeed falsehood is ever
bound. to perish.” Al-Nasr is the arriving of truth; al-Masad is the perishing
of falsehood.

And consider: of all people, only this man is condemned by name in
the Book that is recited until the Day of Judgement. Children recite this
Sara; itis read in every land, in salah, every day — and with every recitation,
the curse upon Aba Lahab is renewed. The man who feared that
Muhammad’s #name would be cut off ensured, by his enmity, that his

own name would survive only as a byword for ruin.

— End of Sirat al-Masad —
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112 - Pure Faith
This is a Makki Stira, consisting of 4 dyat

Link with the previous Siira

When describing the disbeliever’s helplessness and dependence in the
previous sara, Allah says: ‘Neither will his wealth save bim, nor what be
earnt’, which is in direct contrast to the independence of Allah which is
mentioned in this sara, *4llah is the independent’.

There is also a wider arc to observe. The run of Sarahs from al-Fil

onwards has traced the sira of the Messenger — the protection of
Makkah, the favours upon Quraysh, the taunts answered, the compromises
refused — and it closes with al-Masad: the worst enemy destroyed, the
victory sealed. But when a conflict runs long, people forget what it was ever
about. So the moment the story ends, the Qur’an restates the agenda in four
verses: this was never about tribe, territory or power; it was about whid
— completing the legacy of Ibrahim .3 «d=And there is a pointed
contrast with the Sara before it: Aba Lahab lived as though he were the one
everyone needed — the wealthy treasurer whom no one could touch. His
ruin having been announced, Allih #now declares who alone is truly al-

Samad: the One whom all need, and who needs none.

A short introduction

This is a great Sara of Tawhid. It speaks about the oneness of Allah.
The Sara is named al-Ikhlas - which can be translated as ‘pure, complete,
sincerity’. Interestingly, the word does not appear in the Sara itself.

The Sahiba so treasured this Stra that the scholars have counted for it
some twenty names. Among them: Sarat al-Tawhid, for it unifies the

attributes of Allah; Strat al-Tafrid, the declaration of His aloneness; Sarat
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al-Ma‘rifa, for whoever does not know this Sara does not truly know who
Allah is; Sarat al-Samad, the only Stra in which this name occurs; Sarat al-
Asis, the foundation, for this is the core of the mission of the Messenger

;%al—Muqashqisha, that which purges — cleansing the heart of shirk as
medicine purges sickness; Strat al-Nar, for everything has a light and the
light of the Qur’an is Qul huwa’llihu 2had; and Sarat al-Najat, the rescue

— of which more below.

The background of revelation

When the Messenger of Allah  #called the idolaters to the One God,
some of them came with questions shaped entirely by the only “gods” they
knew — the idols their own hands bad carved. What is your Allah made of,
they asked — gold? Stlver? Others demanded His lineage: in this world you
place a man by asking who his father is, so what is the family tree of your
Lord? Had they used the smallest measure of intellect, they would have seen
the absurdity: whatever is made of gold requires that gold exist before it, and
whatever has a father depends upon that father — and a dependent,
manufactured, descended being is precisely not God. It was in answer to these
questions that this Sura was revealed: four verses that demolish every such

notion permanently.
Virtues of the Suira
80 055 3 a5 o G o005 A
G Ea55 O “adatal Ge JAO1 06 alugade A L
455 G e V5 Oy G A5 Y 67 (0
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Narrated Anas bin Malik: ” that the Messenger of Allah ( (%mz'd toa
man among his Companions: “Have you married O so-and-so?” He said: “No
by Allah O Messenger of Allah! And I do not have anything to marry with.”
He said: “Do you not know: Qul Huwa Allabu Abad?” He said: “Of course.”
He said: “It is a third of the Qurian.” He said: “Do you not know Idha Ja
Nasrullahi Wal-Fath?” He said: “Of course.” He said: “It is a fourth of the
Quran.” He said: “Do you not know Qul Ya Ayyubal-Kafirun?” He said:
“Of course.” He said: “It is a fourth of the Qur'an.” He said: “Do you not know
Idbha Zulzilat Al-Ard?” He said: “Of course.” He said: “It is a_fourth of the
Quran.” He said: “Marry, marry.” Tirmidhee no. 2895
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Narrated ‘Aisha: Whenever the Messenger ( (%wmt to bed every
night, he used to cup his hands together and blow over it after reciting Stirat
Al-Tkblas, Sirat Al-Falag and Sirat An-Nas, and then rub his hands over

whatever parts of bis body he was able to rub, starting with his head, face
and front of bis body. He used to do that three times.” Sahib Bukbari no.
5017
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Narrated Abu Said Al-Kbudri: “A man beard another man reciting
(Stirat-Al-Tkblas) Say He is Allab, (the) One.” (112. 1) repeatedly. The next

morning he came to Allah’s Messenger ( (%ﬂ nd informed him about it as
if be thought that it was not enough to recite. On that Allah’s Messenger

( (%mz'd, "By Him in Whose Hand my life is, this Sitra is equal to one-
third of the Qur'an!” Sahib Bukbari no. 5013
JA5 O& - aie Al oo el (e eyl G A e 085

P

50 sk il Ll (&5 ol anlun b aghhn el (e

pal i 3h BB - o A 4 1ok G sl i 2l e 15k

158



M sc0 - e - P /2%3/ 2 g/?'/ai _2 % 5% Z.
Al falay G835 dgaa a0 55 150 & dge g 00 (A8

o

Q. at

2 3y skl oy At O ) SllE Alaal AaKE da& (R b

R

o

145 ey 1585 0 sl 108 im0 e 635

O sal ) es G Ul L 0 soal 1585 we s g

s @%

G 41 300 1 485 BS8 2h R ()5 oLilad Al 2855
Al L 28 ARG B G2 sk O 15k S5 cagliadl
L Jaf G Slaing e GO0 5« 06 il 65 5A0 alu g agle

2

K a3 sll o3 o5 o dllads Ly dlilatal 4 &2

2 AR S g A ¢ O sl 3 08 Gk,

Anas said: “One of the Ansar used to lead the Ansar in Salat in the
Quba’ mosque and it was his habit to recite Qul Huwal-lahu Ahad
whenever he wanted to recite something in Salat. When he finished that
Stra, he would recite another one with it. He followed the same procedure
in each Rak’a. His companions discussed this with him and said,”You
recite this Stra and do not consider it sufficient and then you recite
another. So would you recite it alone or leave it and recite some other.” He
said, “I will never leave it and if you want me to be your Imam on this
condition then it is all right; otherwise I will leave you.” They knew that he

was the best amongst them and they did not like someone else to lead them
in Salat. When the Messenger ( (%went to them as usual, they informed

him about it. The Messenger ( (%’ﬂddrmed bhim and said, “O so-and-so,
what forbids you from doing what your companions ask you to do 2 Why do
you read this Sura particularly in every Raka ¢” He repiled, “I love this
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Sara.” The Messenger ( (%mz‘d, “Your love for this Sura will make you enter
Paradise.” Sabhih Bukbari no. 774b
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Narrated Aisha: “The Messenger ( (%ﬂ?ﬂl’ (an army unit) under the
command of a man who used to lead his companions in the prayers and
would finish his recitation with (the Sura 112): Say (O Mubammad): “He
is Allab, the One.” (112.1) When they returned (from the battle), they
mentioned that to the Messenger. He said (to them),”Ask him why be does
s0.” They asked bim and be said, “I do so because it mentions the qualities of
the Beneficent and I love to recite it (in my prayer).” The Messenger; said (to
them), “Tell him that Allab loves him.” Sahib Bukbari no. 7375
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Muadh bindbdulla bin Kbhubaib, narrated from his father, who said:
7 “We went out on a rainy and extremely dark night, looking for the
Messenger of Allab ( (50 that be could lead us in Salat.” He said: “So
met him and be ( (%mid: Speak’ but I did not say anything. Then he
( (Bsaid: Speak.’ But I did not say anything. He ( (%mz'd: Speak.’So I
said: “What should I say?’ He ( (%mz'd: Say: “Say: He is Allab, the One”
and Al-Mu awwidbatain, when you reach evening, and when you reach
morning, three times, they will suffice you against everything.” Tirmidhi
no. 3575
As for the Sara being a third of the Qur’an, the ‘Ulama explain that
the message of the Qur’an revolves around three great themes: the oneness
and attributes of Allih; His commands and laws; and the accounts of His
prophets and creation, with the promise and warning of the @khira. This

Sara contains the first theme whole and pure — and so, in meaning, it
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weighs a third of the Book. From this the f#gaha have drawn the practice,

when sending reward to the deceased, of reciting it three times.

At a glance

In the name of Allab, the All
Merciful, the Ever Merciful.
Say [O Mubammad] He is Allab,
the unique one
Allab is the independent [He needs
(Y) Sl &7 220 one and nothing, but everyone
and everything needs Him]
o ~ Neither does be give birth [He bas
(V) Y2 {535 2 5o children], nor was be given
birth [He is nobody’s child]
) ) And there is none [even]
(%) AWK A K 35 comparable to bim [neither in His
Being nor in His qualities]

ES ST P

(\)S'Jﬁ‘\';i.aé
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In the name of Allab, the All Merciful, the Ever Merciful.
(V) 3l &f zh 08

Say [O Mubammad] He is Allab, the unigque one

Why abad and not wahid, when both are translated “one’? In Arabic,
wahid is the one of counting — one as opposed to two or three — and a
thing may be wahid while being built of many parts: a single chair is one
object, yet it is composed of wood, fabric and nails, and it depends on every
one of them. Ahad cuts deeper. Laysa wahidun fi’l-masjid denies one

person but allows two; laysa ahadun denies that there is anyone at all.

Applied to Allah ,®apad declares Him one in a way that excludes all
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composition, all plurality and all resemblance: He is not assembled from
elements, has no partner, and nothing is like Him. It is the direct answer to
“what is He made of?” — He is not made. And it is a distinction with living
relevance: others may affirm that God is wahid, one rather than three, while
still imagining a composed, begetting deity; only 2bad — together with al-
samad, the two names never shared with any creature — expresses the

tawhid this Stira came to teach.

(Y) KAOA( ]

Allab is the independent [He needs no one and nothing, but everyone and
everything needs Him]

Al-Samad is the being to whom the whole of creation turns in need,
while He needs no one — the verb samada means precisely to direct oneself
to someone for one’s needs. Everything built of parts depends on its parts:
man is made of flesh and bone and cannot exist without them; had Allah
been made of gold and silver, He would have depended on gold and silver.
Instead, gold and silver — and flesh, and bone, and every atom — depend
on Him; until He creates a thing, it cannot be. He is abad because He is
samad: uncomposed because utterly self-sufficient, while all else stands in
need.

And here is the secret of the name Sarat al-Najat, the Stra of rescue. It
rescues a person from despair and sadness, because it settles once and for all
where problems are taken. Take your case to the authorities and you may
or may not be answered; take your illness to the physician and you may or
may not be cured; but there is One door at which no one has ever stood and
been ignored — al-Samad, the One to whom all turn and who fails none.

And it is najat in the fullest sense: rescue from the Fire itself.

WEETIRT

163



Neither does be give birth [He bas no children], nor was be given birth [He
is nobody’s child]

This is the reply to those who demanded His lineage. He begets not —
so every claim of a “son of God”, whether the angels the Arabs called His
daughters or the son the Christians ascribe, falls; and He was not begotten
— so He has no origin, no point before which He was not. Both directions
of dependence are severed: nothing came from Him by generation, and He

came from nothing.
(£) 320158 4 (& &l

And there is none [even] comparable to him [neither in His Being nor in
His qualities]

The final verse seals every gap the previous three might have left. Find
any human being and you can find another resembling him; for Allah there
is no mithl, no counterpart, no equivalent in Being or in attributes. In this
exceptional way, the Sara affirms for Allah every perfection and denies of
Him every defect — and this is why it is called al-Ikhlas: the Sara of pure,
unmixed devotion, in which worship is emptied of every partner and
directed to Allih alone. Whoever grasps its four verses has grasped what the
entire mission of the prophets came to establish; small wonder that the
Companion who could not put it down was told that Allah Himself loved

him.

— End of Surat al-Tkhlas —
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113 — The Break of Dawn

This is a Madani Sitra, consisting of 5 ayat

Link with the previous Siira

Allah mentioned in the previous sara that He is absolutely
independent from any of his creation, yet they all are dependent on him.
Thus, when humankind goes through any difficulty, they should seek
assistance from the One who is independent and hold the solutions to all
their difficulties.

This stra is also closely connected very closely to Strat al-Nas.

The two Sarahs were revealed together, and together they are known
as al-mu‘awwidhatayn — the two Sarahs of secking refuge. Notice the
remarkable sequence within this one: the petition moves from the widest
circle to the narrowest. First, the evil of everything He created — all of
creation, the broadest possible scope; then narrower, the evil that stirs in
the night; then a particular class, those who blow upon knots; then a single
figure, anyone who envies. It is the method of a master physician: cover
everything, then name the dangers one by one.

And the whole Sara is painted in a single palette: darkness. The ghasig
is the literal dark of night; sorcery is worked in darkness and is itself the
darkness of shirk; and hasad is the darkest of emotions. Against all of i,
Allih #opens the Sara with the one word that defeats darkness — al-fa/ag,
the dawn that tears the night open. You are calling upon the Lord who

splits the darkness with light to split every one of these darknesses from you.

Background of revelation

Once to harm Rasalullh, a person tied knots in some of his hair and

placed them with some leaves and other articles beneath a rock in a well so
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that Rasalullih ®il could be affected by the evil of black magic. This caused
Rasalullah WFk to forget doing certain things. However, Allah exposed
the plot to Rastalullih and then revealed Sara Falaq and Sara Naas. To cure
him, Allih commanded him to have the things beneath the rock removed
and to untie each knot while reciting a verse of Sara Falaq andSara Naas.)

The narrations give the account in detail. After Hudaybiyya, the
Makkans were no longer the chief threat, and the plotting passed to others.
The Jews of Khaybar approached Labid ibn al-A‘sam — of Bana Zurayq,
outwardly attached to the Muslims but at best a hypocrite, and the most
skilled sorcerer they knew — saying: we have tried everything against
Muhammad, and our magic is not strong enough; you must do something
to tear him apart. In some narrations his daughters assisted him. A servant
boy was paid to procure hairs of the Messenger #from his comb; upon
these, knots were tied and blown upon, and the device was hidden beneath
arock at the bottom of the well of Dhii Arwan.

Its effect upon the Messenger “was physical and mental pressure:
agitation, disturbed sleep, and a clouding of memory in everyday matters
— he would think he had done a thing he had not, or had not done a thing
he had. ‘A’isha e & = relates that be said: “I asked Allah, and He has
answered me.” In bis dream two angels came in the form of men; one asked,
what ails bim? The other answered: a spell has been cast upon him. Who cast
1t? Labid ibn al-A‘sam. With what? Hairs from bis comb, knotted, beneath
a rock in the well of Dhit Arwan. The Messenger “sent for the device —
going himself to the well — and as each verse of the mu ‘awwidhatayn was
recited, a knot came undone; the narrations note that the knots numbered
as the verses of the two Sirahs number, eleven. When the last was released
he said it was as though he had been tied and was now unbound.

Two clarifications guard this account. First, no sorcery of man, jinn or
Shaytan can ever touch the message of a prophet — Allah %has protected
revelation absolutely; what the spell affected was the Messenger’s #bodily

comfort and everyday memory, as an illness might, and prophets, being
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human, may fall ill without the least injury to their prophethood. Second,
there is a mercy in the incident itself: since the Messenger #was sent to
guide humanity until the Last Day, Allih caused every human condition
to pass over him so that the Sunnah response to each would be established.
From this incident, the Ummah learnt for all time what to recite against

magic and the evil eye — and, indeed, whether afflicted or not.

A short introduction

The Sara reminds us that evil is lurching everywhere and things can
become harmful. One should always be conscious, do right things and seek

Allah’s protection.

Virtues of the Siira
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Narrated Aisha: Whenever the Messenger ( (%went to bed every
night, be used to cup his hands together and blow over it after reciting Stirat
Al-Tkblas, Sirat Al-Falagq and Siirat An-Nas, and then rub his hands over

whatever parts of bis body he was able to rub, starting with his head, face
and front of his body. He used to do that three times.” Sahib Bukbari no.
5017
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Muadh bindbdulla bin Kbhubaib, narrated from his father, who said:

7 “We went out on a rainy and extremely dark night, looking for the
Messenger of Allab ( (50 that be could lead us in Salat.” He said: “So I
met him and be ( (%mzd: Speak’ but I did not say anything. Then he
( (%mz'd: Speak.’ But I did not say anything. He ( (%mz'd: Speak.’So I
said: ‘What should I say?’ He ( (%mz'd: Say: “Say: He is Allab, the One”
and Al-Mu awwidbatain, when you reach evening, and when you reach

morning, three times, they will suffice you against everything.” Tirmidhi
no. 3575
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Uqba b. ’Amir reported: The Messenger of Allab ( (%émz'd to me:
There bave been sent down to me verses the like of which had never been seen

before. They are the Mu awwadbatain.” Sahib Muslim 814 b

At a glance
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In the name of Allab, the All
Merciful, the Ever Merciful.

Say [O Mubammad] I take refuge
in the Master of the day-break

From the evil of what He has
created

And from the evil of the dark
night [and all types of darkness]
when it penetrates [arrives]

and from the evil of those [witches]
who blow on knots [perform black
magic]

and from the evil of the jealous

person when be is jealous

a5l AN Al

In the name of Allab, the All Merciful, the Ever Merciful.
(V) Glall Gy S 8

Say [O Mubammad] I take refuge in the Master of the day-break
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Falaq is from a root meaning to split a thing open so that something
emerges from within it. It is used for the dawn because the first rays tear
through the fabric of the night and the morning breaks out — and the
choice of this name here is the Stra’s master-stroke: against a catalogue of
darknesses, refuge is sought with the Lord of the light that no darkness has
ever withstood. There is a further subtlety: the daybreak arrives every single

morning without fail; His deliverance is as certain as His dawn.
(Y) G G 53 o

From the evil of what He has created

Min sharri ma khalaq casts the widest net in the Qur’an: the evil of
whatever He created. Learn from this that nothing in creation is free of a
capacity for harm — the sun that ripens also burns; the water that gives life
also drowns; man and jinn carry evils of their own. Only the Creator is
without flaw. And since whatever difficulty reaches us does so by His
decree, the refuge is sought precisely with Him: recite this, and either Allih

%will remove the difficulty, or He will make it a source of blessing and

purification — there is no third outcome for the believer who turns to
Him.

(¥) S5 13) Gule 35 (e

And from the evil of the dark night [and all types of darkness] when it

penetrates [arrives]

Ghasiq is the early night, when the last blue has drained from the sky;
waqab is its deepening — darkness so complete that things vanish within
it, and what hides in it cannot be seen. Why single out the night? Because
it is theatre of harm: predators move in it, crimes are committed under its
cover, and those who work black magic choose it deliberately, for it is in

darkness that they seck the help of the shayatin. But the ‘Ulama remind us
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that darkness is also a metaphor read easily: every sin, every act of
disobedience, is a darkness — and from all of it we ask the Lord of the

daybreak for shelter.

(£) ol (8 SBEN 53 e

and from the evil of those [witches] who blow on knots [perform black
magic]

Al-naffathat are those who blow upon knots: the practitioners of
sorcery who take a thread, a rope — or, as in the incident of this Sara,
strands of hair — tie their knots, recite their formulas and blow upon them.
The feminine plural points to the women who commonly practised it
(Labid’s own daughters are said to have assisted him), though it extends to
the covens and groups who work such arts together. It is a Shaytani craft,
taught by devils to those who trade their 2khzra for it — and this verse is its

appointed antidote.
(0) % 1 312 32 0

and from the evil of the jealous person when be is jealons

The Sara closes by naming the root of it all. Why does anyone
commission sorcery, plot in the dark, seek another’s destruction? Hasad —
the inability to bear another’s blessing. It was envy of the Messenger #that
moved the plotters of Khaybar, and envy strikes first and hardest within
families and among neighbours, wherever blessings are close enough to see.
Note the precision of idhd hasad — when he envies, that is, when the
feeling is acted upon: the passing sting that a person fights down and does
not obey is not the evil here; the evil is envy given rein. From the one who

has released it, only Allah #can shield us.

171



Concluding remarks

This Sara was a remedy revealed for the Messenger — #and
through him, a remedy for his Ummah until the end of time. He taught its
recitation morning and evening, after every prayer, and at night: reciting
the mu‘awwidhatayn and Surat al-Ikhlas, blowing upon the hands and
passing them over the body — a practice he maintained his whole life, and
which ‘A’isha e & = performed for him in his final illness. Whoever
holds to it has taken shelter, each day and each night, with the Lord of the
daybreak.

— End of Sitrat al-Falag —
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114 — Mankind

This is a Madani Sitra and contains 6 dyat

Link with the previous Siira

Allah mentioned in the Sarat al-Tkhlas that He is absolutely
independent from any of his creation, yet they all are dependent on him.
Thus, when humankind goes through any difficulty, they should seek
assistance from the One who is independent and hold the solutions to all
their difficulties.

The final sara is thus also connected to the very first sara of the
Qur’an: Al-Fatiha, in which mankind makes a declaration that *Yox alone
do we worship and from You alone do we seek help, which is being
manifested in this sara as we take refuge in Allah’s mercy from Shaytan’s
whispers.

Its bond with al-Falaq is closer still. There, refuge was sought from
harms outside ourselves — the night, the sorcerer, the envier: evils that
strike the body and the dunya, and for whose arrival we bear no blame.
Here, refuge is sought from the evil that makes its way inside: the whisper
that reaches the heart, where the target is not our comfort but our diz, our
iman and our gkhira. And see how the Qur’an weighs the two: in al-Falaq,
one attribute of Allah is invoked — the Lord of the daybreak — against
three named evils; here, three attributes are invoked against a single evil. We
are taught to ask hardest for what matters most: the dunyai can be lost and
restored; the loss of 7man is the only true ruin. There is a thread from the
last word of al-Falaq too: refuge was sought from the hasid — and of all
creation, the arch-envier is Iblis himself, whose envy of Adam «debegan

the whole war. Al-Falaq ends with the envier; al-Nas names him.
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A short introduction

This Sara makes reference to all three levels of Tawhid contained in
Sarahs al-An‘am, Hadeed and Hashar.

“The Rabb of mankind” refers to the first level i.e. the fact that Allah is
man’s Nourisher and Nurturer.

“The King of mankind” refers to the second level i.e. He is the Only
Sovereign in control of everything.

“The 1lah of mankind” refers to the third level i.e. Only He is worthy of
worship and Only He should be turned to in prayer in times of difficulty.

The Sara also tells us that Satan is always against the human beings and
he puts wrong suggestions in their minds. We should seek Allah’s
protection from Satan and his whisperings. This is a very appropriate
ending for the Book of Allah. The Book of God is to provide protection
from all evil and success under the guidance of Allah.

Why the ascending ladder of three names? Rabb, on its own, can be
said of others — the Arabs spoke of rabb al-dar, the master of the house,
and rabb al-mal, the owner of wealth. So the Sara rises: not every master is
a king — Maliki’n-nis; and not every king is worthy of worship — Ilahi’n-
nas. Only Allah %unites all three: the Nurturer who raises His servants, the
Sovereign who commands them, the God they worship. And each of the
three is itself a ground of protection — a master protects his dependants, a
king protects his subjects, and that the Worshipped protects His
worshipper is the surest of all. Seeking refuge by all three together is
therefore the most complete petition a tongue can make.

Rabb carries a special intimacy besides: it is the first name by which
Allah %introduced Himself to His Messenger — %éiqra’ bi’smi rabbik
— and to Misia 2l «deat the sacred valley: inni ana rabbuk. And notice
that the Sara says al-nis three times where a pronoun would have sufficed.
Imam al-Rizi observes the honour in it: at the very moment the human
being is described as prey to the whisperer, Allih sets His own name beside

ours, three times over — a Lord declaring how ready He is to shelter those
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who ask. The word nis itself, the scholars note, is linked to nisyan,
forgetfulness — for it is in the moment of forgetting that the whisperer

finds his opening, and some connect it to the forgotten covenant of alastu

bi-rabbikum.

Virtues of the Siira
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Narrated "Aisha: Whenever the Messenger ( (%wem‘ to bed every
night, be used to cup his hands together and blow over it after reciting Strat
Al-Ikblas, Sirat Al-Falaq and Sirat An-Nas, and then rub bis hands over
whatever parts of bis body he was able to rub, starting with his bead, face

and front of his body. He used to do that three times.” Sahib Bukhari no.
5017
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Muadh bindbdulla bin Khubaib, narrated from his father, who said:
7 “We went out on a rainy and extremely dark night, looking for the
Messenger of Allab ( ,(%50 that be could lead us in Salat.” He said: “So I
met him and be ( (%mz’d: Speak’ but I did not say anything. Then he
( (%mz'd: Speak.’ But I did not say anything. He ( (%mz'd: Speak.’So I
said: ‘What should I say?’ He ( (%mz'd: Say: “Say: He is Allab, the One”
and Al-Mu awwidbatain, when you reach evening, and when you reach

morning, three times, they will suffice you against everything.” Tirmidh:
no. 3575
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‘Ugba b. "Amir reported: The Messenger of Allab ( (%ﬁmz'd to me:
There have been sent down to me verses the like of which had never been seen

before. They are the Mu awwadbatain.” Sahib Muslim 814 b
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At a glance
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In the name of Allab, the All
Merciful, the Ever Merciful.

Say [O Mubammad] I take refuge
in the Master of the people

The King of the people

The Deity [God] of the people
From the evil of the whispering
devil who bides [immediately after

whispering evil into man’s heart]

Who whispers [evil thoughts] in
the bearts of the people

Whether [the whispers are] from
Jinn-kind and bumankind

a5l AN A

In the name of Allah, the All Merciful, the Ever Merciful.
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Say [O Mubammad] I take refuge in the Master of the people

(Y) el el

The King of the people
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The Deity [God] of the people
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From the evil of the whispering devil who hides [immediately after

whispering evil into man’s beart]

Ibn ‘Abbias L 41 = describes the waswds stationed upon the very
heart of the son of Adam: the moment the person grows heedless and
forgets, he whispers; the moment the person remembers Allah, he shrinks
back. That is the meaning of al-khannis — not one who retreats once, but
one who retreats again and again, because he attacks again and again. He
takes no holidays and knows no fatigue; you may take a break from the
remembrance of Allah, but he takes no break from you.

Yet the ‘Ulama point out the mercy hidden inside the very name. Allah

Bdid not call him the conqueror or the overwhelmer; He called bim the one
who perpetually retreats. Built into the description is the cure and the
reassurance: he will certainly whisper — but the instant you remember Me,
he flees. “Indeed the plot of Shaytan is ever weak.” And it is not the way of the
All-Wise to create a poison without creating its antidote: the poison is the

whisper, and the antidote is dbikr, refuge, and this very Sara.
(°) il Hsxia (A Cuslsy sl

Who whispers [evil thoughts] in the bearts of the people

The whispering comes in kinds, and each has its treatment. The first is
the whisper towards sin — look at this, take a little of that, it is only small.
Its cure is the remembrance we have described. The second is graver in
appearance and lighter in reality: the whisper against iman itself — dark
questions about Allih, doubts a believer is ashamed even to voice. A
Companion came to the Messenger #in distress: thoughts occur within
me that I would rather burn to ashes than speak aloud. And the answer
came: dhiaka sarihu’l-Zmdn — that is the very essence of faith. The thief, as
the mashayikh putit, does not break into an empty house; he comes where
the valuables are. Shaytan has no need to unsettle the faith of one who has

none; his sieges are laid against treasure. When Haji Imdadullah was
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approached with the same complaint, he gave the same comfort: it is a sign
of your belief — pay the thoughts no attention, and they starve.

The third kind is waswasa in the form of obsessive doubt — the
conviction, against all evidence, that one’s wudu is broken, the washing
incomplete, the prayer invalid, repeated until an hour is spent at the tap. The
whisperer’s design here is patient: let the man exbaust himself in repetition
until one day he says “this is too hard” and abandons salah altogether. Our
Ulama prescribe the counter-attack: defy the doubt deliberately — wash the
prescribed three times, then refuse to wash again however loud the doubt
shouts — and be will despair of you; and recite this Sura in abundance. Left
untreated, this illness spreads beyond worship into suspicion of spouses and

ruin of households; treated with defiance and refuge, it withers.
(1) i3 Bl e

Whether [the whispers are] from jinn-kind and bumankind

The final verse widens the enemy’s ranks: the whisper comes from the
jinn — and from people. The Messenger #told his Companions that there
is no one without a companion from the jinn assigned to him. “Even you, O
Messenger of Allah?” they asked. “Even me,” he replied, “except that Allah
has aided me against him, so be only commands me to good.” And he taught
how near the enemy operates: when two Ansari men saw him at night
walking his wife home from the mosque, he stopped them and said, “This is
Safiyya bint Huyayy” — explaining that Shaytan flows through man as
blood flows through bis veins, and he feared a whisper being cast into their
hearts. If such precantion was taught concerning the best of creation, what of
us?

As for the human devils, Iblis has never worked alone: he recruits. The
whisper can arrive in the voice of a close friend, in a suggestion across a table
— the speaker, at that moment, an unwitting courier. And in our age he

scarcely needs couriers: the whisper is broadcast, packaged and re-played
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through the very screens we carry in our pockets. The Sara’s final word is
therefore its most practical: guard the heart’s gates on both fronts — the

unseen whisperer within, and the seen ones without.

Concluding remarks

How fitting that the Book which opened by teaching us to ask for
guidance — ihdina’s-sirata’l-mustagim — should close by teaching us to
guard it. The Qur’an begins with the prayer for the straight path and ends
with refuge from the whisperer who would coax us off it; between the two
lies everything a servant needs. And so the recitation ends as the believer’s
day should end: not in fear of the enemy, but folded into the protection of
the Rabb, the Malik and the Ilih of mankind.

— End of Sitrat al-Nas —

180



Addendum: The Journey of Sala

A companion collection on the prayer — its preparation, its postures and its
completion.

Part One — Before the Prayer
Importance of Salah

The first thing we will be questioned about

G AdNia alie (e dall a3 Nl 4y Clai G U5
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The first action for which a servant of Allah will be held accountable on the
Day of Resurrection will be his prayers. If they are in order, he will have
prospered and succeeded. If they are lacking, be will have failed and lost.”

Abu Hurayra - e & g Sunan al-Tirmidbi 413
Among the final words of the Prophet £
Sl el 4l s el Jsls 28 3T 58
A& &R Lo ) 1881 (BMLa

“The final words of the Messenger of Allah Swere: Safequard the prayer,

safeguard the prayer! Fear Allab regarding those under your
custodianship.”

Al -« & o ,Sunan Abi Dawid 5156
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The most beloved of all actions
s il Ball O eadl Jaadl Gl 2 2 AN i
A Jate 3 Meal 8 aa

Someone asked: "Which deed is the most beloved to Allah?” The
Messenger of Allah Sreplied: "Performing the prayer at its prescribed,
fixed time.” "What next?” He replied: "Dutifulness to the parents.” "What
next?” He replied: "Striving in the cause of Allah.”

Tbn Masid - <o & oo Sabib al-Bukhiri

The path of nearness to Allah
The far2’id are the quickest path to Allah.

Les cadle Sl o G Gl o0y gl () 08 s
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Allah %said: "My servant does not draw near to Me with anything
more beloved to Me than the religious duties I have obligated upon him.
And My servant continues to draw near to Me through voluntary acts until
1 love him...”

Hadith Qudsi - Abu Hurayra -« & ~=,Sabih al-Bukbari 6502

A river that washes away sin

The example of the five daily prayers is like a deep flowing river.
Lo il a5 08 4 Sl @8oal Gl 1565 & 31 a0
06 G5 4373 (e B Y 15018 S35 e 3 G5 (158
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The Prophet *said: "If there was a river at the door of any of you and
be took a bath in it five times a day, would any dirt remain on bim?” They
said: "Not a trace of dirt would be left.” He said: "That is the example of the
five prayers, by which Allab blots out sins.”

Abu Hurayra -«= & oa,Sahib al-Bukbari 528

The plea of the people of Hell

When asked what brought them to the Fire, their first answer is Salah.
Cpliadl) G 8 21108 (O) Hite 3 &80

‘What bas put you into Saqar (Hell)?” They will say, "We were not of those
who prayed.’

Stira al-Muddaththir 74:42-43

A means of gratitude and asking for more

Salih is how we show our gratitude to Allah for every favour He has
poured upon us — and it s, at the same time, the way we ask Him for even
greater favours. Every standing is a thank-you; every prostration is a
request. The same act that acknowledges the gift becomes the door to

receiving more.

Never abandoned — in any circumstance

Salah is never left. In sickness — we sit, or lie down. While travelling
— we shorten it. Even in the heat of war — there is a prayer of fear
prescribed for it. The form bends; the practice does not break. Why?
Because Salih is not an extra. It is a need. We need Salih more than it needs

us.
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Practical tips for punctuality

Imagine it's your last day. How would you stand, how would you
bow, if you knew this was your final prayer? Try to bring that urgency
every time.

Treat it as a gift from the King. Allah is allowing you — five times a
day — to access His treasures. Receive it as a privilege, not a duty to

clear off your list.

Make it the priority. Treat Salih like an important meeting that
cannot be rescheduled. Build your day around it; do not squeeze it
into the gaps.

Don't make it depend on your feelings. Pray when you feel like it, and
pray when you don't. Especially when you don't.

Look up — find role models. Spend time around those who are
punctual. Their consistency rubs off.

Track your times. Use a prayer-times app, a printed timetable, phone
reminders, or athan alerts — whatever keeps the timings in front of

you.

Have your space ready. Keep a prayer mat in your room, your car,
your bag, your office drawer. Friction removed is salah secured.

Fix your prayer spots. Know in advance where you'll pray at work, at

uni, on the road, when shopping. Don't leave it to chance.

Khushii' — Presence of Heart

‘What is Khushia'?

The basic meaning

Khush' is the softness of the heart — its being gentle, still, submissive,

needy, and yearning. It is the inner state, and the limbs follow.

As Imam al-Tabari described it
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When a servant humbles himself to Allab in it, the humility of his
submission is seen in the stillness of his limbs, bis focus on bis obligation, and

his leaving what he has been commanded to leave within it.’

Examples — what khushi' looked like
The Prophet — his gaze lowered

< %<
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When the Messenger of Allah %pmyed, be would lower bis bead and cast
his gaze toward the ground.’

Narrated by al-Héikim

The Prophet — #, whole night on one verse

Z - -

AL A (e A5 3 L Q8

e &1 areported: "The Prophet %stood the whole night in prayer
reciting only a single verse from the Qur'an.”

Sunan al-Nasa't

The Prophet — %‘éweeping in prayer
— Jadall & Bl adzals Jlial 5h s 8 oA &

Abdullah ibn al-Shikbkbir said: "I came to the Prophet Swhile be
was praying, and from his chest came a sound like the bubbling of a

—_—

cauldron — meaning, be was weeping.”

Sunan Abi Dawnud
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Ibn al-Zubayr — « & = sparrows on his back
Selal o gk o Sl cady 2t 13 a3 G S
Bila pis V) 055 Y 555
Yabya ibn Wathab said: "When Ibn al-Zubayr prostrated, sparrows
would land on bis back, coming and going — they would see him as nothing

more than a piece of a wall, due to bis absolute stillness.”
Kitab al-Zubd

Virtues — What do I get?

1. Success
OIS pgdlia B 5h Gl (O Osheall bl 8
Successful indeed are the believers — those who are humble in their prayer.’

Stira al-Mu'minin 23:1-2

2. Salah becomes easier

SN e W) 5T )5 ekl 5 jially ) gl
Osmals o) 805 agis 834 o8 Gt ) O
And seck belp through patience and prayer — and indeed, it is difficult

except for those with kbushit'; those who are certain that they will meet their
Lord and that to Him they will return.’

Stira al-Bagara 2:45-46

3. Forgiveness — a covenant with Allah
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Allah, the Exalted, has made five prayers obligatory. Whoever
performs ablution for them well, offers them at their right time, and
perfects their bowing, prostration, and submissiveness — has a covenant
with Allab that He will forgive him. Whoever does not, has no such
covenant; if Allab wills He will forgive him, and if He wills He will punish

)

bim.
Ubdda ibn al-Samit - < & a,Sunan Abi Dawiid 425

4. Paradise made necessary
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Whoever performs wudi’ and perfects it, then prays two rak‘abs in which
his beart and his face are fully turned toward Allah — Paradise becomes
necessary for him.’

Ugba ibn Amir - «e & o=,Sabih Muslim

Harms — What if I don't?

1. Reduced reward — only what you were present for
eald aidlia e V) A G Ly iyl GRS 8
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Indeed, a man may turn away from bis prayer and nothing is written for
him except a tenth of it — or a ninth, an eighth, a seventh, a sixth, a fifth, a
fourth, a third, or a balf.’

Ammar ibn Yasir - «e & oa,Sunan Abi Dawid

2. Khusha' is the first thing lost from this din

Hudhayfa « 4 = said: "The first thing you will lose of your religion
will be khush@', and the last thing you will lose of your religion will be salih
itself. There may be a person praying — yet there is no goodness in him.
Soon a time will come when you will enter a large masjid and not find a

"

single person with khusha'.

Levels of Khusha'

Five stations — from heedlessness to ihsin
Asif you see Allah

Ihsin — the highest

Focused

Salih becomes a joy

Fighter

Rewarded for the struggle

Distracted

Neutral

Negligent

Accountable - punishable

Framework from Shaykh Asim Khan — Elevate Your Salih

Preparation for Salah

wudi’ — Ablution
Mindfulness — this water is washing away my sins

Abu Umima « & areported that the Messenger of Allah #said:
"When a man performs his ablution intending to pray, and he washes his
hands — the sins of his hands fall down with the first drop. When he rinses
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his mouth and nose — the sins of his tongue and lips fall down with the
first drop. When he washes his face — the sins of his hearing and sight fall
down with the first drop. When he washes his arms to his elbows and his
feet to his ankles — he is purified from every sin and fault, like the day he
was born from his mother. If he stands for prayer, Allah will raise his status
by a degree. If he sits, he will sit in peace.”

Musnad Abmad 22267

Virtue — the Prophet #will recognise us by our wudd'

‘Abdullih ibn Mas“Gd «e & = reported: It was said, "O Messenger of
Allah, how will you recognise those of your nation you have never seen?”
He #5said: "Their limbs will be radiant from the traces of ablution.” (Sunan
Ibn Maja 284)

The Prophet #said: "Tlove to see my brothers.” The companions said:

"Aren't we your brothers, O Messenger of Allah?" He said: "You are my
companions. Our brothers are those who have not yet come into the
world." They said: "How will you recognise those of your Ummah who
have not yet been born?” He said: "Suppose a man had horses with white
blazes on their foreheads and legs among horses which were all dark —
would he not recognise his own? They will come with shining faces and
arms and legs from ablution, and I will arrive at the Hawd (the Pond)
before them."
Sabith Muslim 249

Du'a after wudt' — all eight gates of Paradise opened

\W/J

Sl cda myaasaayd Yy
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T bear witness that there is no god except Allab, alone with no partner, and
1 bear witness that Mubammad *Eis His servant and M essenger. O Allab,
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make me among those who repent often, and make me among those who

purify themselves.”

Whoever performs ablution in the best manner and says this, the eight
gates of Paradise will be opened for him — he may enter through whichever
he wishes. — Sunan al-Tirmidhi 55

Following the Sunnah method

Niyya — Bismillih — Hands to the wrists — Miswak — Mouth
(gargle) > Nose — Face — Beard — Arms — Wiping the head — Ears —
Feet — Toes — Du 4 after. Maintain the correct order, continuity between
limbs, and be wary of waswasa.

On the Miswak

If I were not afraid of overburdening my Ummah, I wounld have
commanded them to use the siwak for every salah.” (Bukhari)’

The siwak purifies the mouth and pleases the Lord.” (Nasi't)’

Before he #breathed his last, he asked for a miswak to prepare for his
meeting with Allah.

Common errors

Skipping the elbows. The arms must be washed to and including the
elbows.

Missing the ankles and heels. Water must reach every part — including

the back of the heel where it often gets missed in haste.
A G 2 S

Woe to the beels from the Fire!” — said the Prophet *to those who had
performed wudi' bastily, leaving dry patches on their beels. Do wudn’

properly.”
Sabih al-Bukbart

Adhan — The Call

History — how it was legislated
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The adhin was legislated in Madinah in the early days after the Hijra.
Before it existed, the Muslims would gather and try to guess when the time
for prayer had come.

Ibn ‘Umar wee & = said: "When the Muslims came to Madinah, they
used to come together and try to find out if the time for prayer had come,
for there was no call to prayer. One day they were talking about that, and
some of them said, 'Let us use a bell like the bell of the Christians.' Others
said, 'Let us use a horn like the horn of the Jews.'..."

Sabih al-Bukhari 569

Then a companion — ‘Abdullih ibn Zayd — «= 4 .= saw a dream in
which the words of the adhian were taught to him. He came to the Prophet

,%Who confirmed the dream as true, and ‘Umar «= & .= reported having
seen the same dream. The Prophet #then chose Bilal ibn Rabih « 4 =,
—for the beauty and reach of his voice — to be the first mu'adhdhin of
Islam.

(Full narration in Sunan Abi Dawad)

Virtues — Shaytan flees

%
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‘When the call to prayer is announced, Shaytan turns bis back and
runs, passing wind, to avoid hearing it. When the call is finished, be turns
back — until the igama is announced, then he turns away again. When the

igama is finished, be returns and casts thoughts into a man, saying:
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‘Remember this, remember that’ — bringing to mind what was not on his
mind — until the man no longer knows how much he bas prayed.’

Abu Hurayra -« & o=,Sahih al-Bukbari 608 - Sahih Muslim 389

The words of the adhan
R0 ¢ 81 B ¢ 58T ¢ AR A

Allah is the Greatest, Allah is the Greatest, Allah is the Greatest, Allah
is the Greatest
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I bear witness that there is no one worthy of worship except Allah (x
2)
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1 bear witness that Mubammad %is the Messenger of Allab (x 2)
U e o el e a
Come to Salih (x 2)

Come to success (x 2)
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Allah is the Greatest (x 2)
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There is no one worthy of worship except Allah

Virtue of responding to the mu'adhdhin
o AT o 408 0k o o 088 55380 s 5

MuGwiya < & asaid: I beard the Messenger of Allah say:
"Whoever hears the mu adbdbin and repeats what be says, will receive a
similar reward as him.”

Reported by al-Tabarini

We repeat each phrase word-for-word — except when he says fﬁ
") CM\ g_A“— fﬁ/ . ZJ:AM g_.,J-E‘—Come to Salah - Come to success”). At
those two phrases we instead say:

AGYISHEY; JA Y

There is no power and no strength except with Allah
A sincere shahida after the adhin — Paradise
The Messenger of Allah #said: "Whoever says these words from his
heart upon hearing the mu'adhdhin shall enter Paradise."”
Sabih Muslim

Du'as after the adhin

1. The witness of contentment — forgiveness of sins

T to0 bear witness that there is no god worthy of worship except Allah, alone
with no partner, and that Mubammad *is His servant and Messenger.
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am content with Allah as my Lord, with Mubammad *as my Messenger,
and with Islam as my religion.’

Whoever says this on hearing the mu'adhdhin, his sins will be forgiven
. — Sahih Muslim

2. Send blessings on the Prophet — ten blessings in return

The Messenger of Allah #said: "When you hear the mu'adhdhin
calling for the prayer, repeat his words, then send blessings upon me. The

one who sends blessings upon me once, Allah will send ten blessings upon
him ." — Sahih Muslim

3. The du'a of the Wasila — the intercession of the Prophet £
13584 ¢l AR 33l ARG 3323 o2 &)y a4

A3 5 oAl 13 gada Glia Al ¢ Al b &l 5 dlgl

-

‘O Allab, Lord of this perfect call and established prayer, grant
Mubammad “Ethe Wasila (the bighest station in Paradise) and the
eminence, and raise him to the praiseworthy station that You have promised

>

bim.

Whoever says this after the adhan shall receive my intercession on the
Day of Judgement . — Sahih al-Bukhari

Attire — dressing for the meeting
Jaall Can Jaad dd )

Indeed Allab is Beautiful and loves beanty.’

Sabih Muslim

a8 e J&) 1504 &3 5 G
‘O Children of Adam, beautify yourselves at every masjid.’
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Stira al-Avaf 7:31

How do we dress when we have an important occasion — a wedding,
an interview, meeting someone we want to honour? Thereis nothing more
important than a meeting with Allah.

Abu Hurayra « &= reported: Someone asked the Messenger of Allah
#about praying in a single garment. He #said: "Does each of you not
possess two garments?”
Sabih Muslim

A note from psychology
Enclothed cognition” is a psychological phenomenon where the clothing
a person wears influences their thoughts, feelings, and bebaviours (Galinsky

& Adam, 2012). The way you dress for prayer is not only outward respect —

it shapes your inner state.’

Masjid Etiquettes

* Du'a entering and leaving. Ask for His mercy when entering; ask for

His sustenance and blessings when leaving.

* Right foot in, left foot out. The Sunnah mindset — honour what is

honourable.
¢ Walk calmly to Salah. Be dignified; Allah is watching.

¢ Silence your phone. Ringtones and notifications steal khusha' —

yours and everyone else's.

* Pray two rak‘ahs on arrival. Tahiyyat al-Masjid — greeting the masjid
— and the Prophet #said that for whoever consistently prays the

sunan rawitib, "Allah builds a palace in Paradise.”

* Don't disturb other musallin. Lower your voice; mind your

movement.

* Intend optional I'tikaf. Even for a few minutes — extra reward for the

same time spent.

Don't step over people's shoulders when the jzmd has settled in.
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Sutra — use a barrier if you're in an awkward position, or simply as a
focal point in front of you.
* Straighten the rows. Stand close together. When the saff is straight,

hearts unite.

For Women

Women may attend — but the home is better
il 5 B « ol Aol 1455 Y

Weie 4 o sreported: The Messenger of Allah %said: "Do not prevent
your womenfolk from the masjids — though their homes are better for
them.”

Sunan Abi Dawnd

The greater the privacy, the greater the reward

Umm Humayd = & .= the wife of Aba Humayd al-Sa‘idi «e &1 =)
came to the Prophet #and said: "O Messenger of Allah, Ilove to pray with
you." He #said: "I know that you love to pray with me. But your prayer in
your room is better for you than your prayer in your courtyard; and your
prayer in your courtyard is better than your prayer in the open part of the
house; and your prayer in your house is better than your prayer in your
local masjid; and your prayer in your local masjid is better than your prayer
in my masjid (Masjid al-Nabawi)."

So she ordered that a prayer-place be prepared for her in the furthest,
darkest part of her house — and she prayed there until she met Allah.

Musnad Abmad

The reward of a woman's salah is multiplied by the very privacy that
the world today often dismisses. What feels hidden is, in the sight of Allah,

the most honoured.

Cultivating focus — in general

Why we can't focus
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Multitasking scatters the mind. The brain isn't built to split attention.
What feels like efficiency is actually a slow erosion of our ability to think
deeply — and it carries long-term costs.

Focus is a trained capacity. Like a muscle that's never been lifted, it
cannot be summoned on demand. It has to be built — small reps, over
time.

The attention economy is real. Phones, apps, and social media are
engineered to capture your focus because your attention is their product.
They profit from your distraction; they do not care about your cognitive
health. Even Steve Jobs and Mark Zuckerberg famously restricted their
own children's screen time.

What helps

Prioritise ruthlessly. Drop tasks instead of juggling them. Laser your
focus onto one demanding thing rather than scattering it across many.

Train the focus muscle. Read long-form books. Sit through complex
arguments. Practise staying with one task when the urge to switch arises.

Take real breaks from your phone. Turn off notifications. Set genuine
offline blocks of time, not just intentions.

Use device wellbeing features — screen-time limits, app blockers,
greyscale mode — to create a healthier balance.

Consume media that demands attention. Choose content that asks
you to follow a thread of thought, not content that flashes past you.

Get comfortable with silence. Take a walk with no audio. Sit without
a podcast. Let your mind settle on its own.

From an Islamic lens

Distraction is the first step toward sin. Ghafla — heedlessness — is
what Shaytin works with. A scattered mind makes a soft target.

Cultivate Muriaqaba. Mindfulness in the Islamic sense: the constant
awareness that Allah is watching. This is taqwi lived in real time.

Make dhikr a habit — and let it move from the tongue into the heart.

Remembrance is the antidote to forgetfulness.
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Salah itself is the cure. Five times a day, by design, you disconnect from
the world and reconnect with your Lord. You are liberated from
distraction on a fixed schedule.

Fasting sharpens focus — clinical research is increasingly catching up

with what believers have long known.

Eliminating distractions — before $alah

Khusht' in salah is only attained by the one who has emptied his heart
totally for it, who occupies himself fully for it and does not pay attention
to anything else besides it, and who prioritises it over everything else. At

that point it becomes a source of comfort and intense joy.
Ibn Kathir (rabimabullah)

Practical steps

Phone on silent. Keep notifications oft — especially between sunnah
and fard. Don't invite the world in.

Clear urgent tasks first. Finish what's pressing — cooking, eating, the
reply that's nagging at you. A busy mind cannot empty itself on command.

Choose a comfortable space. Quiet, good temperature, clean,
somewhere you can settle.

Remove visual distractions. Clear your immediate field of view.
Watch out for patterns or text on clothing in front of you — even small

things pull the eye.

Part Two — Within the Prayer

Opening Takbir

Crossing the threshold

The moment I 'say "Allihu Akbar” , the rules change. The world I was
standing in a second ago has been left behind — its concerns, its noise, its
weight. This is the Takbirat al-Thrim — the takbir that forbids me from

anything except Him.
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The key to prayer is purification; its tabrim (its sealing-off from the
world) is the opening takbir, and its tablil (its release) is the taslim.’

Sunan al-Tirmidhi

Sins falling from the head and shoulders

Imagine: all the sins I have committed are gathered up and placed on
my head and shoulders. As I raise my hands for the opening takbir, I throw
them off me.

Ibn ‘Umar wee 4 = reported: The Messenger of Allah #aid: "When
a servant stands to pray, his sins are placed on top of his head and shoulders.
Every time he bows or prostrates, they fall away from him."
Sabih Ibn Hibban

The standing of Hitim al-Asamm

When the time of Salih approaches, I perform wuda' thoroughly and
proceed to the place where I intend to pray. I sit there until I am fully
composed. Then I stand to offer my prayer — and I picture the Ka'ba
directly in front of me, the bridge of Si74¢ beneath my feet, Paradise to my
right, Hellfire to my left, and the Angel of Death behind me. And I believe
this is my last prayer.

Hitim al-Asamm (rabimabullib)

The opening takbir

Allah is the Greatest.

Akbar”is not just "great” — it is the comparative: greater than. Greater
than what? Everything. Greater than the worry that brought me bere, greater
than the rush waiting for me after, greater than my hopes and my fears.
With these two words I declare that nothing in this universe deserves my

attention more than the One I now stand before.”
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Mumbling. The takbir must be audible, at minimum to oneself. Many
slur the words.

Rushing — especially when catching the imam in ruk#‘ Many rush
the opening takbir in their haste to bow with the imam. But the takbirat al-
ihram is a pillar of salih — without it being said properly, while standing,

before going into ruk:", the prayer itself is incomplete.

Qiyam — The Standing

Two standings — practise for the one that matters

The slave of Allah stands before his Lord on two occasions: the first,
when he stands in his salih; and the second, when he meets Him on the
Day of Judgment. Whoever fulfils the rights of the first standing — the
second will be made easy for him. And whoever belittles, neglects, and does
not fulfil the rights of the first standing — the second will be made very
difficult for him.

Ibn al-Qayyim (rabimabullih)

The wisdom of lowered gaze and folded hands

Imam Ahmad was asked about the wisdom of lowering the gaze and
folding the hands. He said: "It is the humble stance of a slave before a
Mighty Lord."

‘A'isha e & .= said: "The Messenger of Allah *entered the Kaba,
and his gaze did not go beyond the site of his prostration until he came out.”
Lowering the gaze in prayer is a sign of love — and of shyness before

the Beloved.
1bn al-Qayyim - Rawdat al-Mubibbin

How to stand
Throw the world behind you as you raise your hands for the takbir.
Lower your sight in humility — the gaze rests where you will prostrate.

Fold your arms to create stillness — a form of honouring the standing

before Allah.
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Face the gibla with the body — and turn the heart toward Allah.

Qiyam is the posture in which all that follows — Thana', Iszi'adba,
Basmala, al-Fatiha, and a sara — takes place. The standing is the container;
what fills it follows in the next sections.

e & ,=asked the Prophet #about it; he said: "That is theft —
Shaytan steals from a person's prayer.” (Bukhiri)
Slouching, swaying, fidgeting. Khusha' shows itself in the stillness of

the limbs.
Going into ruks#  too quickly when catching the imam. Qiyam is an
obligatory rukn — a pillar. Even when joining late, stand for a while before

bowing. Don't sacrifice an obligation for the sake of catching a raka.

Thana' — Opening Praise

Before petition — praise. Before asking — acknowledgement. The
opening du 4 establishes the etiquette of the entire conversation: I am here
not to demand, but to glorify. The Name comes before everything else.

The common opening — Subhinaka Allihumma
Vo dha iy dlald s ¢ Slasayy a4l S,

‘How Perfect are You, O Allah, and all praise is Yours. Your Name is most

blessed, Your magesty is exalted, and there is no god worthy of worship except
You.” (Sahib Muslim)’

Other authentic opening du'as

1. Distance me from my sins
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‘O Allah, put a great distance between me and my sins, as great as the
distance You have made between the East and the West. O Allab, cleanse
me of sins as a white garment is cleansed from filth. O Allah, wash away

my sins with water and snow and hail.’

2. The words that opened the doors of heaven
Saal 5580 A GALG ¢ 1588 & Axadls ¢ 158 &I A

Allab is the Greatest, the Greatest; abundant praise is for Allab; and how
perfect is Allah, morning and evening.’

‘Abdullih ibn ‘Umar wse & = narrated: "Once we were praying with

the Messenger of Allah #when a man said these words. After the salah, he
#asked, 'Who said those words?’ The man replied, Tt was me, O
Messenger of Allah." He #said: 'T was amazed by them — the doors of

heaven were opened for them.

these words since I heard that from the Messenger of Allah ) " .%Muslim)
3. The praise twelve angels raced to carry up

Ibn ‘Umar said: "I have not stopped saying

All praise is for Allah — abundant, sincere, and blessed praise.’

Anas «= 4 = narrated that a man came in breathing heavily and joined
the row in salah, and uttered these words. When the Messenger of Allah %
finished his salah, he asked who had said them. The man, fearing he had
erred, was silent. The Prophet #said: "I saw twelve angels competing with
each other to ascend with it." (Muslim)
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Vary your opening du 4. Difterent words speak to different states of

the heart — and reciting variety guards us from auto-pilot.

Isti'adba — Seeking Refuge

Shaytan is obsessed with destroying our salah

His three weapons: make us leave it - make us delay it - distract us inside
it (waswasa).

‘A'isha e 41 = ,5aid: "T asked the Messenger of Allah #about looking
around in prayer."” He #said: "That is theft — Shaytan steals it from a
person's prayer.”

Sabih al-Bukbari

An open enemy — and we cannot fight him alone

O3 pedl (2 5 2688 (g Al 0 (R aedY &
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Then I will come to them from before them, from bebind them, from their
right, and from their left — and You will not find most of them grateful.”
— Iblis to Allah - Sira al-Avaf 7:17°

A reflection: Iblis mentions four directions — front, back, right, left.
He does not mention above , and he does not mention below . Above is
where mercy descends. Below is the place of sajda. The two directions of
nearness to Allah are the two directions he cannot reach you from.

This is why we seek refuge in Allah before reciting — because the

enemy is real, but he is not omnipotent, and Allah has left the doors of His

help wide open.
The words of seeking refuge

pan S QU Cpe Al 352
T seck refuge in Allab from Shaytin, the accursed.’
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‘A'udbu” — I take shelter, I run to. "Bi-llah" — in Allah. "Min al-
Shaytian" — from the one who is far, expelled, cast out. "Al-rajim” — the

stoned, the cursed.’

Basmala

I begin every task — major or minor — with the Name of Allah. To
open with His Name is to acknowledge that nothing begins, nothing
continues, and nothing completes without Him.

The Name of Allah is not mentioned over something small except that
it increases it; nor over something good except that it nurtures and blesses
it; nor over an affliction except that it removes it; nor against a devil except
that it repels him — humiliated and defeated.

1bn al-Qayyim (rabimabullih)

Some literal meanings of the word Allah

The One worshipped — the sole worthy object of devotion.

The Eternal Refuge — the escape and shelter for all of humanity.
The One who amazes those who reflect upon Him.

The One whom hearts adore — the natural longing of every soul.
The Name Allah is a culmination of all of His attributes — every

Beautiful Name is gathered under it.
e Dl paa Bl & el

In the Name of Allah — the Most Compassionate, the Most Merciful.’

Three Names sit at the doorway of every recitation: Allah — the One
who gathers all majesty; al-Rahman — the One whose mercy embraces the
whole creation, believer and disbeliever, in this world; and al-Rahim — the
One whose mercy is reserved especially for the believers, in this world and

the next.
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Rights of the Qur'an
When the Qur'an is recited in salih, we are not merely passing time
between postures — we are receiving His speech. There are rights to that.

Five of them.

1. Attentive Listening
s

O 5 &0 1 il 401l G580 6 4 135

So when the Qur'an is recited, then listen to it and pay attention, so that
you may receive mercy.’

Sttra al-Avaf 7:204

Istima“ is to listen. Insat is to listen without speaking — total stillness
of tongue and heart.
Ibn “Ashir

2. Recitation

o7 o %
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And I bave been commanded to be of the Muslims, and to recite the
Qur'an.”

Stra al-Naml 27:91-92

Recite as the Prophet #did — beautifully, with tartil, avoiding errors
that change the meaning,.
Ten rewards for every letter. Not every word — every letter . Alif. Lam.

Mim. That's three letters, thirty rewards.

3. Memorisation

Indeed, one who does not hold anything of the Qur'an within himself is

like a ruined bouse.’
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Sunan al-Tirmidhi

In Janna, those who have memorised a larger portion will be allowed
to climb higher — the position will be determined by the last verse they

recite.

4. Understanding & Reflection

Ll osle e 2 08 255 S

‘Do they not reflect upon the Qur'an, or are there locks upon their hearts?

Sira Mubammad 47:24

i ) Rl a1, & s el aul il g

-

This is a blessed Book which We have revealed to you, so that they may
reflect upon its verses, and that those of understanding may be reminded.’

Stura Sad 38:29

We have the speech of Allah with us — the words of our Creator. It
speaks of the past with accuracy, informs us of the future, and remains
relevant and a solution to every era.

Those who came before you viewed the Qur'an as letters from their
Lord.

Hasan al-Basri

When we reflect, our love grows

We can interact with the verses and feel the meaning behind the words.

We come to know how Allah describes Himself — and we draw closer
to Him.

We use it as healing and cure for physical and spiritual ailments.

We use it to understand the world around us — its origin, its

trajectory, its end.
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5. Application

b sl Al S5 CES 1aa g

‘And this is a Book We have revealed which is blessed — so follow it.’

Sura al-An‘am 6:155

e
The Sahaba would learn ten verses from the Prophet — #and
would not move on to the next ten until they had acted upon those ten.
Recitation without application is leaving a manual on the shelf.

Introspect: How much of this manual am I actually following?

Ruka' — The Bowing

A posture of humility before Allah

The Prophet #bhowed with his back straight , his head level with his
back , his knees firmly clasped , his fingers spread , and his arms separated
from his torso .

It was narrated from ‘Alf * e & -,When the Messenger of Allah %
bowed, if a glass of water were placed on his back, it would not spill.”
Musnad Abmad

A posture that belongs to Allah alone

Bowing to anything other than Allah is forbidden. If done as
glorification, it is shirk. If done as mere respect, it is still a sin. This posture
belongs to Allah alone.

The primary dhikr

skl 5 A

‘How perfect is my Lord, the Magnificent.”
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Rabbiyy — "my Lord."” The personal pronoun creates a quiet warmth.
This magnificent, transcendent God is also my individual Lord — the One
who provides for me, heals me, guides me, forgives me.

Al-“Azim — "The One of Unshakable Glory.” In this position —
physically unstable, bent forward, off-balance — we remember Allah's
unshakable power and might. The body is bowed; the heart is steadied.

Standing After Ruki’
When the imam declares — and we respond
The Messenger of Allah #said: "When the imam says 'Sami* Allahu li-
man hamida,' say 'Allihumma Rabbana lakal-hbamd’ — for indeed,
whoever coincides in saying this with the angels, his past sins will be
forgiven."
Sabih al-Bukbart

Thirty-something angels racing to write it first
Rifa‘ab. Rafi® « & = narrated: "One day we were praying behind the

Messenger of Allah .ZEWhen he raised his head from ruki he %said

Sami‘ Allihu li-man hamida . A man behind him said: 'Rabbani wa-laka al-

bamd, hamdan kathiran tayyiban mubarakan fih.' When he #finished, he

asked: "Who uttered those words?' The man replied: 'Me.' The Prophet

said: 'Tsaw some thirty-something angels racing to write it first." " (Bukhari)
What the imam says — and what those behind respond

$3a 5 B0 pa
(The imam says): "May Allah respond to the one who praises Him."

(Those bebind reply): "O Allab, our Lord, to You alone belongs all
praise.”

The longer version — the one the angels raced to write
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48 800 Lk 104 13 ¢ Saall clly

‘Our Lord, to You alone belongs all praise — abundant, pure, and blessed
praise.”

Sajda — The Prostration
The closest a servant comes to his Lord
The closest a servant is to bis Lord is when be is in prostration — so

increase your mpplimtz'on init’

Sabih Muslim

Every prostration raises a degree and removes a sin
‘Make many prostrations to Allah — for you will not prostrate to Allah
once except that He raises you one degree because of it, and removes one sin
from you because of it.”
Sabih Muslim

The mark of prostration
asandl Jil (2 agh 52 g S el

Their distinguishing feature — as a result of prostration — is on their
J
faces.

Stira al-Fath 48:29

The fire cannot consume what prostrated to Allah

Allah has made the Hellfire haram for the face which prostrates itself
to Him.

The Messenger of Allah #said: "Hellfire will consume all of the son
of Adam except the mark of prostration. Allah has forbidden the Fire to
consume the mark of prostration.”

Sunan Ibn Mdija

Sins falling away with every sajda

209



When the slave stands to pray, all of bis sins are brought and placed on
his head and shoulders. Whenever be bows or prostrates, they fall off him.’

al-Tabarani

The path to the Prophet's #company in Paradise
Rabi‘a b. Kab « 4 o=,used to spend the night in the service of the

Prophet ,%bringing him water for his purification. Once the Prophet %
said to him: "Ask!"

Rabi‘a said: "Task you for your company in Paradise."”

The Prophet #asked if he would like anything else. He replied: "Only
that."

The Prophet #then told him: "Then help me to achieve this for you
through abundant sxjid.” (Muslim)

An example to learn from

Abu al-Darda’ «= & =)said: "Indeed I make du %' for thirty of my
brothers whilst I am in sujizd — with their names and their fathers' names."

Why this posture is the most powerful

We are doing what the rest of creation does. The mountains, the trees,
the stars — all prostrate. In sajda we rejoin them.

It makes Shaytan angry and jealous. He refused to do it once; we do it
dozens of times a day.

It connects us to our origin. We were created from dust — and in
sajda, dust touches dust again.

Every single limb is humbled. Every atom of us is lowering itself.

The position itself limits distractions. The world is literally shut out
— and there is only Allah.

Sajda is the station of du 4’

Open, honest, intimate communication with Allah. Speak to Him as
your Creator and your Lord — as the One you love and the One you need.
Tell Him your fears, your aspirations, your struggles. Tell Him what keeps
you awake at night. Tell Him what you have missed and what you hope

for.
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Sajda is the release of burdens , the removal of anxiety , the place where
dud' is answered and where sukin — tranquility of heart, body, and soul
— is found. It is, in every sense, the healing of the injured heart.

The primary dhikr
SV 35 HAi
‘Glory be to my Lord, the Most High.’

Authentic variations of dhzkr in sajda
o DR Al ¢ daaas ) Al AL

‘How Perfect are You, O Allab our Lord, and for You is all praise. O Allab,
forgive me.”

ey 2ake ¢ Cualld Bl ¢« Ealal 8y ¢ Eudad Sl gl
Gudl ) SO ¢ 8 oahy Akl (355 85 5a 4lA sall
Haallad)

‘O Allab, for You alone I bave prostrated, in You alone I have believed, and
to You alone I have submitted. My face has prostrated to the One who

created and fashioned it, and who formed its hearing and sight. Blessed s
Allab, the Best of Creators.’

Between the Two Sajdahs

The ambition of the believer

Such is the ambition of the believer that even after sajda — the most
intimate moment of nearness — he continues to ask Allah.

The weight of one word — Maghfira

Maghfira carries two meanings: to cover up , and to protect .
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So when we say "Rabbi-ghfir li" — we are asking: O my Lord, cover
up my faults in this world and the next; and protect me from the bad
consequences of my sins.

Sin doesn't just stain the record. It affects mental well-being , finances
, relationships , the grave , and our dying moments . To ask for maghfira is
to ask for shielding from all of it.

Why two sajdahs?

Sujiid is repeated because it is the most honourable and virtuous
element of salah. So we are given two of them in every rak‘a.

And notice: one raka begins with recitation (the Qur'an) and ends
with sajda (prostration). This mirrors the very first revelation — Sara al-
‘Alaq — which opened with "Iqra™ ("Read!") and closed with "wa-sjud wa-
qtarib” ("Prostrate and draw near”). The structure of every rak% is the
structure of revelation itself.

The shortest form
SR e R G

My Lord, forgive me. My Lord, forgive me.’

The fuller version — seven requests
)5 Sy gbley e Saadige Jd el 28l

‘O Allab, forgive me, have mercy on me, grant me well-being, guide me,

and gmm‘ me sustenance.’

Tashahhud - Salawat - Du'a

Tashahhud — the words & their weight

Taughtlike a sara of the Qur'an

Ibn ‘Abbas wee 41 2 said: "The Messenger of Allah #would teach us
the tashahhud just as he would teach us a sara from the Qur'an."
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Sahib Muslim

The full text

Zs\fd\ Lé—ji ‘ﬂ;‘jb éj-&um ¢ &L}::L“j &\/}w ]\j . éjg &m\

¢ Calall i e ey Ll S ¢ S 005 B 4655
}}‘5::“:)‘333;/; ‘3:/65.2 Z.)/i S-é—::jj ¢ )“ §lu\ ‘gb’i 3&::?

‘All royal greetings belong to Allab, as do prayers and good deeds and
words. May peace, the mercy of Allah, and His blessings be upon you, O
Prophet. Peace be upon us and upon the righteous servants of Allab. I bear
witness that there is no god worthy of worship except Allab, and I bear
witness that Mubammad is His slave and Messenger.” (Bukbari)’

Unpacking the conversation

As-salamu ‘alayka ayyuhan-Nabi — Peace be upon you, O Prophet.

The best of creation. The one who did us the most favours. O Allah,
give him peace, safety, and security. Keep him safe from all harm.

Wa rahmatullihi wa barakituh — And may Allah's mercy and
blessings be upon you too.

As-salamu ‘alayna wa ‘ala ‘ibadillah al-salihin — And upon us, and
upon the righteous servants of Allah.

We should strive to be in that category — to receive the daily du'as of
the entire Ummah.

The shahada at the end. We ended wudi' with the kalima. We ended
the adhian with the kalima. And here too — we ask Allah to make it our

final word.
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Salawat — sending blessings on the Prophet %
S Cilia S g yiad Ji B 5 3aas B e 24
5 ) 8 S Seas ) 8 a0 J1 B 5 Al )
sl e CRHU LS g sk Ji e s axas e
£ Joa Led ) @ a0l J e g

‘O Allah, send blessings upon Mubammad and upon the family of
Mubammad, just as You have sent blessings upon Ibrahim and upon the
family of Ibrahim — indeed, You are the Praiseworthy, the Glorious. O

Allab, bless Mubammad and the family of Mubammad, just as You have
blessed Ibrahim and the family of Ibrahim — indeed, You are the
Praiseworthy, the Glorious.”

Having greeted and paid respect to the Lord of the worlds, we now
turn to pay our respect to the best of creation -

There is no other act in existence — that we know of — in which
humans, angels, and Allah Himself all participate, except sending salawat
upon the Messenger 2 For each one we send, we receive: ten rewards - ten
sins forgiven - ten stages elevated in Paradise.

The preferred method of du'a’ is to first praise Allah , then send
salawat upon His beloved ,*and only then ask for one's own needs. That

is precisely the structure the prayer teaches us in this sitting.

Du'd before the Salam
End by asking for forgiveness for our shortcomings throughout this

journey of salah. The end of the salih is a time of accepted prayers . It is as
though Allah is asking:
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Is there anything left that you need to ask for, My beloved servant?
1. For forgiveness

) o T 150 Ul o S )
é,'.‘%f)” :‘)}3;}\ &ﬁ@iil ”;}25‘3\3‘&;39 &ff&/:a/@‘o)ééﬁ

‘O Allabh, I have wronged myself greatly, and no one forgives sins except
You. Grant me forgiveness from You, and have mercy upon me. Indeed, You
are the Most Forgiving, the Most Merciful.’

Taught by the Prophet %to Abii Bakr - <= & =.Sabih al-Bukbari 834 - Sabib
Muslim 2705

2. Seeking protection — from the four great trials
Gas o Al Qe Gy caiea e Gadlhael )2l
JEI zaall 458 53 Gag ¢ laalls LAl 458

‘O Allab, I seck Your protection from the punishment of the Fire, from the
punishment of the grave, from the trials of life and death, and from the evil
of the trial of al-Masib al-Dajjal.”

Salam — The Closing

Leaving with peace

The greeting of Janna, the greeting of Allah and the angels, is Salam .
We end the salah with it.

Who is the salam for?

Our intention should be to convey greetings to the angels on our right

and left, and to our fellow congregants when praying in jama a.

A bridge back to the world
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During salah, you ascended to great heights — communicating
directly with Allah. The salam is the transition that returns you to the
world, gently.

No contradiction

It would be a contradiction to spread salim from your prayer — and
then still harbour grudges against those around you. Let the salim be real.

The salam itself
4.\3\4.A$Jj° )«...d\un\u&;j° e A

(Turning to the right, then to the left:) "May the peace and mercy of
Allah be upon you.”

Part Three — After the Prayer

Astaghfirullih & Allahumma anta as-Salam

Immediately after the salam, seek Allah's forgiveness for any

shortcomings throughout the salih:

T seck forgiveness from Allah.” (x 3)
AL 131G E&HUE ¢ A3 dliag ¢ ASE & \;,gjs\
ol Y3

‘O Allab, You are al-Salam (the source of Peace), and from You comes
peace. Blessed are You, O Possessor of Majesty and Honour.”

The Tasbib of Fatima - & .,

4 e
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‘How Perfect is Allah.” (x 33)’

4 vl

‘All praise is for Allah.” (x 33)°

o

‘Allab is the Greatest.” (x 34)°

)

——n

In some narrations the minimum is ten of each. The Prophet %taught
this dhikr to Fitima = 4 =, when she asked him for a servant — telling

her this was better than what she had asked for.

Ayat al-Kursi — Nothing prevents Paradise but death

Whoever recites Ayat al-Kursi after every obligatory prayer — there is
nothing that will prevent him from entering Paradise except death.’
al-Nasa't, ‘Amal al-Yawm wa-l-Layla

Du G after Salah — for help in remembrance

A du'a the Prophet #taught Muddh « & .=,and told him never to

leave
e 5 8 £ 8 K e el 1

‘O Allab, belp me in remembering You, in being grateful to You, and in
worshipping You in an excellent manner.’

Seeking protection from miserliness, cowardice, old age, and the

punishment of the grave
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‘O Allab, I seck Your protection from miserliness, from cowardice, from

being returned to a miserable old age, from the trials of the world, and
from the punishment of the grave.’

After Maghrib & Fajr — protection for the day or night
)\fﬂ\ e o) ;éﬂ\

‘O Allah, protect me from the Hellfire.” (x 7)’

The Prophet #6aid: "When you finish Maghrib, say this seven times.
If you say it and then die during that night, it will be a protection for you.
And after praying Fajr, say the same. If you die on that day, it will be a
protection for you."

Sunan Abi Dawud 5079

Sunnah & Nawifil — voluntary prayers around the day

Once the obligatory is in place, the voluntary builds. Each nifila is a
private investment with Allah — and the returns mentioned in the Sunnah
are extraordinary.

1. The 12 Sunan al-Rawitib — a house in Paradise
SR A DA Geda&) i B e 6 (e
Oad 55 ¢ bk el 5 ¢ )@H\ J8 s ¢;j ¢ aisd)
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A'isha \we 5 asreported: The Messenger of Allah %said: "Whoever
perseveres in performmg twelve rak‘abs of Sunnah, Allab will build for
him a bouse in Paradise: four rak‘abs before Zubr and two after; two after
Maghrib; two after Isha’; and two before Fajr.”

Sunan al-Tirmidhi 414 - also in Sahib Muslim 728 - Sunan al-Nasa't 1796

2. Four before Zuhr and four after — shielded from the Fire
”o’ ,gﬁ cd, ~yon .7 - /ai 1- (P ° .
AJJ\MJA\A @J\j)@-u\dﬁkfﬁ)@)‘&s.kﬂ;ua
Q4 e

Umm Habiba « & =sreported: The Messenger of Allah Esaid:
"Whoever observes four rak‘abs before Zubr and four after it — Allah will
forbid him to the Fire.”

Sunan al-Tirmidhi 428 - Sunan Abi Dawid 1269 - Sunan al-Nasa'i 1817 - Sunan
Ibn Maja 1160

3. Four before ‘Asr — may Allah have mercy
oyl ylaall 08 s 150 4 aa )

The Messenger of Allah #said: "May Allah have mercy on the one
who prays four rak‘abs before ‘Asr.”
Ibn Umar - \wee & o ,Sunan al-Tirmidhbi 395 - graded hasan

4. Six rak ‘abs after Maghrib — twelve years of worship

uig.’c ijiu&"héﬂ&elu\.:s_)c_wu}ad\/“:;mw

Abu Hurayra «= & =.reported: The Messenger of Allah oaid:
"Whoever prays six rak ahs after Maghrib, and does not speak any evil
between them, they will be counted for him as the worship of twelve years.”
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Sunan al-Tirmidhi 435 - Sunan Ibn Mdja 1374 - (known as Salat al-Awwdibin)

5. Tahajjud — the best prayer after the obligatory

Jalll 35 Ay 1 325 3Ol (Jiail

Abu Hurayra «= & = reported: The Messenger of Allab Boaid: "The
best prayer after the obligatory prayer is the prayer of the night.”
Sabih Muslim 1163
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Appendix: Transliteration of the Siiras

The transliteration below follows the key given at the front of this
book. In keeping with the convention for transliterating passages meant for
recitation, the definite article is here joined and assimilated as it is
pronounced (e.g. ar-Rahmain, wa’s-sayf), so that the reader may pronounce
each verse correctly. Every Sara is preceded by the basmala: Bismi "llahi r-

Rahmani ’r-Rahim.

Sirat al-Fatiha
Bismi llabi r-Rabmani r-Rabim
1. Al-hamdu li’llahi Rabbi I-Glamin
2. Ar-Rabmani r-Rahim
3. Maliki yawmi d-din
4. Iyyika na‘budu wa-ryyaka nasta‘in
S. Ihdina s-sivata l-mustagqim
6. Strata lladhina an‘amta ‘alaybim

7. Ghayri -maghdubi alaybhim wa-la ‘d-dallin

Stirat al-Zilzal

1. Idbha zulzilati I-ardu zilzalaha

2. Wa-akbrajati l-ardu athgalaba
3. Wa-qala l-insinu ma laha

4, Yawma’idhin tubaddithu akbbaraba
S. Bi-anna rabbaka awha laha
6. Yawma’idhin yasduru ‘n-nésu ashtatan li-yuraw a‘malabum
7. Fa-man ya‘mal mithqala dbarratin kbayran yara

8. Wa-man ya‘mal mithqala dbarratin sharran yara
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Siirat al-‘Adiyat
1. Wa'l-ddiyati dabba
2. Fa'l-mariyati gadha
3. Fa'l-mughirati subba
4. Fa-atharna bihi naqa
S. Fa-wasatna bibi jama
6. Inna l-insana li-rabbibi la-kanad
7. Wa-innaha ‘ali dbalika la-shabid
8. Wa-innahi li-bhubbi I-kbayri la-shadid
9. A-fa-la ya'lamu idba bu'thira ma fi l-qubar
10. Wa-hussila ma fi s-sudir
11. Inna rabbabum bibim yawma’idhin la-kbabir

Suarat al-Qari‘a
1. Al-qgaria
2. Ma l-garia
3. Wa-ma adrika ma l-qiaria
4. Yawma yakinu n-nasu ka’l-farishi I-mabthith
S. Wa-takinu l-jibalu ka'l-thni I-manfish

6. Fa-amma man thaqulat mawdzginub

7. Fa-huwa 7 Gshatin radiya
8. Wa-amma man kbaffat mawdazinub

9. Fa-ummuhi hawiya
10. Wa-ma adraka ma hiya
11. Narun hamiya

Suarat al-Takathur
1. Albakumu t-takathur
2. Hatta zurtumu [-maqdbir

3. Kalla sawfa ta‘lamin
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4. Thumma kalla sawfa talamin
S. Kalla law talamina Glma [-yagin
6. La-tarawunna l-jabim
7. Thumma la-tarawunnahd ‘ayna l-yagin

8. Thumma la-tus'alunna yawma’idhin ani n-na‘im

Suarat al-‘Asr
1. Wa'l-asr
2. Inna l-insana la-fi kbusr

3.1lla lladhina amanii wa-amilu s-salibati wa-tawdsaw bil-haqqi wa-
tawdsaw bi’s-sabr

Siirat al-Humaza
1. Waylun li-kulli humazatin lumaza
2. Alladhi jama‘a malan wa-addada
3. Yabhsabu anna malabu akblada
4. Kalld la-yunbadhanna fi l-hutama
5. Wa-ma adraka ma I-butama
6. Naru llabi I-miqada
7. Allati tattali'n ala -afida
8. Innaha alaybim mu’sada

9. Fi amadin mumaddada

Sirat al-Fil
1. A-lam tara kayfa fa‘ala rabbuka bi-ashabi I-fil
2. A-lam yajal kaydabum fi tadlil
3. Wa-arsala alaybim tayran ababil
4. Tarmibim bi-hijaratin min sifjil

S. Fa-ja‘alabum ka-‘asfin ma’kil
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Sarat Quraysh
1. Li-ilafi Quraysh
2. llafibim riblata sh-shita’ was-sayf
3. Fa'l-ya‘budiu rabba hidba I-bayt

4. Alladbi at amabum min ji‘in wa-dmanabum min kbawf

Sirat al-Ma“an
1. A-ra‘ayta lladbi yukadhdhibu bi'd-din
2. Fa-dbalika lladbi yadu“u I-yatim
3. Wa-la yabuddu ‘ala ta‘ami I-miskin
4. Fa-waylun li7l-musallin
S. Alladbina bum an salatibim sabin
6. Alladbhina bum yura’in

7. Wa-yamna‘ina I-ma%in

Siarat al-Kawthar
1. Innd a‘taynika l-kawthar
2. Fa-salli li-rabbika wa’nhar

3. Inna shaniaka huwa I-abtar

Sarat al-Kafirin
1. Qul ya ayyuba [-kafirin
2. Ld abudu ma ta‘budin
3. Wa-la antum Gbidina ma a‘bud
4. Wa-li ana ‘abidun ma abadtum
S. Wa-ld antum Gbidiana ma a‘bud

6. Lakum dinukum wa-liya din

Suarat al-Nasr
1. Idha ja'a nasru llabi wa’l-fath
2. Wa-ra’ayta n-ndsa yadkbulina fi dini llahi afwaji
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3. Fa-sabbib bi-hamdi rabbika wa-staghfirbu, innahi kina tawwaiba

Siirat al-Masad
1. Tabbat yada Abi Lababin wa-tabb
2. Md aghna ‘anbu malubi wa-ma kasab
3. Sa-yasla naran dbata lahab
4. Wa-"mra’atubi hammalata [-hatab

S. Fi jidiba hablun min masad

Siirat al-Ikhlas
1. Qul huwa [labu abad
2. Allahu s-samad
3. Lam yalid wa-lam yilad
4. Wa-lam yakun lahii kufuwan abad

Sarat al-Falaq
1. Qul a‘udbu bi-rabbi l-falag
2. Min sharri ma kbalag
3. Wa-min sharri ghasigin idbha waqab
4. Wa-min sharri n-naffathati fi I-‘uqad
S. Wa-min sharri basidin idha bhasad

Siirat al-Nas
1. Qul a‘udbu bi-rabbi ‘n-nas
2. Maliki ‘n-nas
3. llabi ‘n-nas
4. Min sharri l-waswdsi I-kbannds
S. Alladhi ynwaswisu fi sudiri “n-nds

6. Mina -jinnati wa n-nds
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Glossary

>Alim - a scholar with formal training in Islamic Theology, having studied
Arabic, Figh, Hadith and Qur’an, and their principles to a high

standard. Plural: *Ulama

Aya — literally, a miracle, or a sign. In our context, it refers to a ‘verse’ or a

‘sentence’ of the Qur’an. Plural: 2yat

Basmala - the formula “Bismillab al-Rabmdén al-Rabim” [In the name of
Allah, the All-Merciful, the Especially Merciful], recited at the start of

every good action.

Hadith - a recorded saying, action or approval of the Messenger of Allih

Hafiz — one who has memorised the entire Qur’an; also an honorific for

master hadith scholars.
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